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Foreword

It is with immense pleasure and consummate gratification that I detail the
structural Principles of goodness and truth, the structural principles of the
new species and the psychology of new class and new variety. Developing a
complete love of Truth, Goodness and Beauty can prosper through the
progress of an innovative and progressive future population. The
psychology of such a personality does represent a clean slate; rather,
building upon this new slate provides humanity with a new sphere in which
we can build unique and true values.

I am overwhelmingly blessed to have the light of the Sublime Master in
enabling me to describe such a life and philosophy that is far beyond my
understanding of a complete love of truth, goodness and beauty. Value is an
essential part of natural existence for the unique species an essential
condition for persistence in existence. There is a casual relationship
between value and existence, in such a way that VALUE represents an
inevasible stage which furthers existence, while DISVALUE is an imminent

level that reduces further existence, leading to stagnation, degeneration, and
death.

To come into existence of such a personality does not require a supernatural
or transcendental sphere — it can evolve within our natural bodies as a
repercussion of evolution. Also, this personality cannot disembody itself
and transmigrate from one body to another. The soul works positively to
build the body through physical health, exercise, and the development of
consciousness in the pursuit of the Highest values, culminating in DEVAT
(Trinity of Truth, Goodness and Beauty). Complete love of Truth, Goodness
and Beauty 1s welcomed, duly accompanying the soul living in its body.

The love of truth is a new element of urges. These urges are under the
command of the truth principle; therefore, they do not have a disposition to



untruth and evil.

Where only a complete attraction and love for Truth, Goodness and Beauty
exists, there 1s no ground to query the reason or purpose of human life. If
such a sublime life comes into existence, the pleasure principle loses its
aura, which surrounds the Psychology and Philosophy of the sublime life,
where there is no chance to deviate into untruth and evil, and where only
the Trinity principle is the character of complete love for Truth, Goodness
and Beauty.

Similarly, in the human world, humanity is still in the process of evolution,
and thus continues the quest in attaining higher values, all of which
culminate in altruism. Hence, humankind is still bound by low-hates and
low-loves and has the tendency to deviate into untruth and evil, thus
lowering the survival rate of such a sublime species.

In light of this, to what extent and to which level of depth must sublime
species suffer and sacrifice themselves to attain sublime values. This is the
greatest challenge faced by Nature at the present moment for the survival of
these species.

Before describing the structural Principles of Truth, Goodness and Beauty,
let me caution the readers when I use the word “Devatma”, “sublime-life”,
“the psychology of Devatma”, and “Philosophy of Devatma” humble
request lies not to fall into the error that I present the life-sketch or
philosophy of a great man, an extraordinary philosopher and a noble
social reformer who encapsulates a truly perfect human being. It is the life-
sketch of a new sublime species that has the character of the Trinity

(complete love of Truth, Goodness and Beauty).

We offer a new spurt to religious evolution, which is wholly committed to
using scientific methods to discover human nature and its destiny. His
findings of evolutionary naturalism offer no loopholes for easy deliverance
from human slavery to passions and freedom into the life of light and
salvation. His scriptures can be taken as books in science. Philosophy and



life are concave and convex to a person. Such a sublime philosophy of
absolute excellence is a reflection of his unique life. It invites utmost
curiosity to read about his matchless existence and to revel in the most
valuable fulfilment of one’s destiny.

Secondly, the readers are requested to understand “soul” to mean “life
principle” or “life-force”, which is entirely biological in its origin and
evolution. The soul is biological in its origin, thus embracing intrinsic
higher values, such as compassion, love, justice, benevolence, reverence,
gratitude and disinterested service. Such values also include a love for ideal,
ethical values, which are as much products of natural conditions as they are
intrinsic evils, such as feeling of cruelty, low-hatred, injustice, selfishness,
irreverence, and ingratitude.

Here, the soul has no supernatural meaning or, “The spiritual or immaterial
part of a human being or animal, which is regarded as immortal.”

It is difficult for Western readers to understand how Religionless Religion
(or Religion without God or supernaturalism) is possible, and how the word
“soul” is synonymous with the term life-force.

The soul (life-force) has a biological origin. It is the product of the
evolutionary process and transmutations in the natural world, and exists in a
state ceaseless metamorphosis, for better and worse. It can stay alive under
certain physical and psychological conditions and has a dependent
origination.

The biological origin of the human soul has the power of construction in it
to build, sustain, protect, develop, repair and reproduce its own kind.

The fundamental characteristics common to all organized life forces are:

* To build one or another kind of body.

* To maintain or nurture that living body.
* To living body alive

*  To multiply itself.



The soul, or life-force, grows under certain conditions, much in the same
way as our body grows under certain conditions. It also decays under
certain conditions as the human body decays under certain conditions. The
soul gains vitality and vigour when it develops altruistic motivations, and
loses vitality and health when it develops low loves and low hates, which
makes it think and cultivate harm to others. Spiritual knowledge is the
knowledge of the laws of the life and death of the soul. Good and evil in the
soul have as much natural origin as health and disease have. This view
breaks from all other religious studies of the human soul.

The soul 1s not identical with God, nor is it his essence or his breath. The
soul is neither creature nor child, as certain theologians assert, and it is not a
mere combination of sensations and perceptions that disappear at the
dissolution of its gross body, as many materialists would allege.

The Religion of Devatma (Dev-Dharma) is the science of the soul, which is
currently undergoing investigation using the scientific method. The greatest
discovery in the field of knowledge is the scientific method. The scientific
method must be employed in the domain of religion, and religion can be
experienced as a science, much like other sciences. Therefore, in this book,
religion is defined within the category of science.

Dev Dharma is the only religion that can claim to be scientific in spirit, for
it alone openly accepts the scientific method as necessary for truth
discovery and verification in the field of religion.

We need a philosophy of life that is scientific by nature. It is through
Devatma that the Science of Religion replaces mythological religion, just as
the scientific mind needs a non-theistic and non-absolutist scientific
religion. As Julian Huxley, the great biologist stated: “The beliefs of this
religion are not revelations in the supernatural sense, but are the
revelations that science and learning have given us about humans and the

universe.”



Such a moral conviction creates an intellectual and ethical climate in the
light of truth, in which the hunter of transcendental philosophies can fall
from the neck of Eastern and Western thought. This universal philosophy of
Devatma can open up new vistas of truth. Devatma asserts that values,
which can be studied by the empirical method and human ideal, are part of
the empirical life of humans and can well be accommodated in the
naturalistic worldview.

The philosophy of Devatma is scientific, evolutionary and altruistic. The
goal of Devatma is a life-service in which low-loves and low-hates are held
to a lower-point, while the individual endeavours in high loves and high
hates to remove the presence of evil in life, wherever he may find it.
Devatma also heralds and establishes a religion on this Earth that is
destructive of all sins and evils, and which will produce men of trust and
character through whom human relations will be caressed in sweet and
blessed colours. Furthermore, Davatma gives true salvation to human souls,
and thus fashions a high character in them. This allows them to attain
Devatma’s complete blessings, not only for fellow human beings, but for all
living beings with whom they have a beneficial relationship.

