
God,MokshaandtheUniverse

Thebiologicalconatusfindsconsciousexpressioninmaninhisstrivingfor

eternalblissfullife.Thesearchfor'Aab-eHayat','thespringofeternallife'

or'theelixiroflifeisasoldasman'scivilization.Theconceptofheavenin

religionsgivesconvictiontoman'shopeforalifeeternalandhappy.We

humanmortalsdesireforanunendinglifeofhappinessonearth.Sothe

greatamonguscontinuetostudythecausesofhumansufferinganddeath

andhow toremovethem,thatis,how toattainmokshafrom suffering

or/anddeath.1

Itiswell-knownhowBuddha,asayoungprince,wastouchedtoseeasick

man,anoldmanandadeadman.Itislesswell-knownthathewasnoless

struckbythementalsufferinginhiscourtiersandnoblesthroughtheir

jealousiesandintriguesforpower.Hiscompassionatehearthadatotal

visionoftheuniversalfactofsufferingbothatphysicalandmorallevels

andhegaveuphislifeofpowerandluxurytofindthediagnosisand

treatmentofit..

Suffering,ingeneral,issymptomaticofdisorder.Whenthereissufferingin

anentityoranorganisation,itmeansthateithersomeoneofitspartsis

diseasedorthepartsarenotfunctioninginharmony.Whenwefeelpainin

anypartofourbody,wegotoadoctor.Thedoctorknowsthateithersome

oneofourbodilyorgansisdiseasedorsomeorganisnotpermittingthe

properfunctioningofotherorgans.Thepainisanindicationofdiseasedor

disorderlyfunctionsoftheorganism,i.e.theevilconditionoftheorganism.

Whatthedoctordoesistocurethediseasedorganortoregulatethe

functionoftheorgansandthusremovepain.Toremovepainorsuffering

1InIndianclassicalphilosophieshumansoulisheldtobeeternalandthusrunsnoriskofdeathorextinction.The

problem ofmokshaislimitedtoreleasefrom suffering.IntheWestenphilosophiesofreligionsoulisheldascreated

anddependentonGodforitscontinuedexistence.Theproblem ofsalvationextendstosafe-guardingsoulfrom

extinctionalso.



istoremovediseasedordisorderlyworkingoforganism,toremoveevilin

thesystem.Whenthereissufferinginafamily,itisdiagnosedaseitherdue

toevildispositionofself-loveorselfishnessofsomememberinthefamily

orthemembersofthefamilyaresomehowgettingintoeachother'sway.

Toremovesufferinginafamilyistotreattheselfishmembertoamore

sociallyresponsibleattitudeoreducatemembersofthefamilytomore

harmoniousfunctioning.Whenthereissufferinginasociety,itiseither

because some group is denying the basic rights to life,thoughtand

expressiontoothergroupsoristyrannicaltothem orthereisclashof

vested interests of different groups. Social reformers and social

revolutionarieseithertrytorestorethebasicrightstothedeprivedgroups

orgetthe vested interests adjusted and thus restore the health and

happinessofasociety.Thusevilbehaviourpatternsandtheirconsequent

sufferingconstitutehumanbondage.Mokshafrom sufferingisrelease

from bondageoftheevilbehaviourpatternsthatcauseit.Nowonderevery

doctrineofmoksha,byandlarge,prescribesaveryhighmoraldisciplinefor

a'sadhak'aspiringformoksha.

(2)

Manhappenstobesosituatedthathislifeisanothernameforsuffering.

Heneedsanddesiresthings.Hecannotsatisfythem byhimself.Aninfant

needsmilktosatisfyhishunger.Hecannotsatisfyithimself.Heistogo

outofhimself.Hemustseekhismother.Weadultsneedeatablesfor

survivalandhealth.Wecannotsatisfyourhungerbyourselves.Wedepend

onthenaturalworldwhichisnothospitableenoughtooffereatablestoall

ofus.Thetwo-thirdsoftheearthiscoveredwithsea.Again,alargesection

oftheearthislosttousthroughdesertsandsnow.Further,thefertileland

isnotequallydistributedindifferentcountries.SoweAryanscamefrom

mid-AsiatoIndiainsearchofgreenpasturesandclaimedIndiaasour

country.Muslimsfollowedus.HindusandMuslimscametoIndiabecause

Indiahadmorefertileland.TheEnglishandEuropeanswentandoccupied

America,Canada and Australia and some African countries mainlyin

pursuitofpasturesnew..



Evenwhenthelandisfertile,oneisnotsurethateffortstogrowfoodwill

besuccessful.Areadyharvestmayberuinedbyasuddenheavyrainora

sudden invasion oflocust.The droughts and floods rendermillions

homeless everyyear.There is always the elementofcontingencyin

satisfactionofman'sbiologicalneedsinspiteofhisbestefforts.Aman

mayhave,afteryearsofkillinglabour,builthisbusinessandsocialposition

and whenitwastimeto enjoysuccess,thecancerouscellsturnthe

successintobittermemoryforhim.Ourneedsanddesiresgetbruised

throughtheblindforcesofthenaturalworldwhichisouronlyhome.There

arealwaysconditionsinthephysicalenvironmentstoconspireagainstour

enjoymentofoureffortstosatisfyourneedsanddesires.Thephysical

conditions are indifferent,callous and sometime destructive ofour

achievements.Theycan burywith completeunconcern,nay,complete

contempt,awholecivilizationbuiltbygenerationsofmenthroughblood

andtears.Whateverbeman'ssuccessinthecontrolofNature,Naturegets

thebetterofhim anditmayevenputhim outofexistence.Ifwewereto

believethepredictionsoftheastronomers,onedayourplanetmight

collidewith anotherplanetand beshattered to pieces.Natureistoo

immenseapoweragainstman'sfinitude.

(3)

Wehumanbeingsdependononeanotheralso.Iwantajob.Icannotgivea

jobtomyself.Idependonothers.Ineverycountrytherearegrowing

millions ofunemployed.Theyare notunemployed because theylack

qualificationsorwilltowork.Butthepresenteconomicstructureissuch

thatunemploymentisbuiltintoit.Evenifonegetsajob,itmaynotbe

accordingtoone'saptitude.Soworkinone'sjobislikecarryingaloadon

one'sback.Itdoesnotsatisfytheworkerinus.Oneremainsalienatedfrom

hiswork.Evenifonegetsajobtoone'saptitude,anemaynotgetajobto

one'squalifications.Iknow afirst-classM.A.teacher,teachingprimary

classes.Therearemillionswhoareunder-employed.Further,evenifone

getsajobtoone'saptitudeandqualification,onemaynotgetthework

atmosphere.One wants to find his destinyin dedicated work in his



profession.Buthe finds adverse conditions in his work place.His

colleaguesteasehim,ridiculehim forhiszealforwork,non-co-operatewith

him inaccomplishinghistasks.Hefeelshimselfunabletoconcentrateon

hisworkandgivehisbest.Thusmanfeels.alienatedfrom hisworkand

remainsfrustrated.Hefeelshimselfasacloginasoul-lessmachinewhere

satisfactionofcreative.workisreducedtodullmechanicalroutinewhich

hecarriesoutwithdistasteandboredom.

(4)

Infactthebarefactofbeinginasocietyrequiresustosufferthedenialof

ournaturalinstincts.Weallknow thatwecannotactoutwhatpassesin

ourmind.Inangerwewishtokillthemanwhoprovokesus.Butwe

withholdourhand.Inastateoflust,wewishtospoilthehonourofthe

other.Butwestayawayinspiteofourselves.Ourgreedforpossessionsis

heldbackduetociviclawsofourcountry.InGreekliteraturethereisa

storyofamanwhowasgivenaringwhichmadehim invisible.Assoonas

hegotthispowertoescapeallconsequencesoflusactions,hekilledthe

king,lustedwiththequeenandledalifeofsensuousorgy.Weallknow

whathappenedduringthePartition.Thisiswhatmaniswhenheisfreeto

indulgeinhisunbridledpassionsandaggression.Hissatisfactionconsists

inuninhibitedindulgenceinhispassionsofpossessiveness,violenceand

lust,whereasgroupliferequiresrespectforproperty,life,andhonourof

others.Thepenaltytostayinasocietyisfrustrationofnaturalpassions

andhencesuffering.Theobservanceofcivillawisnotnaturaltoman.Man

isbrokenlikeawildhorsetobeputtothecartofsociety.Assoonasa

childstartsgrouplife,heisasked'nottotakeawaythetoysorplay

materialofhissister'.Whenchildrenofotherfamiliesvisithishome,heis

askedto'sharehistoyswiththem','tosharehiseatableswiththem.At

home,atschooland in society,heisallthetimeasked to denyhis

aggressiveness.hispossessiveness,hisimpulsiveness.Theexternal'do

nots'incourseoftimebecomeinternalized.Somoralityisnotnaturalbut

conventional.Itisproductoftraining,notnaturaltoman.Heistaughtto

bearalifeofdenials,frustrationsandsuffering.Sufferingistheunwritten



law ofsociallife.Thissufferingissocolossalthatreligionsofferheavy

temptations or attractions for bearing it."If you observe the Ten

Commandments,(whicharelawsofcivillife)"saysonereligion,"Godwill

giveyouheavenofunendingsatisfactions.""Ifyouobservesocialsex

ethics,"soothesanotherreligion,"Godwillgiveyouhundredsofmost

beautifulwomeninheavenforenjoyment.""Ifyouliveaninnocentnon-

violentlife,"saysathirdreligion,"Youwillberelievedofre-birthoratleast

beborninaprosperousfamily."Thesearetheopiatesofhopewhich

religionofferstoman's.forbiddendesires.Buttheseopiatesdonotprove

efficacious.AccordingtoFreud,humancivilizationisbuiltonthevolcano

ofstarvedandsuppresseddesires,whichsometimesburstintheform of

wars which give free play to aggressions and passions to satisfy

themselves.

