
12.TheNaturalisticRe-constructionofReligion

Religionisasocialinstitutionandlikeothersocialinstitutionsitundergoes

re-constructionincourseoftime.Thedevelopmentofknowledgeand

morality,nolesssocio-economicandpoliticalconditionsnecessitatethere

-construction ofit.The classicalreligions are Vedic religion,Jainism,

Buddhism,ChristianityandIslam.Theyallholdthattheirreligionsare

entirelydifferentandabsolutelysuperiortotheprimitivereligions.The

primitivereligionswereproductofuncivilizedandignorantstateoftribes,

buttheirreligionsreflectthecivilizedandenlightenedstateofman.Ifthese

religionistsaretoldthattodaythereisfargreateradvanceinknowledge

andperceptionofhigsocialvaluesoflifethanwhatwasthecaseatthe

timeoftheoriginationoftheirreligionsandhencethereisneedforfurther

re-constructionofreligion,theydonotacceptthelogicofthisreasoning.

Theyholdthattheirreligionsadmitnochange.Theyare'SanatanDharma',

i.e.eternalwordsofDivinity.However,thefuturecannotremaineternal

prisonerofthepast.Theclassicalreligionsneedtobereplacedastheyhad

replacedtheprimitivereligions.
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I.Supernaturalistic Religions'World View Supernaturalistic Religions

BifurcatetheUniverseintoNaturalandSupernaturalWorlds

The classicalsupernaturalistic religions ofHinduism (Vedic Dharma),

Jainism,Buddhism,ChristianityandIslam holdverydifferentandeven

contraditictoryviewsonthenatureoftheuniverseandman.However,they

areallofoneviewontwofundamentais.TheyalldividetheUniverseinto

twoworlds:thenaturalworldandthesupernaturalworld.Thenaturalworld

istheworldinwhichwelive,moveandhaveourbeing.Itcomprisesthe

inanimate,thevegetable,theanimalandthehumanordersofexistences.It

istheworldgiventousinourperceptionsandencounteredinouractions.



Itistheworldwhichsciencesstudyandtechnologiesmanipulate.This

worldhastwocharacteristics.Allitsentitiesareembodied.Astone,aplant,

ananimal,andamanhaveabody,i.e.eachofthem occupiesspace.All

theseentitiesareundertime.Theycomeintoexistenceandgooutof

existence.Theyhaveadateofbirthandadateofdeath.Ascientistcantell

ustheageofarockandeventheageoftheearth.Scientistsopineabout

thetimeourplanetmightcollidewithsomeotherplanetandbeshattered

intopieces.

Thesupernaturalworldhascharacteristicsoppositetothenaturalworld.

The supernaturalworld isthe world ofGod,angelsand disembodied

'mukta'souls.God,ifheisanything.isdisembodied.Hehasnophysical

dimensions.Similarly,the'muktas'orsoulswhohaveattainedmokshaor

salvationaredisembodied.Further,theentitiesofthesupernaturalworld,

i.e.Godandsinlesssoulsor'muktas'areoutsidetime.Theyarefreefrom

changeandtime.Theyareimmortal/eternal.

Secondly,alltheseclassicalreligionsholdthatthenaturalworldisinferior

andunworthyofhabitation.Itisfullofsinsandsufferings.Itsattractions

arebondageofevilandunhappiness.Humanfreedom isfreedom from

bondagetothenaturalworld.Itispossibleifonedevelops'vairagya'ornon

-attraction,nay aversion to association with naturalobjects,however

enchantingtheymaybeinbeauty,andhumanbeings,howeverinnocent

andlovabletheymaybeintheirexcellences.Allaestheticdelightsin

naturalbeautydivertthesoul'sattentionfrom itsdivinedestiny.Allhuman

lovesdebarthesoulfrom supernaturaldestinyofmukta.Torunafterthe

naturalandhumanworldistorunaftertheworldofshadowsandbe

trappedinthemirageofwastedlife.

Alltheclassicalworldreligionssignalmantodangersofbeingtrappedinto

thisever-changingworldofspaceandtimeandcausality.Theycallhim to

theworldbeyond,thesupernaturalworld,therealworldofeternalfelicity,

joyandfreedom.Someoftheseclassicalreligionsgivedirectcontrolto

Godofthesupernaturalworldinmakingandrunningthenaturalworld.



ChristianityandIslam holdthatGodmadetheheavenandtheearth.He

madethevegetableworld,theanimalworldandthehumanworld.Godis

infiniteinpowerandsonothingmovesinthenaturalworldwithouthiswill.

Whensomeoneisdeadduetosomediseaseoraccidentinearlyyearsof

life,itissaidthatGodhadwilledthetimeofthedeathfortheyoung

deceased and thatthe disease and the accidentwere accidentalor

secondarycauses.TheprimarycausewasGodwhohadarrangedthe

accidentalorsecondarycauses.Inthesameway,ifacoupleisblessed

withasonitislyricalinpraiseofGodforhisgraceingrantingthem ason.

Thuslifeanddeathofman,infactallthathappenstohim orwhathewills

todoisGod'swill.Godinhisinscrutablewisdom runsthenaturalworld.

TilltheriseofscienceallclassicalreligionsofHinduism (Vedic),Jainism,

laterBuddhism,ChristianityandIslam orbitedroundthesupernaturalworld

beyond,speculatingonitsnatureandcharacteranditsrelationtohuman

destiny.
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II.ScientificWorldView

ScienceDiscardsDualism ofNaturalandSupernaturalWorlds.

ModernexperimentalSciencestarteditscareerintheWestinthe17th

century with Galelio.Science means scientific knowledge,i.e.the

knowledgeobtainedbytheuseofthescientificmethodofobservationand

experiment.Itsstepsarecarefulobservationandisolationoffactstobe

explained,formation ofa hypothesis as a suggested explanation of

observedfacts,deductionfrom thehypothesisandverification.

1.PhysicalSciencesandReligion-AsScienceadvanceditfoundthatthe

explanationsofferedbythetheisticreligionsaboutthecosmogonyand

natureoftheuniversewerewithoutfoundationoftruth.Theearthwasnot

made,ithasevolved.TheplantandtheanimalworldsarenotmadebyGod

butevolved.ManisnotmadeintheimageofGod'.Heisevolvedwitha

vestigeoftailofthechimpanzeefrom whichhehasevolved.Thenatural



worldisnotasevendayswondercreatedbyGod.Ithashistoryofbillions

ofyearsofevolutiontoreachitspresentstate.Therainisnotmadeto

efficientorfinalfall.ThereisnogodIndiraorAlmightyGodwhoisthe

efficientorfinalcauseofthefallofrain.Rainfallsbecauseofnatural

conditionsprecedingit.Whateverhappensintheworldhasnaturalcauses

forit.ButeventodaythetheistsholdthatGodchoosestowillorwithhold

rain.SomeyearsagowhentherewaswaterfamineinBombaythehigh

priestsofalltheisticreligions,inspiteoftheireducationinscience,joined

togethertopraytoGodtoforgivetheirsinsandtosendthem rain.Science

laughsatsuchprayers.TheyaremorechildishthantheprayerofTommy

whosings,"Rain,Rain,goaway,littleTommywantstoplay".Theseevents

inthenaturalworldareinter-linkedincause-and-effectrelationshipand

cannotbewishedinorwishedaway.RainisindependentofGod'swishes

andwill.EvenifGoddecidesnottosendrain,wecanhaveartificalrain.

Whatsciencehasdiscoveredisthatexplanationofeventsinthenatural

worldweinhabitisinothernaturaleventsandthereisnoplaceorroom for

supernaturalfactorsinexplanationofthem.

2.PsychologyandReligion-Itisnotonlyeventsintheinanimateandthe

biologicalworldsthatcanbeexplainedinnaturaloccurances,buteven

religiousexperiencesormysticexperiencescanbeexplainedinnatural

causes.Thereligiousormysticexperiencesarefoundbypsychologyand

sociologytoadmitofasmuchnaturalisticexplanationasphysicalevents

likerainorearthquake.LetustakeaninstanceofmysticexperienceofSt.

Teresa,agreatwomansaintofChristianity.Shedescribesoneofher

mysticexperiencesasunder:

"Oftenwhenthesoulleastexpectsit,ourLordcallshersuddenly.She

becomesveryconsciousthatherGodcallsheranditgivesitsuchastart,

especiallyatthebeginningthatshetremblesanduttersplaints.Shefeels

thatanineffiablewoundhasbeendealtherandthewoundissopreciousin

hersightthatshewouldlikeitnevertoheal."

Thisisamysticexperienceofawomansaintwhohasbeenunderstrict



vow ofchastity.Thepsychologicalexplanationofthisexperienceisthat

thewomansainthadexcludedsexuallifefrom herconsciousnessthrough

repression.Neverthelessthesexualdesirehadbeenseekingsatisfaction.It

couldnotbesatisfieddirectly.Ithadfoundsatisfactionthroughexperience

ofintimatecontactwithmaledeity.Ofcoursenotallmysticexperiences

provideeasytargetforthepsychologist,butmorecomplexexplanationsof

theexperienceofGodorBrahmanareofferedbypsychologists.

According to Freud,the religious experience ofFather-in Heaven is

reminiscentoftheexperienceofthefatheronearth.Theexperienceand

beliefinGodisduetonaturalcauses.Theisticexperienceishumanin

origin,notdivineincharacter.Theexperiencedoesnotreportanobjective

realityofGodbutsubjectiveconditionoftheexperiencer.Toachildhis

fatherappearstobeall-powerful,all-knowingandhisprotector.Hefeels

aweandloveforhim.Atthesametimethechildwantshismotherallto

himself.Hewantstoclingtoherphysicallylikeababymonkey.Herelishes1

heranddoesnotwanttosharehismotherwithanyoneelse.Butshe

leaveshim ondemandsfrom hisfather.Sothechildnaturallyexperiences

afeelingofhateforhisfather.Thisfeelingofhatearousesinthechildpain

ofguiltinrelationtohisfather.Hesuppressesthispainfulexperience

whichhecomeslaterontoprojectonfatherinheaven,showerspraiseson

him andasksforhisforgiveness.Again,theexperienceoftheidentityof

BrahmanandAtmaisexplicableaswombexperienceinwhichtheinfantin

thewombofthemotherexperiencessenseofidentitywithhismother.

TherearesomedifferencesbetweenFreudandotherpsychologistslike

AdlerandJunginthenatureoflibidoandtheprocessesinvolvedintheir

explanationofGodexperienceandGodbelief,butallholdthatreligious

experiencecanbeexplainedinnaturalisticterms.Theseexperiencesand

1 Freudverymuchwidensthemeaningofsextoincludeallpleasuresofbodilycontactassexpleasures.Infant

sexualityisnotthesameasadultsexuality.However,ourwholebodyissensitivetoyieldsexpleasure.Itisnot

confinedtoexcitationofsexorgans.Freudspeaksofpansexualityfrom infancytoadulthood.Butthechildsexuality

isnotthesameincontentandcharacterastheadultsexuality.Thereisphysicalcontactpleasurebothattheinfant

andtheadultlevelsandFreudcallsitsexualincharacter.



beliefinGodhaveonlysubjectivesignificanceandcanbeexplainedinthe

psychologyandsociologyoftheexperiencer.TheydonotrequireGodasa

casualfactorintheirexplanationjustasfallofraindoesnotrequiredivine

causalitytoexplainit.Amaninastateoffearmayseeghostsinabushin

a darknight.His experience ofseeing ghostsand his beliefin their

objectiveexistencedoesnotestablishthatghostsexist.Hisexperience

and beliefare illusions.Freud and otherpsychologists explain God

experience on the same pattern,i.e.explain such experiences in

psychologicalconditionsoftheexperiencer.FreudcallsGodexperience

mass-hallucination'.FortheFreudianthevoiceofGodis,intheend,our

ownvoice,orthevoiceofanaspectofourpersonalityprojected,unknown

toourselves,uponthecosmosatlarge.Itisasifoneshoutedtothehills

andtooktheechoestobethehillreplying.

3.Sociologyand Religion -Whilepsychologiststakeindividual'sGod-

experienceandshowittobesubjectiveincharacter,thesociologistsfind

therootsofGod-experienceofagroupinthesocialfeelingsandthe

sentimentsofatribe.Asocialgrouphasatendencytoprojectitsfeelings

andsentimentsintoasymbol.BharatMata'orourNationalflagisasymbol

ofoursentimentsofloveandregardforourcountryandourcommon

culturallife.'BandeMatram'songisreverenceshownto'MotherIndia'.

MotherIndiaorBharatMataisnota'livingentity'likeanyotherIndian

woman.Sheisnotoneofthem orsum totalofthem.Shedoesnotbreathe,

oreatordrinklikeanyotherwomanofIndia.Thoughshedoesnotexist,

shetranscendsusallinpoweranddignity.Thesymbol'BharatMata'is

repletewithsentimentsofcountlessgenerations.Wefeelsmallbeforethe

majestyofherall-pervasiveinfluence.Wefeelherinfiniteincomparisonto

us.Sheevokesourreverence,awe,loveandworship.WeIndiansfeel

humblebeforeherandsomeofusarepreparedtosacrificeforher.Sheis

thesupremelordofus.Herclaimsaremostauthoritativeforusandwe

feelgloryinobeyingherclaimsandguiltyinignoringthem.

EmileDurkheim reducesGodtoasymbollikeBharatMataandthusdenies



itsobjectiveexistenceasisthecasewith'BharatMata'."Thetotem",

Durkheim pointsout,"isliketheflagwhichisasymboloftheclan.While

generationschange,itremainsthesame;itisthepermanentelementof

thesociallife....Sincereligiousforceisnothingotherthanthecollectiveand

anonymousforceoftheclan,andsincethiscanberepresentiveinthe

mindonlyintheform ofthetotem,thetotemicemblem islikethevisible

bodyoftheGod.Therefitisfrom itthatthosekindlyordreadfulactions

seem to emanate,which the cultseeks to provoke orto prevent;

consequently,itistoitthatthecultisaddressed.Thisistheexplanationof

whyitholdsthefirstplaceinseriesofsacredthings.Thisreligiousforce

conceivedasincorporatedinthetotemicemblem,appearstobeoutside

theindividualsandtobeendowedwithasortoftranscendenceoverthem,

butliketheclanofwhichitisasymbol,itcanberealizedonlythrough

them;....itisimmanentinthem andtheynecessarilyrepresentitassuch.

Theyfeelitpresentandactivewithinthem foritisthiswhichraisesthem

toasuperiorlife.Religiousforceisonlythesentimentinspiredbythegroup

in its members,but projected outside of the consciousness that

experiencesthem,andobjectified".

Itisthissame sentimentofa tribalunitywhich isexpressed in the

conceptionofsupremeGodcommontothetribeasawhole.

ThesupremeGod,howeverinfluentialinthelifeofmillionsofpeoplelike

'BharatMata',hasaslittleobjectivebeingasBharatMata.Thisfactreligion

doesnotknownoracknowledges.Itdoesnotknowthatitstheisticbelief

hasemotionalsignificanceandnotcognitivetruth.

SaysEmileDurkheim,"Asamatteroffactit(religion)doesnotknowitself.

Itdoesnotknow whatitismadeof,towhatneeditarouses.Itisitself

subjectforscience."

ThereareothersociologistslikeE.B.TylorandSirJamesFrazer,whogive

differentinterpretationsofprimitivereligionsbutallholdthattheideaof

Godisexplicableinthenaturalisticfeelingsandmentallifeofthegroup.

TheyallconsiderexperiencesleadingtothebeliefinGodtohavesocial



rootsandthereforehavenotruthvalueasrepresentingrealitybeyondor

outsidesocialexperience.

Toconclude:Sciencefindsthatevents,physical,socialandreligious,can

beexplainedinnaturalisticterms.Sciencedoesnotdenytheexistenceof

God butitholdsthehypothesisoftheideaofGod asredundantfor

explaining events in the Universe.To refer to divine causality for

explanationofanyphysicaleventormysticexperienceismythical.The

Universe,itfindstobeself-sufficient.Thereforenoeventinthenatural

worldhoweverexalted,requiresexplanationincausalityoutsidethenatural

order.

4.ScientificOutlookDisintegratesReligiousOutlook-Educationinscience

intheWestforthelastthreeandahalfcenturieshasbroughtabouta

revolutionarychangeintheoutlookofthewesternpeople.Ithasreplaced

theirtheologicaloutlookoftheuniverseandmandrawnbyChristianity(for

thatmatteralltheisticandsupernaturalreligions)byscientificoutlook

basedonfactsandlawsofNature.

ToquotetheologianRobertAdolffrom hispaper,'IsGodDead?'inhis

editedbook,TheMeaningoftheDeathofGod:"Indeedunbeliefseemsto

be a sign ofourtime.Ido notmean bythis primarilythe cultural

phenomenon ofatheistichumanism.Ratheritisquestion ofdisbelief

amongChristiansanditisnotrebelliousdisbelief.Itisquietindifference

whichdevelopsinpeoplewhodiscoverthattheycanbecompletehuman

beingswithoutreligious(theistic)faith."

The scientific culture has broughtgreaterinstabilityin the minds of

ChristianbishopsandtheologiansthanisthecasewithordinaryChristians.