The word “Dev-dharma” connotes a sublime life, rather than any reference
to Supernaturalism. Invariably, the word ‘Devatma’ is a sublime life-force,
which is neither all-powerful nor all-knowing; however, he is the sublime
life, which 1s liberal from all of the weaknesses of human souls. There is no
evil passion that touches his life and conduct, and there is no altruistic
feeling that is lacking in him. He is the soul with new psychology, and his
urges are governed by the principles of truth and goodness. Every thought
and act of his life is processed by these principles, and they bear the charm
of unique quality. It is this combination of an all-sided love of truth and
goodness that nourished Devatma so completely, thus making him eligible
to open windows towards them for their worship. Rightfully, goodness
awaits humankind to prove their faith in Devatma. Only then humans can
be liberated, fully evolved, and attain the highest level of spiritual being.



Devatma could not have had a greater value for contemplation, except his
sublime life. In his self-consciousness of sublime life, in the ecstatic
appreciation of it, he touched the noblest and highest throne of uniqueness.
In fact, the sublime life, which lacked the appreciation of itself, would have
been an incomplete sublime life, for it would have lacked the appreciation
of one of the greatest truths of the sublime life, which must be an integral
part of the sublime life itself. One of the greatest virtues of the sublime life
is its absolute capacity to behold and appreciate the completeness the
aestheticism and the glory of sublime life.

Hence, greater than his sublime life was his contemplation and his
appreciation of it in a language unto his own. Since the sublime life is the
noblest thing to understand, its knowledge is highest.

I wish I could find the right phrase to measure my gratitude to all of the
well-wishers who helped me both directly and indirectly.

In this foreword, I would like to extend my special thanks and place flowers
at the pious feet of the Spiritual Master Devatma, whom I value most. In
this book, there is not a single word that is not in the light of the spiritual
master Devatma and his scholars.

This book is nothing but my excursion from the last twenty years. The
books I loved, are mentioned in the end, invariably bless me pearls of
thought in my voyage of self-discovery. All eye-beaming thoughts are
either visual fields of Master Himself or His scholars where references and
brief notes could possible hitherto. For detailed Notes and index scholars
can either download or order from the website “www.Devatma.org”.

Without the matchless contribution of Prof. S. P. Kanal in Dev Dharma, this
book loses the significance in itself, although his books are also in the light
of Devatma, whom I highly indebted to. Through the study of this book, if
readers rejoice in the rainbow of delight and illumination, they should be
grateful to Master Devatma, his scholars, and all his life workers, who
helped me in turn.


http://www.devatma.org/

For this book, Dr. Ramanpreet Kaur has played a vital role. Without her
regular efforts, this book would not be possible, and my sincere
appreciation extends to her. May the evolutionary process of nature bless
her forever with purposeful life!

Also, I would like to state my gratitude to Shriman Baldev Singh ji (Former
Secretary General of Dev Samaj), who introduced me to this light and
philosophy. It is difficult to express my gratitude to him for all that he has
done for me.

Despite quoting many people here, I must give all my credit to Prof. S.P.
Kanal, the marvellous scholar of Devatma, whose every text on Devatma
has provided me with long-term memory, which can never be forgotten. |
am permanently influenced and inspired by his writings, which made it
impossible for me to go out of that boundary of his writings.

Therefore, it is the benediction of our Master, who enabled me to go beyond
the limits of my capacity and energy, to commit myself to the service of
such universal thought, which holds the promise of bringing the next
evolutionary leap of humankind into scientific soul-illumination and soul-
evolution.

In spite of the low-loves and low hates, which are very much in me, I draw
on his mercy to keep my faith, determination, enthusiasm, and energy to
serve through writings of the master as much as my strength will permit me.
In this relay race of evolution, I will pursue my goals until life asks me to
pass the torch to the next participant in the race. May I run as fast as
possible in the relay race, and dance ecstatically before the beauty of the
master until the last unit of heat in my body exhales. I pray to the master to
instil some spark of his genius in my life to assist me to keep some of my
ethical promises to him to write about the many aspects of his philosophy
and life.

To understand the highest meaning of life, one needs unshakable faith,
unconquerable determination, ever-replenishing enthusiasm and exhaustible



patience in order to be devoted and dedicated to the service of evolution
(i.e. Truth, Goodness and Beauty), which basks in the tangible peace,
amazing grace, majestic glory and divine compassion. Let us all join hands
and hearts to reach the latest call of evolution to the largest number of
human beings so that mankind touches the next leap in evolution.

Thanks to evolution for the emergence of Devatma where humankind leaps
forward in evolution and obtains the meaning of life under the light and
power — the embodiment of truth, goodness and beauty.

I cannot offer anything to the Master except my bondage of low-loves and
low hates with pleasurable tendencies. My life is a flame of evil passions
that not only stand in the way of life of truth, fairness and freedom, but also
miss the intrinsic beauty of the sublime life, which can never be expressed
in words. Alas! It burns me like the hatred of the pandemonium-fire. They
strangulate even glimpses of the sublime beauty, the aspect of intrinsic
beauty which will be hidden to humanity except, except for those of the
Devatma species.

Therefore, my words for sublime Master are as follows:

Oh, Master!

Your sublime life 1s marvellous;
too splendid to describe.

Oh, my Monarch!

You are the shop-holder of the
Authentic love of complete Truth
and Goodness.

The world of mere individuals
cannot pay the debt of such selfless
and benevolent psalms that

knit sublime life in nature.

We are deformed persons

to the core.

To behold,



Through and through,

The glimpses of your ‘twinkling loyalty
Though, 1n full swing,

You provide us a huge bestowal

of sublime light.

Oh, my worshipful being!

Oh, my brook of goodness!

We are creeping identities on

the highway of your truthfulness

Even, you offer us

A ‘full torch-house of illumination’.
The amalgamation of all goodness
(Moral values) cannot nourish sublime life,
Whether or not the enhancement of goodness
May be in full swing.

bl

Oh, Sublime life!

On your pious feet,

We are not capable to bow.

Unable to have your obeisance,

Unable to pen the pains of your contours,

And tongue also incapable of utterance.

You show me life’s path.

Retort us the precious genuine truths of soul.

We too, imprisoned in lower melodies.

Not even eligible to step ahead,

The path of lower life

is completely carcinogenic.

We traversed that path carelessly for our entire lives.
Lower movements degenerated us to such an extent
that

We are not able to wail over this.

Knowing your sublime wailing,



devoid of its genuineness,

We are unable to move even hands and legs.
For the support of your MISSION,
Thou hast been very supportive of us.
We too are too innocent to understand
In this ‘innocent stage’.

We are not able to pay your debt,

The grandeur of sublime life

and truthful knowledge.

A person harshly needed

1s a regretful condolence.

Hitherto, in the world

We are incapable of

reciting it comprehensively.

If the readers of this book can benefit from the writing contained herein,
may they receive the blessings of the Master with his light and power, for

having faith in and love for Devatma.

Finally, if the reading of this book provokes some philosophic scholars to
examine the original texts of Devatma, it would justify that its production
and universal philosophy can work to open up new vistas of truth.

Let us realize this blissfulness through the perusal of such philosophy and
owe our immeasurable gratitude to our Master — the discoverer of these

truths.