(5)

Onemayliketocheckmeforthisgloomyandpessimisticpictureofhuman

situationsketchedabove.Thesituationisnotsobadasisbeingpresented.

Iforgetthatthoughthereisimmensedenialofdesires,thereisample

satisfactionofthem,too.

Ihavenotforgottentheothersideofthecoin.Iwantedtoacclimatizethe

readertoseethemoretragicaspectofhumansituation.

Thereisnodenyingthatthereissatisfactionofmanyofourdesires,partial

ortotal.Butthesatisfactionofadesirebringspleasureasitsbloom.This

pleasureintensifiesthedesireaspetrolintensifiesflamesoffire.Thereis

theIndiansaying,"Notbyenjoymentofdesiresdotheysubside,theyflare

upincreasinglyevenasthefirefedbyoblationsofbutter."Everysatisfied

desireclamoursformoresatisfactionandstillmoresatisfaction,sothat

the clamourbecomes insatiable.When the satisfaction ofa desire

becomesinsatiable,itourstripsourcapacitytosatisfyitandwesuffer

from irremovable frustrations which engenderanger,bitterness and

conflict.Amantakestoearning.Hissuccessbringshim pleasure.This

pleasureintensifieshisdesiretoearnmore.Themoresuccesshemeetsin



thesatisfactionsofhisdesire,themoreinsatiableitbecomes.Hebecomes

greedy.Hewantsthewholewealthoftheworldforhimselfandthusstrikes

hisheadagainsttheimpenetrablewallandbleedstodeath.Hestartsto

exploitthelabour,andthecustomer.Heplayswiththelifeofhisfellow

humanbeingsthroughadulterationandfalseadvertisements.Hebecomes

enemyofhisfellow humanbeings,Heisalienated from them.Heis

uprooted from the soil which nurtures him. This alienation and

uprootednessgnawshisselfintolonelinesswhichisthehighestsuffering.

Hecravesformoreandmorepleasureswhichpaleashegetsmoreof

them.Thelifegrowshallow andhisdesiresaresickenedwithtasteless

satisfaction.Hisgreedsandlustsareburialgroundforhishappiness.They

breedfrustration,disillusionandsuffering.

Butthisisnotall,theyde-humanizehim.Heisjealousofbusinessmen

whohaveabiggerpileofwealththanhis.Hisjealousymakeshim wishill

tothem.Heishappyattheirlossesandmiserableattheirsuccess.This

jealousyinfectsrelationbetweenabrotherandabrother,too.Abrotheris

jealousofthegreatersuccessandrespectofhisownbrother.Howfarde-

humanisationcango!Therearenolimitstoman'swickednessevenin

relationtohiskithandkin,throughhisinsatiabledesires.Letusclosethis

discussionwithaquotationfrom Prof.T.R.V.Murti'swork,StudiesinIndian

Thoughtwhichsobeautifullysummariseswhathasgonebefore.

"AllIndianreligionsandphilosophicalsystemstakemuktiorfreedom from

sufferingandworldlylife(samsara)asthegoalofspiritualendeavour."

"Ifallourdesiresweresatisfied astheyaroseinourmind orinthe

alternative,ifournaturewerecompletelyinaccordwiththeenvironment,

nofrustrationwouldariseandnosufferingwouldresult.

"Buttheverynatureoftheindividualortheegoengenderssuffering.Asan

ego,itsessenceconsistsinself-centrednessanditspursuitsandimpulses

areselfish.Andyet,theegohastodependonotherselvesandonthe

entirecreation.Akindofimplicitandinherentdisharmonyisbuiltinthe

veryessenceoftheindividualself."2



(6)

Wehavebeenstudyingthehumansituationofbondagetosufferingand

evil.Ourlifeasordinarilylivedisinterpenetratedwithpainandsuffering.

Butourshort-sightednessandurgenciesofimmediatedemandsoflife

prevent us from reflection on our own existence in all its

comprehensivenessanddepth.Wegothroughourlife,makingeffortto

reduceoursufferingbysomechangeshereandthereinourenvironments

andthroughregulatingsomeofourdesires.Weseekpiece-mealsolution

forspecificproblemsofsufferingatthebodilylevelaswellasatsocial

level.Weseektheillusionsofreligiontobearthepresentsufferingand

hopeforanendtosufferinginthelifetocome.

Thephilosopherattemptstostudytheproblem ofmokshafrom bondage

ofsufferingasawhole,inone'sentireexistenceandinitstotality.Helooks

forthepossibilityofthecompletenewwayoflife.

(7)

Ifweacceptthebiologicalfactthatpainindicatesdisorderofanorganism,

thepainandsufferingofmanatpsychologicallevelorbehaviourallevel

indicatesthatsomethingiswronginthetotalwayofhislifeandthis

constituteshisproblem ofmokshafrom suffering.

Theproblem ofmokshaistodiscoverawayoutofthebondagetowrong

behaviour pattern of life. It is to discover deliverance from the

unsatisfactorylife.Thus the conceptofmoksha appears to be only

negativeinitsmeaning.ButlikeseveralwordsinEnglishlanguage,suchas

'independence',"infinite',immortality,itfarexceedsininspiringemphasisin

itspositiveform.Mokshdoesnotconsistinbeingdeliveredfrom evilsof

unsatisfactorylife,butitisalsotobeusheredintosupremeform oflife.It

isbothnegativeandpositiveinitsconnotation.Itistoremovehindrances

thatstandinthewayofsuperiorlife.Inthestateofmoksha,theperson

enjoysthehighestideallife.ItisinthiswiderpositivesensethatIndian

philosophymainlyusesthewordMoksha.



Further,moksha doesnotbydefinition mean a stateofdisembodied

existenceinlifehereafter.AsDr.Radhakrishnanputsit:"Releaserelatesto

the frame of mind.It does not depend on embodiment or non-

embodiment."Thisview accordswithJainism,Buddhism,Sankhya-vada,

andShankara'sAdvaitaVedantafortheyallholdthatmokshaispossiblein

thislifeonearth.Weareconcernedandjustifiedtodealwiththelifeofa

Jivan-Mukta'onearth.Theviewsabout"VidehaMukti'aretoospeculative

toadmitoffruitfuldiscussion.

(8)

Theproblem ofmokshais,assaidearlier,theproblem ofnewbasisforlife,

atotalchangeoflife.philosopisfacedwiththisproblem ofmaninthe

totalcontextoftheuniverse.SaysDr.Radhakrishnan:"Anyethicaltheory

mustbegrounded inmetaphysics,inphilosophicalassumptionofthe

relationbetweenhumanconductandultimatereality.Aswethinkultimate

realitiestobe,sowebehave.Visionandactiongotogether"

As philosophyand religion have viewed the universe and man under

differentperspectivesorworldoutlooks,theirinterpretationofmokshaor

deliverance from bondage is varied.Letus study the various world

philosophiestoreachsomeunderstandingofmokshaforourlifeonthis

earth.

Wefirststartwithwhatallphilosophiesandreligionsagree.Theyallhold

thatdeliveranceormokshaispossible.TheyacceptthefourAryantruths

("Catvariarya-satyani")ofBuddha.Thefactofthebondageofmanto

sufferingistruebeyondallpossibilityofdoubt.Thissufferingiscaused.If

sufferingwereuncaused,abrutefactofNature,inevitableandinexorable,

therecouldbenodeliveranceormokshafrom it.Further,thiscausecanbe

discovered.Ifthecauseofsufferingwerebeyondhumanunderstanding,

therewouldbeinsolublemysteryandphilosophywouldbeuselessin

dealingwiththeproblem ofmokshaorideallife.Itisnotonlythatthereis

causeofsuffering and thecauseisknowable,butalso thecauseof

sufferingisremovable.Allphilosophiesofmoksharestonthesefourtruths



thereissuffering,sufferinghasacause,thecausecanbediscoveredand

the cause can be removed. Here,the agreement ends. Different

philosophiesgivedifferentcausesofthehumansufferinganddifferent

solutionforitandholddifferentviewsaboutthelifeof'Mukta'.

(9)

Therearefivephilosophieswhichrepresentfivedifferentperspectivesor

outlooksformoksha.

1.God-centredortheisticdoctrinesofmoksha.

2.Soul-centreddoctrineofmoksha.

TherearethreephilosophiesthatareNature-baseddoctrinesofmoksha.

3.Thematerialisticdoctrineofmoksha.

4.TheBuddhistdoctrineofmokshaornirvana.

5.TheDevDarsanadoctrineofmoksha.

TheGod-centredorTheisticDoctrineofMoksha-Thetheisticdoctrineholds

thatmanandtheuniversearecreatedbyGod.ItisnotthatonceGod

createdmanandtheuniverselikeconstuctionofabuilding.Theuniverse

andmanareineverymomentoftheirexistencedependentonGod.The

worldandmandependonGodinthesamewayasthesoundofaflute

dependsonthefluteplayer.Assoonasthefluteplayerstopsblowing,the

soundofthefluteceases.Theworldandmanaredependentfortheir

existenceonGod'smercy.IfGodwithdrawshisco-operation,theworldand

manwilldisappearintonothingness.Thisviewispresentedinaconcrete

form inthebookofGenesis.

AtfirstGodmadeearthandheavenandwaspleasedwithHiswork.He

createdsunandmoonandstarsandwaspleasedwiththecreationofday

andnight.Lateron,hepopulatedtheearthwithplantsandanimals.Having

settheworld.Hemadeamanfrom someclayoftheearthandinfusedit

withthebreathoflife.Hethusmademaninhisowninage,andcalledhim



Adam.ToavoidlonelinessforAdam,Hecreatedawomanoutofhisriband

calledherEve.Godplacedthiscouple,Adam andEve,inagardencalled

Eden,whichprovidedforalltheirsatisfactionswithoutanyneedoflabour.