The distinguished theologian William Ham ilton in hisbookThe New

EssenceofChristianitywrites,"Wearereducedtofragments,partialvision,

broken speech,notbecause ofthe unbelieving world outthere',but

preciselybecausethatunbelieving world hascometo restwithin our

selves."2



AnordinaryChristiancanaffordtobeindifferenttoreligionbutthisoption

isnotopentoabishoporatheologian.Hemustfindawayoutofthe

situationofindecisiveattitudetowardsscienceandreligion.Thepressure

ofscientific culture is too imperious on the mind ofpriests,and

theologianstoallow them torestintheirsee-sawposition.Thatthisisis

clearfrom thespateofreligiousliteratureunderthetitleofDeathofGod

Theology2 andtheseveralattemptsatre-definitionoftheideaofGodto

bringitinharmonywithscience.

However,thetheologiansofthedeathofGodtheologyseem toindulgein

doublethink.TheyrejectGodontheonehandandthenbysleightofhand

bringhim back.Again,thetheologiansintheirattempttore-defineGodto

escapeallcriticism byscience,hardlyrealizethattheconceptofGodso

definedlosesallitslinkswithGodbelievedinthechurchesandbecomes

emptyofmeaning.Wewillconsidertheseattemptsattheproperplace.

III.FourResponsestoconflictbetweenReligious&ScientificOutlooks
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Wecandistinguishfourreactionsorresponsestothisconflictbetween

ScienceandReligion.

1.OutrightRejectionofReligion-Oneschoolofthought,originallythe

FrenchThinkersofEnlightenment,PaulHenriD'Holbach(Baron),d'Alembert,

Diderot,Condillac,Helvetius,etc.andthenthe19thcenturythinkerssuch

asJacobMoleschott,LudwigBuchnerandthe20thcenturythinkerslike

McTaggartandRussellrejectreligionaltogether.Forthem theisticreligion

ismythicalinbeliefandinimicaltothehealthandhappinessofman.Ithas

stoodinthewayoftheprogressofknowledgebyscientificmethod.Ithas

opposeddevelopmentofmedicinaltechnologytoreducehumansuffering.

2Altzer,T.J.J.,TheGospelofChristianAtheism,AltzerandHamilton,RadicalTheologyandTheDeathofGod;

Vahanian,Gabical,TheDeathofGodControversy:Mehta,V.,TheNewTheologian,Ogden,Schubert,TheRealityof

God;



Ithas condemned the satisfaction ofhuman instincts as sinfuland

glorifiedthedenialandtortureofthebodyundertheneedofasceticism.It

hasemphasisedthevirtuesofmortification.penance,abjectobedience,

humilityandpassivesufferingItacceptssufferingasadivinedispensation.

Ithasstoodinthewayofimprovinglifeontheearthforfalseprospectsof

lifeinheaven.Itsmoralityisstatic,unresponsivetothenew problemsof

humanconduct.Itsauthoritativenessisrepulsivetothemoderncultureof

freedom ofthoughtandexpression.

Again,thepoliticalandsocialconsequencesoftheinstitutionofreligion

havebeenandaredisastrous.Wehavethehistoryofcrusadesbetween

ChristianityandIslam.Thesecrusadeshavebeenasblooddrenchedas

anyotherpoliticalwarinthepast.Weallknow whatreligionhasdonein

ourcountry.Ithasledtothepartitionofthecountry,butthisisnotenough.

The two countries are atdaggers drawn,each draining its meagre

resourcesonarmamenttotheneglectofthewelfareofthepeopleandthe

progressoftheculturalvalues.InspiteofthePartition,theproblem of

communalism inourcountryremainsthesame.Wehavefrequentriots

whichdehumaniserelationsbetweenusasfellowIndians.

Itis,however,anerrortothinkthatiftherewereonereligion,therewould

bepeaceonearth.Areligionisdividedintosectsandtheconflictbetween

thesesectsisasrelentlessandcruelasbetweentwodifferentreligions.

Islam isdividedintoShiasandSunnies.Theirconflicthastakentheform of

bloodywars.Historyoforganisedreligionisasuglyasthepoliticalhistory

ofacountry.

Duringpeacetimes,incivillifetherelationbetweendifferentsectsofthe

samereligionareasun-becomingandevenbitterasbetweenadoganda

cat.Eachsectisjealousandunhappyatthesuccessoftheotherand

gloatsoverthefailureoftheother,thougheachacceptsthesamefounder,

thesamescriptureanddoesthepropagationofthesameteaching.Thisis

failureofreligiouslifeamongdifferentreligionsanddifferentsectsofthe

samereligion.Itappearsthatreligiondoesnotmakeusreligious-kindand



humane,generousandjust.

The demoniac beliefs (beliefs in gods,spirits orGod)had emotional

baptism andsotheystillclingwithus.Weallknowhowstrongandlasting

istheimpactofemotionalresponsesweunderwentduringchildhood.The

emotionalexperiencesoffearandlovehaveatenaciousholdonuseven

whenwegrowintomanhood.Werationalizethebeliefsformedduringchild

hoodofpainfulexperiencesoffearoroverwhelmingexperiencesofdelight

incertainsituations.Prof.ErnstCassirerinhisfivevolumebookentitled

ThePhilosophyofSymbolicFormsshowshow emotionalclingingtothe

beliefinGodisrootedinmythicalconsciousnessoftheprimitiveperiodof

humanity at which stage there was no sharp distinction between

perception and phantasy,between theobjectitselfand theemotional

reactiontoit.Atthatprimitivestageofhumanconsciousnesswhatisreal

is whatarouses the greatestintensity ofemotionalresponses and

especiallywhatisfeltassacred.Thesophisticatedtheologyrepresentsan

unsatisfactorycompromise between mythicaland scientific modes of

thought.Mythicalbeliefsdonotceasetobemythical,howevermuchface-

liftisgiventothem.

Ontheseandsuchgroundstheaboveschoolofthoughtholdsthatitis

timetoputreligionsinCulturalmuseumsasarelicofclassicalprimitive

andpre-scientificthoughtandconductjustasspecimensofthevanished

speciesareplacedinZoologicalmuseums.Thereisnoplaceorroom for

them inthemodernworldofscientificthoughtandculture.

2.ReductionofReligiontoMorality-Thesecondschoolofthought,mainly

representedbyProtestantLiberalism inthenineteenthcentury,holdsthat

thetotalrejectionofreligionisover-reactionandmissesthetruefunction

which religion has been discharging and can discharge.Even when

classicalreligionsofHinduism (Vedic),ChristianityandIslam tooktheir

birth,theintellectualframeworkinthesocietywasofanthropomorphic

supernaturalism inwhichnaturalworldwasthoughtofasplay-thingofGod,

inwhichmiracleshappenedinthenaturalworldatthewillofGod.So



beliefs in the Virgin Mary,miracles,Resurrection were intellectually

acceptableandrespectable.Itisinthisintellectualframeworkthatreligion

functionedtoguidemaninhisconduct.Whatisimportantinreligionisnot

whatitbelievesbutthewayoflifeitpreaches.ItisincidentaltoChristianity

thatearlyevangelistsbelievedChristtobesonofGodorevenChrist

believedinGodbutbeliefinGodandmiracleswasnotdistinctiveofChrist

asChrist.WhatwasdistinctiveofChristwasthetruthofhislife.The

excellenceofChristisindependentofbeliefsabouthissupernaturalbirth

anddivinerelationship.Thefunctionofreligionhasbeenandistobuild

morallifeofmanthoughinthepastitwasmedicatedthroughsuperstitious

supernaturalbeliefs.To discard supernaturalism was notto discard

religionasrationalistshaddone.Itisonlytoremovetheshellorcrustof

supernaturalbeliefsofreligionandtoreachfortheessenceofreligion

whichisitsmoralteachingformankind.

Again,thehistoryofcrusadesandconstantbickeringamongreligionsand

sectsofreligionsisnotanargumentagainstreligion.Nootherdiscipline

exceptreligiondrawsforcefulattentiontoman'sinbornpassionforevillife,

mythologicallycalled'originalsin'.Whenhumannaturehasinbornevil

dispositionsitisnaturalthatitshouldexploititsinstitutionofreligion,like

otherinstitutions,forsatisfactionofhispassionforviolence,greed,and

possessiveness,etc. Religion claims t deliver man from his evil

dispositions.Itcannotdomagicandremoveallevilinman.Thefailureof

religiontosatisfactorilyremoveman'spassionsforviolence,crueltyand

possessiveness onlyshows the limitation ofreligion butitdoes not

invalidateitsroleinman'smoraleducation.

Theliberalprotestantsintheirblinkerswententhusiasticandtriedtobuild

upadifferentimageofChristfrom thetraditionalimageofhim asdivine

beingcallinguponmankindtoaccepthim astheirsaviourforsalvation.

Theyrejectedasincidentaltothesupernaturalpatternofthoughtthat

religiouslifewasloveforsalvationandnotloveofneighbour.TheseLiberal

ProtestantsselectedBiblicalstories,andparables,especiallySermonon

theMounttomakeuptheimageofChristasmoralgeniusandhisethics



asnon-prudential.Kant,forexample,aftergiving ashattering blow to

traditionaltheologyandincisivecriticism.oftheproofsfortheexistenceof

God,alignedhimselfwiththosewholocatedthecoreofChristianityinits

morality.Hegelalsotoyedwiththisideainhisearlyessay,'TheLifeof

Jesus'..

Inthe20thcenturywemayrefertosimilarattemptsbytheCambridge

philosopher,Prof.R.B.Braithwaite;Prof.PaulVan Buren,theological

teacheratTempleUniversity;andthebestknowntheologianturnedsocial

reformer,Dr.ReinholdNiebuhr.

Prof.R.B.Braithwaiteholdsthatreligiousassertionsarenotscientifically

verifiableandthereforenotcognitivelytrue.Buttheseassertionshavea

use.The plain and simple use ofreligious assertions is to arouse

allegiance to a setofmoralprinciples.There is difference between

religiousassertionsandmoralassertions.Thereligiousassertionsare

moralprinciplesaccom paniedbyparticularstories,parables,whereas

moralprinciplesareabstractmoralclaimsonus."Amanisnot,Ithink,a

professingChristian,"saysProf.Braithwaite,inhisbook,ChristianEthics

andContemporaryPhilosophy,"unlesshebothproposestoliveaccording

toChristianmoralprinciplesandassociateshisintentionwiththinkingof

Christianstories,butheneednotbelievethattheempiricalpropositions

presentedbythestoriescorrespondtoempiricalfacts.**

HeholdsthatChristianitypreachesagapisticwayoflifeorethicsof

unrequisitedlove.TosaythatGodisloveisthatweshouldcultivatelovein

interpersonalrelationsasdescribedinICorinthians.

Prof.Braithwaiteistooselectiveinhispickupfrom thetextoftheBibleto

betruethatreligiousassertionsaremoralassertions.TakeBuriedtreasure'

inMathew xiii.44.Oncloseexaminationweseethatthestoryisabouta

pieceoftrickeryanddeceit.In'UnjustSteward'(Lukexvi,1-8and9-11)a

fundamentalimmoralactionistakentoexemplifythesinglenessofmind

appropriateto thetimeofjudgement.Itisimpossibleto convertthe

originallyeschatologicalstoryintoanedifyingmoralone.Theteachingsof



Jesusarefundamentallyeschatologicalandcannotbemadethebasisofa

moralwayoflife."4

Again,how many prayers in the Book ofCommon Prayers ask for

cultivationofdisinterestedlove?Veryfew.Quitethecontraryprayersoften

askforprotectionagainstdangerandevenenemies.Again,notasingle

wordissaidofloveinthegreatcreedsofthechurch.

PaulM.VanBurenisaverydistinguishedtheologianteacheratTemple

University,Philadelphia.He carries to logicalcon clusion Bultmann's

demythologizing ofthe Christian gospel.According to Bultmann the

Christianmessageishinderedfrom reachingtheChristiansbecauseofthe

mythologicalbeliefsoftheVirginMary,miraclesandresurrectionetc.Ifthe

mythologicalportionofthetextisremovedandrejected,themessageof

Christianitycanshinebeautifulandbright.HoweverBultmannholdsthat,

beliefinGodisthehighesttruth.

PaulM.VanBurengoesfurtherinhisgreatbook.TheSecularMeaningof

theGospel.Heshowshow secularmeaningcanbegiventothegospel.

Accordingtohim whatevermenwerelookingforinlookingforGodistobe

found by finding Jesus of Nazareth.The gospelwhen shorn of

supernaturalism speakstomanfrom theperspectivegivenbyJesus.Van

Burenspeaksofhisviewas'ChristologicalHumanism'.

TheinterpretationofChristasamoralgeniusmadebyLiberalProtestants

afterrejectingtraditionalsupernaturalisticinterpretationofChristassonof

God,primarilyconcernedwithsalvationofthosewhobelievedhim tobe

thesonofGod,cametogriefinthe20thcentury.Althoughtheliberal

protestantshadthemselvesbeguntheambitiousprogrammeofBiblical

exegesesduringthenineteenthcenturyandinparticular'thequestforthe

historical'Jesus,theirownresearchesprovedtodiscredittheirownimage

ofthe historicalJesus.Jesus as preaching a liberalethicalcreed.

SchwetizerandotherBiblicalscholarsarguedthatwhensetinhistorical

contexttheSermonontheMounthadtobereadasinterim ethics,not

designedforapracticalpoliticsofloveevenforChristiansbutforabrief



period between the crucifixion and last Judgement.Jesus himself

appeared to be a forbidding world-denying figure hardlya nineteenth

centurysocialreformerwithwhom LiberalProtestantscouldeasilyidentify.

ReinholdNiebuhrwhoisoccasionallyhailedasAmerica'greatest

thinkerinspiteofhismajordifferencesfrom LiberalProtestantsoncertain

points,shareswithLiberalProtestantsthatwhatisfocalinChrist'slifeand

teachingishisethics.InNiebuhr'sbookAninterpretationofChristian

Ethics,thereisachapteron'TheEthicsofJesus'inwhichhetriestoshow

thatChristianethicsisnon-prudentialethics,itisnotanethicsofrewards

andpunishments.LikeGoldsmith'smaster,hearguesfornon-prudential

characterofethicsoftheSermonontheMount,thoughpromiseofreward

accompaniesmostofthesayingsoftheSermon.

Therearetwoquestionsthatmustbefacedandansweredseparately:

historicalandphilosophical.1.Dothereligiousutterancestruthfullyadmit

ofbeinginterpretedasmoralassertions?Isithistoricallytruethatwhat

theisticreligionshavebeen preaching isethicsin mythicalstories?It

appearsthatitisforcedinterpretationtoconsiderthattheisticreligions

haveallalongfunctionedasvehicleforethicsofloveofneighbour.

2.Isitphilosophicallyvalidtoidentifyreligionwithmorality?No.Amancan

beperfectlyuprightandyetlackreligiousdimensiontohislife.Moral

categories and religious categories are incommensurable.There is

somethingmoretoreligionthanrighteousmoralconduct.Religioninvolves

feelingsofawe,reverence,loveandworshipwhoseobjectneednotbe

supernatural.Ifweacceptthisviewthattheobjectofhighestvaluecanbe

naturalinorigin,governedbynaturallaws,ouranxietytoidentifyreligion

withmoralitywilldisappear.WewillsearchforaGodwithinthenatural

world.Thisleadsustothethirdresponse.

(7)

3.ReclaimingofReligionthroughRe-definitionofGod-Thereisathird

groupofthinkerswhoholdthatthoughreligionhasaconspiciousplacefor



morality,itcannotbereducedtoit.Reverence,awe,loveandworshipare

invaluable and ines capable ingredients ofreligious experience and

thereforeGodisessentialtothem.TheideaofGodisnottoberejectedbut

tobegivenadeepermeaningtomakereligiousexperienceworthyfor

modernsecularman.

TheordinaryinterpretationoftheideaofGodiscrudeanthropomorphism.

AtheisttoimpressmewithGod'sresponsivenesstohisprayertoldme

thathewasanxioustogetacoupeinatrainbackhome.Therewaslittle

chancetogetitduetoheavybooking.HeprayedtoGodtomakepossible

forhim togetacoupesothathecouldprayinthetraininearlymorning.

Suddenly,hewasinformedbyhisassistantthatacoupewasnowavailable

forhim.Anothercouplesaidthattheywerenotgettingachild.Thedoctors

hadfailedtohelpthem.Theycontinuedtopray.Theyhavebeenblessed

withamalechild.SomeparentsarefoundtothankGodiftheyareableto

findagoodboyforthemarriageoftheirdaughter.Thein-lawsofaboy

wereallpraisetoGodtosavetheirson-in-lawfrom averyseriousaccident.

God saved theirson-in-law from being crippled in both legs.This

interpretationofGod,hoppingfrom onejobtoanotherandstillworse

assistinghishighestdevotees(bhaktas)toperform miracles,i.e,tobreak

thelawsofNaturewhichHehasHimselfmade,iscrudeandchildish.

Whereisalaw-makerwhoaskshislieutenantstobreakthelawshehas

made!TheideaofGodasaproblem-solverandneed-fulfiller,whetherthe

problem ortheneedisphysicalorsocialorevenspiritual,isunacceptable

to modern understanding ofNature,which is found to have within it

processesforsolvingtheseproblems.ThewholepictureofGodgivenin

theBibleasacelestialmanager-directoristobegivenup.BishopJ.A.T.