Service with a Grin — A Note from Editor

It is my amiable and honoured privilege to examine the book ‘The Highest
Meaning of Life—Complete Love of Truth’ for proof-reading where I am
blessed with the mind-alluring thought of the Master and his scholars! I am
bountifully conscious that my own role has been nothing more than a
‘pauper-lowest-point.’

If I am not ‘on false track’, this book wraps up the whole perspectives of
the philosophy of the Master. It is an urgent requirement of the time where
research scholars can achieve the book with all approaches including,
ontology, evolution, epistemology, ethics, religion and psychology of the
sublime life.

Undoubtedly, it is a filament of rigorous—misfortune for us that only
limited scholars have completed research on Devatma hitherto. I provoke
research scholars for further research on Devatma with the prayer where
Nature can bless us more ideal life workers and scholars of Devatma and
humanity can touch its zenith. Question is there in my mind; Will not
thousands of research scholars come to research on Devatma’s life and
Teaching? Will Devatma be unknown, Ignored, disrespected, hated and
rejected in future too? It is my humble request that innumerable research
scholars should ‘come forward’ to emerge and enhance the stream of
sublimity, aesthetically appreciated by Devatma which is the purpose of
evolution.

Devatma’s philosophy is based on humanist principles and scientific truths.
It is appropriate that this branch of philosophy is separate from all religions
or mono-theistic faiths. Based upon this school of thought, the book opens
its delicate petals to present a series of scientific truths upon which
Devatma School was founded. This book details the full-fledged philosophy



and history of Devatma, interpreting how it can reward human existence not
only on an individual level but also on a global level.

The text is organized into chapters, within which numbered lists and bullet -
points summarize the major ideas, discoveries, and truths detailed in the
Devatma school of thought. History and traditional arguments are initially
presented, followed by a series of explanations based on scientific truths
and information on whatever Devatma’s philosophy teaches, as well as its
similarities and differences in regards to other world religions and faiths.
There is a particular focus on religion, the human mind, the evolution of
human life and a discussion on the various existing theories of evolution
and creation, the soul and it’s life-force, the existence of the Earth and
Human Life and their relationship with the animal world and the
entire Universe, also existential ideas that discuss the origins of the
Universe and Human life.

The text 1s presented as a series of sections. Within each section, each
separate element of Devatma philosophy’s is settled down into a set of
principles, which are outlined in numbered lists. This assists the reader to
summarize the philosophy based on the points and numbered lists detailed
within.

Although the writing is presented clearly to the modest extent using lucid,
logical, convincing and elevating style but language has also been
simplified with modern stylish pattern. Thence, this book is directed at
those who are serious about looking into Devatma. Therefore, it is
recommended that the reader has some experience, serious interest or
knowledge of humanist philosophy and is inclined towards recognizing
more about the human psyche, the meaning and purpose of life, heretofore,
how human existence came into being.

The contents of the book are well fed with suspense and dilemma. The
forward and the introduction (Sublime Journey untouched by the Time)
comprise the whole theme of the Devatma school of thought.



I am on the seven heaven of serendipity to endorse superiorly having ‘one
in a million’ to the opportunity for the translation of the book of Devatma
Ka Parichey. (Introduction to Devatma). After the translation of the book,
proof-reading of this book and future coming book ‘The Highest Meaning
of life Part II’ (Sublime Species) which is on the final stage, I feel blessed.
Hats off to all the geniuses who contributed in the evolution of Sublime life
and until now who participated in the relay race. When I did come to know
that The Highest meaning of life-Part 1, is all credited to Prof. S.P. Kanal,
the great scholar of the Master; I could not control my emotions, as it is my
ethical responsibility to vocalize something about the Rev. Kaka ji (Prof
S.P. Kanal) and his contribution on Devatma; even if it is outside of the
border of the Book.

Prof. Kanal was the rarest natural pearl in the world with the blessing of the
Spiritual Master, inherited noble virtues of high character and the pen to
propagate the teachings of Devatma by Birth. He joined the philanthropic
work after completing his study from the University college London with
third rank, even though was permitted to take up Ph. D course without
going through Master. He retired as Head of the senior-most readers, the
Department of Philosophy and Dean, Delhi University after teaching 42
years. The Altruistic was KAKA Ji who stayed loyal towards Master till his
last drop of energy.

This was the man who fulfilled the wish of His Rev. Father i.e. “Nothing
else, O Master! but he will write your literature.”

He was the great prolific writer as a pillar of Dev Samaj Literature
Department, a veteran Educationist, the unique philosopher, a missionary
zeal, best devotee in every perspective, pioneering social worker, an
impressive orator, an ideal son, wonderful husband and blessed teacher, a
true altruistic and noble soul who blessed the world invariably ever on the
aspiration to get and spend every moment in the light of the Master to serve
humanity. His remarkable personality was the mirror for ideal relations. He
was the role model. There is fragrance of altruism in his books. Let us keep



his fragrance flowing and spreading by following his noble ideas. His
altruistic life proved that the depth of life is more important that its length.
He was the rare gem that the world produces only once in a while who
devoted his time and all resources to print Devatma’s teachings. His SGR
for 44 years provided countless articles and essays of perennial value which
will inspire and elevate the forthcoming generations. He lived a purposeful
and exemplary life. He was the priceless jewel whose every words on
Devatma would be ‘a life rescuing panacea’ for Research scholars. He

spread the literature of Devatma in hundreds of libraries in India and
Abroad.

He joins the Galaxy of the stars shining on the Filament of Dev Dharma.
His altruistic life was the gem that shines with the example of entire
sacrifice in the lighthouse of Master who left behind a bright trail of
services to humanity. I regret I never met such a Noble Personality.

His texts on Devatma are knitted with altruistic roses which bless its
fragrance of sublime influences to the readers. His books on Master can fill
enough fire in us to follow the path of love and responsibility towards one
and all.

His literature is an icon of a rare kind and truly wore a crown of humility
and would continue to motivate the boundless spirits.

I am not confident whether I will be able to do justice to the greatness of
this personage, therefore, His memorable and beautiful words could express
better:

“I have complete self-fulfillment in sharing my understanding with the
student community. I have no desire for Paradise or Moksha. It was
Moksha, it was heaven to share love with the best part of the community,
the student community, the community of innocence and laughter.”

“Let Philosophy Live through you”.



“I place with utmost humility your kind words and sentiments as an offering
at the feet of my Master, Bhagwan Devatma, and mentors who shaped my
clay. Every appreciation of me is a tribute to the influences that have made
me what [ am.”

I refer to the reader don’t miss his Master-piece books —The Ethics of
Devatma and Devatma Ka Parichey (Introduction to Devatma), after
reading his Master piece Ethics of Devama and Introduction to Devatma,
readers will realize they missed the books in the purposeful voyage in the
past. Therefore, it is still not too late. I am also preparing for D.Litt on
Devatma.

Finally, the efforts would be purposeful if readers could be excited to read
the Master Scriptures of Devatma - i.e., Mujh Mein Dev Jiwan Ka Vikas-
Part 1 (The evolution of sublime life in Devatma- volume 1) and Dev
Shastra Volume I1I.

Dr. Ramanpreet Kaur

(Research Scholar)

M.A. (English), M. Phil & Ph.D (English),

Ph.D in Hindi (honorary, sahitya vachaspati and sahitya varidhi),
D. Litt, honorary.