Heinstructedthem thathehadprovidedforalltheirpleasure.Butthereisa

treeofthefruitofknowledgeofgoodandevil.Theymustnottakeitsfruit

andiftheytastedit,theywoulddie.ForsometimeAdam andEvehadgood

time.ButaserpentintheGardenofEdenbeguiledEvewithtakingthe

forbiddenfruit.EvepersuadedAdam alsototakethefruit.Godlosthis

temperwiththecoupleandcursedthem withtoilandsuffering.Man's

sufferingiscausedbyman'sdisobedienceofthewillofGod.Hissuffering

iscausedbyhisrebelliouswill.Thewagesofthedisobedienceofthewillof

Godissufferinganddeath.

ThisChristianinterpretationofhumansuffering,apartfrom itsparticular

dramaticpresentation,isingeneralacceptedbyalltheists.Accordingto

thetheisticschoolofthoughtman'ssufferingisduetohisneglectand

indifferencetoGod.Manisself-centeredandgiventoworldlypleasures.

Heseekshisgoodinthetransitorymaterialthings.Heseekshislove

relationshipwithothermembersofthefamilyandsociety.Hedoesnot

realizethattheworldisfalseor'Maya',andthehumanrelationshipsare

jhootha'(unauthentic).GodistheonlyrealityandrelationshipwithHim is

theonlytrueorauthenticrelationship.Ifmandesiresdeliverancefrom his

unauthenticlifeofattachmenttothingsandpersonsoftheworldwhich

breedfrustrationandsuffering,hemustturntoGodashisonlyrefuge.To

loveGodonlyandtoliveaccordingtoHis'adesh'opensandensuresman's

moksha.Man'smoksharequiresofhim toturnawayfrom theworldas

'jhoota'(unauthentic)andturntolifeofBhaktiofGodas'sat.Thelifeof

mokshaisnon-attachmentwiththeworldandexclusivededicationand

devotiontoGod.

In this God-centred theory ofmoksha,there are certain difficulties,

perceivedevenbythetheists.Godisconceivedasaperson,asa'fatherin

heaven',abeingoutsidethecreatedworldofearthandsky.Now,the

concepts of infinity and personality are logically incompatible,for,



personalityimpliesanexclusivecentreforbearingexperiences,andcannot

beinfinite.IfGodcannotbepersonal,whatkindoflove,anddedicationcan

becultivatedforit,whichistoconstitutelifeofMoksha?

SosometheistsholdthatGodisnotabeingoutsidetheworld,butGod,

soulandworldareone.ThisisthepantheistviewinwhichGod,souland

universearereducedtoonetotalexistence.IfGodisnotabeingdistinct

from man,therecanbenorelationofloveorBhaktibetweenmanandGod.

Sotheistic-centereddoctrineof'mokshasadhana'builtonthisview is

rendereduseless.

Again,ifGodisdeniedpersonlityandisidentifiedwiththetotalityof

existence,heceasestobeGod.Heis,asTeilhard,aChristianmystic,tells

us,reduced to matter.Consciousness is known to be bound with

individuality.Asindividualitygrows,consciousnessgrows.Manisthemost

individualentityandthemostconscious.IfGodisanamefortotalityof

existence,Godisnotanindividualentitybutanothernameforthenatural

world,an aggregeate ofinanimate and animate existences.IfGod is

anothernamefortheaggregateofnaturalobjects,hecannotbeobjectof

loveanddedicationtoconstitutelifeofMoksha?

Thus whetherGod is conceived as personaloruniversal,he is an

impossible being and thus cannotbe objectoflove and service to

constitutelifeofMoksha.

(10)

TheIndianclassicalphilosophy,byandlarge,rejectstheconceptofGod,

bothtransecendentandimmanent.Itholdsthattheuniverseiseternaland

self-sufficient.Ithasnocreator,nosustainer.Itisself-existentandself-

sustained.ItfunctionsbythelawofKarma.TheideaofGodisredundant

andstandsabandonedinmostoftheirsystems.

AccordingtotheclassicalIndianphilosophy,mattercalled'prakriti'and

'atma'called 'purusha',are uncreated and eternalAgain,the relation

betweensoulandbody,purusha'and'prakriti'isbeginningless.Therewas



nevera time when 'atma"was disembodied.'Atma'is eternaland

changeless,andfreefrom suffering.Itisperfectinitsbeing.Ithasnothing

togain,nothingtobecome.However,manasembodied'atma'getsintothe

'avidya'thatheisabodyandothermanifestationsofprakritilike'buddhi',

'ahankar','mana','jnan-endriyan','karmendriyan'.Thesoulinusisnotour

empiricalego-consciousness,reasonormanaandsenseexperiencesor

motoraction.Itis distinctfrom them.The bodyand its evolutes of

'ahankar'buddhi','mana',and'jnan-endriyan'aresubjecttochangeand

becoming,likeobjectsoftheworld.Inidentifyinghissoulwithhisempirical

equipment,reasonandmindandbodilyurges,manexperiencespleasurein

relationtosomeobjectsoftheirsatisfactionandsofeelsattachedtothem.

Heexperiencespaininrelationtosomeotherobjectsandfeelsaversion

towards them.Desire ('Ichha')and aversion (Dvesa)are the guiding

principlesofempiricallifeandactionofman.Hegetstiedbothtothe

objectsofdesireandaversion.Heislostinthis'sansara'ortransitoryworld

tobetossedaboutbypleasureandpain.Thereisnopeace,noserenity,no

rest,butfeverishlifeofdesiresandaversions.Mokshaispossibleifaman

risesabovethis'avidya'thatheisbodyanditsurgesandthathishighest

lifeisinthesatisfactionoftheseempiricalurgesthroughobjectsofthe

world.

This'avidya',thispositivewrongbeliefthatIam abodyandempirical

consciousness is the cause ofhuman suffering.Moksha consists in

developing'viveka'ordiscriminationthat"Iam notabodynor'ahanakar',

'buddhi','mana'and 'jnan endriyan'.Oncethismetaphysicalknowledge

dawnsonanindividual,heisabletodisaffiliateanddivesthimselffrom the

empiricallife.Henomorefeelsattachmenttodesiresandaversions,isno

more enamoured ofworldlypleasuresand pains.Hebecomesa bad

conductortothem evenonthisearth.HebecomesJivan-mukta'.Hislifeis

oneof'sthitaprajna',alifeofnon-attachmentto thingsof'kama'and

'ahankara'and theirpleasures and pains.His reason is eversteady,

untouchedbypleasureandpain,praiseandblame,honouranddishonour,

success and failure,since allempiricalevents and experiences are



perceivedasvalue-void.Thisconcepthassomesimilaritywiththeconcept

ofStoicsinGreekphilosophy.

ThisAtma-centredworld-view islikethetheisticworld-view intellectually

unsatisfactory.The idea ofAtma characterized as uncreated,eternal,

unchangingandperfectentity,isnolessunacceptablethantheideaofGod.

Thereisnoexperienceofanunchangingentitywithus.Noidenticaland

unchangingsoulorAtmaisgiveninanyexperience.Further,how could

Atma which is outoftime,be related as spectatorto ever-changing

empiricalexperiences.Thisrelationshipislogicallyunintelligibleandhence

theeternalatmastandsrejectedforempiricalselfconsciousnesscannot

bedenied.

Sankhya and Yoga think ofsoulin its disembodied state as pure

consciousness.Consciousnessisessentiallybipolar,otherwiseitisblank.

Butitisnotstatedastowhatitisconsciousof

ThesupernaturalphilosophiesofAtmavadaareriddledwithtoo many

intellectualpuzzlesandcontradictionstoclaim acceptance.Theystand

demonetizedtodayandhaveceasedtobelegaltenderinrecentwestern

philosophy.

Further,thesupernaturaldoctrinesofAtmaorPurushaaskustowithdraw

oralienateourselvesfrom thenaturalandsocialworlds,andbeGod-

centred,orAtma-centred.Itistruetheycallonustorenounceegoism and

sensualityandcultivatevirtuesofhumility,purity,non-violence.Butthese

virtuesarerecommendednotforthesakeofimprovingandrefininghuman

relationships,butforproducingvairagyafrom societyandtheworldin

orderthatwemaybetterconcentrateontheultimaterealityofAtma.

A trueview ofmansituateshim intheworldandinvolveshim inits

evolutionaryhistoryandhenceitisbesttodivestmanfrom transcendental

origin orbearing.HeisnotdivinedescendantofGod,notan eternal

unchangingperfectentity.Hehashisorigininthesoiloftheearth,and

takeshischaracterfrom thenaturalworld.Atruedoctrineofmokshacan



bebasedonphilosophieswhichinstalmaninthenaturalworld.Modern

biologytellsusthatman-hisbodyandsoul-hasneitheritsorigininGod,nor

isitanuncreatedentity,butitisaproductoftheevolutionaryprocessof

thenaturalworld.Humansoulhasadateofbirthonthisearthandhis

ancestoryisfrom thestockofmammals.Maninhisbodyandsoul,entirely

belongstothisnaturalorder.

(12)

Itis Charvaka philosophyin India.which like the earlyGreek Nature

philosophyculminatinginatomism,instalsmaninthenaturalworld.Ifsoul

meansuncreatedentityinman,manhasnosoul.Maninitsentiretyis

productofnaturalconditions.timeproduct.Heisaresultoftheparticular

combinationoffour'bhutas'orelementsinNature:air('vayu'),fire('agni),

water('ap')andearth('ksiti').

Besidesthebody,manhasconsciousness.Howtoaccountforemergence

ofconsciousnessfrom inanimateelements?TheCharvakaholdsthatas

betal,lime,nutdonothaveredishtingetilltheyarechewed,sothefour

elementsundercertainphysicalprocessesgiverisetoconsciousness.

Man's consciousness,like his body,is resultofnaturalconditions.