RobinsoninhisbookentitledHonesttoGodpublishedin1963,tellshis

Christianbrotherstogiveupthree-storeyedworld-view.Thewholeideaof

Godinheavenistobediscarded.Thebookhadunparalleledsuccessinthe

Christian world,foritrelieved the average Christian ofthe traditional

interpretationofGodassupernaturalprovidence,whichissorepugnantto

hisscientificunderstandingoftheuniverse(aslaw-bound)inwhichheis



educated.Thebookremovedthesplitinthemindsofthepeopledivided

betweentraditionalbeliefinGodandthescientificworldviewbyrejecting

thetraditionalviewofGod.

Letusnow considertwoattemptstore-defineGodwhichtrytomake

traditionaltheism acceptabletoscientificunderstanding.Wemustbeclear

as to whatis the traditionalconceptofGod whose re definition is

attempted.TheChristianfaithisthatJesusaddressedGodinprayeras

'Father'andencouragedhisdisciplesnotonlytosay'OurFather'butalsoto

ask God forthings,notably bread.Itis a beliefin the reality ofa

supernaturalbeing endowed with transcen dentalpowers and worth,

together with the complex emotive attitude of worship intrinsically

appropriatethereto.SchubertOgdeninhislecture'TheRealityofGod'sets

outtore-defineGod.Hesays,"WearenotjustifiedinrejectingGodassuch,

butincastingasidethesupernaturalisticconceptionofhisreality,whichis

infactuntenable,givenourtypicalexperienceandthoughtassecularman"

(p 19)Headmitsthereisincompatibilitybetweenourexperienceas

secularmenandtheism oftraditionalfaith.Heseeksforare-definitionof

Godsothateveryonemustinsomesensebelieveinhim andinnoway

denyhim.Heattemptsare-definitionofGodwhichevenanatheistcannot

butaccept.ThelocusofexperienceofGod,Ogdenholds,isanoriginal

confidenceinthemeaningandworthoflife'(p.34)andof'ourinvincible

faith'(p.36)thatourmoralchoicesmakeadifference.Hefurtherholds

thattheprimaryuseorfunctionofGod'istorefertotheobjectivegroundin

realityitselfofourineradicable confidence in the finalworth ofour

existence(p.37).

Itisonethingtohaveexperienceof'meaningandworthoflifeinthe

naturalisticworldinwhichwelive,moveandhaveourbeingandanother

thingtohaveexperienceofGod(asreportedbytheisticmystics)asan

encounterwithapersonal,supernaturalbeing.TheChristianfaithwhich

SchubertOgdenwishestosaveisnotsavediftheideaofGodfunctionsas

ineradicableconfidenceintheworthofourexistence'.Asecularhumanist

hasineradicableconfidenceintheworthofhumanexistencebutdenies



thatthisfaithhasgroundinGod.

ItistruethatbyidentificationofGodwithineradicableconfidenceinthe

worthofhumanexistence,noatheistcandenytheexistenceofGod3 but

Godhaslosthisdefinitionanddescriptionandbecomenon-entity.Takea

crudeexample.IfoneweretosayGodmeanshavinganoseonhuman

face,noonecandenythatthereisaGodfornobodycandenythatthereis

anoseonhumanface."Itisnotdifficulttofindsomeelementinreality

whichisbasictohumanexistenceasweknowitandcallthatelementGod.

ButweemptytheconceptofGodfrom historicaldescriptionandrenderit

unhelpfulforpurposeofChurchsermons."5

Allthosetheologianswhoattempttore-defineGodinsuchawaythatan

atheistcannotdenyit,forgetthattheyhavesurrenderedtotheatheist's

view thatthereisnoaspectofexperienceofrealitywhichanswersto

supernaturalpersonalbeingofGod,entirelyotherthantheworldinwhich

wemove,liveandhaveourbeing.

OgdendoesbringGodtoearthbygivingevolutionaryinterpretationofGod.

Butthisalsodoesnotavail.LetusunderstandwhatOgdendoesmeanby

saying thatGod is the objective ground ofthe reality itself,ofour

ineradicableconfidenceintheworthoflife.Heholdstoprocessview of

realityincontrasttoaview ofabsolutetranscendentalism.Accordingto

him changeorbecomingisnotappearanceorinferiorinexistencebutis

theessenceofreality.Thisprocessworldviewisprocessofevolution.The

theistsinterpretevolutionaryprocessasprocessofdivinityunfoldingitself.

OgdenholdsthatGodisnottobeunderstoodintheoldstaticunchanging

categories,

"Rather,"saysOgden,"he,too,isunderstoodtobecontinuallyinprocessof

self-creation,synthesizingineachnewmomentofhisexperiencethewhole

ofachievedactualitywiththeplenitudeofpossibilityasyetunrealized"

3ItisnottrueinthecaseofatheistSartre.Heholdsthatmanisauselesspassion.Humanexistenceisabsurd.



Theologicalsleightofhandisseenhereinthesuddenappearanceofthe

pronoun'he'todescribearealitywhichearlierhadbeendescribedas'it'.

Theevolutionaryprocessinthenaturalworldwhichsciencestudiesand

thesecularmanbelievesin,isnotaconsciousprocess,oraconscious

entityseekingfulfillmentonthepatternofhumandevelopment.

Thesecondattempttore-defineGodisthatofPaulTillich.Hehasraised

thestatusofdivinebeinghigherthantraditionaltheism.Accordingto

traditionaltheism God 'is a being greaterthan thatwhich cannotbe

conceived.'ItdefinesGodasthetopmostbeingconceivable.Tillichholds

thatGodisnotaconcreteentity,abeingatall.Heisaboveallbeings.Heis

beingitself,beyondessenceandexistence.Hisuniversalityofbeingisnot

thatofaclassorgenus.Heisbeinginitself.Heisthegroundofallbeings

withoutbeinganyoneofthem.Letusputitineverydaylanguage.Thereare

persons in the world.Some are superiorto others in qualities like

knowledge,power,andgoodnessandGodisthesuprememostofall.Heis

omniscient,omnipotentandomnibenevolent.Nopersoncanhavequalities

superiortoHim.TillichholdsthatifGodisapersonoranntity,however

superior,theatheistsarerightinaskingwhereheis,whatistheproofofhis

existence.SoheliftsGodabovethisobjection.Thedivinebeingisnota

person,heisthegroundofallpersonsandthings.Heisexistenceitself.

Nothingcanbesaidaboutitexceptthatitisultimate.Nopredicateistrue

ofit.

Thereareobjectionstothisview.'Being'or'existence'isnotaqualityora

predicatewhichaddstothedefinitionoridentifiabledescriptionofathing.

IfIsay"bringthebookwitharedcoverfrom thebooksonthetable",you

knowhowtochoosethebook.'Red'isadescriptiveoridentifyingqualityor

predicatebutifItellyou"bringthebookfrom amongthe..books"youcan

ask,"whichisthebookyouareaskingfor?".Somesensecanbeallowedto

thetalkabout'justiceitselfor"beautyitself'butthereisnosenseintalking

aboutbeingitself"forexistenceorbeingisnotaqualityatall.

Further,thisviewholdsthatGodasworshippedinthechurchesissymbolic



of'Beingitself'.SinceGodisasymbol,itisneithertruenorfalse.Symbols

havesubjectivesignificance,andexpresstraditionalsentimentslike'Bharat

Mata'.

Tosaythat'x'isasymbolof'y'meansthat'x'tendstoevokefeelings

appropriateto'y'.Tosaythat'BharatMata'isasymbolofIndiantradition

andcultureofHindus,istosaythatitevokesthesameemotionsand

sentimentsinusevenwhenitispresentedoutsideourcountry.SinceBeing

itselfiswithoutanycharacter,itcanevokenofeelingoremotion.SoifGod

isasymbolofBeingitself',itcouldnotevokeanyfeelingofreverence,awe

andlovefortheBeingitselfdoesnotevokeanyresponsesinceitiswithout

anycharacter.

Again,noreligiousmanispreparedtoacceptstatusofasymbolforhis

God.HeassertsGodtobethehighesttruthandshowershisloveonhim.

TillichholdsthatthedoctrineofBeingitselfisanabstractform ofthegreat

commandment:"TheLord,ourGod,isone,andyoushalllovetheLord,your

Godwithallyourheartandwithallyoursoulandwithallyourmindand

withallyourstrength".Heretheword'TheLord'haspersonalmeaningand

thereisfullshowerofloveforhim whichisnotpossibleforBeingitself".

TheLordGod'isnotsavedforreligionbythisintellectualsophisticationof

Godwithmake-beliefofBeingitselfwhichismeaninglessjoiningofwords.

(9)

4.Naturalists'ResponsetoReligion-Thefourthresponseisbysome

Naturalistswhoreconstructreligion.Accordingtothem itisfutiletothink

thatanyre-definitionofGodofreligioncansaveclassicaltheisticand

supernaturalisticreligionsfrom beingrejected.Allthefranticeffortsto

reform orre-definetheconceptofsupernaturalbeingofGodarisesoutof

thefearneurosisthatifGodisrejectedassuperstitionnothingremains

availableto serveand satisfytheinvaluablereligiousfeelingsofawe,

reverence,love,worshipanddedication.Thenaturalisticthinkersonthe

contrary hold that after rejection of the supernatural,religion is



emancipatedandanew phaseofreligionemergeswhichcanraiseand

realizehumandestiny.ToputitinthewordsofJ.Huxley,"Formyownpart

thesenseofspiritualreliefwhichcomesfrom rejectingtheideaofGodas

asupernaturalbeingisenormous.Iseenootherwayofbridgingthegulf

betweenreligionandthescientificapproachtoreality."AnIndianatheist,

PrincipalP.V.Kanal,putsit,"IfGod-beliefisexpelledfrom theworldof

religion allthatmatters remains.Nature remains,its infiniteness,its

eternity,anditsindestructibilityremain.Itsmightyprocessofevolution

whichhasbeenbehindallbuildingworkremains.Itsmoralandspiritual

orderremains.Thosewholivethelifeofjusticebybeingfairandsquare

towardsthings,objectsandpersonsinNature,provethatthemoralorderis

andremainsinNature.Thosewhodevelophigheroraltruisticfeelingsand

sacrificeandsurrenderalltheirpowersandpossessionsinpromotingthe

welfareoftheexistencesandkingdomsofNatureprovethatthespiritual

orderisandremainsinNatureandthattheyaremoralandspiritualwho

developfeelingsofjusticeandaltruism incosmicrelations.

Cosmicrelationsremainandthekingdom ofmoralandspirituallifeisthere

formantogatherandgrow.".

(10)

IV.SixMainNaturalisticReconstructionsofReligion

Thereisalargenumberofnaturalisticreconstructionsofreligion.Wehave

pickedsomewhicharetypical:

1.Comte'sReligionofHumanity-ThefirstattemptintheEuropeanworld

toreconstructreligiononnaturalisticorscientificbasisoriginatedwith

AugusteComte(1789-1857).HewasbornatMontpellierinFrance.His

parentswere Royalistsand Catholic.Asa boyoffifteen,he rejected

CatholicreligionandworkedforRepublicangovernmentforwhichhehad

to sufferin hiscareer.Hewasaman ofextraordinarygeniusin his

understandingandsocialconsciousness.Attheageofabout20,hecame

incontactwithHenriSaintSimonwhichorientedhisinterestanddevotion



to reconstructionofsociety.WhereasHenriSaintSimon'sgeniuswas

romantic,Comte's genius was essentially scientific.He thoughtthat

reconstructionofsocietyneedstobebasedonthedevelopmentofthe

scienceofsociety.HefoundedthescienceofSociologyasaseparateand

independentdiscipline.Earliertohim physicalscienceswerediscovering

lawsofNature.Heworkedonthebasisthattherearelawsofsociallifeas

therearelawsofphysicalevents.

(a)Inhisstudyofsociety,Comtecametoobservethreestagesinthe

developmentofhuman thought.The firststage ofthinking is the

theologicalstageinwhicheventsareexplainednotintermsofrelationof

causeandeffectbutascausedbythewillofgodsorgoddesses.This

earlierstagedevelopedintothestageofbeliefinoneGod,whosevolition

determinedthecourseofevents.Thesecondstageismetaphysicalor

philosophicmodeofthoughtinwhichGodnolongerdirectstheevents.It

isheldthatthereispowerorforceinherentinanobjectwhichexplainsits

activitiesinsteadofGod.InsteadofGodproducingandregulatingthe

activityoftheplants,eachplantissaidtohaveasoul.Aristotleholdsthat

plantshaveanutritivepsychewhichwaslatercalledvitalprinciple.Objects

dowhattheydobecauseitistheiressencetodoso.Thethirdstageof

thoughtisliberated from theologicalormythical,and metaphysicalor

speculativemodeofthought.Thisthirdstageofthoughtisscientific.Itis

studyoftheuniform interconnectionofevents.Thisthirdstageiscalled

positivism byComte.Hecoinedthisterm toemphasizethatknowledge

mustbebasedonobservanceoffactsandlawsofNature.Hecallshis

philosophyandhisreligionPositivism.

(b)Religionhaspassedthroughthefirsttwostagesandneedstoenterthe

thirdstagewiththedevelopmentofthescientificstudyoffactsandlawsof

Nature.Religionistobereconstructedonthebasisoffactsdiscoveredby

sciences.ItistosetasidethemythicalGodoftheologicalmodeofthinking

andtheabstractconceptofGod-transcendentalandimmanentofthe

philosophicmodeofthought.Thereligiousfeelingsofreverence,awe,love,

worshipanddedicationarenottobedirectedtomythicalGodbutto



Humanitywhoseexistenceisverifiedineverymomentofourexistence.He

thusstatesinhisbookAGeneralViewofPositivism howHumanityistobe

theobjectofworshipformankindinplaceofGod,inthepresentscientific

age.

"TheBeinguponwhom allourthoughtsareconcentratedisonewhose

existenceisundoubted.Werecognisethatexistencenotinthepresentonly

butinthepast,andeveninthefuture;andwefinditalwayssubjecttoone

fundamentallaw,bywhichweareenabledtoconceiveofitasawhole.

PlacingourhighesthappinessinuniversalLove,welive,asfarasitis

possible,forothers:andthisinpubliclifeaswellasinprivate;forthetwo

arecloselylinkedtogetherinourreligionareligionclothedinallthebeauty

ofArtandyetneverinconsistentwithScience.Afterhavingthusexercised

ourpowerstothefull,andhavinggivenacharm andsacrednesstoour

temporarylife,weshallatlastbeforeverincorporatedintotheSupreme

beingofwhoselifeallnoblenaturesarenecessarilypartakers.Itisonly

throughtheworshipofHumanitythatwecanfeeltheinwardrealityand

inexpressiblesweetnessofthisincorporation.

Comtebringsallthefervourofareligiousdevotee,earlierexpressedby

theistsformythicalGod,towardsthelivingandpulsatingrealityofhuman

society.HumanityistheSupremeBeing,anincorporationinitthroughlove

and serviceisthe inexpressiblesweetnessofharmony.Can religious

sentimentsgobeyondthoseexpressedbyComteinrelationtohumanity?

Intheyear1848,ComtebroughtoutasmallbookentitledTheCatechism

ofPositiveReligioninwhichhedeclaredhimselfasthefounderofthenew

religionofHumanitywhichwastoreplacethereligionofGod.

(c)Comtewasoneoffirsttoholdtoanorganicviewofsocietyarguingthat

asocietycannomorebedecomposedintoindividualsthanasurfaceinto

linesandlinesintopoints.

Thehumanityconstitutesonegreatorganism thoughscatteredinspace

andtime.Theindividualassuchisanabstraction,foreveryindividualis

bornasmemberofafamily,thenofneighbourhood,city,nationandfinally



ofhumanitywhichismadeupofallnations.

Whatanindividualistorealiseishiseternalindebtednesstohumanityfor

hisbirth,development,cultureandcreativity.Eachone,whateverbehis

giftsasagenius,remainsachildofhistime.Anindividualhastofind

himselfthroughloveandserviceofhumanity,toactualizehisunimaginable

potentialities.

(d)ReligioninComte'sdefinitionconsistsinfullharmonyoflife.Headand

heartmustworktorealiseit.Bothmustconcurtoproducetrueunityoflife.

Scientificknowledgebeing universalmakesforunityofunderstanding

amongmankind.Scientificknowledgebeingalwaysopentorevisionkeeps

alivethespiritoffreeenquiryandfreediscussion.Itisfundamentalism in

thoughtandconductthatdivideshumanity.Itisthespiritofimpartial

inquiryofsciencethatbuildsharmonyofhumanthought.

Itistruethatpursuitoftruthinscientificspiritmakesforintellectualunity

ofmankindbutintellectualunityisnotenoughforsocialsolidarityof

humanity.Thereisaneedformoraloremotionalunity.Themoralunityof

humanityispossiblebecausethereissociabilityinhumannature.Whatis

neededforreligionistocultivatethissocialsensibilityintoloveofmankind.

Affectionandlovearethemodesofdevelopmentofsocialunity.Manin

contributingtotheperfectibilityofsociety,feelsawakenedtosomehidden

potentialitiesofhumanityassuch.

