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TheConceptofMan

Introduction:

Whydoesorshould man studyhimself?Thereare manifold

reasonswhichhavemotivatedhim toexplorehisnature.Thereis

inborncuriosityinmantounderstandhisworldandhisbeingin

theworld.Achild,assoonasheisabletospeakinsentences,

pestershiselderswithquestionsconcerninghisenvironments.

Theworldisamagicboxofwonderfuldelightforhim andhe

wants to revelin understanding it.No wonderhis mother

complainsthatfrom thetimeherchildhaspickeduplanguage,he

bothersherwithquestionsofnoconsequencetohim.frue,the

childhasnobiologicalorsocialproblemsofutilityinseeking

answerstohisquestions.Heisinterestedinsatisfyinghissense

ofcuriosity.Knowledge is itselfpleasureable to him without

regardtoitsutility.

Thechilddoesnotaskquestionsonlyabouthisenvironments,he

asksquestionsabouthimself.Heaskshisparentsastowhere

from doeshecome.Theparentsingeneralgiveafancifulanswer

toleavetheimpressioninthechildthatsexisaforbiddensubject.

Whenfeelingofcuriositymaturesinaperson,ittakestheform of

theloveofknowledgeabouttheuniverseandhimself.Aristotle

wellputsitwhenhesays:'Philosophybeginsinwonder'.Kant

saysthesamethinginhisstatement:Thestarryheavenabove



andthemorallawwithinmakemewonder.Manispossessedof

aninsatiableurgetounderstandhisenvironmentsandhimself,

foritself.Knowledgeisnotabiologicalnecessity.Iftheinsectsof

the animalworld do biologically survive inspite of man's

persistentdestructionofthem ifapesandmonkeysdosurvivein

theabsenceofphilosophyandscience,whycouldnotmanasan

animal,survivewithoutscienceandphilosophy.Knowledgeisa

culturalnecessity,anecessitybornofmanbeing gifted with

understandingwhichseekssatisfactioninknowledge.Knowledge

hasintrinsicvalueforhumanunderstanding,itisitssatisfaction

andfulfilment.TheGreekphilosophersweresodominatedintheir

pursuitofknow ledgeforitsownsake,thattheyconsidered

inferioranyknowledgeforwhichutilitycametobefound.Itstill

remainstheculturalpatternoftheWestinheritedfrom theGreeks,

thatthescientistwhoseeksunderstandingoftheuniverseforits

ownsake,issuperiortothescientistwhosecksutilityofhis

knowledge.

Thedesiretoknowforitselfisonemotivationinman.Thereisa

secondmotivation,tomeethisbiologicalproblem ofsurvivaland

thepsychologicalproblem ofsuffering.Mantriestoimprovehis

ways of production for survival. At agricultural mode of

production,he has discovered whatcrops can be grown in

differentseasons,how heshouldpreparethelandforvarious

crops,how muchwaterisneeded forspecificcrops,how to

improveseeds.Suchknowledgeisofbiologicalusetomanto

satisfyhishunger.Manhasdevelopedmedicalsciencetomeet

thechallengeofillnessinhim andtoimprovehishealthand

happiness.However,itismerereductionism toassimilateman's



urgetoknow foritselfintoanurgeforbiologicalsurvival,i.e.

intrinsicvalueofknowledgetoitsutility.

Therehasbeenanadditionalreasonformantounderstand

himself.Mandoesnotonlyfeelanurgetounderstandhimselffor

thepleasureofitortomeetthechallengesofphysicalandsocial

survivalandsufferinginhim butalsotounderstandtheuniverse.

Itisapre-suppositionwithhim thatheepitomizesinhimselfthe

secretsoftheuniverse.AsMenciussays:"Universeiswithinman".

Manistheconsciousreflectionoftheunconsciouscommos.

Man is the voice ofthe dumb universe.He is the highest

expressionofit.Inhim liesthefullunderstandingoftheuniverse.

Theunderstandingofanapple,e.g.,isnotinitsseedbutinits

stateofmaturity.Manisthemeasureofeverything,thewhole

universe.

Itisbesttoclosethissectionwithaquotationfrom Aristotle:"In

ourviewknowledgeisathingofbeautyandvalue,andonesortis

moresothananothereitherbecauseisexactorbecauseitis

knowledgeofbetterandmorewonderfulobject.Onboththese

groundswemayreasonablyplacetheinvestigationofthesoul

amongthehighest.Itseemstoothatknowledgeofitcontributes

greatlytowardstruthasawhole,butspeciallythataboutnature.""

InthiscontextwhenDevatmaisthehighestfruitofevolution,

understandinghim fullyilluminesourtrueunderstandingofthe

planet.

(2)

PerspectivesoftheStudyofMan



InthepersManstudieshimselffrom innumerableperspectives.

Almostallsciences offerperspectives of man.pective of

astronomicalscience,manisanabsolutelyinsignificantcreature,

an accidentofno consequence.Biologystudies man in the

Perspectiveofevolutionofspecies.Sociologyunderstandsman

thenexusofrituals,customs,conventionsandlaws.Economics

interpretsmaninthemostcrucialcontextofproductionand

distribution,Thevariousbranchesofpsychologyexploremanin

varied aspects. Social psychology discovers social inter-

connectionsofmaningrouplife.Abnormalpsychologydeciphers

the innerstructure ofman's psychologicalfunctions.General

psychologydescribesthephysiologicalbasisofman,measures

his various abilities and aptitudes.Educationalpsychology

concentrateson the processesoflearning in man.Industrial

psychologyilluminestheprocessesinvolvedinvocationsofman.

Medical psychology analyses interaction of psychosomatic

factorsinthemake-upofman.

Itis notonlysciences thatstudyman.Literature offers the

deepeststudyofmaninconcretecontextofinteractionbetween

manandwoman,betweenmanandNature.Itoffersthemost

penetrating existentialinsightsofman.Modern philosophyis

moreandmoreturningtowardaliteratureinitsinterpretationof

man.Itfindsthatscientificstudiesaretooabstracttocatchthe

truthofconcreteindividualmanwhoisthetrueunitofreality.The

average man is a fiction,the particularman is alone real.

Literature is the nearestapproach to the understanding of

particularmenandwomenintheirspecificlifesituations,

Religionandphilosophy,too,studymaninhismetaphysicaland



valuationalaspects.Itisinphiloso-religiousperspectivethatwe

willstudyman.Letusnotforgetthatphiloso-religiousperspective

isoneoftheinnumerableperspectivesonman.Nosinglestudy

orperspectivecanexhaustthebewilderingcomplexityofhuman

life.

(3)

ProblemsintheStudyofMan

Wewillraisethefollowingquestionsonman:

1.Ismansimpleorcomplexinhisconstitution?Ifheissimple,

whatisitsmakeup?Ifitiscomplex,whatareitsparts?Whenitis

constitutedoftwoormoreparts,whatistherelationofthem?Is

hethesum totalofthem?Istherelationcausal?Istherelation

logical?Aretheconstituents,partsoraspectsofoneunitary

whole?

2.Whatisthenatureofman?

3.Whatistherelationofmantosociety?

4.Whatistherelationofmantosub-humanordersofexistences-

-theanimalworld,theplantworldandtheinanimateworld?

5.Whatistherelationofmantohisdeity?

6.Whatistheidealofman?

(4)

MaterialisticConceptofMan

Maninhisstudiesisfirstoutwarddirectedandthenturnsto



himself.Heisfirstdrawntostudyhisenvironmentsbeforehe

comesto thestudyofhimself.Thephysicalstudiesprecede

humanisticstudies.

The western philosophy started with Greeks. They were

fascinated and struckbythe diversityand multiplicityofthe

universe.Theytriedtoseekthesourceofthisinfinitemultiplicity

anddiversity.Thalesholdsthatwateristheessenceofthethings

intheworld.Anaximenesattributesthediversityofthingsto

condensationandrareficationofair.Parmenidesholdsthatbody

orcarthistheonlytruthoftheuniverse.Heraclitusfoundfireto

bethesourceofthebewilderingworldofchangeandbecoming.

EmpedoclesandsomeIndianthinkersholdthatwater,air,earth

and fire are the primary stuffs of the universe and their

combinationsexplaintheinfinitediversityofthings.Inthepresent

context,theseanswersappearchildish.Eventhoughchildish,

theyareofimmensesignificance.Thesethinkerswereonthe

righttrack.Theysoughttheexplanationoftheuniversewithinthe

universe.Theylaidthefoundationofnaturalism,Inpursuingthis

pathofinquiry,theyreachedtheconclusionthattheuniverse

consistsofatomsmovingaccordingtomathematicallaws.This

is the fundamentalunderstanding of modern experimental

physics,too.