Sublime journey untouched by
time

There 1s no doubt that most religions, if not all, are primarily centred on the
soul-life of man. Religion also deals with the nature of the soul, as well as
its health and diseases, while it also gives guidance on salvation, provides a
disputed history of evolution and places reverence on Divine life. Hence,
religious teachings are foundational for those seeking a truly religious life.

The philosophy of Devatma claims to be in a league of its own in terms of
the world’s religions. One of the bases of this claim is its discussion of the
philosophy of the soul. Devatma interprets the origin and nature of the
human soul in both evolutionary and biological terms, while it also raises
many interesting points regarding the evolutionary origin of the human
entity. For example, Devatma’s philosophy asserts that humans emerged as
a species from the animal world. Since its process of origin is no different
from the process of millions of other species in animal and plant worlds, it
is, therefore, like all other species, a product of natural conditions. Thus, the
history of humankind’s evolution from the animal world posits that the
theory of creation is wholly false.

Such an evolutionary history is evidenced in the vestigial tail found at the
bottom of the spine—a reminder that the first and last home of all human
beings is in nature, thus holding true to the biological account of the birth of
a human entity. The human entity is a new entry, an emergent entity, from
the ovum of a female and the sperm of a male, and its characteristics are the
result of the interaction between these two cells and environments.
Therefore, to understand the human entity-soul body organism, we first
need to understand the laws of heredity-environments.



When we accept this scientific account of the process of birth, we must
assert that every human soul is a new entity unknown to the previous
history of existence. When we admit this, we must reject transmigration,
which holds that the human soul, which is born, is, in fact, say, a crocodile,
who, through good actions, has managed to place itself into a woman’s
womb in order to take on a human form. The ridiculousness of the
transmigration theory becomes apparent once we grasp the evolutionary
process of the origin of the human species, the biological process of the
birth of a human child and the laws of heredity. When an evolutionary
account of the origin of the human entity is true, it follows that the human
entity is both structurally and functionally connected with the inanimate
world, the vegetable world, the animal world and the human world. In
addition, when the origin of humankind is in nature and the conditions of
his continued existence are in nature, his entity is inseparable from it. When
this is so, his destiny is inseparable from nature; hence, the human ideal
cannot be salvaged in the sense of deliverance from body or mergence with
the super-sensibility of a Brahman.

Humans are part of nature. Hence, the human ideal is to seek and realize
true harmony with existence in nature—what stands in the way of this is a
love of pleasure, which humans inherit, together with pain, from the animal
world. However, new powers of ideation, thinking and imagination help to
develop an attraction, and ultimately, their love for pleasure. For instance,
when one is selfish and seeks pleasure at all costs, he or she harms others
and deprives them of their just claims, and in turn, produces disharmony.
Also, when there is an obstacle standing in the way of the satisfaction of
any of his low-loves of pleasure, he reacts with low-hates, which take the
form of ill-will, revenge and vindictiveness. Humans must seek moksha in
order to disband himself from these low-loves and low-hates, which put
him in disharmony with other existences in nature. However, harmony with
others does not merely concern refraining from doing harm to them —
humans must be serviceable to others to achieve the ideal of harmony. This
is possible if they develop higher feelings of disinterested service of others.



This is the evolution of humankind, and these are some of the truths about
soul-life which differentiate Devatma from the world Religions. Since these
truths are founded on scientific verification, there is a moral obligation to
accept a number of truths, as detailed in the following summary:

Humans are evolute from the animal world — not a special creation.

Each human soul is a new entity unknown to the previous history of the
universe. Hence, transmigration is false. The human soul is neither a
substance nor a pure cognition — it is a nutritive organism, a motor and a
sensory instrument with affective, conative and cognitive functions. As
such, it is the doer, affecting change and changing itself. Thus, the
human soul is under the law of change and subject to growth, decay and
death under certain conditions.

The origin and condition of the continued existence of each human
entity is in nature. He is inseparable from Nature — his first and last
home. His destiny is to establish harmony with other existences in
nature on an evolutionary basis (i.e. truth and goodness and beauty).

The human ideal is to eliminate the low-loves and low-hates in one’s
life and develop higher feelings of disinterested service, both of which
are key to moksha and vikas. The universal religious philosophy will be
scientific and not merely founded on science. Again, continuity with
scientific knowledge in other fields characterizes these religious
teachings, which, in turn, produces solidarity and integrity in
knowledge, both of which are reflected in the solidarity and integrity of
the individual. When we hold both to the natural and the supernatural
origin of the soul, we are divided within, harbouring repulsive
disharmony, and are condemned to live a lie in the core of our
personality, which thus leads to our ultimate extinction. The universal
religious philosophy of Devatma is a ‘saving knowledge’, for it saves us
from fabricating our own personalities and experiencing such torturous
disintegration.



A religion that fails to eliminate the low-loves and low-hates that harm
others does not contribute to evolution. On the other hand, a religion
that develops a scientific mode of thinking in religious matters is a true
religion. Further, this true religion helps one to see the ugliness of evil
conduct and develop a hatred for it, in addition to giving strength to
eliminate it and helping one to see the beauty of altruistic feeling by
awakening and developing an affinity for it, for it fosters a scientific
mode of thinking on religious matters and aids human beings in
eliminating their evils and developing altruistic feelings. Therefore, true
religion offers a scientific view of universe and man and an
evolutionary interpretation of man’s morality and spirituality. Moreover,
true religion delivers humans from evil and forms the complete
embodiment of truth and goodness for love.

An 1deal society needs ideal men as well as ideal institutions — neither
can bring about the ideal society alone. Humanism has played a noble
part in changing the institutions of society, and true religion specializes
in encouraging humans to be more altruistic. Thus, humanism and true
religion need to work together to create a society of altruistic love and
justice for all; a society void of untruth and evil, and where altruistic
loves are capable of walking the path of Truth, goodness and Beauty. In
Devatma, humanism will find its best companion, its highest guide and
its noblest fulfillment.

Human beings need to develop a super-altruistic character to eliminate
the reign of evil and untruth in social life — it is not enough to simply
follow a religious leader with altruistic virtues, such as compassion or
non-violence. It is necessary to train our intellect and refine our super-
altruistic character, whose virtues are not under the bewitchment of the
pleasure principle nor impaired by evil and untruth, but are, instead,
under the principle of truth and goodness. These altruistic virtues are
free from partiality and prejudice, and our vision is wide awake to the
total field of values. Such a religious genius strives to live a life of truth
and goodness and despises all untruth and evil in the world. Equipped



with an absolute love of truth and goodness, we are able to gain truthful
satisfaction from our virtues, and through sharing an absolute hatred for
untruth and evil, we are able to see the ugliness of vice, create a desire
to abjure it and give strength to get rid ourselves of it. Moreover, such a
religious genius will create a culture that helps us to isolate and learn to
consider our vices and superstitions as diseases of the soul that must be
freed. This culture helps man to consider virtues as indicators of our
soul’s condition and to actively cultivate a healthy soul.