(e)TogiveorganisationalshapetohisreligionofHumanity,Comteadopts

theframeworkofCatholicreligion,itsrites,itscalendar,itsfestivitiesand

itsprayersbutfillsthem withnewcontentandspirit.Hetakesoverthenine

sacraments butdirects them to humanity.Letus take the amentof

baptism.TheparentswoulddedicatetheirchildnottotheserviceofGod.

buttotheserviceofhumanityinanimpressiveceremony.Inplaceof

calenderofChristianSaintsheframedacalenderofthecontributorsto

science,arts,literatureandreligion.Thefirstdayofthefirstmonthofevery

yearwasconsecratedtoimpressthathumanityisthepositiveGod,the

Supremebeinganditsservicethehighestgoal.ThesermonsintheChurch



ofHumanityweretoraisetoviewtheexcellencesofnoblesoulswhohad

contributedtohumanprogressinscience,art,literature,religionandother

fieldsofhumanendeavour.Besidestheseinnovations,Comteintroduced

andemphasizedprivateprayersfourtimesaday.Suchprayerconsistedof

twoparts:commemorativeandpurifactory.Inthefirstpartasecularman

ofreligionistorecallsomegreatmanandappreciatehiscontribution.

Inspiredbythefirstphaseofmeditation,thesecularmanofreligionisto

ponderoverwhatcontributionhecanmaketosociety.Itisworthquoting

Einsteinasanexampleofprayerfittedtoasecularmanofreligion:"Many

timesadayIrealizehowmuchmyownouterandinnerlifeisbuiltuponthe

laboursofmyfellowmen,bothlivinganddead,andhowearnestlyImust

exertmyselfinordertogiveinreturnasmuchasIhavereceived.Mypeace

ofmindisoftentroubledbythedepressingsensethatIhaveborrowedtoo

heavilyfrom theworkofothermen."

Humanityismadeupoffamily,community,socialandculturalgroupsand

nations.Anaverageindividualiscalledupontodogoodtohisfamily,his

community,andhissocialorculturalgroup.Inbetteringrelationsatany

levelheupgradeshumanity.

(f)WhatComteemphasizedwasaltruism asthebasicprincipleofhuman

relations.He was the firstto coin this word in European languages.

Altruism focusesattentiononthegoodofothersratherthanofoneselfbut

doesnotexcludecultivationofpersonalexcellence.However,Altruism is

inconsistentwithpurposelessdenialofbasicneeds.Toliveforothers

impliesthemaintenanceofourfullpowersofserviceincludingphysical

healthandcheerfulnessoftemper.Pleasureisnotanevilexceptwhenit

involvesneglectofdutytowardsourselvesorpainorinjurytoothers.

(g)Comte purged religion,theologicaland metaphysical,offearand

temptation ofhelland heaven orre-birth in fortunate orunfortunate

conditions.Heshiftedthefocusofconcernfrom selftohumanity.He

eliminatedtheprudentialethicsoftheism andgaveintrinsicvaluetoethics

oflove.Whatshouldenthuseasecularmanofreligionishisconcernto



contribute,howeverlittle,to theunlimitedpotentialitiesofprogressof

humanity.

Comtehadconsiderableinfluenceduringhislife-timeandsomechurches

ofhumanitywereestablished.However,withtimethechurchaspectofthis

religion ofhumanity shrank altogether.However,his religion inspired

humanistic societies throughout the world which hold international

conferencesfrom timetotime.Allthesehumanisticsocietiesholdtothe

faiththatscientificmethodistheonlysourceofknowledgeofwhatexists

andhumanisticvaluesofaltruisticlovesarethetruevaluesoflifeandgive

meaningandworthtolife.

2.LudwigFeuerbach'sReconstructingofReligionasAnthropology-Ludwig

Feuerbach(1804-1872),Germanphilosopher,theologianandmoralistcan

betakenascontemporaryofAugusteComte,whoalsogaveanallied

naturalisticreconstructionofreligion,consistingofloveandserviceof

humanity.

LudwigFeuerbachwasborninLandshut,BavariainGermany.Hestudied

theologyatHeidelbergandBerlinUniversitiesbutin1835gothimself

transferredtophilosophyundertheinfluenceofHegel.Inthecourseofhis

philosophicaldevelopmenthebecameacriticofHegelianidealism and

builtnaturalistic dialectic which is wellreflected in his philosophyof

religion.He interpreted supernaturalGod in anthropologicalterms.He

demonstratedthattalkaboutGodisinrealitytalkaboutman.Godis

anothername forthe deification ofessentialpredicates ofhuman

excellence."Thebeginning,"saysFeuerbach"middleandendofreligionis

Man"

Religionisthecollectivedream ofmankindinwhichitworshipsitsown

essentialnature.How does Feuerbach establish that what religion

attributestoGodareinfactattributesofmaninanidealstate?How

isreligionledtomisinterpretaboutitssubject?Howdoesreligionfallinto



theerrortomistakehumanexcellencesasexcellencesofGod?Howdoes

religioncometobelieveinanexternalbeingofinfiniteexcellencesandcall

itGod?

Feuerbachmakesthreepropositionstoexplainthisreligiousillusionabout

God.

Manhascapacityforself-transcendence.Forexample,wehumanscan

objectifyourselvesinanautobiography.Inanautobiographyourlifestands

beforeusasanobjectoutsideofusforourreviewwhichwetouchandre-

touchtomakeitacceptabletoourselvesandothers.

Secondlywecanidealizeourvirtues.Wehumanshaveinusinsmalleror

greaterdegree,virtues ofcompassion,justice,love and disinterested

service.Weidealizethesevirtuesintoperfectform todeifyanidealmanin

thecontextofhumanity.TheChristiandoctrineofincarnationisnothing

butreflectionofthedream ofmantobeGodandtherealizationthatthis

canbeachievedonlythroughloveoffellow men.Feuerbachthuswrites,

"Alldivine attributes,allthe attributes which make God a "God',are

attributesofthespecies-attributeswhichintheindividualarelimitedinthe

essenceofthespecies,andeveninitsexistence,insofarasithasits

completeexistenceonlyinallmentakentogether.Myknowledge,mywill,

islimited;butmylimitisnotthelimitofanotherman,tosaynothingof

mankind;whatisdifficulttomeiseasytoanother:whatisimpossible,

inconceivable,tooneage,istothecomingageconceivableandpossible.

Mylifeisboundtoalimitedtime:notsothelifeofhumanity.Thehistoryof

mankind consists ofnothing else than a continuous and progressive

conquestoflimits,whichatagiventimepassesforthelimitsofhumanity,

andthereforeforabsoluteinsurmountablelimits.Butthefuturealways

unveilsthefactsthattheallegedlimitsofthespecieswereonlylimitsof

individuals......Thusthespeciesisunlimited;theindividualalonelimited."9

This idealized picture ofhuman excellence as a species has been

involuntarily and unconsciously projected into an externalobjectand

namedasGod.Godisdeificationofhumanessenceandexcellence.There



isnoexcellenceofGodwhoseprototypeisnotinman.ThatwhichIrealize

intheunderstandingasessential,IplaceinGodasexistent.Godiswhat

theunderstandingthinksthehighest.Atfirst,Godisthoughtofasan

objectbutthenheisconvertedintoasubjectsothatmanrealizesthathe

encountersanothersubjectofsupremeexcellence.Heexperiences'I-thou'

relationshipinintimatecommunewithhisGod.ThusGodistheacoustic

illusionofhumanconsciousness.

ByathirdprocessdeificationofGodiscarriedfurther.Itisaprocess

familiarinromanticlovewhenthelovergoesondeifyingthebelovedand

degrading himselfto aservileon themercyofhisbeloved.Manlike

Narcissus,fallsinlovewithhisowncreationandhegoesonembellishingit

withmoreandmoreexcellencesandinproportiondenudinghimselfof

virtues.reducinghimselftoacontemptiblecreatureofsinandcorruption.

ThusinworshipofGod,manalienatesfrom himself.Hebecomes'another',

andsubordinateshimselftohisowncreatedGod,givinghim absolute

authorityoverhim.To putinthewordsofFeuerbach,"religionisthe

disunitingofmanfrom himself;hesetsGodbeforehim asanantithesisof

himself

Disunitingofmanfrom himselfispsychologicallycomfortabletoman.He

throwstheresponsibilitytorealizehisownexcellenceonthegraceofGod.

"ThefundamentaldogmasofChristianity,"saysFeuerbach,"arerealized

wishesofheart...."ispleasantertoberedeemedandmadefreebyanother,

thantofreeoneself;pleasantertomakeone'ssalvationdependentona

personthanontheforceofone'sownspontaneity,"12However,whatis

pleasanteris neithergood nortrue.Feuerbach points outhow this

disunitingofmanfrom himselfhasstoodinhisfreedom togrow his

excellences,distortedhisvisionofrelationshipwithfellow humanbeings

andtheuniverse.Thebusinessofphilosophyistodelivermanfrom his

bondagetoGodbymakinghim withdraw hisprojection,thatis,denythe

existenceofGodoutsideofhim."Atheism isthesecretofreligionitself,

saysFeuerbach,"Whatyesterdaywasstillreligionisnolongersuchtoday;



whattodayisatheism,tomorrow willbereligion.Itisfreedom offeredby

atheism thatmancanattaintotruevisionoftruthandvirtue.Areligionist's

loveforhisfellowmen,forexample,isostensibleandillusorysincehislove

forfellowmenisinrealityloveforGod.ItisbyrejectionofGodthatman

discoversthattheappropriateobjectofworshipishumanityitself.The

individualhumanbeingis,ofcourse,limitedandimperfect.Buthumanityin

itsentirestretchfrom pasttofutureisnotlimited,norisitcharacterizedby

the imperfections ofindividualhuman beings;the religious projection

should bedirected towardshumanityand religion should becomethe

religionofhumanity.14

3.John Dewey's 'Common Faith'-The third importantnaturalistic

reconstructionofreligionisdonebyProf.JohnDewey,philosophyof

understandingthehumanworldandsolvinganAmericanphilosopherwho

gavesocialfunctiontohumanproblems.

Prof.JohnDewey(1859-1952)wasborninBurlington,Vermont.Hewas

educated at Vermont and Johns Hopkins Universities. During his

undergraduatestudieshemadeacquaintanceofComtethroughHarriet

Martineau's exposition.He was deeply impressed by the Comtean

emphasisonscienceasinstrumentofsocialends.Heacknowledgesthat

Comtewasanimportantinfluenceonhim andhisownpositionisnot

inaptlystyledasNeo-positivism.MorethananyotherthinkerDeweymay

beregardedasComteofthe20thcentury.Howeverthereareimportant

differencesintheirnaturalisticreconstructionofreligion.

(a)Deweyquotesatypicalreligiousexperienceandanalysesittoseparate

whatisreligiousqualityinit.Awritersays,"Ibrokedownfrom overwork

andsooncametothevergeofnervousprostration.Onemorningaftera

longandsleeplessnight....Iresolvedtostopdrawinguponmyselfso

continuouslyandbegandrawinguponGod.Ideterminedtosetaparta

quiettimeeverydayinwhichIcouldrelatemylifetoitsultimatesource,

regaintheconsciousnessthatinGodIlive,moveandhavemybeing.That

wasthirtyyearsago.Sincethen Ihavehad literallynotonehourof



darknessordespair."15Ifweanalysethisexperienceittellsustwothings.

First,ittellsushow theexperiencergotoverdarknessanddespairinlife

and how he gained strength and stabilityin life.This maybe called

valuationalpartofexperience.Thesecondpartoftheexperienceisthatthe

experiencerinterpretsthatthiseffectinhislifeisproducedbyhisrelating

hislifetoGod.Itmaybecalledtheinterpretativepartofthisexperience.

Thetwopartsoftheexperiencearedistinct,separable,autonomousof

eachother.Thevaluationalpartspeaksoftheeffect,thatis,readjustment

ofvalueattitudeswhichremoveddarknessanddespairinthemindofthe

experiencer.Theinterpretativepartgivesthecausalexplanationforthe

occurenceoftheeffect.TheexperienceholdsthatGod,thesaviour,is

responsibleforit,thatis,hisre-adjustmentinlife.Thatthetwopartsare

distinctisclearfrom thefactthatdisciplesofdifferentreligionsreportthe

sameeffectofadjustmentwhichbringssecurityandstrength,peaceand

serenity.harmonyand peaceofmind;buteachgivesdifferentcausal

interpretationintermsofhisreligiousdeity.WhataChristianattributesto

hissaviourGod,aHinduattributestoRamaorKrishna,aBuddhistto

BuddhaandaJaintoTirthankaras.Thisdifferenceofcausalinterpretation

shows thatthe valuationalpartis nottied to anyparticulartheistic

interpretation.Further,suchvaluationaladjustmentisreportedbypersons

whoowenoallegiancetoanyreligionwhatsoever.Itmeansitisdistinct

andindependentofallformsofparticularbeliefsystems,theistic,non-

theisticandatheistic.

(b)Deweyidentifiesreligiousqualityofexperiencewithitsvalueattitudes

whichisnottobetiedtothebeliefsystem oftheexperiencer.Deweyholds

thatthisreligiousquality,i.e.valueattitudeisallthatisimportantandit

shouldbeemancipatedfrom themythicalsupernaturalisticelementof

religion.

LetusgobacktothereligiousexperiencequotedaboveinwhichDewey

distinguishesthevaluationalandthesupernaturalinterpretativeaspectsof

experience.Religioniststakethesupernaturalaspectofexperienceas



constituting the essence of religious experience. They hold that

supernaturalaspectofexperience is notan interpretation,butdirect

apprehensionofsupernaturalrealityofGod.Whatispeculiarofreligious

experienceisnotpeaceandsecurity,thatcantakeplaceinsomeother

conditionsthantheexperienceofsupernaturalrealityofGodorBrahman.

Thepeaceandserenityofmindissecondarytothecommunewiththe

supremesupernaturalbeing.

Theabovequotedreligiousexperienceisinaminorkey,pointoutthe

religionists.Thebestandthehighestreligiousexperiencesarethemystic

experiencesinwhichthevaluationalelementisnominalandevenabsent.

InreplyDeweypointsoutthattheinterpretationofmysticexperiencevaries

somuchfrom culturetoculture,timetotimethatitisnotknowablewhat

themysticexperiencedisclosesofreality.Again,scientificmethodsused

insocialscienceslikeanthropology,sociologyandpsychologyhaveshown

how mysticexperiencesarehumanintheircausationandthereforenot

revelationofanobjectiverealityofsupernaturalbeing.Ifreligionmeans

faithandexperienceofsupernaturalbeingcalledGod,thereisnottruthinit

and,ithasnoplaceinthelifeofthemodernmanbroughtupinscientific

culture.

WefindinDewey,Comte'slawofthreestagesinhumanthinkingwhenhe

holds(a)thattheattempttosubstantiatespiritualviewoftheuniverseis

mythologizing ofreality,a survivalofprimitive animism;(b)thatall

metaphysicsisboundtodeclineanddisappearlikethetheologyofwhichit

isthelastlingeringstage;and(c)thatleavinginitssteadonlyapurely

positive science ofphenomena.Dewey firmly holds thatreligion as

theologyisanaggregateofself-contradictorybeliefs.Religioninanyofthe

abovemythicalandmetaphysicalsensesisessentiallypre-scientific-an

abjectsubmission to a blank reality beyond a surrenderwhich was

excusablewhenmandidnotknowhowtohandlehisenvironment.

Deweyholdsthatreligionassuigenerissupernaturalexperienceisnotonly



illusorybutwhatisstillworse,itendangersthecultivationofvaluational

attitudesandidealends.Letusfollowhim:

(1)Ifvalueattitudeofexperienceistiedtosupernaturalisticbeliefswhich

arefalseandatbestdoubtful,itweakensorendangersit.Itissaidthatif

Godisdead,everythingispermitted.Thisshowshowvalueswhentiedto

GodaredeniedplaceinhumanlifewiththedenialofGod.

(2)Again,dogmasofsupernaturalism divertattentionandenergiesfrom

exploringtheactualconditionsbymeansofwhichidealendsmaybe

promoted.Theism inpre-scientificperiodhasbeencringinglydependenton

God fortasks which itis ourresponsibilityto tackle.In the present

scientificage,Iweknowhowwehavesolvedsomeofourmajorproblems

withoutrecoursetoGod.'Dependenceonexternalsupernaturalpowersis

counterparttosurrender¹16

(3)Itisamistakeofthetheologianstothinkthattheidealendsofjustice,

affectionandtruth,needauthority,powerandsanctionofGodtomake

human beings respond to them.These idealendshave claim to our

allegianceanddedicationduetotheirintrinsicnatureasidealendsand

neednooutsideauthority."Again,'therealityofidealendsandvaluesin

theirauthorityoverus,is'anundoubtedfact'andneedsnomediatingpower

outsideofittoenforcethem.

(4)Infactthesupernaturalisticreligionstakeawaymotivationforpursuit

ofidealendsfortheyholdthatthegoodsweaim atarealreadyperfectly

realisedinthedivinenature.Thisbeliefcutsthenerveofmoraleffortwhich

issustainedbythebeliefthatindoinggoodoneiscontributingtothegood

oftheworldunknowntoitsearlierhistory.

(5)Analysis reveals thatattributing ofthe powerand inspiration for

pursuingidealendstoGodisduetothehypostatizingofidealendsintoan

existentduetothehumantendencytoconverttheobjectofdesireinto

antecedentreality.Themotivatingpowerbelongstotheidealendsandis

projectedontoGod.1



(6)Worstofallisthefactthatcommitmenttosupernaturalism hasledto

depreciationofnaturalrelationsbetweenhusbandandwifeorparentand

child,friendandfriendandfellowworkersinscience,industryandart.They

havebeenregardedas'dangerousrivalsofhighervalues','asusurpationby

fleshoftheauthorityofthespirit,asrevoltsofhumanagainstthedivine.