The philosophers came to the study of man through the

understandingtheyhaddevelopedininterpretingtheuniverse

Manisapartoftheuniverse,Whatistheessenceoftheuniverse

istheessenceofman.Ifairistheessenceoftheuniverse,then

somethinkerslikeDiogenes,thoughtairorbreath to bethe

essence ofman.Man livesso long he breathes.In ordinary



language,whichreflectaman'sunderstanding,whenwesay,'he

breathedhislast',wemeanheisdead.Godisalsosupposedto

holdthesameview.IntheBookofGenesis,LordGodformed

man'outofthedustofthegroundandbreathedintohisnostrils

thebreathoflifeandmanbecamealivingsoul.Theword'soul'in

its rootmeaning means breath.Some thinkers,like Hippon

maintainthattheprincipleofsouliswater,becausetheseedof

allcreaturesiswet.Ifessenceoftheuniverseisfire,theessence

ofmanisheat.Solongthebodykeepswarm,itlives.Inordinary

language,whenwesay,'Hishands.andfeethavegonecoldorhis

bodyisgettingcold'wemeanheisdyingorisdead.Fireinthe

principleoflife.

Boththeseinterpretationsoftheprincipleoflifeofmanasbreath

orfire,wereempiricalandverifiable,basedonthebeliefthatthe

principleoflifeisthatinwhoseabsencemanceasestoexist,

Whenphilosopherscametothinkoftheuniverseasconsistingof

atoms,manwasthoughtofasmadeofatoms.

Democritusholdstheviewthatwhatiscalledsoulismadeoffine

orsubtleatomsandbodyconsistsofgrossatoms.Itisclearthat

these philosophers hold man to be a physicalexistence.Its

principleoflifeissimple,sayair,fire,atems,

ThemodernsciencerepeatsthehistoryoftheancientGreek

philosophy.Sciencestarteditsstudywiththeuniverseandlater

oncametothestudyofman.Sciencewasbornasastronomy.

This science was followed by physics,chemistry,biology,

sociology,andthenpsychology.Whereasthescientificstudyof

physics is three hundred years old,the study ofscientific



psychologyishardlyonehundredyearold.

Astudyisscientificifitusesscientificmethodinthefieldofits

exploration.Scientificmethodstudiesentitiesandeventswhich

arepublicallyobservable.Whenanastronomeracesaheavenly

bodywithhistelescope,anotherastromonercanalsoseethe

sameheavenlybodywithhistelescope.Inmatteroffact,anyone

canseethesameheavenlybodywiththehelpofhistelescope.In

aphysicslaboratory,anumberofstudentscanseethesame

experimentbeing done.When psychology took to scientific

methodinitsstudies,itmodifieditsdefinition.Psychologyisnot

thestudyofsoul.'Soul'isametaphysicalterm riddledwithtoo

manyequivocaland unverifiablemeaningsto bescientifically

useful,But-psy chology is not even a study of mind or

consciousness,Mindorconsciousnessisprivatetoaperson.Itis

notapublicallyobservablephenomenon.Whatwecanpublically

observeofamanishisbehaviour.Wecanobservehowhedoes

things,how he behaves in relation to others.So scientific

psychologyisdefinedasthescienceofhumanbehaviour.

Psychologistsintheunderstandingofthemethodsoflearningin

animalsfoundnoneedtorefertoconsciousnessorideasin

animals in explaining theirmethods oflearning.They could

explainthem withoutrecoursementalwordslikeconsciousness

orideas.Themethodsoflearninginmanarethesameasthe

methodsoflearninginanimals.Thereis,therefore,noneedto

interprethuman behaviourin mentalwords.The well-known

behaviouristpsychologist.Watson declared thatthe mental

wordslikeconsciousness,ideas,feelings,emotions,desires,and

willareasmythicalaswordslikegodorgoddess.Theymustbe



banished from the study ofman.Human behaviourcan be

explainedinreflexesorbodilymechanisms.

ThemodernschoolofphilosophyisLinguisticAnalysiswhich

dominates the field.According to its greatexponents like

WittgensteinandRyle,mentalwordscanbetranslatedinphysical

language. Understanding is a mental word. We say: 'He

understands addition'.Whatdoes itmean?He can correctly

perform the operations ofaddition.The correctness ofthe

operations is judged by an objective standard.The word

'understands'doesnotmeananythingbeyondorotherthanthe

correctoperation.Tothinkthatbehindthecorrectoperationof

additionthereisunderstanding,amentalphenomenon,isas

reduntantastothinkthatthereisunderstandinginacomputerat

thecounterwhichaddsupthepriceofone'spurchases,Ryle

sumsupthisphilosophicstandpointoflogicalbehaviourism in

hisbook,TheConceptofMind:"Ithasbeen argued from a

numberofdirectionsthatwhenwespeakofaperson'smind,we

arenotspeakingofasecondtheatreofspecialstatusincidents

butofacertainwayinwhichsomeoftheincidentsoflifeare

ordered.His(man's)lifeisnotadoubleseriesofeventstaking

place in differentkinds ofstuff:itisone con catenation of

events....Sothequestionabouttherelationbetweenapersonand

hismind,likethoseabouttherelationbetweenaperson'sbody

and his mind,is an improperquestion.Consciousness and

Introspection cannotbewhattheyareofficiallydescribed as

being,theirsupposed objects are myths."Itis obvious that

modernscienceandphilosophy,throughtheperspectiveofthe

universeand scientificmethod,interpretman to havesimple



singleunitarybodilyexistence.

(5)

IdealisticConceptofMan

IncourseoftimephilosophycametostudymandirectInsteadof

throughtheuniverse.Manbecamethecentreofthestudyfor

philosophy.Manwasnomoreviewedthroughthespectaclesof

theuniverse.Hecametostudyhimselfwithhisownspectacles.

InGreekPhilosophyhumanisticstudieswereinitiatedbySophists,

high-lightedbySocrates,anddevelopedbyPlatoandAristotle.

Socratesisknownforhisepigram "know thyself.Heholdsthe

viewthatthemostimportantandvaluablestudyformanisman

himself.Philosophyshouldconcentrateonthestudyofman.

Socratesdrawsdistinctionbetweenbodyandsoul.Thereisa

differencebetweenacarpenterandhistools.Acarpenteristhe

useroftools.Iam distinctfrom thecarIdrive.Iam theuserof

thecar.AsIusethecartocoverdistances,Iusemyfeettogo

from oneplacetoanother.SoIam distinctfrom mybody.Iam

soulwhichcannotbereducedtobody.Thesoulinmeisknower

oftruth.Itcan know whatis good orvirtues like justice,

temperance,courage,piety.Iam soulforwhich bodyis an

instrument and dispensable instrument. Socrates identifies

himselfwithhissouljustastheearlierthinkershadidentified

manwithoneoranothermaterialstuff.Socrateswascondemned

bythecourtofAthenstodeathforteachingnew ethicstothe

youth.Onthelastdaywhenhewastobegivenacupofpoison,

his friends came to meethim and found Socrates happy.

Socrateshaddevelopedcompletevairagyafrom hisbody.Hewas



ashappyasabridegroom istomeethisbeloved,hisbeloved

beingtruth.Hesaid,hewouldbefreefrom thelimitationswhich

bodyimposedonhisexplorationsinknowledge.Whileinbodyhe

hadtocarnforhisbody,totakerestandsleep,andtoattendto

hissickbody.Afterdeath,indieembodiedstate,hewouldthe

abletopursueknowledgeallthetime.Oneofhisdisciplesasked

him how theyshouldburyhim,"Howeveryouplease!"Socrates

humorouslyputit,"ifyoucatchmeandIdonotgiveyouaslip."

Andhelaughedandthenheturnedquietlyandsaid,"Icannot

persuadeCrito,myfriends,that'Iam'thisSocrateswhoisconver

singandarrangingeverybitofwhatisbeingsaid.HethinksthatI

am thethingwhichhewillbeseeingasacorpseashorttime

afterandheaskshowtoburyme".

Socratesholdsthattheessenceofsoulisreason.Andjustas

ourbodiesarecomposedofthesamematterwhichisfound

throughouttheuniverse,somustourreasonbepartofuniversal

cosmicreason.ThusSocrateslooksattheuniversethroughhis

spectacleofmanandgivesitidealisticinterpretation,andrejects

thenaturalisticinterpretationofit.

(6)

WefindthesamecourseofdevelopmentinIndianPhilosophy.