Devatma’s philosophy is inclusive of Comté’s religion of humanity,
Dewey’s all-inclusive ideal and Huxley’s creative act or evolutionary
humanism. Through communication with Devatma, we can all service
humanity to best of our ability. In addition, we can acquire a superior
vision of the all-inclusive ideals or ends of life and develop an ecstatic
perception of the evolutionary process to the limits of its altruistic
strength. With Devatma, religion gains its highest truth and humans
reach their highest destiny.

Dev Dharma is the true religion and its worshipful being i1s Devatma —
the perfect embodiment of Truth, Goodness and Beauty, whose light
helps the devotee to see the beauty of his altruistic potentialities and
whose power gives us the strength to develop them. Over and above
this, Devatma’s light helps a devotee to see the ugliness of attachment to
the evil pleasures of the body and ego, and whose power gives the
strength to reduce one’s attachment to low-loves and low hates.
Devatma can enlighten a disciple to see his duties in relation to all the
four orders of existences and to discharge them according to his
capacity. Devatma offers the greatest blessings to a devotee by offering
his sublime life as an object of love. The feeling of devotional love
helps the devotee to realize its dream of becoming a perfect being in
Devatma, and, in turn, finds the complete satisfaction of its love in this
embodiment of Truth, Goodness and Beauty, the Devatma.



A life of perfect commitment to evolution alone can inspire and inspirit
man to reduce the influence of disposition to become fixated at some
stage of its development to human destiny. This entity must have life,
which does not allow the balance of goodness and pleasure to be tipped
in the favour of pleasure. It is this life that determines its conduct
through the principle of Truth, Goodness and Beauty. Such a life can
claim to be the Guru or spiritual Master. Devatma is a perfectly
committed evolutionist in thought and deed, who knows no fixation in
his destiny to evolve an absolute love of Truth, Goodness and Beauty,
and an unending hatred for untruth and evil. His influences can help us
to reduce the influences of fixation and the pleasure principle and
remove the hurdles to human destiny. We need to communicate with
Devatma and his philosophy in order to frame the law of justice and
welfare in society. We can achieve this by observing the existent just
and benevolent laws and assimilating his light and strength to promote
the human destiny of developing knowledge, appreciating beauty and
harnessing altruistic feelings.

We live a higher life when:

we know how to control the evil motivations that threaten the very
existence of our life and the life of others.

we know our aptitude and abilities and engage ourselves in their
development.

we utilize our development aptitude and abilities in the service of the
family of man

we develop a vision and love for the sublime life, a complete love of
Truth, Goodness & Beauty and a complete hatred of untruth and evil.

For religion, Devatma can build a science of the soul, since he has both
internal and external conditions for investigation. The religion of
Devatma is a unity of religions, for it is not only inclusive of all
elements of truths about nature, knowledge and the values that have
evolved from different religions; it also completes the science of soul,



for it contains the scientific knowledge of the origin and nature of soul,
the law of health and disease and the ability to rid the soul of its
diseases, and the evolution of the health of the soul; on top of this, the
devotee is granted Devatma’s complete soul for worship. It is not only
the unity and completion of all religions, but it is the fulfillment of all
religions and the future of all religions, because it is the product of the
application of the scientific method to the discovery of the moral and
spiritual constitution of human soul.

The scientific method, scientific knowledge and the development of
technology — three factors will affect the institute of religion. In
addition, if we carry the life and light of Devatma within us, religion has
a very bright future.

An 1deal human soul 1s one who:

1s 1llumined with the scientific truth of the philosophy of Devatma;
rises above his low loves and low hates;

cultivates higher loves and higher hates; and through them lives a
dedicated life of innocence and service of the four orders of existences;
and who

1s in complete rapport with Devatma through the redevelopment of the
feelings of faith, reverence, gratitude and love for him, to the extent a
person achieves this ideal four-fold life.

The philosophy of Devatma, as the science of moral and spiritual life,
discharges a two-fold function for a new society in order to conserve old
values by building a new scientific foundation for them, and to discover
new values through the scientific study of nature and the laws of health
and disease of human soul. In this way, Devatma contributes to the
emotional development of a new society.

The universal religion of Devatma is the only complete humanistic
religion which places the origin of the human personality, both the body
and soul, in human society. It also places the human ideal in human



society by developing a system of meditation to reshape and refine the
interpersonal relationships through the development of appreciation,
gratitude, compassion, altruistic love and service in various
interpersonal relationships. Its founder’s life has been illumined with
ideal interpersonal relationships, and in its uniqueness, Devatma’s
philosophy and the founder has the permanent capacity to help us build
interpersonal relationships on the basis of altruism of appreciation,
gratitude, love and service. In this way, Devatma is the religion for a
civilization of sweetness and light in interpersonal relationships. It is too
great in its excellences and achievements in human relations to justify
despair about its future service in interpersonal relationships. As long as
Devatma lives, the future of humanity will be preserved through
maintaining ideal interpersonal and infra-personal relationships.

The nature-based altruistic educational philosophy of Devatma
contributes to the intellectual perspective for teachers under training.
However, teachers must be altruistic if they are to educate the young on
the feelings of altruism, since morality is not taught, but caught.
Devatma is the highest form of altruism in relation to the four kingdoms
of nature. There is no religious leader in the history of the world who
has sung of his connection to humans, animals, plants and the physical
worlds with the same intensity as a mystic sings in praise of a deity. His
contemplation is not on a supernatural power, but on his gratitude
towards the four kingdoms and how best he can serve them. His life
gives inspiration to those seeking the all-out altruism of understanding,
as well as the appreciation of, gratitude for, and service to the four
kingdoms. When education unites under the philosophy of Devatma in a
close and warm embrace, a new, golden future beckons for this
industrialized society — a future where we can recognize our
interpersonal and infra-personal relations on the basis of altruism, and
thus enjoy the best intellectual and emotional satisfactions open to
human life.



There are four kinds of suffering: physical, mental, social and personal.
Suffering is the truth of life. ‘Suffering must be removed’ is the voice of
compassion. Suffering deserves to be removed because it devitalizes
life. The absence of suffering is in accordance with the law of evolution
or ideal state of things. The direction of evolution is towards individual
health and social and cosmic harmony, and accordingly, towards a
reduced state of suffering. Much of the suffering in this world arises
through an wunjust social structure. In addition, unjust social
discrimination has condemned large sections of humanity to a life of
ignorance, poverty, disease, denial and deprivation, and consequently,
immeasurable suffering. Moksha from all suffering is not desirable.
Though suffering can be reduced, it is not known that it can be
completely eliminated, so vast, varied, deep and subtle is the coverage
of suffering. The elimination of suffering as a means may be desirable,
but not the elimination of suffering when it is part of the definition of an
altruistic feeling. If life cannot be without suffering, the ideal man
cannot feel an inner pain when knowing this and it is this pain that
remains a constituent of the highest life practical and possible for man.

Evolution is the central or key concept of Devatma.

This universe of embodied existences in ceaseless change, for better or
worse, which perpetually develops higher and higher life on earth, is the
only self-existent, self-explanatory reality. Hence, evolution is reality, for
change is real, time is real, and the history of the planet is real. What is the
highest is the product of time, change, and evolution. Dev Dharma provides
the highest evolute in Devatma to grow in humans.