Suchtheisticbeliefsstandinthewayofqualitycultivationofvaluesof

interpersonalrelations.

(c)Dewey'sownunderstandingofthevalueattitudeandperspectiveof

religiousexperienceisthatitcanbebetterdevelopedapartfrom and

independentofandtotalrejectionofsupernaturalisticreligions.Thesteps

inhisidentificationofreligiousqualityofexperiencewithconservation,

creation,transmissionandrectificationofidealendsareasunder:(1)The

worldinwhichwehumanbeingsarebornispresenttousnotonlyasa

worldoffactsbutalsoasaworldofvalues,goodandbad.Thereare

concretegoodsofloveandserviceoffamily,offellowshipandfriendshipin

socialrelations,valuesofscienceandfineartsinalltheirforms,indifferent

degrees.Itisthisvaluematrixwithinwhichouridealaspirationsareborn

andgrown.Itisfrom thissourceofvaluesthatthemoralimagination

projectsasdirectivecriteriaandasshapingpurposes'.

(2)Ourimaginationturnssomeormanyofthesevaluesofthematrixinto

aimsandidealsoflife.Theseidealendsmoveustoaction.Weknowhow

aimsandidealofsocialreformersagainstslavery,untouchability,labour

exploitation,denialofequalrights to women,have modified social

institutions.Wheneverapersoniscommittedtothepursuitofanyideal

end,beitscientific,social,artistic,orwhatever,hisexperienceattainsthe

kindoffulfilmentwhichhasalwaysthecharacteristicsofwhatismost

valuableinreligion.

"Ishoulddescribethisreligiousfaith,"saysDewey,"astheunificationof

selfthroughallegiancetoinclusiveidealendswhichimaginationpresents

to usandtowhichhumanwillrespondsasworthyofcontrollingour

desiresandchoices."



(3)"Anyactivitypursuedonbehalfofanidealend,scientific,social,artistic

orwhateveragainstobstaclesand inspiteofthreatsofpersonalloss

becauseofconvictionofitsvaluesisreligiousinquality.Manyaperson,

inquirer,artist,philanthropist,citizen,menandwomeninthehumblest

walksoflife,haveachievedwithoutpersumptionandwithoutdisplaysuch

unification ofthemselves and oftheirrelations to the conditions of

existence.Itremainstoextendtheirspiritandinspirationtoever-wider

numbers"20

(4)"Understandingandknowledgealsoenterintotheperspectivethatis

religiousin quality.Faith in the continued disclosing oftruth through

directedco-operativehumanendeavourismorereligiousinqualitythanis

anyfaithinacompletedrevelation".

Itisobjectedthatthisview thatwecanrealizeouridealendswithout

dependenceondivinitybreedsarroganceandegoism andthrowsmankind

intothejawsofmaterialism.Thesearetoonaiveobjections.

The feeling of dependence or humility need not be built around

supernaturalGod.Ourdependenceonforcesoutsideofusandbeyondus

ismanifesttousinpursuitofouridealends.Weknow onlytoowellthat

oursuccessdependsonco-operationoffellowhumanbeingsandnatural

conditionsandthischecksourarroganceandegoism.

Our sense of awe and reverence for society is aroused in our

consciousnessatthethoughthowuntoldgenerationsofhumanracehave

workedtosharetheirachievementsandgivemeaningandsignificanceto

our life. We are conscious of the products of co-operation and

communicationoperatingamonghumanbeingslivingtogether.

Thereisnoroom formaterialism inthecultivationofvaluesofjustice,

compassionandsenseofobligationtosocialandmaterialconditionsin

life.Thesevaluesarepartofhumannature.Wehaveimpulses,however

elementarytowardsaffectionandservice.Ifbringthesameardourfor

cultivationofthesevalueswhichhavebeenharnessedbysupernaturalistic



religionforGod,anew harvestofvalueswillbereapedbringingrichness

anddignitytohumanpersonality.Dewey'stestamentofreligionissummed

upinthelastparaofhisgreatbookTheCommonFaith:"Wewhonowlive

arepartsofhumanitythatextendsintotheremotepast,ahumanitythat

hasinteractedwithnature.Thethingsincivilizationwemostprizearenot

ofourselves.Theyexistbygraceofthedoingsand suffering ofthe

continuous human community in which we are a link.Ours is the

responsibilityofconserving,transmitting,rectifyingandexpandingthe

heritageofvalueswehavereceived,thatthosewhocomeafterusmay

receive itmore solid and secure,more widely accessible and more

generouslysharedthanwehavereceivedit.Herearealltheelementsfora

religiousfaiththatshallnotbeconfinedtosect,classorrace.Suchafaith

hasalwaysbeenimplicitlythecommonfaithofmankind.Itremainsto

makeitexplicitandmilitant.²¹

AReviewofReligiousHumanists

Wehaveconsideredthreenaturalisticreconstructionsofreligion.They

locatethethreereligiousvaluesofreverence,awe,worship,whichwere

earlierdirectedinGod,inhumansociety.Letushaveacriticallookatthem.

Comtemakeshumanityasthe'GreatBeing',theidealobjectofworship.

Religionatitshighestlevelhasconceivedofitsobjectofworship,i.e.God,

tobeperfectingoodnessandthereforeitishardputtohowtoaccountfor

evilintheworld.Itdesparatelytriestowhittledownevilbydenyingit

positivecharacterorbyreducingittoappearance.Sotheobjectworthyof

worshipisheldtobeallgoodwithouttheleastpredispositionofevilinit.

OnthisstandardofGodhood,Humanitycannotclaim tobeobjectworthyof

worship,forhumanityhasanaspectofimperfectionofcureltyandinjustice

andpositiveevil.HumanitywhichhasgonetotwoWorldWarswithin

twentyfiveyearsisnotentitledtobeworthyofworship,thoughwecannot

denyitsincalculablecontributiontoourpersonality-ourbirth,education

andculture.

AimilarobjectioncanberaisedagainstFeuerbach'sview whoreplaces



Godfirstwithidealmanandthenwithpotentialitiesofhumanspecies.The

conceptofGod,initshighestreachisconceptofbeingsuperlativelygood

andentirelyuniqueinitsexcellence,itissuper-humaninexcellence.Again,

identificationofGodwithhumanspeciesdoesnotimprovethesituation.

TheactsofloveofGod,orhisjusticeormercycannotbeequalledwith

imperfectactsofhumanlove,justiceormercy.Further,inhumanspecies

therearealsoactsandpredispositionoftobeastiality,hatred,genocide,

crueltyandinjustice.

Deweyisrightthatidealendsarefelttoconstituteourdestinyandhave

rightfulclaim onourallegiance,obedienceandreverence.Heholdsthat

Godcouldbethoughtasunificationofidealvaluesacknowledgedata

giventimeandplace.Ourcriticism isthatunificationofidealvaluesisnot

anaccom plishedtask.Theidealendsdonotshowevenconvergence."On

thefaceofit",saysProfRonaldW.Hapburn,"allgoods,allvirtues,allforms

ofbeautyarenotconvergent,orcompossible.Thegoodsofsocietyandof

solitude,activeand passiveenjoyments,creating and appreciating the

heroicandtheunobtrusivelydecent,thegrandlybeautiful,theminutely

exquisite:theseshowlittletendencytomergeinhighersynthesesorcome

toanyfocus."Further,theidealendsdevelop,deepenandchangesothat

divineissaidtochange.ThereligiousconsciousnessholdsGodtobe

accomplishedperfection.Butthemoreseriousobjectionisthathuman

ideal,howeverexalted,fallsshortoftheattributeofdivinity.Divinityisnot

thoughttobealimittoaseriesofself-supersedingideals.Itisheldtobea

speciesapartfrom humanexcellence.Thusaunifiedidealfallsshortofan

objectworthyofworship,evenifthereisunificationandperfectrealization

init.

Furthernoneofthesethreehumanisticreconstructionsofreligiontakes

seriouslythenon-humansideofthenaturalworldassourceofvalueas

muchasthehumanside.Allthethreereligiousreconstructionstakethe

naturalworldasbackgroundtohumandrama.Butthenaturalworldenter

intotheveryfibreofhumanexistence.Manepitomizesthefourordersof

existence.Maninitsultimateanalysisisdevelopmentfrom thephysical



world,aquintessenceofdust.Manisbodyfirstandthenanythingelse.He

isanembodiedbeingandthereforeharksbacktoitsprimevaloriginindust.

Manshowswithplantsthecharacteristicsoflife-force.Manhasabiology

asdo plants.Man shareslife with animalsin hissense activityand

instincts.Overandaboveheenjoyshisrationalityandsociallife.Sincehe

isanintegrationofallthefourlevelsofexistenceheispartandparcelof

thenaturalworld.Itistruncatedviewofmantoperceivemaninthecontext

ofsocietyonly.Man and Naturemustbeconsidered in intimateand

indissolublerelationshipforhisreligiousreconstruction.Wewillconsider

religiousreconstructionofthedistinguishedbiologist,SirJulianHuxleyand

thereligiousgeniusDevatmawhohavetakenmaninthewidercontextof

NaturalEvolution.

4.Spinoza'sViewofIntellectualLoveofNature-BeforewediscussHuxley

andDevatma,letusconsidersomescientificthinkerswhofindthatthelaw

-boundcharacteroftheuniversedoesevokeanddeservestoevokethe

religiousresponseofawe,reverence,loveandworship.Thelaw-bound

characteroftheuniverseisasexhilaratinginreligiousfeelingsforusas

secularintellectualsastheideaofGodistoanaveragemanofreligion.

Thisviewappearsunacceptabletomenofreligionwhouncriticallyassume

thattheobjectofworshipandadmirationwasandcouldonlybeGodandif

Goddoesnotexist,nootherobjectcouldbeobjectofadmirationand

worship.Thehistoryofreligionbeliesthisview.Objectsotherthan"God"

havebeenandareobjectsthathavearousedanddoarouseawe,reverence

andworshipinthehighlycultivatedreligionsofBuddhism andJainism

which are both non-theistic.The feeling ofsacredness,thatis awe,

reverence, and worship are aroused by objects of bewildering

characteristics.ToquoteHuxley:"Thissamehighsenseofsacrednessand

transcendentvaluemaybevouchsafedinmanywaysandinmanyobjects.

Somemayfinditinpoetry.Shelleywasanavowedatheistandahaterof

Christianity,butwasobviouslyofreligioustemperament.Itmaycome

throughartormusic;itmaybevouchsafedthroughlove.Itmaybefoundin

thepursuitofpuretruth.WethinkofLucretius,Galileo,Pasteur,Thomas



Huxley.Itmaybefoundinthepracticeoflifedevotedtotheserviceof

sufferinghumanity,Damien,orMrsElizabethFryandDrSchweitzer.Still

othersaswithFatherlikeRichardJefferies,WordsworthorThoreaumay

finditinthesolitudeofNatureoragaininbornpatriotsinthesanc

tificationoftheircountry."22Theproblem isnotwhatcanbeobjectofawe

andworship,foranyconceivableobjectcanarousereligiousfeelingsof

sacredness,i.e.awe,reverenceandworship.Therealproblem tobefaced

iswhatisworthyobjectforfeelingsofawe,reverence,loveandworship.

Thesereligiousfeelingscanbearousedbyaso-calledmiraculousevent,as

muchasperceptionoftheinvariablesequenceofeventscalledlawsof

Nature.Whichofthem isworthyobjectofreligiousfeelings?Miracles

meansachaoticuniversegovernedbyanarbitrarysupremewilljoiningany

eventwith any othereventirrespective oftheirnature.A universe

characterisedbylaw makesuniverseacosmoswherethereisinvariable

andinviolablesequenceofevents,withoutbeinginterferedbyanagency

outsideNature.Whichismoreworthyofreverenceandlove,aworldof

miraclesorworldofregularorderofeventsdeterminedbytheirnature?

TakethecaseofArchimedes.Hewasanxioustofinddensityof

metals.Hewastakingbathinatankwhenthetruthdawnedonhim with

thesuddennessoflightning.Hefeltillumined,foritunlockedacharacterof

athinginotherwisepuzzlinguniverse.Heranoutofthebathnaked,

shouting,'Ihavefoundit','Ihavefoundit.Adarkcorneroftheworldhad

yieldedtohisunderstanding.Hesaw how inaworldwhichisotherwise

puzzling,hehadfoundawaytotruth.Ascientistisbesideshimselfinjoy

when he discovers a law in apparentlydiscon nected events.A new

reverencefortheUniverseisborninascientistwhenhediscoversalawin

theUniverse.Helovesthediscoveredlaw.Hededicateshislifetofurther

developmentofhis understanding ofit.His insightinto law-bound

characteroftheuniverse,evokesfeelingofnuminousaweinhim.Wetake

thephilosopherSpinoza,whoinfluencedbynew experimentalscience,

interpretedtheuniverseasasystem ofdeterminedevents.Heinterpreted

determinationaslogicalnecessity.Forhim theuniversewasaslogicalan



orderasEuclideangeometry.Hisintellectfeltirresistiblyfascinatedbythis

characteroftheuniverse.Hefellinlovewithit.Hedefinedman'shighest

destinyasintellectualloveofNature.(SpinozausesGodandNatureas

synonymoustermsandspeaksofintellectualloveofGod,butitisinthe

interestofclaritytosayintellectualloveofNatureratherthanintellectual

loveofGod,forthetraditionalideaof'God'hashistoricalmeaningofa

personaltranscendentalbeingoutsidethenaturalorderofthingswhich

Spinozavehementlyrejects).

TheintellectualperceptionoftheharmonyoflawsofNaturebecameas

muchobjectofreverenceandloveforSpinoza,asGodistoamanof

theisticreligion.SirJulianHuxleyisanothergreatintellectualwhofelt

feelingofwonderandloveinrelationtotheunconsciouspurposeless,

processofevolution."Selfcreationofnoveltyisthebasicwonderofthe

universe,theelicitingofmindfrom thepossiblitiesofworldstuffandits

intensificationandincreasingimportanceduringevolutionisbasicwonder

oflife".Heexperiencedtheevolutionaryprocessintheuniverseasthekey

concept of intellectual delight and emotional satisfaction. Let us

understandhim.

5.JulianHuxley'sEvolutionaryHumanism.-SirJulianHuxleycamefrom a

familyofbiologists..Hewasbornin1887,educatedatEton,BalliolCollege,

OxfordandbecameprofessorofZoologyatKing'sCollege,London.Hehas

carriedforwardthetraditionalbiologicalinterestandcommitmentofhis

grandfather.WebestquotehisautobiographicalnoteinhisprefacetoThe

HumanistFrame:"TheideaofevolutionhadkindledmyimaginationwhileI

wasstillatschool.AsanundergraduateIbecameafirm Darwinian.Asa

young teacher,thefirstpubliclectureIgavewason theevolutionary

relativism ofthesenses,thesecondonthecriticalpointordiscontinuity

between biologicaland human evolution.In the twenties Ibecame

concernedwiththeideaofprogress,asanevolutionarymovementina

certaindefinabledirection;andwithreligionasgeneralhumanfunction,not

necessarilyinvolvingabeliefinGodorinrevelation"23.



Huxley,likeComte,affirmsnaturalisticreconstructionofreligion.Heshows

how the functions oftheistic religions can be bestsatisfied through

interpretationoftheuniverseasevolutionarynaturalism.'Letusjettisonthe

transcendentandweopenanewandgloriousphaseinthedevelopmentof

religion'.

Thefunctionofallreligions,diamonicortheistic,istwofold.Theyindicate

tomanhisplaceandpositionintheuniverseandhisrelationandroleinit,

i.e.itdescribes to him his destiny.Alldeveloped religions speak of

salvation,liberation,Nirvana,Moksha.Allthese ideals describe man's

destiny.Whatisexplicitinthecaseofthedevelopedreligionsorclassical

religionsisequallytrueofprimitivereligionsthoughtheplaceandposition

ofmanonearthandhisroleinitandhisdestinyisillorpoorlydefined.

Further,diamonicortheisticreligionsalsotellmanwhatheistodowhile

onearth.HeistoobservecertainritualsandmoralcommandsofGodin

theirconduct.EachcommandofGod isfeltassacred byhim.Every

instructionofGodisheldabsolutelyauthoritative.

Inshort,amanofreligion,whetherprimitiveorcivilized,isamanwho

conceiveshisobjectofworship assacred,performscertainritualsin

celebrationofitandtakestocertainethicalconductaspartofhisreligious

thoughtpattern.

Huxley'spositionisthatiftheideasystem ofsupernaturlisticreligionis

replacedbytheideasystem ofevolutionaryunderstandingoftheuniverse

andman,thenourunderstandingofourdestiny,ourreligiousfeelingof

sacredness,ourritualistic.performanceandethicalconductwillfindtrue

andrichersatisfaction.