Vedasareourfirstreligiousandphilosophictexts.Thegodsin

Vedasrepresentnaturalobjectslikesun,rain,airetc.Theyare

embodiedbeings,comeinchariotswithbowsandarrows.They

makedemandsforeatables,askforsomedrink.Theworshippers

prayforphysicalbenefits,rainforthecrops,progencyfortheir

familyandvictoryinwars.Thewholeviewofmanis'thisworldly'



initsmetaphysicsandethics.WhenwepassontoUpanisadsthe

wholeoutlookoftheIndianthinkersisdramaticallychanged.The

physicaluniverserecedesbackbeyondthehorizonandwhen

visible,itis dyed in human colours.The whole thinking and

reflectionisconcentratedonmanhim gelf,hisinnerlife.The

universeshrinkstothecampusofindividualconsciousness.Man

istheuniverse,Hebecomescentralandfocaltothestudyofthe

philosophers.Thequestionsraisedconcerntheessenceofman,

hisfuturedestinyandtherealizationofit.IntwooftheUpaniaads,

TaittiriyaandChandogya,thequestionisraisedastowhatis'T'.

InChandogyaUpanisad,PrajapatiinstructsIndraamonggodsand

Virocanaamongthedemonsabouttheessenceofman.Hesays,

"Lookatyourselfinapanofwater.Anythingthatyoudonot

understandoftheself,tellme".

Thenthetwolookedinapanofwater.

ThenthetwosaidtoPrajapati:Weseeeverythinghere,Sir,aself

correspondingexactly,eventothehairandfingernails.

ThenPrajapatisaidtothetwo:Makeyourselfwellornamented,

well-dressed,adornedandlookinapanofwater.

Thenthetwomadethemselveswell-ornamented,welldressed,

adornedandlookedinapanofwater.ThenPrajapatisaidtothe

two:Whatdoyousee?

Thenthetwosaid:Justaswearehere,Sir,wellornamented,well-

dressed,adorned-sothere,Sir,well-ornamented,well-dressed,

adorned.Thatistheself'.Saidhe.Prajapatiexpectedhisstudents

tothinkoverwhetherselforIcouldbeidentifiedwithbody.In



Taittiriya Upanisad,ton,this identification is rejected.This 'I'

disappearsatdeath,thoughthebodymayremainintactfora

shorttime.Whatdisappearsatdeathislifeandthisvitalprinciple

ispranaorbreath.Butcanweidentify'I'withbreath?Insleep

thereisbreath,butIam notthere,forIhearnothing.Ifsomeone

callsme,Idonotrespond.So'I'cannotbeidentifiedwithpranaor

breath.Am Ithemind,whichrespondstosounds,smells,tastes?

Can I be identified with consciousness or mind ? No,

consciousnessispossessedbytheinsane,too.Hethinksand

talkssoincoherently.Iam rationalinthoughtindailylifeand

philosophicpursuits.Can'T'beidentifiedwithreasou.Reason

operates atthe levelofdualism ofsubjectand object.The

knowingsubjectisdistinctfrom theobjectknown.Thisdistance

orseparationofsubjectandobjectleavestheknowledgeina

stateofincompleteness.ButwhenIraisethequestion'whatam

I',theknowingsubjectandtheobjectknown,isthesame.So

deeperthanreasonisthestateinwhich'I'isidentifiedwith"I',a

stateofbliss.Alltheotherlevelsofexistenceinus,annamaya,

pranamaya,manamaya,vijnanamayadenotconstitutetheselfor

I'.'I'oratmaisconsciousnessbliss.orAnandandtheotherlevels

ofexistencesaresupportedbyit.

Itisclearhowboththewesternandtheeasternphilosophies,in

thedirectstudyofman,areledtoholdthat'I'issoul;theessence

ofmanissoulwhichisdiametricallydifferentfrom vitaland

consciousnesslevelofexistencewhicharefoundintheplantand

theanimalworlds,too.

(7)



TwoViewsofMan

Boththeviewsofman,ofnaturalism andidealism,holdmantobe

constituted by single stuff,that of living body,or self-

consciousness,"'I'am body",saysthenaturalist."Iam soulorself

-consciousness',saystheidealist.Bothareextermeviews,

Thereareotherviewswhichtakeamiddlecourse,butpractically

retaintheirmainthesis.Naturalistsholdthatthereissoulor

consciousnessinus.Butitisaby-productofbodilyactivities.In

Plato'sdialogue'Phaedo',thisview isstatedthus:Weknow that

musicwhichisinvisible,simpleanddivine,isproducedbyplaying

onamusicalinstrument,say,lyre.Inthesamewaywhatwecall

soulorconsciousnessisresultoftheharmoniousactivitiesof

thebody.Justasmusicceaseswhenthemusicalinstrumentis

nolongerbeingplayed,humanconsciousnessceaseswhenthe

bodyceasestofunction.Tceasetoexistwhenmybodyceases

tofunction.Whatisprimaryinme,definesme,isnotbodybut

bodilyactivity.Theidealistsholdthatsoulisanindependent

realityanditspresenceisresponsibleforthefunctioningofthe

body.Atthedeathofthebodysouldoesnotceasetoexist.

Weseethatevenwhenmanisregardedasacomplexoftwo

stuffs,manisidentifiedwithoneofthem andthefactofthe

existence ofthe otherisdemoted to being a byproductor

dependentexistence.

How isitthatphilosopherscametosuchone-sidedview ofthe

make-upofman?Theconceptofevolutionwasnotavailableto

them.Evenwhentheconceptofevolutioncametobeaccepted

bythem,theycouldnotyetseethetruerelationofbodyandsoul



duetoalimitedinterpretationofthecausalprinciple.

Letmeillustrate.Theconceptofevolutiongainedcurrencyand

prestigeinthephilosophicworldinthenineteenthcentury.Every

philosopherhadtoencounteritinhisphilosophicreconstruction.

SriAurobindoinourcountrygivesanevolutionaryinterpretation

to his Brahmanvada.He accepts the facts ofevolution,the

gradualunfoldmentoflife,thatofplantsandanimalsandman.

Heholdsthathuman consciousnessatpresentislimited to

rationallevel.Manhasyettoscaleotherheightsofevolution.But

heholdsthatwhatisknownasmatterisinfactBrahmangone

unconscious.WhydidnotSriAurobindoacceptthatevolutionis

developmentfrom inanimateormaterialworld?Whatstoodinthe

wayofthisgreatintellect?

Thesamepositionwefindwiththenaturalists.Theyholdthatlife

hasevolved.Butlifeisjustchemistry.Itisnothingbutchemistry.

Consciousness is nothing butbodily behaviour.Why do the

naturalistsnotaccepttheriseofnew levelsofexistencesfrom

matter?

Boththeidealistsandthenaturalistsholdtoalimitedview of

causationasnumericaltotal.Asum totalcannotbemorethan

thesum ofitsnumbers.2plus2cannotmakemorethanfour.

Theeffectcannotbegreaterthanthecause,fortoholdsoisto

believethatpartoftheeffecthasnocause,whichisabsurd.The

realityofthecausemustbeequaltoorgreaterthantherealityof

theeffect.Ifthisinterpretationofthecausalprincipleistrue,

therecannotbeevolutionfrom theinanimateworldtolifeand

consciousness,Iftheinanimateworldisthecauseoflife,thenlife



mustbeimplicitlyorpotentiallypresentinmatter,otherwisethe

effectwillbegreaterthanthecausewhichisviolationofthe

principleofcausation.Ifself-consciousmanhasgraduallycome

from matter,theself-consciousnessmustbeimplicitypresentin

matter.SomatterisBrahmangoneunconscious,formatteris

showingevolutionofhigherandhigherconaciousnesses.

TheaveragemandoesnotfeelanyhesitationtoacceptthatGod

hascreatedman,forGod'srealityisfargreaterthantherealityof

man.Buthefeelsgreatresistancetobelievethatmanhascome

throughgradualevolutionoftheinanimateworld.Itisclearthat

whatexplainstheresistancetobelievetheevolutionofthehigher

from theloweristheviewofcausation.

Thenaturalists,too,do notacceptlifeasin itselfa novelty

irreducibletochemicalelements,foritistoadmiteffecttohave

greaterrealitythanthecause.Thustheconceptofevolutiongets

boggeddownintheconceptofcausalprinciple.

Thecausalrelationisinfactnotonlyadditivebutemergent,too.

Whenwemixwaterandsugar,wegetsweetwaterandwhenwe

drinkit,wegetboththetasteofsugarandwater.Theeffectis

justthesum totalofthecausalfactors.Buttakethecaseof

water.Ifweuniteoxygenandhydrogenthroughanelectricspark,

wegetwater.Waterhaspropertieswhichareneitherinoxygen

norinhydrogen.Ifweinhaleoxygenfrom anoxygenjarandthen

inhalehydrogenfrom ahydrogenjar,ourthirstisnotquenched.