Charvakaholdsthatconsciousnessisaqualityofbody,i.e.characterizes

bodyanddieswiththebody.Justasplantsandanimalsare‘jivadeha',man

is'chaitanyadeha'.

Manasanembodiedconsciousbeingdesirespleasureandavoidspain.So

humanidealofmokshaifinterpretedinnaturalisticterms,meansthatwe

shouldconductourselvestoavoidpainandtogainmaximum ofpleasure.

Just as Charvaka discarded the word 'soul'in relation to human

consciousness,soitdiscardedtheword'moksha'inrelationtohumanideal.

Infact,therewasnoqualitativedifferenceinthepleasureidealsof

CharvakaandtheorthodoxIndianPhilosophy.TheCharvakasadvocatethe

idealofempiricalpleasures whereas the classicalschools advocate

transcendentalpleasures.Butwhatisheldtodifferentiatetranscendental



pleasuresfrom theempiricalpleasuresisthattheempiricalpleasuresare

short-livedandaremixedwithpain,whilethetranscendentalpleasuresare

eternalandfreefrom pain.Boththesedifferencesindurationandpurityare

quantitative.Noqualitativedistinctionismade.Itcouldbemadeinterms

oftheobjectswhosepleasureissought.IfIseekpleasureinfood.Iseek

bodilypleasure.IfIseekpleasureinscientifieresearch,Iseekintellectual

pleasurewhichishigherthanthebodilypleasures.Iftheobjectofmy

scientificresearchishumanpersonality,itishigherresearchthanifmy

objectofstudyisinsects.InIndianphilosophythereisno objectfor

transcendental consciousness. A delivered soul is either without

consciousness(Nayaya-VisesikaandMimmasa)orwithconsciousness

withnoobjectofwhichitisconscious(SankhyaandVedanta).

InCharvakatherearetwoschools.Oneiscalled'Dhurta"schoolwhich

advocates enjoymentofthe gross sensuous pleasures.Butthere is

'Susiksita'schoolwhichadvocatesrefinedpleasuresofartsandciviclife.

Whenpleasureisadvocatedasthehumanideal,itiswrongtoidentify

pleasure with bodily pleasures.In England John StuartMillalso put

pleasureastheidealoflife.Hewasaccusedofturninghumanbeingsinto

pigs.Heputupthedefencethatthereisnotonlypleasureinfoodandsex

satisfaction,butthereisa pleasureexperienced byascientistin the

dicoveryofsometruthorbyastudentinunderstandingthattruth.Thereis

pleasureexperiencedbyanartistincreatingaworkofartandbyastudent

inappreciatingthatworkofart.Thereispleasureexperiencedbyanaltruist

whenthepatientsheservesgetwell.Manexperiencespleasureinthe

biologicalactivityoffoodandsex,asheexperiencespleasureinscientific

pursuits,artisticcreationandsocialwelfareactivities.Therearepleasures

ofthebody,intellect,aestheticsensibilitiesandaltruisticfeelings.Onceitis

acceptedthathumanreachisnotbeyondthesphereofpleasureandpain,

the human idealcan lie in the choice ofhighestqualityofpleasure.

SusiksitaCharvaka'sidealoflifeisculturalpleasuresandcivicvirtues.That

wouldbe'moksha'forCharvakaoftheSusiksitaschool.



(13)

Buddhism isheldbysometobeinfluencedbyCharvakasforBuddhaset

aside supernaturalmetaphysics of God,and uncreated souls. He

concernedhimselftostudymaninhisphenomenologicalandexistential

situationandtriedtodiscovercausesofhumansuffering.Hisanalysisis

thathumanpersoniscomposedof'panca-skandhasorfiveconstitutents

namely:(1)form ('rupa')consisting ofthe differentfactorswhich we

perceiveinthisbodyhavingform;(2)feelings('vedana')ofpleasure,pain

and indifference;(3)perception including understanding and naming

('sanjna');(4)predispositionsortendenciesgeneratedbytheimpressions

ofpastexperiences('sanskar");and(5)consciousnessitself(vijnana').Man

isthenameforthiscollectionoffiveconstituents.Heisanaggregateof

them.Maninhis'avidya'fallsintotheuntruththatheisaunitarybeing,one

persisting,unchanging entity called soul. Buddha rejects with all

vehemenceaneternalunchangingsoulsubstance.

Buddhaisthefirstphilospherofchangeintheworld,whoseyounger

contemporaryintheWestwasHeraclitus.Allisinceaselesschangeand

nothingabides.Inaworldofuniversalchangethereisnoplaceforeternal

Godoreternalsoul.Oursoulisastream ofmentalevents,asourbodyisa

stream ofphysicalevents.Whatexistsarenotthingsbutevents.Wefall

intotheerrortothinkthataseriesofmentaleventsisasoulsubstanceand

aseriesofphysicaleventsisaphysicalobject.

Therearetwo doctrineswhich arethephilosophicbasisofBuddha's

philosophyofliberationfrom suffering:thedoctrineofcausationandthe

doctrineofuniversalchange.Thedoctrineofcausationisthatthereisa

spontaneous and universallaw of causation,which conditions the

appearanceofallevents,mentalandphysical."Ongettingthecause,the

effectarises."Theexistenceofeverythingisconditionalorhasdependent

originationor'Pratityasamuvada'inSanskritandPaticcasmuppada'inPali.

On thistheory,everything dependson something otherthanitselffor

existence.HenceitisfalsetobelievethatsomerealitylikeGodorsoul



existsindependentofanyconditions.

Thelawofchangeisconsequentonthisdoctrineofdependentorigination.

Allthings,Buddharepeatedlyteaches,aresubjecttochangeanddecay.

"Knowthatwhateverexistsarisesfrom causeandconditionandisinevery

respectimpermanent."

Thecombinationofthefiveconstituentsistemporaryandisirreparably

shatteredbydeath,leavingnoelementsthatcanbeidentifiedassoulor

'atma'.

How doessufferingormiseryarise?Itisdueto'avidya'thatwethinkwe

areunitaryor'I'consciousness.Dueto'trisna'(desire)forpermanentlife,

wefalselybelieveourselvestobepermanentself.Wefallinlovewithwhat

hasnoexistence.Buddhapointsoutthatpeoplewhosufferfrom the

illusionofselfdonotknowitsnatureclearly,stilltheystronglyassertthat

theylovethesoul.Theywanttomakeithappybyobtainingmoksha.This,

hewittinglyremarks,islikefallinginlovewiththemostbeautifulmaidenin

thelandthoughshehasneverbeenseennorknown."Beliefinthesoulor

thesubstanceisabasicwrongnotion('Avidya')whichistherootofallthe

suffering.Salvationwouldresultifthebeliefinatmaisabandoned.Foronly

aswetakeanythingabidingandidentical,dowebecomeattachedtoit,

clingtoit,wearealsoaversetothingsopposedtoit.Theresultistension

andconflict".5

Thismythofsoulasanenduringentitybreedsego-lovewhichbreedsevils

ofselfishness,self-willednessandvanityanditvitiatesallourdesires.It

reducesallvirtuestoself-gain.ToputitinthewordsofChesterton,Prideis

apoisonsoverypoisonousthatitnotonlypoisonsthevirtues;iteven

poisonstheothervices.Egoism isnotreducedbyidentifyingoneselfwith

one'scaste,communtiy,nationoracause,fortheyfurtherinflateit.One

feelsmorejustifiedtodoevilforthesakeofone'ssociety,countryorcause,

thaninrelationtopersonaladvantage.Amanofhighpersonalmorality,

doesnothesitateasa diplomat,to indulgein thingsuntrueand evil

towards othercountries forthe sake ofhis nation.The widerthe



identificationofego,greaterisitsliabilitytoindulgeinfalsehoodandevil.'

Mokshaisinthedirectionofreducingorremovingaltogethertheillusionof

unitaryselfanditsconsequentegolovesandtoextinguishthefiresof

'trisna'.Whenego-loveisreducedorremoved,thefeelingsofcompassion

and'mudita'sproutandgrowina'sadhak'.Hismokshaassumesasocial

dimension.AccordingtoBuddhism,manattainsnirvana(moksha)whenhe

hasextinguishedtheattractionoforattachmenttopassions,thatis,when

heattainstopurityfrom 'trisna'.Amanofnirvanahasnothingtogaininlife

afterthisachievement.Hecanifhesodesires,enterintofinalstateof

nirvana.Buthowcanamanofcompassionevenwhenheattainsnirvana,

thinkofgoinginforfinalnirvana,whenheseesaroundhim fellowhuman

beings,naythesentinentbeingslikeplantsandanimals,stillinsuffering?

"Heshunsretiringintothefinalstateofnirvana,thoughfullyentitledtoit,

preferringbyhisownfreechoicetotoilforeventhelowestofbeingsfor

ages.Heisactuatedbythismotivelessaltruism from theverystartofhis

career.""The idealofBoddhi-sattvahood is:Iwillbe protectorofthe

unprotected,aguidetotheway-farer,ashiporadyka,abridgeforthem

whoseekfurthershore,alampforthem whoneedalamp."

(14)

DevDarsanaisanevolutionanyphilosophyandreligion.Theprocessof

evolutionisfoundtocollectinahigherwholetheearlierelementsof

evolution.Theevolutionaryprocessassimilatedphysio-chemicalelements

intolivingcellsandincourseoftimeorganinsedthem intolivingorganisms.

Itfurthergatheredphysio-chemicalelementsandlifecharacteristicsinthe

conscioushigheranimals.Itgatheredphysio-chemicalelements,lifeand

consciouscharacteristicsofanimalswithself-consciousratio nalityin

humanbeingsasanewquality.

Andeachhigherstagegivesanew destinytoearlierelementsthrough

participationinthefunctionoflaterdevelopment.Thephysio-chemical

elementsgetparticipationinlifefunctions,lifeactivitiesgetparticipationin

consciousactivities,consciousnessgetsparticipationinrationalthinking



andaltruisticlifeofman.