TheideaofGodisrejectedbyHuxley,likeComteandDewey,aspre-

scientific,asborninignoranceandhelplessness.Sciencehasshownhow

explanationofcosmologyintermsofdoingsofGodisfalseintoto."I

submit,"saysHuxley,"thatthediscoveriesofphysiology,generalbiology

and psychologynotonlymake possible butnecessitate a naturalistic



hypothesisinwhichthereisnoroom forsupernatural."Theeventsinthe

universearefoundtohavetheircauseinothereventsandthereisnoplace

orroom forsupernaturalfactoroutside naturalseriesofevents.The

universeisself-sufficientandself-explanatory.HencethenotionofGodas

principleoftheexplanationoftheeventsoftheuniverseisutterlyfalse.

Fortunately,religionisnotlogicallydependentontheism.Therearealready

religionslikeBuddhism andJainism whicharenon-theistic.Religionisa

concerntoknowman'spositionanddestinyintheuniverse.Theism isone

wayinwhichhumandestinyisthoughtout.Sincetheism standsrejected

assuperstition,religionshouldbefoundedonbedrockofnaturalworldas

theonlyandtotalrealityandhumandestinymustbedefinedaccordingto

the evolutionary processes in Nature.Huxley offers his naturalistic

reconstructionofreligionthus:

Whatismostamazing,evokingwonder,reverence,love,anddedication,is

the creative process ofevolution.(a)Evolution offers new eyes to

understandtheuniverse.

Theearthwasnotcreated,butevolved.Sohaveanimalsandplantsand

humanbeings.Wearemadeofthesamematterandoperatedbythesame

energyasalltherestofthecosmosandlinkedbygeneticcontinuitywithall

the otherliving inhabitantsofthisplanet.Animals,plantsand micro-

organism areallourcommonorremotekin,allpartsofsinglebranching

andevolvingflowofmetabiologicalprotoplasm.24

(b)Thusevolutionrelievesusofthefeelingofalienationfrom thenatural

world.Wehavenotcomefrom anotherworldandthisearthisnotatavern

orstopoverfortheworldofGod.Thenaturalworldisnotonlyworldofour

birthbutofultimatedestiny.Thisworldinwhichwearebornisourfirstand

lasthome.WeandNaturebelongtoeachother.Allflightsfrom thisnatural

worldareflightsintofancy,intonothingness.

(c)Evolutionexplainsman'splaceandpositionintheuniverseandhis

destiny.Ittells us thatthere has been a process ofevolution from



inanimatestoanimalexistences.Intheanimateexistencestherehasbeen

evolutionofdominanttypeofbeings,whohavebranchedoffagainand

again.Intheprocessofanimalevolutionthehumanspecieshasappeared

asthehighestdominanttypesofmammal.Itisinmanthatevolutionhas

become self-conscious. Earlier to man evolution was a mindless,

purposelessprocess.Again,beforeman'sappearanceevolutiontookplace

throughacquiringnew biologicalequipment.New spurtinevolutionwas

throughtheappearanceofanew specieswithdifferenceinphysiological

equipment.Withtheappearanceofman,thereischangeinthemechanism

ofevolution.Nowonwardfurtherevolutionispsyscho-social.Itoperatesby

themachanism ofculturaltraditionwhichevolvesthecumulationofself-

reproduction and self-variation ofmentalactivities and theirproduct.

Accordinglymajorstepsinthehumanphaseofevolutionareachievedby

breakthroughto new dominantthoughtpatternofmentalorganisation

insteadofphysiologicalorbiologicalorganisation.Therewasatimewhen

men entertained magicalpattern ofthought.This was succeeded by

theisticpatternofthoughtofmedievalperiod.Todaywehavediscardedthe

theisticthoughtpatternorideasystem andwehavedevelopedscientific

thoughtpatternorideasystem.Thereisaworldofdifferencebetweenthe

understandingofaprimitivemanwhothoughtthatpotatoesdonotboilon

ahillstationbecausethereisadevilinthepotandthemodernschool-

goingchildwhoknowsthatpotatoesdonotboilathighaltitudeduetolow

boilingpoint.

(d)Theevolutionaryprocessopenstousourtrueplaceandpositionand

ourdestiny.Manasaspeciesisnow inapositionandroletoguidethe

evolutionaryprocessto higherexcellences.Itishissacred dutyand

gloriousopportunitytobeanarchitecttodraw andworkoutfascinating

blueprintsofrelationbetweenmanandmanandbetweenmanandthe

threeotherworldsofanimals,plantsandtheinanimateworld.

"Biology,Irepeat,"saysHuxley,"hasthusrevealedman'splaceinnature.

Heisthehighestform oflifeproducedbytheevolutionaryprocessonthis

planetthelatestdominanttype,andtheonlyorganism capableoffurther



majoradvanceorprogress.Whetherheknowsitornot,whetherhewishes

itornot,heisnow themainagencyforthefurtherevolutionofthecarth

anditsinhabitants.Inotherwords,hisdestinyistothecosmicprocess,to

betheinstrumentoffurtherevolutionaryprogressontheplanet.25

(e)Mancanfindthebestutilityforhisgiftsofknowledgeandreason,

imagination and senstitivity, capacity for wonder and love for

comprehensionandcompassion,forinspirationalandmoraleffect';inthe

serviceoftheevolutionaryprocess.Therecannotbegreaterdestinyfor

manthantobeceaselessarchitectofthisplanet.Allancientreligious

idealsofdestinyformanpalebeforethisevolutionaryrole,bestowedto

him bytheprocessofevolution.

Huxleyholdsthathumandestinyrevolvesroundthreethings:Science,Art,

andReligionunderthelightofevolutionaryprocess.

6.Devatma'sDevDharmaasEvolutionaryReconstructionofReligion-In

theendwewillconsidertheviewofDevatmawhoselegalnamewasShree

SatyanandAgnihotri(1850-1929).HewasborninAkbarpur,DistrictKanpur,

intheUttarPradesh.India4.Afterhiseducationathisvillageschoolhe

soughtandgotadmittedinThomsonEngineeringCollegeatRoorkeeatthe

ageofabout16years.Hewastemperamentallyamanofreligion.During

hiscollegedays,hefoundhisguruinthemostsaintlypersonofShriShiv

DayalSinghji,theCuratoroftheCentralInstrumentDepotattheCollege,

whoinitiatedhim intheVedanticinterpretationofthephilosophyofGita.At

theageof23yearshewasappointedasateacheratthewell-known

GovernmentSchool,Lahore,thecapitalofthePunjab(now inPakistan).

However,hisprimaryinterestandengagementwasnotteaching.Hejoined

4 Ihavegiven comparativelymorespaceto Devatma'sbiographicaldetailsofhisjourneyto naturalism and

naturalisticreconstructionofreligioninviewofthefactthathehasnotfoundplaceinencyclopediasandathologies

onIndianthinkers.Thereistherefore,noeasilyavailableliteratureonhim andhisphilosphicalreconstructionof

religionduetoapathyandhostilityofthereligiousrenaissanceofBrahmanvadainthecountryinthe19thcentury.

Again,ofallnaturalisticreconstructions,hispresentationismoredetailedofthefouraspectsofreligion-theology,

itsstudyofhumanpersonality,itsanalysisoftheproblemsofreligion,thedutiesandprohibitionsinallrelationsto

thefourordersofexistence,itsritualism andceremoniesconnectedwithvariousstagesoflife.



themostreformedreligiousmovementofBrahmoSamajandwithinayear

becameitsAcharyaormissionaryenthusingpeoplewithecstasyofpure

theism andadvocatingsocialreforms.Attheageof37,intheyear1887he

foundedhisownreligioussocietyofDevDharma.

EventhoughaGod-intoxicatedfounderofthereligioussocietyofDev

Dharma,his progressive soulgotforcefully drawn by the scientific

philosophy.He studied Spencer's FirstPrinciples,Henry Drummond's

OutlineofCosmicPhilosophyandDarwin'sOriginofSpecies.Hewas

caughtbythenewnaturalisticoutlook.Attheageof45,thatisintheyear

1895,hegaveuphisbeliefinGodandthesupernaturalworldandcameto

believeNaturetobeprimaryrelationforhispersonality.Hewrites"Iwho

wasearlieraGod-believer(Brahmavadi)becameaNaturalist(Vishavavadi).

InthenewlightoftruthIcametothinkandfeelNaturetobemyprimary

relation,whichIhadinmyerroneousbeliefconsideredassecondaryin

relationship.Idissociatedmyselffrom thefictitiouscreatorandrulerand

establishedmytrueessentialrelationshipwithtrueandrealNature.Two

years before he rejected his beliefin God,he wrote a poem which

expresseshispro-attitudeofkinshipamountingtoreligiousintoxication

withthenaturalworldassuch.

"ONature!mayIgetunitedwiththee,

MayIestablishharmonywiththee.

MakingDevatvamybasis,

May1deependay-by-daymyloveforthee.

Thybirdspossessvariegatedcolours,

Andtheysingmelodioussongs;

Thefishesplayinwater,Flowers,ivysandgreenleaves,

Whenseenbymefillmyheartwithdelight,

Theanimalsgrazeandloiterinjungles,



Thebutterflieshopfrom-flower-toflower,

Iwanttolovethem all.

Thedawnofsun'slightatday-break,

Thebeautyofstarsatnight

Andthebeautifulsightofthemoon-light,

Fillmyheartwithnectaroflife.....etc.,etc.

JivanPath.(HindiMonthly)April1950.

"ThelongingthatIhadexpressedinthatsongofmyheart",saysDevatma,

"toestablishmyhigherharmoniousunionwithNaturewasatlastrealized

whenIwasliberatedfrom thefalsebeliefoftheso-calledcreatorand

masterofthisNature."

Devatmanowcametocommithimselftoscientificmethodastheonlytrue

methodoftruthinvestigationinallfieldsofnon-formalstudiesincluding

religion.

Hewrites,"AfterrenunciationofthefalsebeliefinGod,anew chapter

openedintheevolutionofmylife.Havingsteppedintothisnew worldof

thought,itbecamethemostessentialtaskformetostudyontheonehand,

thenatureoftheuniverseandontheotherhand,thenatureofmanwhois

partofthisuniverse.From now onwardVishvaTattwa(Philosophyofthe

Universe)and Manushya Tattwa (Philosophy ofHuman Personality)

became the chiefcon cerns ofmystudy.The scientific methods of

investigation which were so imperative forthe researches into these

domains,graduallyacquiredsovereignswayovermyheart.Theloveof

experimentalinvestigationgraduallydevelopedinmetosuchanextentand

ithadsoentrencheditselfinmethroughmystudyoflogicalprinciplesthat

therewasnoroom leftinmymindtoentertainanymythicalorpurely

speculativebelief.28Herepeatshiscommitmenttothescientificmethod



whenhesays"AfterIhadrejectedthebeliefinGod,andthescientific

methodhadbecomecompletelydominantinme,onlythatbeliefbecame

worthyofacceptancebymewhichwasverifiedbythismethod.Nobelief

remained true forme because itwas ancientormodern,currentor

uncurrent,authoritative,Indianorforeign.Whateverbeliefwastestedand

supportedbythescientificmethodalonewasworthyofacceptanceastrue

anditbecamemycentralidealtodiscoverandattainscientificknowledge."

DifferencebetweenDevatma&OtherNaturalists

Thereisadifferencebetweenthewesternthinkerswhohavepresented

naturalisticreconstructionofreligionandDevatma.Noneofthesewestern

thinkers whose reconstructed naturalistic religion we have considered

belongedtothefieldofreligionassuch.Theirfieldofspecializationwas

otherthan religion.Comte originated and worked in the science of

sociology.Feuerbach.DeweyandSpinozaweredistinguishedphilosophers

intheirownfields.JulianHuxleywasadistinguishedbiologist.Devatma's

fieldofspecializationwasreligionfrom thestartofhiscareer.Hehadno

othercareerexceptreligion.Hewasfull-timeengaged in thefield of

religion,notasatheologianinauniversity,butasapractisingfounderofa

religion.Hisdistinctionisthathereconstructedreligionfrom insidehis

practisingreligion.Hiswasnotanoutsider'sviewofreligionbutinsideview

ofthecharacterandinstitutionofreligion.

Again,ofallthinkersoftheWest,Comtealoneattemptedtoworkoutall

the fouraspectsofreligion.He proposed Humanityasthe objectof

worship.HeadoptedtheCatholicreligion'sprayerandsermonsbutwith

humanisticcontentandend.Helaiddowntheethicsofaltruism.Hesetup

churchofHumanityanddeclaredhimselffounderofit.Butnoneofthe

othernaturalisticthinkerslaiddownallthesefourpartsofanorganised

religion,Theywereprimarilyinterested in discovering new location of

valuesinplaceofGod,forthesatisfactionoftheirreligiousfeelingsofawe,

reverence,love,worshipanddedication,earlierfeltclaim tobeevokedby

God.Deweyrejectsinstitutionofreligionaltogethertohaveanyrolein



humanconcerns.Whatisreligiousinareligioncanbebettercultivatedin

thepursuitofanyworkofidealendwithoutreferencetoworshipfulbeing.

A scientist,an artist,orasocialworkercan havereligiousqualityof

experienceinthepursuitofhisprofessionalcommitment.

Theinstitutional,ritualisticandceremonialsideofreligionisalsoabsentin

FeuerbachandSpinozaintheirpursuitofhumandestinythroughloveof

humanity and intellectuallove of Nature respectively.Huxley does

recogniseurgentneedoftheinstitutionofreligion.Butheholdsthatitis

notthefunctionofascientistassuchtoworkoutitstheology,morality

involved in human destiny,ritualism orceremonies forcultivation of

reverence,love,worship,andorganisationalstructureofreligion.Allthat

sciencecandoistoofferitsever-expandingacquisitionofknowledge.

However,Huxleystipulatessixconditionswhichanemergentreligionisto

satisfytomeetthedemandsoffulfilmentofhumandestiny.

(1)'Theemergentreligionofthenearfutureistotakeadvanlageofthe

vastamountofnew knowledgeproducedbytheknowledgeexplosionof

thelastfew centuriesinconstructingwhatwemaycallitstheology-the

frameworkoffactsandideaswhichprovideitwithintellectualsupport.30

Itstheologymustbenaturalisticandscientific.

(2)'Itistobeevolutionary.Itmusthelpustothinkintermsofanoverriding

processofchange,developmentandpossibleim provement,tohaveour

eyesonthefutureratherthanonthepast....tofindsupportinthegrowing,

spreading,upreachingbodyofknowledgeinsteadoftherigidframeof

fixeddogmaorancientauthority.*31

(3)'Thenew emergentreligionistohaveabackgroundofreverenceand

aweinitsbeliefsystem andmustseektokeepaliveman'ssenseof

wonder,strangeness,andchallengeinallhisparticulardealingswiththe

generalproblemsofexistence.¹2

(4)'Itshouldbeable,withourincreasedknowledgeofmindtodefineman's

senseofrightand wrong moreclearlyso asto providebettermoral



support.33

(5)'Therelationwithwhich(anemergentreligion)mustattempttodeal

witharetherelationofmankindwiththerestofexternalnature,therelation

ofman'sindividualisedselfwiththerestofhisexternalnatureandthe

relationofindividualmanandwomanwithothermenandwomenandtheir

communities.34

(6)'Allreligions provide forsome ceremonialsanctification oflife,

especiallyofeventsofbirth,marriageanddeathandthosemarkingthe

transitionfrom onestageoflifetoanother,likeinitiatingorthetakingofa

degree;thenewemergentreligionmustcontinuetodothis,thoughitmust

translatetheceremonialintotermsthatarerelevanttothenewvisionand

thenewcircum stancesofhislife35.

AsanevolutionistHuxleyholds:'Iam sure,thattheworldwillseethebirth

ofanew religion.Justhow itwilldevelopandflowernooneknowsbut

someofitsunderlyingbeliefsarebeginningtoemerge(asstatedabove).'

Wequotehim further:"How thatreligionwilltakeform,whatritualsor

celebrationsitmightpractise,whetheritequipsitselfwithanysortof

professionalbody orpriesthood,whatsymbols itwilladoptthatis

somethingnoonecanprophesy.Certainlyitisnotafieldinwhichthe

scientistshouldventure."36

Devatmaisareligiousgeniuswithabsolutecommitmenttoevolutionary

naturalism,whohasmeticulouslybuiltanewedificeofnaturalisticreligion

withscientifictheology,scientificsystem ofmoralityrelatedtohuman

destiny,newritualism andcelebrationtocultivatereligiousfeelingsofawe,

reverence,loveandworshiptowardshighermanifestationinNature'.Letus

studyhisnaturalisticreconstructionofreligionwhichhecallsDevDharma.

Theproblemsofhumandestinyaretwo-fold:socialandpersonal.All

thenaturalistsbeforeDevatmaconcentratedonsocialproblems.They

thought that the function of religion was to re build a just and

compassionatesociety.WetakeHuxley'scase.Heisprimarilyconcerned



with social and political problems such as population explosion,

consumptionexplosionleadingtooverdepletionofnaturalresources,the

under-privilegedsectionofworldpopulationetc.Theproblem ofinter-

personalrelations,saybetweenparentsandchildren,brothersandsisters,

husband and wife orbetween relatives on paternalormaternalside,

betweenneighboursaremarginalised.Theproblemsofinnerlifeastohow

to reduce oreliminate feelings ofhate,envy,rage,aggressiveness.

selfishness,ego-love,greed and lustforpowerthatareinmajorpart

responsiblefortheepidemicoffriction,bitterness,disharmonyamong

fellow humanbeingsarelefttosolvethemselves.Again,how togrow

fellow feelings of appreciation and creation of beauty,feeling of

disinterested service of society,is nowhere focal.Devatma's main

concernsarethemarginalised,ignoredandunattendedproblemsofperson

-to-personrelationship.Thisrequiresstudyofhumanpersonalityorhuman

soulandsetstaskforreligiontoseektheirsolution.