Therearepropertieswhichareproducedthroughaynthesisof

elements.Synthesisofelementsgivesrisetoaunifiedwholewith

propertiesofitsownwhichtheelementsassuchdonotpossess.



Waterisnotimplicitorpotentiallypresenteitherinoxygenorin

hydrogen.Itisfutiletoseekinelementswhatisnotduetothem

butto the factoftheirpeculiarsynthesis,Synthesis is an

additionalfactorin the situation.Hence the effectdoes not

exceed thecause.Thecauseisnotlimited to elementsbut

includesintheirproductiontheuniquefactorofsynthesis.So

whatistheresultofthepresenceofthisfactorofsynthesis

cannotbeattributedtoelementsandwecannotsaythatwateris

implicitlypresentin oxygen orhydrogen.Wateris no where

presentimplicitlyorexplicitlybeforethepeculiarsynthesis.Water

isanemergentevoluteofthesynthesisofoxygenandhydrogen.

Inthepresentdaydevelopmentofbio-chemistry,thechemistsare

able to produce living cells through peculiarcombination of

chemicalelements.Butlifeisnotimplicitorpotentiallypresentin

chemicalelements.Whatarethecharacteristicsofthewhole

neednotbethecharacteristicsoftheelementsorpartswhich

constituteit.LetustaketheinstanceofTajMahal.Itisamarvel

ofbeautifularchitecture.The grandeurofbeauty which is

experiencedbyanaesthetecannotbeattributedtothepiecesof

marble.Itisnotimplicitinthem,thoughTajManalcannotexist

withoutmarblepieces.Nopieceofmarblecanclaim foritself

whatbelongstothewholewhichwerefertoasTajMahal.The

smallvalueofthemarbleremainsthesamebeforeitbecamepart

oftheTajMahalorwillremainthesamewhenitceasestobepart

ofTajMahal.In anartisticwhole,thevalueofthewholeis

emergentbearingnomathematicalrelationtosummationofthe

valueoftheparts,whichmakeit.Allartisticwholesinallfields,

say,painting,music,dance,showtheemergenceofvalues,which



belongtothewholeonlyandnosummationofthevaluesofthe

partscanaccountforit.Wecannow understandthatthereare

situationsinwhichtheeffectisadditiveincharacteranditcanbe

attributedtotheelementswhichgotomakeitandthereareother

situationsinwhichtheeffectisemergentincharacterandit

cannotbe attributed entirelyto elements butto the peculiar

synthesisoftheelements.Wecanseehow anidealistlikSri

Aurobindo,and naturalista,like. Holbach went astray. Sri

AurobindothoughtofmatterasBrahmangoneunconsclousfor

betookcausalrelationtobeonlyadditive.Ifhebadthoughtthat

causalrelationcanbeemergenttoo,hewouldhavefeltnoneed

toendowmatterwithimplicitorpotentialconsciousnessandcall

itunconsciousBrahman.Inthesameway,ifanaturalistlike

Holbachhadtakentheviewthatcausalrelationcanbeemergent

too,hewouldnothavethoughtoflifeas'nothingbut'chemistry

andchemistrybeing'anthingbutphysics.

(8)

EvolutionaryInterpretationofMan:

Letusunderstandevolutionasacaseofemergentcauzationand

understand the relation ofbody and soul.Itis true life as

emergentfrom chemicalelementshaspropertiesofitsown,

irreducibletothelawsofchemistry,butitisnolseparableforits

chemistry.Itistruethatconsciousnesshasdevelopedinthelife

ofanimals,anditslawsoffunctioningaredifferentfrom thelaws

ofbiology,yetitcannotfunction withouta living body,or

chemistryorphysics.Consciousnessisinseparablefrom aliving

body.Hencetherecanbenoconsciousnesswithouttheliving



body,astherecan beno living bodywithoutchemistry.The

emergent,howeverdifferentin its functions and behaviour,

cannotdispensewiththeconstitutentswhosepeculiarsynthesis

hasgivenrisetoit.Thethoughtofdisembodiedconsciousnessor

soulisagainstthefactsofevolution.Again,thedenialofdiffe

rentfunctionstosoulisagainstthefactoftheemergenceofnew

qualities.Souland body are inter-dependent.One has no

existencewithouttheother.

The naturalists are right when they assert that soul or

consciousnesscannotexistwithoutalivingbody.Asoulisblind

without eyes. deaf without cara, dumb without tongue,

unconsciouswithoutbrain,Itcannotfunctionwithoutbodyanda

functionlessentityisnon-existent.Theidealistearerightthatsoul

isthesupportofthelivingbody.Therecanbenolivingbody

withoutasoul.

(9)

DevaDharmaholdstheviewthatmanisconstitutedbysouland

bodyandisacomplexwholeandnotasimplesinglestuff.

Tosaythatmanisconstitutedbysoulandbodydoesnotsay

anythingclearanddistinct.Theword'and'isequivocalinmeaning.

Somanyphilosophiesspeakofsoulandbodyandmeanvery

differentthings.Itshowshowthisword'and'isunsuitabletopin

pointanyspecificview onthenatureofrelationbetweenbody

andsoul.

'And' sometime indicates only additive relation. Some

philosophicsholdthatsoulcanleavethebody,roam aboutand



thenreturntoitsbody.Here,thoughitisheldthatmanconsists

ofbodyandsoulyetthetwohaveindependentexistenceinman.

Thereareotherswhoholdtoaone-sidecausalrelationbetween

bodyand soul.Theyhold thatbodycannotdivewithoutthe

presenceofsoulbutsoulcanliveisdisem bodiedstateandthat

isthestateofMoksha.Therearestillotherthinkerswhoholdthat

manconsistsofbodyandsoulandbodyandsoulhavecausal

relationwhiletheyaretogether.NyayaandVaiseskaschoolshold

thatsoulacquiresconsciousness,feelingsofpainandpleasure,

desire,loveandhatewhileitisinbody,butwhenitisseparated

from body,itshedsallthesecharacteristicsandreturnstoits

originalunconsciousstate.

DevaDharmaholdsadifferentview abouttherelationofbody

andsoul.Itholdstoanevolutionaryinterpretationofsoulandits

relationtobody.Soulisanevolutefrom inanimateforces.The

humanlife-forceorsoulasaspeciesisanevolutefrom thelife-

forcesofaspeciesofmammals.Itisbiologicalinorigin.Every

individualsoulisproductofcoalescenceofsperm andovum in

mother'swomb.Ithasadateofbirth.Sinceitisproductof

naturalconditions,itissubjecttogrowth,developmentanddecay.

Itstaysaliveordiesundercertainphysicalandpsychological

conditions.Manconsistsofsoulandbody.Therelationbetween

them isofmutualdependence.Whathasdependentexistenceis

an aspectofa unitarywhole,Living bodyand soulhaveno

independentexistencebutdependoneachotherforsurvival.

Therefore,bodyandsoularetwoaspectsofaanitarywhole,

whichisman.

Itislessambigioustosay'Iam body-soul,'thantosay'Iam body



andsoul,forthereasonsalreadygivenoftheequivocalmeaning

oftheword'and'.Bodyandsoularetwoaspectsofmanwiththeir

owncharacteristicsandfunctions.Intheterminologyofmodern

psychologymanispsycho-physicalorganism.

The inseparable relation of body or soulcan be further

strengthenedwhenitisshownthattherelationofbodyandsoul

isnotonlycausal,butlogicaltoo,sothatthetwoareinseparable

notonlyintheactualworldbutinallpossibleworlds,Descartes

holdsthatthereiscausalrelationbetweensoulandbodybut

thereisnologicalinseparabilitybetweenthetwoandsosoulcan

existindependentofbodyandbeimmortal.SaysDescartes:"I

saw thatIcouldconceivethatIhadnobodyandtherewasno

world,noplacewhereImightbe,andyetthatIcouldnotforall

thatconceivethatIwasnot.

"Iam asubstancewhosewholeessenceistothinkandforits

existencethereisnoneedofanyplacenoritdependsonany

materialthing,sothatthismethatistosay,thesoulbywhichI

am whatIam,isdistinctfrom bodyandevenifthebodywerenot,

thesoulwouldnotceasetobewhatitis".Descarteswrongly

assumesthatmentalwordslike'thinking'or'seeing,'obtaintheir

meaningbyreferencetohislogicallyprivateexperiences.Butcan

weattachanymeaning,say,totheword'tosee'withoutreference

tothebehaviouroftheperceiverandthephysicalcharacteristics

oftheobjectperceived.A wordhasmeaning initsuse.Our

ordinarytalkabout'seeing'wouldceasetobeintelligibleifitwas

cutofffrom suchexperiencesas'Icannotsee,itistoofaroff.