DevDarsanaasanevolutionaryphilosophyclaimshigherschievementin

theprocessofunderstandingmanandhisproblem ofmoksha.Itfinds

placeforallelementsoftruthwhichhaveappearedearlier.Itrejects,like

Charvaka,theinterpretationofhumanconsciousnessintermsofdivineor

uncreatedeternalsoul,andacceptsthattheorigin,natureanddestinyof

manisinthenaturalworld.Man-hisbodyandsoul-isasmuchproductof

naturalconditionsasaretheplantsandanimals.

However,DevDarsanaisinformedwiththelatestknowlegeoftheoriginof

man.Manisnotproductoffourconstituentsofearth,fire,waterandair.

Thenaturalworldisnotmadeoftheconstituentsofmaterialunitsonly.It

ischaracterisedbyforcesalso.Itconsistsofmatter-forceunits.Inthe

courseofevolutionofmatter-forceunits,therehaveevolvedlivingbeings

likeplants,animalsandmanwithdifferentcharacteristicsoflifeandthe

life-forceinmanisnamedsoul.Somanispsychophysicalorganism,soul-

bodyorganism.Soulisnotaqualityofbody.ThisiswhereCharvakawent

wrong.Soulandbodyaredistinctbutinseparableaspectsofahuman

being.

Dev Darsana agrees with Buddhism thatthere are universallaws of

causation,ofdependentorigination and change.There are no eternal

entitiesofeitherGodorsoul.Thehumansoul,likehumanbody,isin

ceaselesschangeand becoming.Thelaw ofchangeisuniversaland

inevitable.Therearenosuchthingsasfortuitousoccurances.Allislaw-

boundundertheprocessofchange.

DevDarsanagoesdeepintotheprocessofchange.Itdiscoversinitanew

dimension.Changehasavaluedimension.Achangeisforthebetterorfor

theworse.Anentitychangesforthebetterifitworksforimprovingthe

qualityandcharacterofitsownbeingandthebeingsofothers.Anentity

goesinforchangefortheworseifitspoilsitsownqualitiesandcharacter

andthatofothers.Ahealthyfunctioningofabodyisanexampleofchange

forthebetter.Adiseasedfunctioningofabodyisanexampleofchangefor



theworse.Byaltruisticfunctioningasoulstrengthensitself;byselfish

functioningasouldegradesorruinsitself.Thechangeforthebetteris

calledevolutionarychange.Achangefortheworseiscalleddevolutionary

change.

AccordingtoDevDarsana,universeischaracterisedbythetitanicstruggle

betweentheprocessesofevolutionandtheprocessesofdevolution.

ItisuniquecontributionofDevDarsanatoseeandunderstandmanandhis

problem ofmokshainthelightofevolutionanddevolution.Wewillsee

lateronhowtheconceptsofevolutionanddevolutionmakenewhistoryfor

thedoctrineofmoksha.

(15)

Mokshasofarunderstood,ispossiblethroughfreedom from compulsive

bondagetoappetitesandpassions,tosattvicta,from 'BasanicJiwan'to

'PavitraJiwan';from selfishlifetolifeofservice.Howisitattainable?

TheclassicalIndianphilosophicview aswellastheBuddhistview isthat

eachoneofusistogetmokshabyhisself-effortandnooneelsecanget

mokshaorsalvationforus.No oneelsecandieforus.Noonecan

intercedeforus.GraceofGodisacceptedforrevelationoftherealandnot

forforgivenessofsins.Thelawofkarmaworksuninterfered.Eachoneis

to work outhis own moksha.The doctrine ofgrace as Christianity

understandsitisinaminorkeyinIndianthought.It,isonlysometheistic

schoolsthatmakeuseofthedoctrineofgrace.

Thisviewthatanindividualistoworkouthismokshabyhimselfispartially

true.Thehumannatureiscomplex.Itisnotlimitedinitscontentsto

passionsandegoloves.Ithasbesidesthese,asocial,anethical,andan

idealpartinit.Mypassiontellsme'Dothis'.Theotherpartinmesays'Itis

wrong.Don'tdoit!Thepartwhichtellsmenottodoacertainactionisas

muchpartofmysoulasthatwhichtellsmetodoit.Itistruethatthepart

thattellsmenottodoisweakandsoinspiteofitsopposition,Idoit.Butit

doesnotprovethatitdoesnotexist.Anditsexistenceisfurthershownby



thefactthatitsometimesdoessucceedinstoppingmeindoingthewrong

action.SometimeswhenIhavedonewrong,Ifeelregret.Thepartinme

thatfeelsregretisasmuchpartofmeasthepassionthatmademedothe

wrongaction.Thefactofmoralconflictindicatesinmebothasuperior

socialandethicalpartandaninferiorpartofpassionsandaggressions.

Somepersonsaregiftedwithextraordinarysocial,ethicalandidealnature,

thatisaltruisticnature,whichslumbersinthem tillsomeeventawakensit

and then itcompletelytransforms theirlife.We have heard ofRishi

DevendranathTagore.HerosetobeagreatleaderofBrahmoSamaj,a

manofextraordinarypurity.HisfatherShriDwarkanathTagorewasabig

zamindar,amanofcultureandofcharities.Helivedinalavishwayandlike

biglandlordswentinforbigloans.Whenhepassedaway,thedebtorsfelt

thattheloansfarexceededthepropertyofShriDwarkaNath.Sotheyfiled

asuitinaCalcuttacourtthatthepropertiesofShriDwarkaNathbe

attachedandtheybepaidtheirdebtsbyauctionofthem.RishiDevendra

Nathjiwasthenayoungman'whosesocialstatusandlivelihooddepended

on hisinherited property.Hetooklegalstepsto protecthisinherited

property.Oncewhilehewastakingawalk,atornpieceofpaperflewinhis

directionandtouchedhisfeet.Hepickeditup.Itwasa'shloka'purporting

tosaythat'covetnotwhatbelongethtoanother'.Hisfeelingsofjusticeand

'vairagya'werearoused.Hedecidedthereandthenthatheshouldnot

defendhistitlestotheinheritedproperty.Nextday,heplacedallthepapers

concerninghispropertiesbeforethemagistrate.Thisoccurancewasa

spiritualmiraclefornoonecouldbelieve,neitherhisownlawyernorthe

magistrateandleastofall,thecreditors,thatapersoncouldvoluntarily

surrenderallhisproperties.Tearsrolleddowntheeyesofeveryoneof

thosepresentthereforwhocouldexpectsuchamiracleofgoodness.

Anotherinstancemaybegiventoillustratethispoins.AlbertSchweitzer

wasamanofgeniuswhowasinterestedinacareerinChurch.Christian

churchisanorganisationwherepersonsjoinserviceandarepaidjustasa

person who joins service in education. There is no question of

compassionateservice.Oneday,whilehewentoutforawalkinParis,



wherehewasgettinghistrainingforacareerinpriesthood,hecametoa

crossingwheretherewasastatueofanAfricaninpensivemood.His

compassionwastouchedtodepth.Hebecameachangedmanforhe

decidedtoliveintheserviceoftheexploitedAfricans.Hethoughtthat

whatAfricansneededwasnotsermonsbutmedicalcare.Helefthis

theologicalstudiesandjoinedamedicalcollege.Helivedtillhislastbreath

fortheserviceofthesickamongAfricans.

Allsuchinstancesillustratethecapacityinmanto achanged lifeof

superiorvalues,throughtheirowngiftednature.Suchsmallobjectslikea

Shloka,astatue,apoem,amusicalcomposition,cannotbecalledthe

causeoftransformationintheirlives.Theyareatbeststimuli.Onemayas

wellgivecreditforthecolourfullightof'anaar'(afirework)toaburning

matchstickwhichignitesthematerial.Theburningmatchstickplaysan

insignificantsmallpartintheexplanationofdelightfullightsofthe'anaar'.

Inmechanicalthings,ordinarilyastimulusfrom outsideisgenerallyneeded.

Butatime-bombblasts,withoutanyexternalstimulus.

Weknowthatmenhaveundergoneseachangefrom theirearlylifeofself-

centered sensualityto 'sattvic'lifeofserviceindifferentreligionslike

ChristianityandBuddhism thoughbothreligionsholdabsolutelyopposite

religiousbeliefs.Howtoexplainthesefacts?Thesefactsshowthatinthe

caseofexceptionallygiftedaltruists,itisanexaggerationofthesegifted

mentoattributetheirchangeoflifetotheirreligions,itisaswellforatime-

bombtoattributeitsexplosiontotheplaceithappenstobeplacedat.

LudwigFeuerbachholdsthatwhenmanpraystoGodheisprayingtohis

socialidealselfinhim.Accordingtohim,manhasnotgivenanyattribute

to God which is notpresentin him in some degree,i.e.knowledge,

goodness,power.Manprojectshisidealselfoutsideofhim andworshipsit

asGod.SothechangeswhichmanattributedtoGodshouldinfactbe

attributedtoone'sbetterself.Whenthebetterselfcomestodominatea

person,heattibutesitsblessingstoGodorguideorguru.ErichFromm,a

contermporarypsychoanalyst,arguesthat"Godistheimageofman's

higherself,asymbolofwhatman'spotentialityis,oroughttobecome".



The theories ofFeuerbach and Erich Fromm offerexpla nation of

transformationofpersonsengagedinalifeofsensualityandpower,who

haveleftonefinemorningforalifeofasaintinHardwar.Psychologytells

usthatthesepeoplehavebeenentertainingconsciouslyandmoreso

unconsciously,theideallifefreefrom sensualityandpower.Oneday,the

daytheyabjured bothsensualityand power,isthedayon which the

submergedidealselfgotpowerfulenoughtodisplacethenormalselfof

sensualityandpower.