Scientific attitude to seek and accept facts;

To develop society-centred, altruistic feelings of justice and
benevolence as decisive values;

To awaken man to his soul welfare;

To create faith in the reality and inevitability of evolution and make
humankind fit to be the managing directors of evolution, and thus, to



usher in world peace.

» It is a mistake to think that an altruistic life of service is the ultimate end
for human life. The highest life open to man is to open communication
with the supreme life force.

An altruistic life does not guarantee freedom from untruth and evil. An
altruistic life is not sufficient unto itself. Man needs to communicate with
the supreme life force with the feeling of faith, reverence, and love so that
he can learn to control his dispositions for untruth and evil and enjoy the
maximum freedom from evil conduct. Evil tendencies and evil conduct are
diseases of our soul; as such, when liberate ourselves from them, our health
and happiness benefit.

Man is not just a beast of prey: rapacious, lustful and aggressive. He has in
him some capacity for good life, and hence, goodness is not foreign to
man’s nature. There are good tendencies in man, too, and he has the
capacity to unite with Devatma, which can develop a hatred of and freedom
from beastly tendencies and develop love and character for an altruistic life.

Human reason and will are a blessing, as they allow us to contemplate the
beauty of what is good and the ugliness of what is evil under the light of
truth and goodness, and how to cultivate the former and get rid of the latter,
and thus, be a blessing to ourselves and to society.

* Mystic experience reveals something about the totality of things, to
which humans have always placed a great importance on, and on which
one’s ultimate well-being or salvation wholly depends. Mystic
experience of the sublime life of Devatma is the truest response towards
the universe. In such mystic experiences, the beatitude of the
evolutionary process in Devatma stands revealed, and man’s relation to
the universe in the way of vairagya and satvikta stands illumined.

The life of vairagya is free from jealousy, hatred and vindictiveness, while it
is also full of compassion and forgiveness.



In addition, vairagya cultivates inattention, indifference and a non-
possessiveness toward things, as well as positions and praises in life.

A vairagya devotee lives the truth that the attention, attraction and
accumulation of powers and positions are deadly poisons for the soul, for
they can easily lead to dishonourable conduct just to maintain these things,
corrupting the purity of soul in turn. Further, they deviate the soul from its
chief occupation with divinity. The devoted vairagyi sees to it that if he or
she 1is called upon to accept a position, they would only accept it if, and
only if, 1t is linked to the exercise of their best and highest aptitude and his
training, which can alone antidote the subtle, incessant intoxication of the
power that the position confers. It is as abhorrent for the devotee to accept a
position outside the exercise of his highest aptitude and training, as it is
repulsive for a chaste wife to think of a man other than her husband. Lastly,
a vairagy1l will not cross the line laid by one’s primary aptitude and role so
as to be indifferent to things outside one’s chief exercise of aptitude in the
service of knowledge, social good or aesthetic values.

* The highest principle of the universe

From single cell organisms to human beings and from human beings to
Devatma is a story of the gradual explicitness of the spiritual principle.

The spiritual principle is the best manifested in the sublime powers (DEV
SHAKTIES), sublime life (DEV JIWAN) and sublime beauty (DEV
ROOP) of Devatma.

His observation is in possession of the most sublime object for reporting —
himself. In knowing himself, he knows the spiritual principle in its full
explicitness. His true experience has a unique quality, and Devatma’s
knowledge 1s his own in the way in which it cannot belong to others. He is
heir to a truth of the highest sublimity that the human genius cannot even
approach. Here is this dimension to his knowledge, which makes truth as
virtue in him at its best.



His true experience is the ideal for all who wish to develop the virtue of
truth in them. Through a faith and love for Devatma, men bask in the light
of the spiritual principle made explicit in him at its best.

When we can observe the spiritual principle in Devatma and express it
truly, we observe and speak of it in the noblest manner.

e Altruistic conduct can occur at two levels: in a person-to-person
relationship, and in a person-to-institutional relationship. When we seek
our own good at the cost of the good of others, this is considered
exploitation. When we seek our good along with others, this is co-
operation. When we seek the good of others, which is not a perfect duty,
this is altruism. Hence, we should either choose to do well to others or
be altruist due to different motivations.

The nature of being is related to all the four kingdoms. I cannot emotionally
recognize, accept and appreciate this relationship if I believe that the soul or
psyche in me is uncreated, indestructible, eternal and an unchanging entity;
therefore, the four kingdoms of Nature must not influence or enter into my
psychology. I can unconditionally and wholeheartedly recognize, accept and
appreciate that the four kingdoms of Nature are the breath of my breath, the
blood of my blood and the being of my being. My entire being is to be with
them — I am inseparable from them, I am nothing without them and I am
everything with them. To segregate myself from any kingdom is to tear me
apart. Therefore, the nature of existence is to feel related, to feel concerned,
to respect others’ existence, to accept others as people, to wish well to
others and to be affectionate. Also, to be good is to have reverence, to make
amends, to seek harmony, to cultivate altruistic feelings of appreciation,
gratitude, justice, compassion, mudita and love, among others, in
interpersonal relationships.

* The philosophy of Devatma is not founded on science alone; its
religious teachings are characterized by consistency and continuity with
scientific knowledge other fields. Devatma fosters solidarity and
integrity within the individual. When we hold both the natural and



supernatural origin of the soul, we are divided within, harbouring
repulsive disharmony, and are condemned to live a lie in the core of our
personality, which corridors us, thus leading to our ultimate extinction.
The unique philosophy of Devatma is a ‘saving knowledge’, for it saves
us from such disintegration and lies. Dev Dharma avoids conflicts
between science and religion, because it accepts that scientific
verification is necessary for a belief to be true. This is Dev Dharma’s
first offering to modern man in search of a religion that does not
compromise his scientific makeup. Devatma brought the field of
religion under investigation through scientific methods and therefore
founded the science of religion. The scientific method must be
employed in the field of religion and religion can be made into a
science, like other sciences.

Devatma was forcefully drawn towards the scientific evolutionism of
Darwin and Spencer and he built a new religion based on the facts and
laws of Nature. He is the only light in world religion to openly accept
the use of scientific methods in his study of the nature of man, together
with his role and destiny in the universe. The principles of experimental
interrogation, alongside the laws of logic, possessed Devatma
completely, and became such an integral part of his mind that it became
impossible for him to accept any belief merely on the basis of
speculation or tradition. Dev Dharma awakens humankind to the truth
that his fulfillment and highest evolution is in the service of the four
kingdoms. This religious perspective can be possible in an evolutionary
religion, because only an evolutionary religion can give this paramount
importance and respect to the physical, biological and social
environments of man.

The law of evolution is the name for the processes of changes in
entities, which are conducive in bringing about the reign of Truth,
Goodness and Beauty on earth. The various species of mammals, which
led to the emergence of man, are the concrete manifestations of
evolutionary forces. The birth of Devatma from among the altruistic



section of humankind is the highest concrete manifestation of the
evolutionary forces. In this highest concrete embodiment of the
evolutionary process, Devatma is a finite being but not the omniscient,
all powerful and all-good God of theism. His excellence encompasses a
complete love for truth and goodness. He has no disposition to entertain
falsehood and evil.