Donotlookaround'.Themeaningof*seeing'canmaintainedonly

because it has threads of connection with other non-



psychologicalconcepts.Breakthesethreadsandtheconceptof

'seeing'collapses.Letusillustrate,Supposeahysteriapatient

claimstohavemagneticsensation.Ifthereisnomagnetinthe

environments,apsychologistwouldnotsay:'Wemaytakethat

thepatienthaspeculiarsensation,thoughmisnamedaboutits

cause.Onthecontrary,thepatient'sreportofmagneticsensation

willbewrittenoffassubjectivebeliefandnocaseofseeing.All

mentalexperiences have meaning only in relation to their

connectionswiththeobjectivematerialandsocialworld.Further,

asAristotle points out,allabstractknowledge orthoughtof

universaltruths,havetheirbasesinsensoryexperiences.Hence,

iftheessenceofsoulisthinking,itispossibleinanembodied

entity.Infacttheindividualizationofconsciousnesstomake'I

think'actual,ispossiblethroughembodiedexistenceandphysical

world.

Thusrelationbetweenbodyandsoulisnotonlycausalbutlogical

also.Justastherecanbenocolourwithoutfigureandtherecan

benofigurewithoutcolour,sotherecanbenolivingbodywithout

life-forceorsoulandnosoulwithoutbody.Soul-bodyaretwo

aspectsofhumanlife.

(10)

NatureofMan

Wenow passontooursecondquestion:Whatisthenatureof

man?Here,welimitourstudyofmantohisaffectiveconative

naturewhichisofconcerntogoodconductandhumanideal.We

leaveoutofaccountman'scongitiveequipmentofsensations,

perceptions,ideas,memory,imagination,andthinking.



Platoholdsthathumansoulhasthreeparts:appetites,spirited

partandreason.Reasonisbothcognitiveandconative.Reason

discriminatesforuswhatistemperanceorintemperance,whatis

courageorcowardice,whatispietyorimpiety.Itcantelluswhat

isgoodorbadandwhatisthehighestgoodortheideal.Reason

isnotonlycognitivebutitisconative,too.Ithasthepowerto

organizeappetitesandspiritedparttoidealform.Whenreason

regulatesourappetites,weacquirethevirtueoftemperance.

When itregulates ourspirited part,we acquire the virtue of

courage,When reason contemplates truth and goodness,it

developswisdom.Wheneachlowerpartstandsinsubordination

tothehigherandthereisharmony,eachpartenjoyingitsdue

satisfaction,we are moralorjust.This is Plato's secular

interpretationoftheethicalidealofman.Aristotleprimarilyholds

tothesameposition.Humannatureisdifferentfrom thenature

ofanimalsinthatmanisrational.Hisvirtueconsistsinthefull

exercise ofhis rationality.Human reason has two aspects,

theoreticalandpractical.Sothereareexcellencesoftheoretical

reason called intellectualvirtues,like scientific knowledge,

technologicalknowledge,practicalwisdom,intuitivereason,and

philosophicwisdom.Thereareexcellencesofpracticalreason

whichconsistinfindinga'mean'betweenextremesofemotions

and appetites.Courage is a mean between cowardice and

foolhardyrushingintodanger.Temperanceisa'mean'between

toomuchindulgenceinbodilypleasuresandtoolittleindulgence

inbodilypleasures.Aristotle,likePlatoholdsthatreasoncan

persuadepassionstobeorderlyinsatisfactions.

TheChinesephilosophersConfuciusandMenciusholdthatman



is by nature good.According to Mencius,the feeling of

commiserationisthebeginningoflove,thefeelingofshameand

dislikeisthebeginningofrighteousness;thefeelingofdefence

andcomplacenceisthebeginningofproperiety;andthefeeling

ofrightandwrongisthebeginningofwisdom."Menhavethese

beginnings",saysMencius,"justastheyhavetheirfourlimbs.

Therefore,love,righteousness,proprietyand wisdom are not

drilledintousfrom without.Weareoriginallyprovidedwiththem."

Menciuswentfurther.Goodnessisnotonlyinherentinman's

naturebutmandoesnotrequireanylearningtopractiseitorany

thoughttoknow it.Hedoeslivegoodnessintuitively.Inhisown

words:"Theabilitypossessedbymanwithoutthenecessityof

thoughtisnativeknowledge.Childrencarriedinthearmsallknow

tolovetheirparents.Astheygrow,theyallknowtorespecttheir

brothers.Tohavefilialaffectionforparentsisloveandtorespect

eldersisrighteousness.Thesefeelingsareuniversalintheworld,

thatisall."

Menciusreasonsthus:"Allthingsofthesamekindaresimilarto

oneanother.Sowhyshoulditbedifferentforman.ThesageandI

areofthesamekind.Men'smouthslikethesamerelishes,their

earslikethesamesoundsandtheireyeslikethesamebeauty.

Canitbethatonlytheirmindsdonotlikethesamethings?Whatis

thisthattheirmindsalllike?Isay,theprincipleofreasonand

righteousness.

TheChristianphilosopherslikeAugustine,holdtheoppositeview

tothis.AddressingGod,Augustinesays:"Thoudidstsetmeface

tofacewithmyself,thatImightbeholdhow foulIwas,how



crookedandsordid,bespottedandulcerous"."Allalike,"saysSt.

Paul,"areunderthecontrolofsin."

Alltheseviewsofhumannaturemissthewholetruth,forthe

perspective ofevolution is notavailable to them.Man has

inheritedaggressivenessfrom theanimalworld.Hehasinherited

cunningness from the animalworld.He has inherited self-

centrednessfrom theanimalworld,Manhasinheritedanimal

aggressiveness,cunningness,selfish ness etc.,the cardinal

characteristicsofthelawofthejungle.Soitiswishfulthinkingto

holdthatmanbyorigina,natureiswhollygood.Menciusignores

man'sanimalheredity,theevolutionarybackgroundofhisorigin.

Further,this view fails to explain the evilconductofman.

AccordingtoMenciusevilinmanisdeviationofmanfrom his

originalnature.Butwhydoesmandeviatefrom hisoriginalgood

ness,unlesssomethinginhim orinhisenvironments,influences

him to ignore his realnature.Ifsomething in him orin his

environmentdeviatesaman,itmeanshisnatureissusceptibleto

evil.Ifweadmitthatmanissusceptibletoevil,heisnotwholly

good.

TheChristianviewthatmanisoriginallyevil,ignoresthefactsof

evolutiontoo.Manisnotananimal,sensual,self-centredand

lustful.Heisanevolved animal.Asaspecieshepossesses

highersensesofcleanliness,orderlinessandhigherfeelingsof

compassion,helpfulness,justiceandaltruism.Hehasinhim urge

forknowledge,fineartsandsocialjustice.Soallpleasuresarenot

sinful.Thereareinnocentpleasuresinman.Therearealtruistic

lovesinmanwhichareworthyofadmiration.Thusbotheviland

goodtendenciesarepresentinman.evolution.Thisistheviewof



Platoandotherrationalistsholdthatreasongivesusknowledge

of the good and is also power to practise good. The

evolutionalistsholdthatanimalsaswellasmenareguidedby

instincts.Theinstinctsorthebiologicalurgesmoveustoaction.

Ourbodilyorgans,likeeyes,ears,hands,feetareinstrumentsto

servethebiologicalandsocialurges..Inthecourseofevolution,

intellectisanotherorganwhichhasdevelopedinman.Man's

intellectisasmuchaninstrumentforthesatisfactionsofhis

urgesorpassionsasarehiseyes,handsandfeet.Toputitinthe

wordsofHume:Reasonistheslaveofpassions.Reasonisnot

motiveofhumanactionbutisaninstrumenttoserveaction.As

Aristotleputsit:"Thoughtmovesnothing'.

Again,therationalists'view,likethatofPlato,Aristotle,Spinoza,

thatreasongivesusknowledgeofvalues,goodnessorbadness,

ispartiallytrue.Theknowledgeofvaluesneedstheco-operation

ofaltruisticfeelings,too.Itisfeelingofcompassionwhichshows

ustheuglinessofcrueltyandthebeautyoftheserviceofthe

helpless.Itisfeelingofjusticethatrevealstousthehatefulness

ofexploitationofthehelplessandthebeautyofrespectofthe

rightsofothers.Itisbothreasonandaltruisticfeelingsorsublime

feelingsoftruthandgoodnessthatcanbuildthescienceofright

andserviceableconduct.