(16)

However,thispointofviewthatmancangeneratechangesforthebetterin

himselfispartiallytrue.Anaveragemanispoorlygiftedwithdispositions

forhighervaluesoflife.Heneedsasaviourtoawakenhim,andtogivehim

strength,to develop disciplined morallife,and be protected from

unnecessarysufferinganddeaththroughbondagetoattachmentsandaver

sions.Therearemillionswhoarebeyondanyredemptionevenbyasaviour.

Itisfalsetobelievethatallsoulswillbesaved.Thisbeliefignoresthe

principleofindividualdifferenceswhichshowsthattherearesomesouls

beyondredemptionandapartfrom theexceptionallygifted,allneedhelpto

developvisionandstrengthtoattainsomedegreeofmokshafrom evillife

tothelimitoftheircapacity.Mokshaisnotpracticalforallhumanbeings.

Millionscannotinsurethemselvesagainstsufferinganddeathevenwithall

possiblehelpandotherstoocanattainmokshatothedegreeoftheir

capacityandthequalityofthelifeoftheirsaviour.

DevDarsanaholdsthatprogressivemokshaisnotpossibleforhuman

beings,ordinaryorexceptional,withoutasaviour.ItholdswithChristianity

thatmaniseverdependentonasaviourforhissalvationordeliverance.

Butwhatkindofasaviourisrequiredevenbythebestgiftedsattvicsouls?

Wewilldiscussthislater.

(17)



Wehavestudiedthedoctrineofmokshainitshistoricalperspective.Itisin

theinterestoftruthfulunderstandingofit.Toignorehistoryofaconceptor

toconsidertheconceptexclusivelyinitsadverseaspectistosurrenderto

prejudiceandpartiality.Thetruthfulattitudeistoconsideraconceptinits

historyandtohighlightitspositiveaspectandproposeareconstruction

whichcoversalltheelementsoftruthsandtransform them throughnew

insights.We believe we have done so within the limitations ofour

prejudices.Itisforeachreadertodecideforhimselfwhetherwehaveput

forwardthebestaspectoftheconceptofmokshainreligiousphilosophies.

However,therecomesatimeinthehistoryofthoughtwhenneedis

feltforre-castingofconcepts,ameltingdown,sothatanew conceptbe

castandanewcoinageminted.ItisthisneedofthepresenttimethatDev

Darsanasatisfiesinitsre-castingoftheconceptofmoksha.Itcoversall

theelementsoftruthsstatedearlierandtransformsthem throughitsnew

insights.We presentatthe risk ofsome repetition,empircistand

evolutionaryinterpretationofmokshabyDevDarsana.

DevDarsanadoesnotstateitsproblem ofmokshaasliberationfrom

suffering.Itis true suffering is taken as symptomatic ofdisorderof

behaviourpatternofourlife.However,whatissymptomaticofdisorderor

diseaseispreliminarytowhatistheprimarythingtoberemoved.What

needsconcentrationisthecureofthediseaseoftheorganism ortoreset

propercoordinationofitsparts.Someclassicalthinkershaveconcentrated

onsufferingassuchandmisplacedtheemphasisandthusdeviatedfrom

truth.Forthem sufferingisintrinsicallyandabsolutelyevilanditmustbe

gotridofatallcosts.Nyaya-Vaisesikaschoolsholdthatsincesufferingis

inseparablefrom consciousness,somokshastateispossiblewhensoulis

disembodiedandthusgetsridofconsciousness,formentallifecannot

avoidsuffering.ItthereforedeniesthatapersoncanbeJivan-Mukta.The

critics pointoutagainstNyaya-Vaisesika view thata soulwithout

consciousnessormentallifeisnobetterthanastone.Sankhyaholdsthat

mokshaisnotastateofblissorhappiness,forpleasureisinseparable

from pain.Sincepainisthegreatestevil,mokshastateiswithoutpleasure



too.Again,whatisheldtobeevilaboutempricalpleasuresisthattheyare

short-lived,mixed with pain.Theuntruthfulthoughtsand evilconduct

engenderedbysomepleasureareneitherperceivednoremphasised.

TheChristianreligionputstheproblem ofmokshainclearandunequivocal

form whenitposesitastheproblem offreedom from sin.However,it

takesawrongview ofsinasdisobedienceofthewillofGod.Themoral

principlesarenotmatterofsomeonewilling.Willcanbeviciousandits

disobediencegood.Agoodwillisnotgoodbecauseitiswilledbecause

badwillisalsowilled.Agoodwillisgoodifitobservesmorallawsandthis

meansthatinorallawsareindependentofanywill,humanordivine.Moral

lawsare impersonaland autonomous.Again,Christian religion leaves

unexplainedwhyhumanwillisrebelliousagainstmorallaws.

(18)

DevDarsanaliftsthediscussionoftheproblem ofmokshatonew level

altogether.Itstudiesmanandhisproblem ofmokshaunderthelightofthe

processofevolutionandtheprocessofdevolution.Thereistheprocessof

evolutionandalsotheprocessofdevolutioninNature.Theprocessof

evolutionistheprocessofgenerating,vitality,constructionandprogress,

andtheprocessofdevolutionistheprocessofdamage,destructionand

death.Thehistoryofevolutionisthehistoryofbringingintobeingentities

ofplantsandanimalsleadingtoman.Now,thenatureofmanrevealsthe

natureofthedirectionofevolution.Manshowscapacitytodiscoversome

truthsaboutthelawsofNature.Heshowscapacitytomakelawsfor

societywithsomeelementsofmoralvaluesofrespectforlife,propertyand

sex.He showscapacityforappreciation and creation ofbeauty.The

processofdevolution,however,alsooperatesinman.Manhasinhim

devolutionaryforces,too.Hehasalsotheweaknesstoindulgeinuntruth

andevilthoughtsandactions.Theevolutionaryprocesshasgonefurther

andevolvedanentitygiftedwithcompleteloveoftruthandgoodness,with

notraceofdevolutionaryforcesofuntruthandevilinhim.Hissouliscalled

Devatma.Hislifevoicesthatthedirectionofevolutionistobringinthe



reignoftruthandgoodnessandbeautyinNature.

Manastheproductoftheprocessofevolutionhashisprobelm ofhowto

getmokshafrom devolutionarydispositionsinhim,i.e.from untruthfulness

and evilin thoughtand conduct.When ourdisposition sides with

devolutionaryprocesses,i.e.whenwesidewithwhatisevilanduntruthful,

we are in bondage.Our bondage is our attachment to eviland

untruthfulness.Takesmoking.IfIdonotgiveupsmoking,inspiteofmyself,

Isurrendertoevil.Iam inbondagetountruthandevil,todevolutionary

processes.ButifIknowwhatisnutritivefoodandtakeit,Ilivewhatistrue

knowldegeandrighthabit.Iam intunewiththeevolutionaryprocess.When

IknowthatitisworngtoseduceayounginnocentgirlandyetIdoit,Iam

inbondagetolustfuldispositoninme.WhenIknow thatitiswrongto

seduceayounginnocentgirlandavoidevenathoughtofit,Ilivewhatis

trueandpureinthoughtandconductinmatterofsocialsexethics.Iam in

mokshainthestateoftemperanceandIam inbondageinthestateof

intemperance.IfIknowthatitiswrongtobreakarightcontractandyetI

justifymyselfinbreakingit,Iam inbondagetodevolutionaryprocess,i.e.

tountruthfulandevildispositioninme.ButifIknowthecontracttoberight

andkeepit,Iliveintruthandgoodnessinrelationtocontracts.IfIknow

thatIshoulddischargedutiesofmyoffice,butinspiteofmyselfdonot

dischargethem outoflazinessandindolence,Iam inbondagetoevil

dispositionoflazinessinme.WhenIknow thedutiesofmyofficeand

dischargethem withpleasure,Ilivewhatistrueandgoodinthoughtand

conductinrelationtomydutiesofoffice.IfIknowthat,Ishouldsharein

theworkofsocialwelfare,andinspiteofmyself,contributenothingtoit

duetoselfishnessandgreedinme,Ihavedisposition,ofevilinme.Ifasa

teacherofbiology,Istillbelievethatahumanchildisagiftfrom God,Iam

inbondagetosuperstitiousdispositoninme.Aprofessorusedtosaythat

asateacherinphilosophy,hedidnotbelieveinGod,butwhenhevisitedhis

religiousplace,hebelievedinGod.Hesidedwithuntruthinhim.WhenI

know.how theideaofGodhasnomeaningandhow autonomousthe

workingofNatureis,IlivewithtruthinthoughtaboutNature.



WhenIam truthfulinthoughtandrightinconduct,mylifeisintunewith

theprocessofevolution,Iam a'mukta'.WhenIam untruthfulinthought

and wrong in myconduct,Iviolate the evolutionaryprocessand live

devolutionarylife,Iam inbondageorbandh-avastha'.

(19)

How isitthatweentertainuntruthfulnessinthoughtandindulgeinevil

conduct?According to DevDarsana,itis exclusive craving forsome

pleasureof,say,smoking,thatcausesthesmokertobelittleinhisthought

theharm donebysmokingandcompelshim,naydragshim,tocontinue

smokinginspiteofhimself.Thepleasureoflustinapersonblindshim to

thewrongheisdoinginseducinganinnocentgirl.Theattachmentto

pleasureofidlenessmakesamantoignorethedutiesofhisofficeandhis

domesticduties.Thepleasureofthegreedofmoneyleadsonetocheat

othersoftheirrightfuldues.Theexclusiveattachmenttopleasuresof

bodilyurgesandego-lovesleadsustoliveuntruthfulandevillife.Dev

Darsana calls exclusive attachmentto pleasure ofdesire foreating,

drinking,sexsatisfactionandlazinessandaggressiveness,nolessego

lovestakingtheform ofseekingpraise,honour,nameandfame.and

selfishness,anddesiresforchildren,property,association.falseshoodas

low-loves.Theexclusiveattachmenttopleasuremakesamantodeviate

from therightfulsatisfactionofthebiologicalurgesandegolovesinlife

andleadshim toharm himselfandothers.