Humansoulcanbebestunderstoodanditsproblemssolvedinthecontext

ofthenatureoftheuniverseinwhichwehumansoulsareatpresent

stationedwhichtheistsevenadmit.

Devatmaholds,withothernaturalists,thatNatureandNaturealoneisreal

andbeliefinanythingapartoraboveit,isfictitious.Hecompletelyrejects

thedualism betweenthenaturalandthesupernaturalworld.Natureisone

andonlyterrafirmaofreality.

Nature consists ofunits ofmatterand energy and theirrelation is

inseparable.Thereareno disembodiedbeings.So thereisno Godor

disembodiedsouls.

Allembodiedbeingsaresubjecttothelaw ofchange.Thereisnothing

outsidetheworldofchange.SothereisnochangelessGodorsouls.

Thechangeiseitherevolutionaryordevolutionary.Everyembodied

beingisgettingbetterorworseineverymomentofitsaction.Humansoul

isnotonlypartofNature,butproductofNaturelikeanystone,plantor



animal.Ithasnoprivilegedpositionforitsorigin,andisunderthelawsof

growth,developmentanddegeneration.Itstotalbeingissubjecttothe

processofevolutionanddevolution.Itssoulisliabletocompleteextinction.

Itisnotimmortalbyitsintrinsicnature.

Manstandsdifferentiatedfrom otheranimalsinhisgiftsforreasoning,

imagination and language.He can accumulate his contributions and

communicatethem toothersofhisgenerationandcominggenerations.

Thesedifferentiationsarevouchsafedtohim bytheprocessofevolution

andtheyputhim underobligationtoservetheprocessofevolution.What

stands in the way ofman to enjoy the destiny ofpartcipating and

contributingtotheevolutionaryprocessthroughbuildingconstructiveand

harmoniousrelationshipwiththefourordersofNature:thehuman,the

animal,theplantandtheinanimateworlds?Toanswerthispuzzleof

relationshipbetweenmanandevolution,Devatmatakestothestudyofthe

followingquestionsonhumansoulandreligion.

NatureofHumanSoul

1.Whatisthenatureofhumansoul?

2.Whatistherelationofhumansoultoitsbody?

3.Whatarethevariousformsofchangesthehumansoulundergoes

accordingtothelawofchange?

4.Howarechangesproducedinhumansoul?

5.Whatare the consequences ofcontinuous higherchanges which

graduallyoccurinhumansoul?

6.Whatare the consequences ofcontinuous lowerchanges which

graduallyoccurinhumansoul?

7.Whatisreligionafterallaboutwhichdifferenttheologiesgivedifferent

andsometimesmutuallyself-contradictoryteachings?

8.How ismanrelatedtoreligion?Doesreligionconnotespecificstateof



soul-life?Ifso,whatisthisspecificsoullifeandbywhatcriterionitcanbe

known?

9.Howcanthisspecificsoullifebecultivated?

10.Whatisworship?Doweneedthisspiritualexerciseforreligiouslife?

Devatmaacceptsbiologicaloriginofman.Bothhisbodyandsoularethe

resultofthecoalescenceofsperm andovum.Herejectsallmetaphysical

viewsofsoulaseternal,unbornandselfexistent,unchangingincharacter.

Soulisnothingbutlife-forceanditisdeterminedinitsoriginandcareerlike

otherlivingbeingsbythelawsofchange,ofevolutionanddevolution.37

LikeamedicalmanDevatmasetsouttodiscover:whatarethelawsof

healthandstrengthofthehumansoul?Whatarethecausesofweakness

anddeathofthesoul?Howcanmanmeetthechallengeofill-healthand

deathofhissoulandcultivatehealthandstrengthofsoul?Thelawsofthe

healthofthehumansoularethemorallaws.Theviolationofthelawsof

healthconstituteimmoralityorsin.

Devatma'sanswertothesequestionsisthathumanpsycheorhuman

lifeforceororganism ofhumansoulshareswithanimalpsycheandplant

psyche,thebiologicalcharacteristicsofbuildingbody,maintainingbody,

nurturingbodyandreproductionofitsownspecies.38

As a life-force ofa separate species human soulhas distinct

characteristicstoo.Hehasmentalpowersofintellect,memory,recall,

language formation,and a sprinkling ofaltruistic feelings.ofjustice,

compassionanddisinterestedness.39

TheRoleofPleasurePrincipleinHumanSoul

Thehumansoulhasbiologicalandsocialurgesoffood,sex,familylife,

grouplife,self-assertion.Forexample,whenhisinstinctoffoodissatisfied,

thepleasureofsatisfactionreinforcesthedecisionfortakingmoreand

moreofthatparticulararticleoffood.Theprincipleofpleasureisnotthe

principleofgood.Theyarenotcongruent.Theydivergealso.Anexclusive



desireforpleasureforaparticulareatable,sayataparty,mayimpelthe

agenttotakethatdishevenknowingthatitisnotintheinterestofhis

healthandofjusticetoothers.Heeatsmorethanwhatheknowshisbody

needsanddeniessomeothersoftheirshare.Inspiteofhimself,heisledto

satisfypleasureissuingfrom oneoranotherdesirewhichworksagainst

thehealthandstrengthofhisbodilyorgansorinterestofsociallife.Man's

transgressionofsocialsexethicsmaycausetheill-healthofhisbodyand

ofthesoultoo.Itisnotonlybodywhichgetsdiseasedduetoover-eating

orover-indulgenceinsex,thesoullosesitsstrengthtoo.Aman'sover-

indulgenceshowshowhissoulorlife-forceislosingstrengthtoprotectits

personalityfrom harmfulthoughtsandactionsofover-indulgenceleading

tothedeathofthebodyandthesoul.40

Thesameistrueofpsychologicalurges.Weallneedrecognitionofothers.

Whenwegetit,webegintodesiremoreandmoreofit.Sowetakeeven

knowinglytountruthandundesirablewaystosatisfyit.

Takethedesireformoney.Whenapersonstartsearning,heexperiences

pleasureinthisactivity.Thispleasuremayintensifythedesiretoearnmore,

hethenearnsforthesakeofearningandhetakestounethicalwayslike

exploitinglabourandcustomersandmaygrowsomiserlyasnottospend

hismoneyforhisownwelfareandenjoyment,evenforthetreatmentofhis

sickbody.

Whenahumansoulisobsessedbypleasureofacertaindesire,biological

orpsychologicalorsocial,hedeviatesintountruthfulandundesirableways

tosatisfyhimselfandthusharmshimselfandothersinbodyandsoul.

Suchdiseasesarecalledlow-loves.Whenalow loveisfrustrateditgives

risetolow-hatredforfactorsreponsibleforthefrustration.

InhisbookTheDevShastra,vol3Devatmaclassifieslow lovesandlow-

hatesintodifferentcatagoriesandpresentsdetailedaccountoftheevil

anduntruthfulthoughtsandconductofeachlow-loveandlow-hate.He

exposestheuglinessofeachlow-loveandlow-hatredwhichdevelopin

mankind."



Low-lovesandlow-hatescausefourkindsofdegradationofsoulinman:

(i)Amanoflow-lovesandlow-hatesdevelopscataractconcerningthe

truthsaboutthehealthofhissoul.Hiscataractdegeneratesintoblindness

ifhefailstoattendtohiscataract.Hefailstoseethathispersonality(soul

andbody)isgoingdownthedrainbyhislow-lovesandifhecontinuesto

followhislow-lovesandlow-hates,hispersonality,bothsoulandbody,will

beextinct.Amanwhotakestobribes,atfirstfeelsheisdegradinghimself.

Butifthepleasureofthedesiretotakebribesinhim getsholdonhim,he

failstoseethedegradationofhissoul.

(ii)Amaninthegripoflow-loveformoneyorpowergetsperverted.He

regardsthosewhohelphim inhislow desireformoneyorpower,ashis

friends;andthosewhowarnhim againsthisdubiouswaysandruin,ashis

enemies.Hetakesgoodforbadandbadforgood.

(iii)Amanoflow-lovesandlow-hatesinvitesavoidablesufferingtohimself.

Weknow how intemperanceinfoodorsexleadstoavoidablesuffering;

howjealousy,greed,andover-attachmentsleadtoavoidablemisery.

(iv)A man ofunabated low-lovesand low-hatesloseshispersonality

completely.Whenamanpersistsinhislow-lovesandlow-hatreds,he

vitiateshissoulandifhepersistsinthat,hissoullosesitscapacitytostay

alive.Itgetsextinct.Oneofthetasksofreligionistogivemokshaor

freedom from low-lovesandlow-hatesfortheybreedevilsanduntruth

whicheatsintothevitalityofbodyandsoul,leadingtototalextinctionof

thesoulandbodyoftheagent.Devatmagivesavaluationalnaturalistic

interpretationtomoksha.Herejectsmetaphysicalinterpretationofmoksha

asdisembodiedexistence.Mokshaisadisease-freestateofsoul,when

soulisnomoreundertheexclusivedominanceofthepleasureofdesires

whichharmstheagent'sownpersonalityandofothersthroughuntruthful

andevilconductoflife.

Mokshaisnotasceticism from biological,psychologicalandsocialdesires.

Itistolearntokeepdesiresfrom deviatingintodamagetoone'sownself



andothers.Itisthefirsttaskofreligion.toeducateusinthistask.The

desireforthetasteoffoodisdesirableifitistakeninnutritivefood.The

desireforsexsatisfactionisdesirablewhichitisconsistentwiththelaws

ofhealthofbothpartners,respectforthesexrightsofpartners,andfamily

harmony.Theeconomicactivityiswelcomesolongourexclusivemotiveis

notprofitwhichleadstoexploitationoflabourandconsumer.Thedesires

forrecognitioniswelcomeifitkeepstotheruleofthegameanddoesnot

taketoshadymeans.Desirescanbeeducatedtokeepoffthegrass,i.e.

nottoindulgeinevilanduntruthfulways.Solongpleasureisconsidereda

value,notthevalue,andjoinswhatisgoodandtrue,itisdesirableto

indulgeinit.DevDharmabreakswithasceticism foritacceptspleasureas

oneofthevaluesinone'sdecisionofconduct.

Further,itistodevelopsuchdesireswhichcontributedirectlyandindirectly

tothegoodofoneselfandothers.Wecandividethem intothosewhich

mainlyavoidharm toothers.Non-violenceavoidsharm toothers.Sex

purity avoids violating the honourofotherpersons.Honesty avoids

violatingthepropertyrightsofothers.Untruthfulspeechavoidscheating

others.Allthesevirtueshelpustokeepoffthegrass.Itisnottendingthe

grass.Compassionhelpsustoreducehumansuffering.Justice,legal,

social,economic,helpstobetteradjustmentofhumanrelations.Disinter

estedservicehelpstoraisesocietytohigherleveloflifeforall.

Devatmacallsallthesevirtuesaltruisticfeelingswhichwhendeveloped

become higherloves.Higher-loves are accompanied by higher-hates.

Compassionisaccompaniedbyhigherhateforcruelty.Higher-lovefor

justiceisaccompaniedbyhigher-hatredfordenialofrightstoothers.

Allhigher-lovesandhigher-hatesofaltruisticmenaresomeofthefactors

responsiblefortheevolutionofmanfrom hissavagestatetothepresent

state of civilization.Allscientific knowledge,allforms of arts,all

institutionsofjusticeandwelfareareresultsoflabourofmenofhigher-

loveinthefieldofsciences,arts,literature,education,socialjusticeand

compassion.Thesehigherlovesarepro-truthandpro-good.Theyhelpto



generateworldoftruthandbeautyandsocietyofjusticeandcompassion.

However,thesehigher-lovesandhigher-hatreds,inspiteofbeingpro-good

andpro-truth,arenotfreefrom theinfluenceofcravingforpleasureoftheir

satisfaction and therefore lead us sometimes into untruthfulattitude

(calledprejudiceinordinarylanguage),andactions.Amanofcompassion

forthelabourbecomespartialtotheirinterestsanddoesnothesitateto

useuntruthfulandviolentmeanstoservethem.Amanofjusticemayshow

cruelconductwhencompassionisneeded.Amaninterestedinsomegood

causemaycometogiveitpriorityinscaleofvaluesbeyonditstruthfulness.

Alltheseprejudicesforcertainvaluesservedbyapersonarecausedinhim

bythedominanceofthepleasurehefindsintheirnobleservice.

Humanityatlargeisdominatedbylow-lovesandlow-hatesandthisleadsit

intountruthfulandevilconductandmakesitworkagainsttheprocessof

evolution.Thedriveoftheprocessofevolutionisthedevelopmentoflife

andconductwhichistruthfulandgood,leadingtohigherharmonybetween

alltheinhabitantsofourplanet-human,animal,plantandinanimate

existences.Manneedsreligiontocheckhistendencytountruthandevilso

thathecouldavoiddamagingwhateverlittleharmonyexistsinthepersonal

andintra-personalrelationships.Again,anaveragemanispoorinhis

equipmentforhigher-lovesandhigher-hatreds.Weknowhowcompassion,

justice,fraternityandequalityareinlow ebbinanaveragehumanbeing

and this disenables us from positive contribution to the process of

evolutioninactualizingitsbeneficialpotentialitiesandhigherharmony.

Manmustbeenabledtobefreefrom low-lovesandlow-hatesandcultivate

higherlovesandhigherhatredstoenjoythedestinyofthehealthand

strengthofhissoulandtobedirectoroftheevolutionaryprocess.Thisis

thesecondtaskofReligion.DevatmathusdefinesReligion:"Thetrue

Religionconsists,ontheonehandinman'sgettingFreedom orMoksha

from slaveryto(i)ignorance(ii)variouslowerappetites;(iii)lowerpassions;

and(iv)lowerself-love;whichimpelhim tolowercoursesofconductin

relationtovariousexistentsofthedifferentkingdomsofNatureofwhich



heisapart,andtherebyharm them andasaconsequencevitiatesday-by-

daytheform andvitalityofhisownsoulandwalksonthepathofhis

annihilation;andontheotherhand,inevolvingallsuchhigher(altruistic)

forcesinhim whichleadhim togoodconductinvariousrelationsinthe

universeandtherebybuildthevitalityandbeautyofhissoul-lifeandenable

him toestablishevolutionaryharmonyallaroundanddevelopinhim the

mostglorioushigherlife”42.

DevatmaastheNewManifestationoftheProcessofEvolution

Howcanreligiondischargeitsfunctions?DevatmaagreeswithHuxleythat

further evolution in Nature is socio-psychologi cal, i.e. through

manifestationofmenofgenius.Weknowhowthetheisticcultureisbeing

replacedbythescientificculture.Itisthroughmenofsciencethrownupby

theprocessofevolution.Inthesamewaynaturalisticreligiousculture

whichcanliftmanabovelow-lovesandlow-hatesandcultivatealtruistic

potentialinhim ispossiblethroughemergenceofsomereligiousgenius.

Devatma claims thathe is the new manifestation ofthe process of

evolutioninthefieldofreligion.Letusunderstandwhatishispsychology

thatshowsthatheistherequired*manifestation'(touseHuxley'sphrase)

to serve mankind forrealizing its destiny through dedication to the

evolutionaryprocess.

InhisautobiographyMujhMeinDevJiwankaVikas'(TheEvolutionof

DivineLifeinMe),volII,hewrites:"Iwascom pletelyfreefrom myvery

childhood from those soul-destroying great evil feelings (jealousy,

vindictiveness,violenceandegolove)from whichitwasnecessarytobe

freeduetotheirantagonism tothesublimeloveswhosedevelopmentwas

toconstitutemysublimelife."43

"Whereasno disposition ofthe soul-destroying passionslike jealousy,

vindictiveness,violence,andvanitygrewinmeatall,theinstinctiveurges

whichdidappearinmedidnothavedominanceovermeandthereforeI



neverbecameslavetoanyoneofthem.Thisisduetothefactthatloveof

goodnesswhichsproutedandgrewinmyheartwassodominantfrom my

verychildhoodthatitkeptcontrolovereveryoneofmyinstinctiveurges.I

couldnotleavethepathofgoodnesstoallowanyofmyinstinctiveurges,

howeverpleasureabletheywere,todominateme.Whentherewasconflict

betweenthem,myloveofgoodnessdefeatedthem andwastriumphant.

Duetothismostgloriousandever-victoriousloveofgoodnessIdidnot

andcouldneverbecomeslaveofanyofmyinstinctiveurges.Hence,I

neverbecame-world-worshipperorlostinthethingsoftheworld,even

thoughtheseinstinctiveurgeswereverymuchinmeandIlivedandmoved

in theworld and maintained mysocialintercourse.No wonderIwas

successfulto presenttheexampleoftheprocessofdevelopmentof

sublimelifeinmewhichhadappearedinthecourseofmillionsofyearsof

evolution,andonwhosematurityIcouldanddidcommitmyselftomy

uniqueideal,adoptedmyuniquelife-vowandmadealltrueandnecessary

sacrificesinitsfulfillment."44

Attheageofthirtytwo,hetookhislife-vowasunder:

Maybeautifultruthandgoodness,Myforemostaim represent;

Andintheserviceoftheworld,Maymylifebefullyspent.