DevaDharmatakesanevolutionaryview ofhumannatureand

henceavoidsone-sidednessofthefirstthreeviews.Itholdsthat

manhascomefrom animalsandhasinheritedanimalinstincts.It

rejectstheviewthat.animalsareguidedbyinstinctsandmanis



guidedbyreason.Bothanimalsandmanasaspeciesofanimals,

areguidedbyinstincts.Instinctsbecomeconsciousinmanand

arecalleddesiresorfeelings.DevaDharmatakesavoluntaristic

interpretationofman.Manisguidedinhisactionandthoughtby

instincts,desires,andfeelings.

However,manisanevolved animal.So hehasinhim,asa

species,highersensesandhigherfeelings.DevaDharmarejects

theview thatwhateverissuperiorinmanismerelyamatterof

socialconditioning.Asaspecies,manisbornwithfeelingsof

compassion,justiceorloveforknowledgeinoneoranotherfield.

Hehasveryrichequipmentofpursuitofknowledge,beautyand

virtuesabsentintheanimalworld.

Man'sanimalequipmentandhumanequipment,bothhislower

passionsandhigherurgesareundertheprincipleofpleasureand

pain.Hispsychologyislimitedtopleasureprinciple.Whenhe

developsloveforthepleasuresderivedfrom hisbodilyappetites

orego,hedevelopslowlovesandlowhaterwhichissueintoevil

thoughtsandevilactions.Whenmandevelopsloveforsome

other-regarding feelings like compassion,mercy,helpfulness,

disinterestedservice,heservesthebettermentofsocietyand

therebyelevateshimself.

(11)

ManinRelationtoSociety

Wepassnow tothethirdquestion.Thepictureofmanisnot

completewithoutrelating him to hisenvironments.Heisan

abstraction,a skeleton,withoutthe flesh and marrow ofhis



connectionswithhisenvironments.Environmentsareofthree

kinds:social,naturalanddivine.Manisconceivedinthewombof

societyintheform ofhismother.Hisfirstworldofwhichhe

becomesconsciousishismotherandfather,brothersandsisters

wholookafterhisneeds,talktohim evenwhenhecannottalk,

fondlehim andsmotherhim withkisses.Hegrowsintoahuman

beinginthehumancultureofhisfamily,hisschool,andhis

neighbourhood.Histhoughts,emotions,andactionsaredyedin

thecoloursofhissocialethos.

Buthow todefinehisrelationtosociety?Thereistheview that

manbynatureisnotsocial.Hissociabilityarisesoutofhisneeds

whichcanbesatisfiedbyothers.Heneedsfood,heneedsthe

farmerwhogrowsfood.Heneedsclothes,heneedstheweaver

whoweavesclothes,Hewantsprotection,hecontractswitha

strongpersonprotecthislifeandproperty.Thisishowkingship

rises.Thesocietyortheothermenarenotwantedinthemselves

butfortheservicestheyprovide.Theyaremeanstohisendsof

satisfaction.Manbynatureisselfishandself-centred,wantingto

useeveryonetohissatisfactions.Accordingtothisview the

individualistheendandthesocietyisameanstoit.Atthelower

level,theindividualidentifieshisgoodwithmaterialpossessions

andhanceexploitsthesocietyforgainingmoreandmoreposses

sions.Thisisstupid selfishness.Even atthislowerlevelof

materialaim oflifethereareprudentpersonswhorealizethatitis

intheirpersonalinteresttomakeafairreturntothelabourand

servetheinterestsofthecustomers.However,.evenwhentheir

businessisservice,theirserviceisameanstotheirlargergains.

Thisisacaseofwisescifishness.



Atahigherlevelalsothethesisremainsthesame,thatis,the

individualisprimaryandthesocietyissecondaryincharacter.

Higherreligionsandphilosophersteachthattheidealismoksha

oftheindividualandsocietyisameanstoit.Itisattainableby

NishkamaKarmaordisinteresteddischargeofdutiesofVarna-

ashram nolessthatofhumanity.Thereareotherthinkerswho

acceptthatmokshaoftheindividualistheidealandNishkama

Karmatowardssocietyismeanstowardsit.Butsocietyisoneof

themeans.BhaktiMargorJnanaMargaretwootherwaysof

moksha.Therecanbedifferentmeansfortheattainmentof

moksha.

Therearetwoobjectionstothisview.Itisnottruethatsociability

isbasedonneedsonly.Myrelationwitheveryoneisnotbusiness

relation.Amother'srelationwithherpermanentlyinvalidchildis

notabusinessrelationbutrelationoflove.Loveisarelationof

acceptingtheotherforwhateverheisandbededicatedtoitto

thepointofsacrifice.A wife'srelationto hersickandailing

husbandisnotoneofselfishnessbutofservicewithlove.She

weepstoseshim inpain.Sheissleeplessoutofworryforhim.

Thisisnotbecauseheisabreadearner.Sheisherselfabread

earner.Friendshipissociabilityforthesakeofsociability.The

socialcontracttheoryofsociabilityishistoricallyfalse.Modern

socialpsychologytellsusthatmutualitybetweenhumanbeings

isasinbornashungerandsex.Thesocialcontracttheoryis

basedonindividualisticpsychologywhichisnottrue.

This view does not represent highest ethics. To render

disinterestedservicetosocietywithgoodofone'sownselfas

focal,isacaseofspiritualself-centredness,thoughfarsuperior



toselfishnessinthefieldofmaterialgoods.Altruisticloveis

serviceinwhichothersarethefocalpoints.

Thereisanoppositeview tothisindividualisticstandpoint.It

holdsthatsocietyisanorganism.Thestatusoftheindividualis

likethatofapartofalivingorganism.Justasaneyeorahand

ceasestohavefunctionandcrasestoexistwhentheyaretaken

outofthelivingorganism,inthesamewayanindividualhasno

meaningandsignificance,nolifepossiblewithoutsociety.His

purposeoflifeistoservethepurposeofsociety.Hemustliveas

anorganofsocietytoserveitsinterests.Theindividualistohave

nointerestsotherthantheinterestsofthesociety.Heisnotto

determinewhatisgoodorbad.Itisthesocietythatdetermizes

thisforhim.

ThisHegelianviewisthemainsupportofdictatorship.Itiswrong

analogyto reducerelation ofindividualand societyto bodily

organism.Anindividualisaself-consciouspersonwithalifeof

hisown,too.Heismodifierofsociety,heisnotjustanorganof

society.Heisabletoseesocietyotherthanhimself,rejectsome

ofitscustoms,conventionsandlaws,calluponittoreform its

basisandstructure.Heisendowedwithpowerstochangeit.The

individual'srighttochallengethesocialethosisinalienable.He

cannotsellhissoultosocietyandbereducedtoanorganof

society.Dictatorshipistheworstform ofsocietyforitdeniesthe

individualtherighttocriticizepowersinauthority.Ittreatsthe

individualasameans,acarforittodriveaccordingtoitsfanciful

ideas.Boththeseviewsareextremeandone-sided.Neitherthe

societyismeanstotheindividualnorisindividualameansto

society.Bothareendsinthemselves.Boththeindividualandthe



societyhaverights.Theindividualistorespecttherightsofthe

societyasthesocietyistorespecttherightsoftheindividual.The

individualhasdutiestowardssocietyasthesocietyhasduties

towards the individual.The individualis to do disinterested

serviceofsocietyassocietyhastodoimpartialserviceofthe

individual.DevaDharmaholdsthatindividualstandsinnexusof

socialrelationships.Hishighergoodisnotdifferentfrom the

goodofsociety.Thereisnoconflictbetweenthehighergoodsof

theindividual,andthesociety.Man'shighergoodistoservethe

goodofthesocietydiversifiedindoinggoodtoparents,brothers

andsisters,partnerinlife,one's'biradri',community,countryand

mankind.The service in diversified relationshipscon sistsin

respectforrightsofallindividualsandgroups,gratitudeforthe

servicereceivedfrom them anddisinterestedserviceoftheless-

favouredbyinheritanceandenvironments.

(12)

Man'sRelationtoInfra-humanWorlds

Inrelationtoinfra-humanworldsofanimals,plantsandinanimate

existences,popularlycalledNature,mostphilosophiesconsider

them below moralrelationswithman.ThethiestsholdthatGod

hasmadethethreeworldsofanimals,plantsand inanimate

beingsforman'suse,entertainmentandenjoyment.Theyhaveno

rightsandhencemanhasnoabligationtothem excepttoexploit

them forhissatisfactions.Theyexisttoserveman.Jainism and

Buddhism,bothatheistreligions,depreachcompassiontothe

animalworldandcompassiondoesbreakthrougheveninthe



theisticreligionsintheform ofconsiderationandkindnesstothe

animalworld.