Since Devatma, the highest concrete manifestation of the evolutionary
forces 1s the embodiment of truth, goodness and beauty. It is on him the
power to help human beings who establish rapport with him and adjust all
the four orders of existence for mutual good. Faith in him as the supreme
and sublime highest power in Nature is the truth of religious faith.

* Our experiences are Cognitive, affection, conative, as they concern
knowing, feeling and willingness.

The categories of the experiences are stated as:

- Sensory experience

- Aesthetic experience

- Moral conduct experience
- Religious experience

Though it is practical and useful to divide these experiences into four
categories, each is not necessarily experienced in isolation from others.

All the four values of knowledge, goodness, beauty and divinity unite and
dissolve in the highest experience of some rare geniuses.

As such, an experience cannot be true or false. Our beliefs about
experiences can be either true or false. All knowledge concerns the
interpretation of facts. Logic is a discipline that helps us to understand the
conditions under which it is correct or incorrect to draw conclusions from
certain facts or propositions. Aesthetics shows us the standards by which
we can correctly differentiate between a genuine and a spurious work of art.



By these standards, most of the hymns, though inspiring to devotees, lack
artistic qualities and are poor works of poetry. Ethics, for example, is a
discipline that tries to discover the ideal of life in the light of which we can
determine the rightness of conduct. Religious experience covers moral
experience, while moral experience is primarily concerned with conduct in
interpersonal relationships. Lastly, the moral life of integrity, chastity and
disinterested service to others, is essential to religious life but it does not
cover the entire religious life.

* Man is religious when he delights in the contemplation of the Deva-rupa
of Devatma, dances in joy of it and loves it with all his soul and with all
his might. In communion with Devatma, man realizes his utter
insignificance before the effulgence of his excellences and his eternal
dependence on him for his salvation and evolution. Further, he lives to
share his experiences with fellow human beings.

* A true worshipful being must:

- Be an embodied being; that is, a historical character who has the
capacity to deliver man from his evil dispositions;

- Cultivate altruistic dispositions;

- Illumine themselves with the truth about soul life.

Only a worshipful being possesses these qualifications and is a complete
lover of Truth, Goodness and Beauty.

* Dev Jiwan (sublime life) is the life of complete love of Truth, goodness
and Beauty. It is a super altruistic life that is beyond the pleasure
principle. It is a sublime life in which there is not even a disposition to
deviate into untruth and evil; a life for which it is psychologically
impossible to think or do evil and knowingly entertain falsehood. Dev
Jiwan is also an illumined life, which shines with truth and goodness — a
life which cherishes and cultivates whatever is true, good and beautiful,
with an unconditional and absolute commitment to the service of all the
four kingdoms of nature. When the feeling of reverence and gratitude in



a man ascends to the appreciation of Dev Jiwan having both faith and
love for Devatma, it touches its zenith, which is the highest meaning of
life.



What Type of Heaven Is This?

May the unbound and true Nature,
defender and promoter of the
evolutionary processes,

be always helpful in future, too,

in the fulfilment of the Sublime
Mission of Devatma

which is really Nature’s own Mission!

May true Nature help the realization of
the truths propounded in this book,

to the greatest possible extent,

in the life force of all eligible persons
by conveying the sublime light of
Devatma!

May it also reveal

the teaching of all

false truths in

this world, which tend towards
sins and crimes;

because

the path of the soul-welfare

of the people belonging to any creed,
society, nation, or country

cannot open without getting

rid of such teachings,

and for the opening and widening
of the path,

Nature has given birth to Devatma!



A panacea of warmth!

A melody of truth!

May the authentic and
grand Nature

fructify the unique and
sublime object of Devatmal!

May the prime object or ‘life-vow’

of Devatma be fulfilled!

May this world achieve a new birth!

May the kingdom of truth be established

in this world as far as possible!

May whatever is false or untrue be destroyed!
May all that is auspicious in the world prosper!
Thereby, may evil be destroyed!

May all falsehoods which are

rampant in human beliefs,

in religious exercises or worship,

and all the fears and pains based on falsehood
Disappear!

May all the low-loves for

different brands of pleasures

and the low-hates in various relations
which dominate the human soul,

be destroyed along with life-destroying
low feelings

and heinous hates!

May the highway of prosperity be established!

May the consciousness and love

for whatever is pious

with regard either to their bodies or their souls,
awaken in people and whatever



is truly impure or defiling disappear!

May the consciousness and love

for whatever is true,

Pure, and beautiful,

awaken 1n people!

Similarly,

May higher hatred for all kinds

of ugliness sprout in them!

MAY HUMANITY INHALE THIS
AROMATIC SCENT!

May the consciousness and love for
whatever is based

on justice in accordance

with Nature’s true laws,

emerge in people,

and on the contrary

May all that is based on injustice
and cruelty, vanish from this earth!

May the feeling of true regularity

spring up in people’s lives,

and whatever class of irregularity is found in them,
whether 1n relation to themselves or to others,

may disappear!

May all the higher order or
concord in different relations
of this world

be evolved, and all that is
disorder in them

may vanish!

May all the improper quarrels so



rampant in this world,

and all the unjust

wars taking place in it disappear!
May higher peace reign over it!

May the true knowledge of the soul,

and the true consciousness of its welfare,
develop in people!

May their ‘soul welfare’

triumph over their low-pleasures!

May people bathe in the pious

water of truth and goodness!

May all the disharmony that prevails

in the living and non-

living worlds

be destroyed as far as possible!

For the establishment

of true harmony in them -

May the concord of sublime light live forever...

May my life-vow be fulfilled in ‘every respect’
among Nature’s entire departments!

May higher forces and transformations be cycled!
May low-force be destroyed into pieces day by day!
May higher meeting be fixed!

May the lighthouse of life vow be flourished!

May the recipe of flavour and strength of life

be rejoiced all around

Along with all ‘eligible persons’!

And

The reign of grandeur of development be celebrated!
For all teachings of Dev Shastras

For all,



This will be auspicious —genuine-source,

In country to country,

Town to town,

There will be the recitation of supreme sentence,
May Dev Samaj touch the glory of progress day by day!
May the domain of religion be established
Continuously,

Hence, whatever irreligion prevails

May all be declined!

May the recitation of the melody

Of the triumph of Dev Dharma be celebrated!



A Glimpse of Your Own Future

A ‘full swing’ module marks
a new age of humankind,
whose ‘coming into being’
was inevitable

in consonance with the
process of evolution in
Nature.

To the gateway of

a new and blessed age,

the emergence of Devatma spawns
higher transformations to eradicate
the darkest, most ignorant, degraded
and harmful state of mankind,
thereby,

embodying genuine

and unique sublime forces.

In this RAINBOW - LIGHTHOUSE,
true and unique sublime forces

are produced

with Devatma’s initial step.

There will be a Paradise on Earth
The pitch of Pandemonium will never touch
the ‘route’ of continuous evolution.

This milieu will frame
humanity — all
people will be trustworthy.



The sublime species will ‘take to court’
The glimpses of your own future
Where

The sweeter life ‘before death and after
Certainly

Will be compelled to realize

how sweet this life is

Towards a new - brand Humanity!

b

The earth will be

Pure -land -Paradise

Where a small candle is enough
To awake ‘sleepy consciousness’.