Cananyoneofuswithhumanpsychologyclaim tobecom pletelyfreefrom

the feeings ofjealousy,violence and ego love in the form ofvanity.

Jealousyisasinseparablefrom ourpsychologyaswhitecorpusclesare

from ourbloodornailsfrom ourskin.Anintrospectionwillrevealthe

presenceofthesesoul-destructiveeelingsinusbothingrossandsubtle

forms.Meditation reveals many ugly spots ofthese life-destructive

motivationsinus.

Canweclaim thatinthecaseofinstinctiveurgeswearealwaysableto

checktheirdevioussatisfactionbyus?Areweneverwithoutregretsfor

having acted againstourbetterjudgementinthesatisfactionofour

imperious desires?The pleasure ofourdesires,innate and acquired,



sometimesintoxicatesusand webreakoutoftheboundaryofright

conduct.

However,itisnotenoughtobefreefrom destructivefeelingsofjealousy,

vindictiveness,violence and vanity and have complete controlover

deviationsofourimperiousinstinctivedesiresfrom thepathofgoodness

andtruth.

Thereligiousgeniusmusthave,onthepositivesideofhischaracter,love

oftruthandgoodnessandonthenegativesidecompletehatredforall

untruthfulandevilthoughtsandactions.

Devatma'sautobiographydescribesindetailtheorigin,developmentand

maturityofcompleteloveofgoodnessand truth in him.Hisloveof

goodnessledtodevelopmentofharvestofvirtuesandhishatredforevil

madehim shunevilthoughtsandconductinallforms.Hisloveoftruth

developed into eightconstituents,viz.to speak truth;to go in for

unambigiousexpression oftruth in allcircumstances;to acquire true

knowledge;toassimilatetruth;tostrictlykeeptopromises;todisseminate

truth;toespousetruth;todoresearchinthefieldofreligion.Hishatredfor

untruthtooktheform ofrepulsionforallformsofspeakinguntruth;false

prom ises;assimilatinguntruth;supportinguntruth;hypocrisy;darkness

bornofuntruth;pleasureseekinguntruthfulsatisfactionandallformsof

gainsderiveablefrom untruth.Eachconstituentofthecompleteloveof

truthandgoodnessandcompletehatredforallforcesofuntruthandevilis

welldescribedinhisautobiography.**45

These four kinds of psychologicalequipmentmatured in him:the

psychologyofcompleteloveforthehighestsoulexcellences;loveforthe

studyofthenatureandlawsofsoul;commitmenttouseofscientific

method;and perspectiveto studyNatureand man underthelawsof

evolutionanddevolution.Thisfour-foldequipmenthasmadehim the

founderofnew religioncalled DevDharmabased ontheevolutionary

processofNature.



Hislightasexhibitedbyhisresearchesoftheorigin,growth,development

and decayofsoulrevealsto a reverentialreadertheuglinessofhis

deviateddesiresoflow-lovesandlow-hatredsandgiveshim strengthto

checkmatethem accordingtohiscapacity.Theseteachingsrevealtohim

thebeautyofaltruisticfeelingsofcompassion,justice,anddisinterested

service and give him strength to develop them.The lightand power

generatedinhim entitleshim tobesipiritualobjectofworship.

DevatmaasObjectofReligiousWorship

Thenaturalisticphilosophiesofreligionhavebeenlookingforsomenatural

objectto replacesupernaturalGodwhichcouldevokeandsatisfythe

religiousfeelingsofawe,reverenceandwonderandworship.However,

these feelings of undoubted values are unfortunately bestowed on

bewilderingobjectsofbothadmirableandcondemnablecharacter.These

feelingsarefoundtobearousedinprimitivetribesby'mana'(anundefined

force,altogetherdistinctfrom physicalpowerwhichactsinallkindsof

waysforgoodandevil)heldsacredbythem,asJehovaharousesthese

feelings in Christians.Therefore Prof.RudolfOtto takes the ob jects

involved in religious experience as ethicallyneutraland names them

numinous'.Heoffersthephenomenologyofreligiousexperience.He

analysesitinthreeconstituents:Theworshipperholdstheholyorsacred

powerasmysterious,i.e.whollyotherincharacterthantheworshipperand

beyondhiscomprehension.Secondly,theworshipperfindstheholypower

awe-inspiring in its majesty,in its overpowering and overwhelming

character.Thirdly,theworshipperbothfearsandfeelsattractionforthe

powerheldholyorsacredbyhim.

Theprogressofreligionistofindholyorsacredobjectofhigherandhigher

valuesforthesereligiousfeelings.Sonaturalisticreligionhastofindsome

objectwhichismostworthytoevokethenuminousexperience.



Wehavestudiedthe'object'heldsacredorholyinplaceofGodbydifferent

naturalisticthinkers.

Noneofthem satisfiesthecharacterofnuminousexperience.Theobject

ofworshipmustbe'whollyotherthantheworshipper.Thehumanityis

certainlyamuchmoreadequateobjectinitsexcellencethananindividual

memberofit.Butitisnotwhollyotherinitsexcellence.Again,humanityis

riddenwithevilandisthereforenotthemostworthyobjectofworship.

FeuerbachreducesGodtohumanexcellence,butwehaveseenhow the

bestofhumanexcellencesleansonpleasureandgetsinfectedwithpreju

dices,leadingto evilanduntruthfulbehaviour.Theintelligibilityofthe

universeasadeductivesystem ofeventsisaveryworthyobjectofloveas

pointedoutbySpinoza.Butiftheuniversewereperfectinvaluesasitis

perfectinlogic,naturallynothingcouldsurpassitinworthforworship.But

evilisasmuchormorerampantonearththangood.Spinozareducesevil

toprivationwhichisnotasatisfactorysolution.Huxleyislyricalabout

evolutionastheonesinglesweepofdevelopmenttowardslifeandmind.

There is enough reason forit.Buthow can we forgetthatglorious

evolutionarysweepcanbeviewedwithrepulsionincertainaspects.Prof.

RonaldHepburnpointsoutthatcenturiesofevolutionaryprocessleading

tomanhavealsobeencenturiesofceaselessanimalsufferingofkilling

and being killed.The rejoic ing in evolution is no more unmitigated

satisfactionasthevictoryoftheAlliedforcesagainstHitlerandMussolini,

forweknowtheWorldWarhasmeantrecklessdestructionandmoresoof

sacrificeofthousandsofyouthonbothsidesintheirunblossomedexcel

lence's.

Devatmasatisfiestothehighestdegreetheworthinesstobeanobjectof

worship.TheworshipperexperiencesintheexcellencesofDevrupaof

Devatmaas'whollyotherthanhim.HefindsDevatma'spsychologyentirely

otherthanhis.HeknowshowDevatmaisfreefrom thefeelingsofjealousy,

violence,vindictivenessandvanity,andisinfullcontrolofhisinstinctive

urgeswhichknownodeviationinhim.Thefeelingsofaweandreverence,

loveandworshipfindnolimitinaworshipperwhenheiswitnessto



Devatma'sloveoftruthandgoodnessandcompletehatredforuntruthand

evil.Theexcellenceofthesepsychologicalforcessurpassimaginationin

theirdepth,quality,all-pervasiveness and sublimity.In the worship of

DevrupaofDevatmaheexperienceshimselftobenothingbut'dustand

ashes'.

TheDevrupaofDevatmaisexperiencedbyhisworshipperasmostawe-

inspiring.Itisfelttoomajestic,tooover-powering,toooverwhelmingand

givesthesenseofterrific.Inspiteoftheoverwhelmingcharacterofthe

DevrupaofDevatma,itisyetfelttobeobjectofirreistiblefascination.The

experienceisoneofwonderofwondersthatevolutioncouldthrow such

manifestationtosatisfythehighestreachofman'slove,anddedication

and worship.There is no tinge ofsupernaturalism in such religious

experiences.

HowdoesDevDharmaFunction?

Letusattendtomoreconcretepartofthisnaturalisticreconstructionof

DevDharma.ThefirstcharacteristicofDevDharmaasanorganisation,is

tohelpmantogetridofevilhabitsofsmoking,drinking,gambling,adultery,

meateating,killing,bribe-taking,stealingandsuppressionofdebtsand

deposits.Itinitiatesapersoninitssocietywhenapersonfoundtostay

freefrom theseevils.

ThesecondcharacteristicofDevDharmaasanorganisationistocultivate

senseofdutyandfeelingofserviceinmultiplerelations.DevDharmaholds

thatthesupremeidealoflifeformanconsistsinestablishing higher

harmoniousrelationswiththecosmosbymeansofforcesofhigherlife.

Manstandsinmultiplesocialandnaturalrelationships.Heisason,a

brother,a husband,a parent,a memberofhis clan,communityand

mankind.Heisrelatedtotheanimalworld,theplantworld,andthephysical

world.Sincemanisstructuredinmultiplerelationships,hecannotbutact

and reactin these relationships.Devatma considers man in sixteen

relationshipstotheworld.Eachoftheserelationsinwhichmanstandscan

enrichhismorallifeifhebringsaltruism toit.Sattvictaoraltruism isnota



singlefeeling.Itisagamutofemotionsandattitudes.Wearealtruisticor

sattvic when we have feelings orattitudes ofappreciation,gratitude,

affection,respect,reverence,justice,faith,disinterestedservice,reparation,

harmonyetc.Altruism orsattvictaisthetextureofourlifewhenwedevelop

allthesefeelingsindifferentrelationships.Thedevelopmentofaltruistic

feelingsanddischargeofourdutiesintheserelationsandobservationof

prohibitions(evilthoughtandconduct)arecalledspiritualexercises.Letus

taketherelationofparentsandchildren.Thespiritualexercisesforchildren

consistinrecallingtheirloveandservices,indevelopingfeelingofgratitude

andloveforthem,tofeelanurgetoservethem innewerandnewerways,

to askfortheirforgivenessforwrongsdoneto them.Thesespiritual

exercisesarenothingbutexercisestocultivateinrelationsthefeelingsof

sweetnessandharmonyoflove,understanding,joyandservice.Similar

spiritualexercisespertaintoalltherelations.

InTheDevShastra,vol.4,Devatmaworksoutwiththeearnestnessand

dedicationofaresearcher,thevariousattitudes.dutiesandprohibitionsin

eachrelationasisdoneconcerninglow-lovesandlow-hatredsandhigher

lovesandhigherhatredsinTheDevShastra,vol.3.

Amonthorportionofamonthisallottedformeditationinsomerelation

andspiritualpracticesarerecommendedineachrelationtodeepenitfor

thegoodofallconcerned.TheDevShastra,vol.4,isentirelydevotedto

enlightenandenthusethedevoteestorefinetheirpersonalrelationtoall

thefourordersofexistences.Itprovidesacultureofsweetnessandlightin

conduct.Thesespiritualexercisesarefoundeffectivetoraisehumanitya

stepuptowardsitsdestinyofhealthandstrengthofthesoulandtoshare

inbuildingfurthertheedificeofevolution.

Thethirdcharacteristicistoup-gradehumanityistocultivateahigherlevel

ofdisinterested service to the existencesofthe fourorders.We are

differently gifted and circumstanced in health,strength,intelligence,

characterdispositionsandincapacities.Insocietywehavethesick,the

poor,thehandicapped,mentallyretardedandmorallydegraded.Allthese



areourfellow humanbeings.Ifwecultivatefeelingofcompassion.we

reducesufferinginthehuman,theanimal,andtheplantworlds.Ifwe

cultivatefeelingsofjustice,weworkforsocietyinwhichthereislessand

lessdeprivationofrightstotheweakersectionofsocietythepoor,the

womenandthechildren,nolesstheanimals,theplantsandinanimate

existences.Throughthefeelingofdisinterestedserviceweseektoremove

disharmonyin inter-personalrelations-between parentsand children,

brothersandsisters,husbandandwifeetc.Wetrytolesseninotherstheir

low-lovesandlow-hatredsandcultivateinthem higherlovesandhigher

hatreds.

Thereisafourthcharacteristicupwardintheevolutionaryprocesswhich

DevDharmaprovides.Justasthereissuchathingaseducationinhealth

consciousnessthereisneedofeducationinhealthconsciousnessofsoul.

DevDharmacultivatesatma-bodh,i.e.healthconsciousnessofsoul.It

enlightensanindividualtoknow theoriginofsoul,itslawsofhealthand

decay;itawakenstheindividualtothefactthatlow-lovesandlow-hates

vitiatethesoulandbringaboutitsdeathifonepersistsinthem.Higher

lovesandhigherhatesbuildhealthandstrengthofthesoul.Theidealfor

usisatm-gyan(theknowledgeofsoul)andatm-kalyan(thewelfareofsoul).

Thereisnoplaceorroom forsupernaturalism intheseconceptsofmoksha

andvikasofthesoul.SaysDevatma"Asacompetentdoctorandeffective

medicinearehelpfulincuringphysicalmaladiesofman,inthesameway,

in orderto getfreedom from slaveryto ignorance,false beliefs,low

attachments,andsinfulcoursesandtoevolvehigherlife,everyfitsoul

requiresthehelpofatruepreceptorpossessedofthehighestpsychic

forcesofcompleteloveoftruthandgoodnessandcompletehatredfor

untruthandevil"46.

DevDharmaeducateshumanityintheabovefourstepsofascenttohelpit

to attain to its destinyofmoksha and vikas,which makes itfitto

participateandcontributetotheprocessofevolutiononearthfornew

qualityoflifeforallthefourordersofexistencehuman,animal,plantand

inanimateworlds.



ThustheChurchofDevDharmaisanxiousinitssermonsandpractical

exercisestocreateinitscongregationsthefourstepsofascent,namely,to

createhatredforevilsofsmoking,drinking,meatdiet,adultery,gambling,

suppression ofdeposits,bribe taking,theftand killing.Itcreates the

consciousnessthatdevelopmentofaltruisticattitudeanddischargeof

dutiesinvariousrelationsanddisinterestedserviceofsocietyarelawsof

thehealthofthesoul.Ithasfixeddaystocelebratethelastdayofthe

spiritual exercises in each relation. Further, sermons awaken

consciousnessandconcernforsoulwelfarewhichhelpstocheckthe

operation oflow-lovesand low-hatesand strengthen higher-lovesand

higher-hatreds.Finally,thesermonsandteachingshighlightthesublime

character (Devrupa) of Devatma whose lightand power besthelp

understandingandwilltoknowwhatisevilandtorejectit,toknowwhatis

goodandtrueandtoacceptandassimilateit.Torepeat,thereisnoplace

ofsupernaturalism inallthesespiritualexercises.

Therearesongssungtogetherbythewholecongregationforexperiencing

religious emotionalappreciation ofthe sublim ity ofthe Devrupa of

Devatma.WecanmarkthedistinctionbetweenpraiseofGodandpraiseof

DevatmawhenweknowhowDevDharma'shymnshavedifferentcontents.

Thesehymnshelpthewholecongregationtoexperiencereligiousfeelings

ofawe,reverenceloveandworship.

TheDevSatotrarunsasunder:

OnewhohasdevelopedinhimselftheDevajivana5*;

OnewhopropoundstheDevaDharma;

OnewhobringsabouttheSatyaDharma;

Onewhoestablishesthegoodofall;

5Devajivanaisthelifeofcompleteloveoftruthandgoodnessandcompletehatredofuntruthandevil



ToDevaguru,Ibow.

Onewhosheds'Devajyoti6

Onewhoshowstheform ofsoul;

Onewhodiagnosesdiseasesofsoul;

Onewhorevealsthefallofsoul;

Onewhodemonstratesprotectionofsoul;

Onewhoenlightensthesoul;

Onewhoenkindlesknowledgeofthesoul;

OnewhoawakensawarenessofTrueDharma7,

OnewhoarousestheconsciousnessofDevaDharma;

ToDevaguru,Ibow

Onewhoshedsthe'DevaTeja'**;

Onewhodestroyslowloves;

Onewhoobliterateslowhates;

Onewhobestowsthetrueliberation;

ToDevaguru,Ibow.

Onewhoshedsthe'DevaTeja'**8;

Onewhoproducesfeelingshigher;

6Deviyotiisthelightwhichrevealsthetruthsaboutthenatureofsoulanditevolutionanddevolution.

7TrueDharmaorReligionforDevDharmaconsistsingettingfreedom from evilpassionsanddesiresandcultivating

higherlovesandhigherhatred.

8**DevTejaisthepowerwhichmovesourwilltoaction.Itreferstothepsychologicalpowerwhichhelpstothrowout

evilthoughtsandconductandhelpstocultivatealtruisticfeelings.



Onewhoarouseshigherloves;

Onewhoevolvesahigherform;

ToDevaguru,Ibow.

TheDevAartiismasssingingforthevictoryofDevatma'sloveoftruthand

goodnessonearthandonhumanlife.

DevDharmahasinspiringceremoniesconnectedwithbirth,marriageand

death,orientedtocultivationofhigherloveandhigherhatred.Theyawaken

andstrengthenthealtruisticdispositionsinthepersonsconcernedandthe

congregation.Theseceremoniesareshowersofblessingsforbetterlifein

allcosmicrelations.Theindividual'sgoodofthesoulandthegoodofthe

worldareshowntocoincidesothatmanandNaturecanworkhandinhand

tocreateaworldofunity,harmony,peaceandblissbothforthetinniest

andthemostexaltedbeing.
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