However,nophilosophycantrulydepicttherelationofmantothe

threeworldsunlessithasan evolutionaryperspective,Itis

evolution thatrootsman in theearth and theotherphysical

environments.Man has in course oftime evolved from the

inanimateworld.Theinanimateworldispartandparcelofus.

Everybreathdeclaresourdependenceonthephysicalworld.We

arealwaysphysicalinourmakeup.Thereisnodefinitionofus

withoutthephysicalbody.Wesharewithplantsthepowersof

nutritionandreproduction.Wedependforourfoodontheplant

worldeverydayandmanytimesaday.Wesharewithanimalsthe

poweroflocomationandsensation.Wesharesomanyemotions

and feelingsoflove and friendship with them.Theyare our

remoteancestors,yetancestorsallthesame.Inasituationof

loneliness,theircompanionshiphelpsustokeepoursanity.We

stilldependontheirservices.Halfthehumanworldisfedontheir

milk.Theystillserveourfields,andconveyance.Weregisterin

ourbeingallthethreeworlds.Thebeingsofthethreeworldsare

notmeansbutfellowbeingswithus.

DevaDharmaacceptstheevolutionofmanfrom theinanimate

world.Itholdsthateachofthethreeworldshaverightswhichwe

aretorespect.Wedonothaverighttokickevenastone,orbreak

astoneortearaleafunlessrequiredbytheexigenciesofthe

situation.Theanimalsarefellowcitizens.Theyhaverighttolife,

freedom andhappiness.Evenasnakeisnottobekilledonhis

wayout.The FounderofDeva Dharma,Devatma,has given

detailedinstructionsofourdutiesofrespect,gratitude,service



andreparationtoeachoneofthesethreeworlds.Heilluminesus

withthetruththatwishinganddoingservicetotheexistencesof

thesethreeworldselevatesoursoulaswishinganddoingservice

tohumanbeingsclevatesoursoul.Devatmaholdsthatevery

existence,notonlyhumanbeingshasaclaim toexistandwe

mustrespectitunlessitthreatensourexistence.

(13)

Man'sRelationtotheDivine

Thefinalrelationwhichmanbearsistosomeexistencewhocan

deliverhim tohisdestiny.Ithasbeeninstinctivefeelingofmanto

holdthatbesidesandnotnecessarilybeyondthefourordersof

existences,thereissomeexistencewhohasadistinctunique

characterofitsown.Suchanexistencemayyetbedenizenofthe

earth.LordKrishna,RamaandChristareconsideredtobeof

sublimeuniquenessstandinginisolatedgrandeurfrom thefour

worldsofman,animals,plantsandinanimateobjects.Sothe

sublimeexistenceneednotbebeyondandoutsidethehuman

andnaturalworld.

Inearlytimesmanthoughtthatgodsorgoddessescouldconfer

onhim whathethoughtnoneothercoulddoforhim.Hesoughtin

hisgodshissafetyandprovidenceofthegoodsoflifeandhis

ideaofsafetyandgoodsoflifewasphysical.Asman'sthoughts

andfeelingsmatured,hethoughtofhisGodasembodimentof

virtues.HigherreligionsconceiveGodaslove,ascompassion,as

parmadayalu,asmangalamaya,asdelivererfrom evil.InBhagvad

Gita,LordKrishnasaysthatwhenevilcomestodominatesociety,

hetakeshumanform torescueorfreeitfrom evil.InChristianity,



itisbelievedthatwhenGodsawman'ssuffer.ingduetohissinful

life,he feltcompassion and sacrificed his onlyson forthe

deliverance ofman,These beliefs are myths butmythology

reflectsthepsychologyofmyth-makers.MythicalbeliefofGodas

love,compassionandconcernforhumanwelfareisnothingbut

concretesymbolism ofSattvicfeelingsoflove,compassionand

altruism.ThesuperiorsectionofhumanityinworshippingGodas

love,compassionandaltruism,hasworshippeditsownsattvic

feelingsinanattempttomakethem dominateinhislife.

ManinworshippingGodasloveandcompassionhasalienated

hissattvictendenciesandturnedthem intoidolofworship.He

hasattributedallhisgoodtohim andalleviltohimself.Hehas

attributedevenhisowngoodnesstohim andfeltgratefultohim

foritandfeltinferiortohim.

DevaDharmahasanevolutionaryperspectiveonworshipfulbeing.

AsProf.S.Alexanderhasshown'deity'representsthenexthigher

stageofevolution.Evolutionhasthrownupmenofloveand

compassionwhohavereducedsufferingandeviloffellow men.

Theirliferepresentsthenextstageofdevelopmentofsociety

from itsearlierlevelofprimitiveexistence.

ButaSattvicJivanorlifeofaltruisticlovesisnotsufficientto

delivermanfrom hisevilandhelphim tohisdestiny.Battvioprem

oraltruisticloves,however,beautiful,havelimitations.Asattvic

loveisloveforsomegood.Thealtruisticfeelingofknowledge

helpsthealtruisttodevoteanddedicatehimselftodiscoveryof

truthinsomefield ofknowledge.Butthisaltruistmayshow

indifferencetohisHaybanpotionforanimalsdiasayderarepdyof



money:Hemaybeunhelpfultohiscolleagues.Anotheraltruist

maybeaphilanthropistwhoopensorphangesbuthemaybe

sexuallylax.Hemaybeexploiteroflabour.Thusanaltruisticlife

doesnotcoverthewholeofthelife.Itisanexcellencealongside

ofcertainevilfeelings.

Secondly,sinceanaltruisticloveallowssomepassionstoco-

existwithit,itisnotpureinitsoperation.Inanaltruist,hisevil

passionsgettheirsatisfactions,eveninhisaltruisticthoughts

andactions.Ateachermaybedevotedtochildreninaschool.But

hispassionforaggressivenessorcrueltymayfindexpressionin

thisservicethroughunduedisciplineofchildren.Hemayfailto

realizethatwhathejustificsasdisciplineandarguesforit,is

infactdefenceofhisfeelingofcrueltyinhim.WhenShahJahan

askedhissonAurangzebtosendsomechildrenwhom hecould

teach,Aurangzab taunted him thathis desire to rule still

dominatedhim.Modernpsychologyrevealshow teachersand

missionarieshaveunworthymotivesintheirwelfareservice.

Thirdly,evenanaltruisticloveinitsownfieldalsolackslightand

powertorestrainitsdeviationintountruthandevil.Amanwith

altruisticloveforHarijans,becomespartialtothem,cxaggerates

thewrongscommittedbysocietytothem,takestountruthful

meanstogetadvantagesforthem.Hemayignoretheclaimsof

justiceormeritinhisenthusiasm forserviceofHarijansinthe

fieldsofeducation,andservice.Thereisanelementofuntruth

andevileveninourbestaltruisticlove,

Thus altruistic psychology is notfree from co-existence of

passionsand deviation into untruth and evil.Evolution in its



ceaselessprogresstonewlevelsofexistencehasthrownupthe

trueworshipfulbeing.Heisendownedwithloveoftruthand

goodnessandhigherhatredforallformsofuntruthandevil.His

psychologyrepels untruth and eviland em braces truth and

goodness.Thereisnodispositioninhim toevilanduntruthand

thereisdynamiclifeoftruthandgoodnessinhim.Thisisthe

definitionofDevatma,andevolutionhasfashionedthisall-truth-

lovingandall-goodnesslovingbeing,Devatma,forworshipof

mankind.Hislifeislightandpowernotonlyforthecommonmen

butforthehighestaltruisticpersonsalso.Itisnotonlybodilyand

egolovesthatdeviateacommonmanintountruth,butouralt

ruisticlovesalsodeviateusintountruthandevil,thoughtheir

form may be subtle.In Devatma,humanity finds his higher

sublimeenvironmentswhichcangivemanfreedom from hislow

lovesandlow hatesandevolvehigherlovesandhigherhatesin

him.Man'srelationtoDevatmaisoneofdelivererandevolver.

Devatmasatisfiesanotherneedofman.From psychological

pointofview,man'sgreatestneedistobewantedandneeded.

Evenwhenmanfeelswantedandneededinsociety,hedoesnot

feelsecureforbeingwantedandneeded.Hefearshemayno

morebewantedandneededincourseoftime.Atonetimea

person iswanted and needed byhis children.Nothing gives

mothergreatersatisfactionthantofeelhow thechildwantsher

andneedsher.Nothinggivesgreatersatisfactiontoamanthan

tobewantedandneededbyhissociety.Butgraduallychildrenno

morewantandneedthem.Societynomorewantstheretired

persons.Itconsidersitaproblem astohow tolookafterthem.

Howcanourneedofbeingwantedandneededbesatisfied?