Whenanyoneoftheselow-lovesisnotsatisfied,itgenerateslow hatred

fortheobjectofobstruction.Low-hatemakesustobelievewhatisuntrue

ofothersandtowishand/ortrytoinflictharm onthem.Itdarkensour

vision and pushes us into evilconduct.Low-loves and low-hatreds

constitutehumanbondage.

AccordingtoDevDarsana,bondageoflow-lovesandlowhatredshasthe

followingconsequencesTheyproduceincapacityinanindividualtosee

truthsabouttheprinciplesofhealthandstrengthofhispersonality.They

perverthisvision.Heseeshiswell-wishersashisenemiesandconsiders



thosewhosidewithhisuntruthfulandevildispositionsashisfriends.They

produce avoidable butintense suffering.They age and destroy the

constructivepowerofthesoulandthusbringdeathtothetotalpersonality,

bothbodyandsoul.Thewagesoflowlovesandlow-hatredsislifeofsoul-

darkness,soulperversion,sufferinganddeath.Theyconstitutehuman

bondagefortheybindustolifeofuntruthandevildispositionsinus.

Mokshaisfreedom from thisbondagetountruthandevil.

(20)

DevDarsanaholdsthattherearealtruisticdesires,too,inman.Hehas,

thoughmuchmoreseverelylimitedinnumberandcapacity,desiresto

engagehimselfinscienctificresearch,tohelptheless-placedinlife-the

sick,thepoor,thementallyretarded,theabandoned-andtoworkforamore

justsocialorderforallsectionsofsociety--women,labour,children.Such

desiresinmanare'sattvic'desires.Whentheyaresatisfied.theygive

pleasureandthispleasureturnstheseurgesintoloves.

Therearepersonswithloveforscientificresearch,compassion.justice.

Theyremoveevilsofignorance,illnessandsuppression.Theyworkforthe

evolutionaryprocessthroughtheirdicoveriesoftruthandreductionto

someextentoftheevilsofsufferingduetopoverty,vices,deprivationand

injustice.Theirlifeandactionareintunewiththeevolutionaryprocess.

However,theyenjoylifeofmuktatoalimitedextentbecausetheiraltruistic

lovesarestillgovernedbythepleasureprinciple.Analtruistissometimes

deviatedintothepathofuntruthandevil.Anaveragemanhasthelow-love

forhischildren.Heisattachedtothem.Heispartialtothem.Hedoesnot

hesitatetodefendtheirwrongandbeindulgenttothem.Analtruistnoless

getsattachedtothesectionofthelessplaced,say,Harijans,women,

labour,children.Hebecomespartialtothem.Heexaggeratesthewrong

from whichtheysuffer.Hedoesnothesitatesometimestodefendwhatis

untruthfulinthem.Heisindulgenttothem.Again,justasamanwhohas

greedformoney,valuesmoneyasthehighestgood;amanwholoves

compassion,prizescompassionasthehighestgood.Asthevaluationof



manofgreedisuntruthfulinitspriorities,soalsoisthevaluationofthe

manofcompassionuntruthfulinitsAsamanoflow-loveforintoxication,

doesnothesitatetobeathiswifewhostandsinhiswayofdrink,the

communistsandNaxalities,inspiredtogetjusticeforthelabour,gotothe

extentofmurderingthecapitalistsorland-lordswhostandintheirwayfor

justiceforthelabour.Again,asIfeelalienatedfrom him whodoesnotgive

mealoansomeotherhelp,amanofcompassionfeelsalienatedfrom

thosewhoshowindifferencetohisworkordonothelphim,orstandinhis

way.Analtruistinnotfreefrom low-hate.Thusanaltruistofcompassionis

notfreefrom thedispositionofuntruthandevilandstandsdeniedahigher

levelofmoksha.

Itistruethatsomemenofexceptional'sattvic'dispositiondotransform

themselvesintosattviclifefrom alifeofbondagetosensuouspleasure

andego-love.Buttheirexceptionallifeofaltruism isunderprincipleof

pleasureandthereforetheyhavedispositionsofuntruthandevil.Takethe

lifeofSt.Francis.

Itisgoodtobeabovebondagetobodilypleasures.Butonemaydeviate

from rightlimitsofcontrolandfallintoextremesofasceticism.Thisis

whathappenedinthelifeofSt.FrancisHisbiographersays:"He(St.

Francis)restrainedhissensuousappetitewithsuchstrictdisciplineasthat

hewouldbarelytakewhatwasnecessarytosupportlife.Whereforehe

wouldhardly.andbutseldom.allow himselfcookedfoodwheninhealth

andwhenhedidallow it,hewouldeithersprinkleitwithashes,orby

pouringwaterthereuponwouldasfaraspossible,destroyitssavourand

taste,Ofhisdrinkingofwine,whatshallIsay,whenevenofwaterhewould

scarcedrinkwhatheneeded,whileparchedwithburningthirst!Thebare

groundforthemostpartservedasacouchuntohisweariedbodyandhe

wouldoftensleepsittingwithalogorstoneplacedunderhisheadandclad

inonepoortunicheservedtheLordincoldandnakedness."Mostofthe

saintsoftheworldwhoholdtoadualisticworld-viewandhostilitybetween

soulandbody,areledtosuchextremesofasceticism.Therearesaintsof

theworld.inIndiawhosleeponbedofironspikes,sitnearaburninglogof



woodintheopengroundunderapitilessheatofthesuninhottestsummer,

gettheirsexorgansamputated.Afalsedualisticviewofhumanpersonality

combinedwiththeblindprincipleofpleasurewhichdoesnotknowhowto

discriminatebetweentherightandthewronglimitsofactions,landssaints

intountruthandundesirablepractices.TakethelifeofBodhisattva.Inhis

bookentitledTheDoctineofBodhisattva,HarDyalstateshowcompassion

ofBodhisattvawenttotheextremeofgivingawaywifeandchildrenin

charityorindulginginextremeofadulteryindireneedofawomanseeking

motherhood.Theprincipleofpleasuremisleadscompassiontoextremes

ofwrongbehaviour.

Theseaspectsofdeviationintountruthandevilareinevitableevenat

'sattvic'levelofself-controlofbodliypleasureor/andloveforcompassion

atdifferentlevels oflife.There is need fordeliverance from these

untruthfulandeviltendenciesinthe'sattvic'lifeofthebestofmen.

Thedelivererneededtomeetthesituationisasoulwhois.negatively

speaking,freefrom attachmenttotheprincipleofpleasureandpositively

embodieslovefortruthandgoodness,asoulwhohasnotendencyinhim

toslipintountruthandevilandwhoisallsettofollowunconditionallythe

pathoftruthandgoodness.Suchasoulcanemitlightwhichcanshow

untruthfulnessandevilinlifeinallitsuglinessandtruthandgoodnessin

allitsbeautyandwhocaninspiritstrengthinanaltruistic'sadhak'tocheck

orremovewhatisuntruthfulandevilinhisconcretechoicesofbeliefsand

action.Suchasoulis,assaidearlier,termedDevatmainDevDarsana.In

ordertoperceivetheuglinessofuntruthfulnessandevilbothinourlifeof

sensualityand ego-love and voluntaryrejection ofthese elements of

untruthandevil,yogaorcommunewiththesublimelifeandlightand

powerofDevatma is unavoidable imperative.When a 'sadhak'is all

suffusedwiththelightoftruthandgoodnessofDevatma,histhoughtsand

his decisions are checked from the operation ofuntruthfuland evil

dispositioninitandhetouchesthehighestlevelofmokshafrom eviland

untruth..Themorea'sadhak'stayssuffusedinthislightandpowerthe

greaterishischeckoveroperationofuntruthandevilinhislife.Atruelover



ofthelightandpowerofDevatmawhocouldsay,likeSt.Paul,('Idonotlive,

Christlivesinme.')'Idonotlive,Devatmalivesinme.'assuresthehighest

deliverancefrom untruthandevilinhisday-to-daythoughtsandactions.

Thereisaworldofdifferencebetweenanaltruistic'sadhak'whostaysby

himselfandanaltruistic'sadhak'whostaysinthelightandpowerofthe

sublimelifeofDevatma.Itislikethediffferencebetweenarosegrafted

withahigherrosecuttingandarosewithoutgrafting.Thereisqualitative

differenceintheirperceptionsaboutsoul,aboutawarenessofuntruthful

andeviltendenciesinthem,inthedegreeofchecksprovidedagainst

operationofeviltendenciesandblossomingofaltruisticfeelingsinthem.

(21)

TrueMoksha,toputitinthewordsofDevatma,"consistsindeliverance

from thepleasure-basedvariouslow-lovesandtheirconsequentlow-hates;

from allevilthoughtsandactionscausedbythem;andfrom allimpurities

ordistortionsofthesoulcausedbythem.

"When a person develops various mostessentialhigheroraltruistic

feelings,thentotheextentheestablishesspiritualrelationwithDevatma

through them and becomes capable to obtain his DevPrabhavas by

spiritualworshipofhim withthehelpofthesehigherfeelings,andtothe

extenthededicateshisphysicalandmentalenergies,hiseducationand

moneyintheserviceofhissupremeidealandmakesallthenecessaryand

desirablesacrificestostayloyaltohim,tothatextentheobtainstrue

mokshaandevolvestruereligiouslifeandthepathofprogressisopened

forhisfurtherprogress."Wecananalysethesestatementsthus:

TheconceptofMokshaisusedinIndianphilosophytostandforideallife

ofsoul.Devatmabifurcatesideallifeinto'Mokshaand'Vikas',i.e.(a)life

freefrom low-lovesandlow-hatesand(b)lifeendowedwithhigher-loves

andhigher-hate.

ThisideallifeofMokshaandVikascanbesystematicallydevelopedifone



developslivecontactwiththelightandpowerofDevatmawhichcancheck

ontheonehandtheoperationofuntruthfulandeviltendenciesinhistotal

soul-life.