WhenweseeBhagwanDovatma'sphotoandespeciallyreadhis

addressesonhisbirthdays,weseehim andhearhim tellus'I

wantyou.Ineedyou.Iwaitforyoutojoinmeinthetaskof

evolutionofthefourordersofexistences.CometomeandIwill

fillyourlifewithzestandmeaningbeyondyourimagination.I

needthehumblestandtheablesttoshareintheevolutionarytask

ofestablishingthereignoftruthandgoodness.Whatcanbe

greaterthanbeingwantedand.neededbyBhagwanDevatma!

(14)

Itwillsatisfyusmore deeplyifwe understand the basisof

Devatma'swantingus,hisinterestinus.ThebasisofDevatma's

concernwithusrestsonhisphilosophyoftheuniverseand

functionoridealofmaninit.Thistakesustoourlastquestions.

Whatisthefunctionoridealofmanintheuniverseisdefined

by one's understanding ofthe universe.There are different

interpretations ofthe universe.One ofthe mostpervasive

interpretationisidealistic.Itisheldthatthehighestrealityinthe

universeisthebeingwhichiseternal,unchangingandperfectin

allexcellences.Platothoughtofthisrealityastheform ofthe

Good.AristotlenameditasGod.IndianUpanisadicview ofthis

highestrealityisBrahman,Sat-Chit-Anand.Theotherpartofthe

universeistheworldofchangingandbecoming,imperfectinall

aspectsofitsexistence.Whereasoursoulisakintotheeternal

AbsoluteGodorBrahman,ourbodyispartofthechangingworld

ofbecoming.Thesoulinusisimmortalandthebodyofoursis

perishing.Thepassionsofthebodyengageusandengrossus,

clouding the vision ofoursouland we failto discriminate



betweentheeternalgoodofthesoulandthetemporarypleasures

ofourbody.Theidealformanistorealizethathissoulisakinto

theAbsolute,GodorBrahmanandheshoulddedicatehimselfto

thecontemplationofGodorBrahmanandsubordinateorreduce

oreliminate the desires ofthe flesh and the world.Greek

philosophy'sidealmaniswiseman.Platointerpretedsoulas

rational.Throughexerciseofreason,thesoulisilluminedwith

truththattherealistheGoodandinthelightoftruthsthus

vouchsafed one should subordinate his spirited part and

appetitiesofsoulwithvirtuesofcourageandtemperanceand

perform hisdutiesasking,assoldier,asbusinessmanandas

manuallabourer.Healoneshouldbekingwhoisphilosopher

illumined with knowledge ofthe highestrealityofGood.As

reasoninmanistoorganisehisspiritedpartandssions,theking

istoorganizetheroleandfunctionfosoldiers,businessmenand

manuallabour.

AristotleinterpretshighestrealityasGod.Godinwithoutbody

and withoutsociety.So he does nothave the virtues of

temperance courage orjustice.He is a thoughtthinking on

himself.Butmaniscompositeofbodyandsoul.

Sohemustdevelopmoralvirtuesoftemperance,cevirge,justice.

Butintellectualvirtuesmakeusakin to God.Theintellectual

virtuesofcontemplationandloveofthehighestrealityorGodis

theidealforman.

BothforPlatoandAristotletheideallifeislifeofcontemplation

oftheeternaltimelessrealityofGoodorGod,andpracticeof

moralvirtues is subordinate and inferiorand is ultimately



eliminatedafterdeath.Thesameistrueofupanisadicthought.

Brahman is the highestreality.Oursoulis also eternaland

changeless.Ourmindorempiricalconsciousnessisresultof

presenceofsoulwithbody.Ourmindisaubtlematterandever

changing.Itisduetomind'scontactwiththingsoftheworldthat

wehavepassionsanddesires,loveandhateinuswhichtossus

withrestlessnessofpleasureandpain.Theidealisdiscrimination

(Vivek)betweensoulastranscendentalrealityandthebodyand

mindasempiricalandperishingincharacter.Theprocessofthis

discrimination is contemplation (Jnan marga)Niskam Karma

(Karmamarg),love(Bhaktimarg).

Inallthesephilosophiesmanisnotmadetofeelthatheisa

contributortotheuniverse.Heisnotdepictedasneededbythe

universeforitsfuture.Theperfectrealityexistsandallthatman

istodoistobaskinit.Platodefinesthephilosopherortheideal

manasonewhoisspectatorofalltimesi.e.ofeternalperfect

realityofgood orGod.Hehasno activeroleto playinthe

processes ofthe universe.There fore none ofthe idealistic

philosophiesaresatisfactory,forthebestidealformanisone

whichgiveshim noconstructiveandcreatorroleintheuniverse.

IfGodisinheavenandeverythingiswellwiththeworld,Iam not

wantedtodoanythingintherefurnishingoftheworld.IfBrahman

isthehighestreality,Sat-chit-Anand,Iam onlytolosemyselfinit.

Iam notcalledupontoparticipateinmakingitbetter.

Onlyanevolutionaryphilosophy,likeDevaDharma,canenlighten

amantoseethatheiswantedbytheuniverseinwhichhelives.

Accordingtoevolutionaryphilosophy,theuniverseisoneandonly

reality,anditisinthemaking,notmade-incomplete,im-perfect.



Thereistheconflictbetweentheforcesofevolutionandthe

forcesofdevolution.Theidealformanistoreducetheoperations

oftheforcesofdevelutionandtoincreasetheforcesofevolution

andthustocontributetobuildingabetteruniverse.Themedical

and biologicalresearchersforinstance,do discoverwaysby

whichdiseasescanbeeliminated.Suchresearchersfeelbeing

wantedbythesocialworld.Thescientistsofseismologyhelpto

reduce the destructiveness of earthquakes by giving us

informationintimetoevacuatetheplacesandsavehumanlife

andproperty.Allscientificresearcheswhichreduceoreliminate

destructiveprocessesfrom operationmakethisplanetabetter

placetolivein.Allsocialresearcheswhichhelptoreducesinequa

litiesineconomic,socialandpoliticallifearechangingthesocial

lifetoabetteridealstate.DevaDharmagivesthebestassurance

ofbeingwantedbyenlighteningmanthattheuniverseneeds

everyoneofustoparticipateintheevolutionoftheuniverseinits

progresstowardslifeofpureloveunderstanding,andservicefor

thefourordersofNature,theinanimate,theplant,theanimaland

thehuman worlds.Theuniverseadmitsofprogresstowards

idealsofvalueandhumanbeingsarethecustodiansofthis

progressforwecanunderstandtheprocessesintheuniverse,

divertthem tohighervaluesandthusfeelwantedbytheuniverse.

Nothingcansatisfythefeelingofbeingwantedinusthantosee

andfeelthatthoughoneisjustaspeckintheunlimiteduniverse,

heisgiftedwithintelligenceandaltruisticfee.ingstomakethe

unlimited universe more valuable in beauty,goodness and

knowledge.Asamotherfeelsintenselywantedbecauseofthe

contribution she makes in the life ofherchild,a man with



evolutionaryvisionandaltruisticfeelingsfeelsintenselywanted

bytheuniverseforlendingitsprocessestogoodnessandbeauty

andknowledge.Ifwehavealtruisticfeelings,wefeelintensely

wanted bythe discased,desolute and losthumanity,bythe

orphans who are starved oflove,bythe uneducated lostin

darkness ofigno rance,by moraldilinquents ruined by evil

character.

In thissatisfaction ofbeing wanted through participa tion in

betteringtheworld,mangetsbothlightandlifethroughDevatma.

Devatmahimselfisintheprocessofevolution,heisever-growing

inhisloveoftruthandgeedness.Heisever-progressing.Heis

therefore the highestinspiration,encouragementfor us to

participateintheserviceofthefourordersofexistances.His

wantingusisonbehalfoftheevolutionaryprocessofwhichheis

thehighestspokesman.Hecallstoustojoinhim intheevolu

tionaryprocessoftheplanet.Hencehisfeelingandconcernfor

usisthefeelingandconcernoftheevolutionaryprocess.He

makesusfitforthecallofbeingwantedbytheevolutionary

processintheuniversebygivingusthelighttoseethetagliness

ofdevolutionaryforces-lowlovesandlowhatesandthestrength

to shed them;to see the beautyofaltruistic forces and to

cultivatethem andthusgetfreedom from devolutionaryforces

andcultivateevolutionaryforcesinus.Devatmagivesusthe

highestfeelingofbeingwantedbymakingusmarchunderhis

flagtoparticipateintheevolutionofNature.Humanidealisone

ofcreativecontributiontothebuildingoftheuniversetotheideal

valuesofbeauty,truthandgoodness.