Thehighestmokshawillbenon-bondagetothepleasureprincipleinour

thoughtsandactionsandunconditionallovefortruthandgoodnessand

completehatredforuntruthandevil.ThisispossibleforDevatmaalone.He

representstheidealMukta.Thosealtruistswhohaveconstantliverapport

withHissoulcomeasnearaspossibletotheidealofmoksha.Theidealof

mokshaisnotmerelyamatterofgettingfreedom from oneoranotherlow-

love orlow-hatred.Moksha,as we said earlier.is a matteroftotal

transformationoftotallifeandthisisachievedtotheextentanindividual

lives,breathesandhashisbeingundertheinfluencesofDevPrabhavasof

Devatma.

(22)

Howcananindividualliveinactiveandconstantcommunionwithlightand

powerofDevatma?Onemusthaverichinheritanceofaltruisticfeelingsbut

thisisnotenough.Amanmayhavethefeelingofgratitudeinhim.Hemay

feelgratitudeforhisparents,hemaynotfeelgratitudeforDevatma.He

mayIhavereverenceforamanoflearningbutfeelnoreverencefor

Devatma.AliverelationshipwithDevatmaispossibleforaltruistifhefeels

concernedforthegoodofhissoulandrealizesthatthisconsistsintrue

knowledgeofsoullife,mokshaanfrom evilanduntruthfulthoughtsand

actionsandvikasofhigherlovesandhigherhatesandhefurthercomesto

knowthatDevatmahasinhim boththeknowledgeandthepowertogive

him suchknowledgeanddeliverhim from untruthandevilinhim andto

engagehim inalifeofinnocentservicetothelimitofhiscapacity.Itisrare

altruisticsoulswithfaith,reverence,gratitudeandloveforlightandpower

ofDevatmathatcanaspireformokshaofthishigherorder.

(23)

Indian philosophy and religion recommend three ways of moksha:



Knowledge;Devotion;and 'Niskam Karma'.Christian ity affirms that

'moksha'ispossiblethroughaltruisticlove.Thesepositivewaystogetrid

ofsensualityandego-love,havetheirplacein'mokshasadhana'.Right

knowledge,selflessdevotiontothedeity,anddisinteresteddischargeof

duties,reducetheinfluenceofpassionsinus.Buttheydonotdeliverusof

ourpassionscom pletely.AmanofNishkam Karmaayyetshowweakness

forfoodandsex.ABrahman-jnani'maygowrongindifferentinterpersonal

relationships.Amanofdevotionmaybetooprejudicedtoseewhatis

exaggerationinhisbeliefsabouthisdeity.Ourpassionsandprejudices

need to be tackled directlyalso.DevDharma directlydeals with the

problem of'moksha'from passionsandprejudices.DevDarsanaholdsthat

mokshaconsistsingettingridoftheuntruthfulandevildispositionsinus

andtoremovethespiritualimpuritiesaccumulatedbythepastactivitiesof

untruthfulthoughtsandevilactions.

Themokshasadhanafora'sadhak'istoseeinitstrueuglinesstheevil

dispositioninhim,andtogetstrengthtoreduceorremoveit.Analtruist

mayfindthatintheserviceofthewomenfolk,heduetohissexattraction,

tendstogivemorehelptobetterlookingwomenthanthelessgoodlooking

onesandthistendencyinhim isevilinhim foritviolatestheprincipleof

justice.Togetmokshafrom hissexattraction,hemustseeitinallits

ugliness.Hemustgetstrengthtoreduceorremovethisuglyweaknessand

thusbecomepureinthoughtandjustinaction.Butthisisnotenough.To

purifyhissoulofthepastimpuritiesofdiscriminatoryconducthemust

makeamends.Hemustseehispastunjustactionsinrelationtolessgood

lookingwomenintheirugliness,feelpainfortheinjusticedoneandfeelan

urgeto makeamendsthrough offering additionalhelp to thewomen

discriminatedagainsttosoothetheirinjuredfeelings.Ifapersonhasbeen

abribe-taker,itisnotenoughforhis'mokshafrom thisevildispositionto

stoptakingbribes.Hemustalsoreviewhispastactsofbribe-takinginall

theirugliness,feelpainforthewrongsdone,returnthebribestakenwitha

penitentheartandaskforforgivenessforthewrongdone.

(24)



OurdiscussionofDevDarsanaview ofmokshawillnotbecomplete

withoutreferingtoitspositionconcerning(a)pain(b)relationbetween

manandthenaturalworld;(c)bodyandsoul;(d)individualmokshaand

universalmoksha.

(a)DevDarsnaholdsthatpainisnotunmitigatedevil.Painisnecessaryto

purgethesoulofthe'Jiwan-mukta'ofitsaccumulatedimpuritiesassaid

earlier.Again,itisinseparablepartoftheatlruisticofcompassionand

cannotthinkofamuktawithoutcompassion.Finally,itservesasabellto

tellusthatsomethingiswrongwithourorganism andsocialrelations.

Theidealwithregardtosufferingisthatthemuktashouldworktoremove

in others,suffering ofignorance,disease,poverty,loneliness,natural

calamities,andoldage,nolesssufferingduetothelow-lovesandlow-

hates.ThisispossibleiftheMuktahascompassionwhichconsistsin

feelingpainedatthepainofothers.Again,aJivan-muktamayundertake

sufferingonhimselftoresistoppressionandinjusticeinsocietyinnon-

violentwaytochangetheheartoftheoppressor.Hemayevenaccept

crucifixiontochangetheheartofhardenedsouls.

The soul-centred theories condemn body and empircialexperiences

becausetheyinvolvepain.Thisobsessionwithpainmakessomeofthem

(Nyaya-Vaisesika schools)go to the extentofdepriving soulofall

experiencesinVideha-muktastateandthereforetheydenymokshastate

on earth.Allrichness and diversityofscientific knowledge,altruistic

feelingsandaestheticcreationaresacrificedforriddancefrom pain.Dev

Darsnaacceptspainandsufferingasacceptableifitisimperativeinthe

pursuitofknowledge,goodnessandbeauty.

(b)DevDarsanaholdsthatthereisnodualityorhostitityoralienation

betweenmanandhisnaturalenvironmentasenvisagedintheisticandsoul

-centeredtheoriesofmoksha.Intheism itisheldthatGodisthecreator

andproviderofmanandthereforehisrelationiswithGodandGodalone.

Godispurebeingwithoutbody.Wemustavoidallinvolvementintheworld

foritssatisfactionsarebodilyandmakeusindifferenttoGodaspurespirit.



TheattractionandconcernfortheworldaredistractioninourloveforGod.

Wemustalienateourselvesfrom it.DevDarsanaholdsthataman'sentire

entityisproductofthenaturalworldandsothenaturalworldishismother,

hiscradle,histoddlingground,hisfirstandlasthome.Theprocessof

evolutionbindsNatureandmaninindissolubleunity.Mokshadoesnot

consistinbuildingdetachmentoralienationfrom Nature.Itconsistsin

engagementwiththenaturalworldonthebasisofsattvicta.

Again,the theistic theoryofmoksha holds thathuman relations are

'jhootha'orunauthentic.Whatitmeans is thathuman relations are

characterisedbyselfishness,hypocrisyanddisloyalty.Thisistruetoa

largeextent.Butwhatisrequiredofa'mukta'isnottothrowthebabywith

thebathbutdevelopinhimselfaltruisticrelationwithfellowhumanbeings

andchangethesorrystateofthings.Humanrelationshipscanbeandin

somecasesareoflove,loyaltyandservice,say,therelationofmotherto

herpermanentlyinvalidchildordevotionofawifetoherailinghusband.We

havebeautifulsparksofaltruistichumanrelationshipineveryhomewhere

thereisamotheroràdevotedspouse.Oneoftheessentialsfora'mukta'is

tohelphisfellow humanbeingstodevelopsattvicorauthenticaltruistic

interpersonalhuman relations,so thatrelations cease to be 'jhootha'

(unauthentic).Whatmakesarelationjhootha'or'sachcha'(authenticor

unauthentic)isthenatureofourmotive.IfourrelationwithGodisselfish,it

isajhootha'orunauthenticrelationbutGodisnotjhoothaobject.Ifour

relationshipwithGodisunselfishorofunconditionallove,itis'sachcha'

(authentic).Thesameistrueofrelationwithfellowhumanbeings.

ForDevDarsanamokshaisconcernwiththegoodofthefourordersof

Nature.A'mukta'shouldbuildpositiverelationshipwithinanimatethings,

plants,animalsbasedonaltruisticfeelingsilluminedwithlightandpower

oftruthandgoodness.Itistobuildrelationofharmoniousadjustments

withthem.

(c)DevDarsanadoesnotholdtodualityorhostilityofsoulandbody.Both

arerquiredforthehighestgoodofthetotalpersonality.The'mukta'needs



the'viveka'thatsoulhasnolifewithoutbodyandthereisno'videha

moksha'.Theharmonyofthegoodofthetwoistheidealstateofmoksha.

(d)Finally,DevDarsanadoesnotdistinguishasseparatethegoodofthe

individual'ssoulandthegoodofsoulsoffellowbeingsorsentientbeings

orthecosmos.Itholdstotheviewofcommongoodoftheindividualand

otherbeings.Intheserviceofothersanindividualsoulgetshisdeliverance

andsalvationofhisownsoulandnototherwise.

Mokshaasidealstateofman(i.e.lifeofmokshaandvikas)islifeofunity

andharmoniousrelationbetweenmanandthenaturalworld,hissouland

hisbody,hisgoodandthegoodofthecosmosthroughtruthfulthought

andserviceableconduct.Itistoparticipateinthecreativeprocessof

evolutionforever-progressivereignoftruth,goodnessandbeautyinthe

universe.
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