A MODERN phase of life

With open secrets

Will connote

The end of all questionings

against Human temptations and bondage
Where the multiple-rays of sunrise

Will never ‘bade goodbye’.

The last luxury of the pure truth
Will

Never forget the language of ecstasy
That is the only resolution.

The tragic drama of human bondage
Would not be repeated itself.

Science and Religion-two petals

of the same rose

Will design a golden future

Where humanity will not

Excavate a valley

therefore, hooking up with mountains.



Nobody will lose anything
The truth: beyond mind,
beyond language,

Where

After the dark-sill

night is the dawn.

You will not be same again

........... will know the unknown life
of revered Devatma

Where life will be ecstatic melody,
a dance

an intertwined panorama

for

Truth lovers that

Will never be on death-bed.

Life will be eternal,

The great secret,

The new man will not be

The very salt of the earth

Where the Archer would be perfect

The great challenge

............ no monopoly,

........... A complete holiday for your life

The earth will be more than a Paradise

The Values would be Truth in every respect
1.e. the veiled Harmony.

The sun will be “up to the minute’

At each day

Where

Life’s aim is life itself........

Nobody will miss anything,



Each relation will be a mirror

Sublime life would only be a turnstile
Where truth would not be covered
REPEATEDLY

A rose is a rose

Though we call it by any name

ROSE WILL FLOURISH

THE SAME INCENSE......................

Not for a single moment

But forever

Showering invisible flowers

People will come to their own festivals
In modern prospects

Where

An era of Crisis,

The roots of violence,

Will not be dominating over heart

The great pearl will realize the five-barred gate,
The dewdrop and the ocean,

The 1nvitation of the last milestone,
Where words will forget to speak

In the search of a ‘lost treasure’

The hidden splendour................

This moment is more than enough
What more do you aspire?

Can a circle be more circular?
This would be last Dance

A dance untouched by time

An experience of immense thrill
A house where nobody lives.

Listen carefully



Can we celebrate

Here and now: the only time,

only place

The Master and his philosophy

The thought: from slavery to liberation
Discovery of your innermost Nature
Lost and found again...............

Nothing 1s higher than complete love of
Truth, Goodness and Beauty,

Where

Only centre and the circumference avowed
That is

complete and full in ‘each and every aspect
Where altruism ends

Love of Truth begins..........

This is the initiation of fresh communion.............

b

Choose the flute or perish

The tremendous statement
Remember: Sublime life is here for us
The sublime life’s Roar accepts:
“The Goodness is for you

Die to the Future

The suffering transmutes you as
A ‘gifted personality’

Where complete love of Truth
is ‘clearing out the hallway’

to bless its warmth.”

Truth is enough unto itself

for

Living spontaneously and embracing life
Where ignorance becomes luminous for



Our longings for the stars........

Wherever the cost is certain

And cheap,

A grand approach to reality....

The truth is what works

Still, it is not too late to search A NEW ISLAND
The bird of time has flown
Towards a new direction,
towards Lo
The seed of liberation,

The master of Masters,

The science of soul and sublimity,
Cultivating right attitude,
Beginning a new path

Of poets,

Scholars,

Philosophers of new species,
Opening

The hidden road of sublime ecstasy
Where the bird unfurls its feathers
Spreading the message,—

Our responsibility is tremendous

Now it is our turn

The day has been Hilarious

join the farthest Star

The muse-beyond-and-beyond

Where no Signatures on Water.

Hence,

A philosophy Whose COMPASSIONATE

MOMENTS TOUCH THE SOIL OF HEARTS..........

The First science grounded Religion



in the History of the World

unlatches the Doors of Light and Beyond,
The Dimension of the Mysterious,

The Language of the Golden Future,

The Highest Phenomenon on the Earth,
The VOYAGE Starts but Never Ends.......

This is the reflection of a sublime beauty,
The Fragrance of sublime life,

No more tears no more cry,

No one will pronounce:

“They Gave Him Crucifixion every moment”,
Where

No one Unknown to Yourself

Truth Knows No Fifty-Fifty

It is STEADFAST

The Book of Secrets

Will

Liberate Yourself from Yourself..........

Recognize

How to live the ‘highest meaning of Life’
With Nothing to Lose

Let It Be LIKEWISE

You Are the Source

A Little Taste of sublime life

THEREBY

Beyond Happiness Is Bliss

A-Magic- beyond- magic.........
Running with Your Whole Heart......

The Ultimate Freedom 1s
Free of All the Chains................



A RUBBER-STAMP to Your Freedom............

Thence,

Substantially,

The Choice Is Always Yours
Exposing Your Way from Ignorance to
Innocence...............

presenting

Flowers of Feelings at His Feet,

The Only Holy Approach

For the Sake of Harmony,

An Experience of Immense delight,
The Silent Gratitude,

Reverence, faith and love

Is the Only Prayer

To the Spiritual Master..................

For the Birth of a new species

And the verse of ‘extreme chanting of beads’,

Master is Enough Alone like a

A SOLITARY REAPER IN A DARK FOREST

What a Blissful Milieu!

Sublime Journey without LAST BREATH,

UNQUESTIONABLY,

Truth, Goodness, Beauty: VENTILATORS TO THE SUBLIMITY.



A Sunrise That Never Sets

What an ivory cave of imagination this is!
What an effigy of a brainwave!

An ocean of flames!

An inferno within an inferno!

When the most degenerating

ripple of low pleasure-affording loves
was at its height in the human world.
Naught! Naught!

When different clutches of low-hates
created by these low-loves

also ruled the hearts of people,

when on account of their degenerating
soul-diseases,

people had become lovers of various sorts
of sins

and exercises,.

While hardened by their soul-diseases,
the hearts of people were

wrapped in dark silk.

Thence, they had no consciousness,
as to what 1s life force,

what its diseases are,

or the horrible repercussions

of those soul-diseases.

Similarly, by what method,
through whom and from where,
can a man find true freedom or salvation



from these soul-diseases,
in accordance with the
immutable laws of nature.

When people considered such
things as Dharma,

as if they had no concern for them;
when people believed in false creeds
and inappropriate

worshipful beings; and

when people performed various exercises
in the name of religion

in order to obtain one or another

pleasure and happiness,

as if they were ‘injurious’ to their souls.

There was a vicious circle

of pauper —discernments,

When people tread the route

of soul-degeneration

by committing various stamps
of acts based on falsehood and sin,
When people throttled goodness
by miser-outlook,

through ignorance, accepting
happiness as the

object of their lives;

and thus inflicted harm,

not only to their soul-life but
also to their anatomy.

When people emphasized the
currency of different categories
of false stories in the name of religion



creating various false beliefs in credulous
minds by imparting

teachings against the immutable

laws of Nature,

that they could rise miracles

or do impossible acts or karamats,
could grant various kinds

of their wishes

.....could harm to them by curses,
imprecations, sharps or baddua &c;
and

hitherto,

being slaves to their lower feelings,
they committed heart-piercing acts

in relation to every kingdom of Nature.

When people, besides killing

their own souls,

proved inimical to the

souls of others,

by their darkest influences and

false teachings,

and

by being unconscious

or indifferent to the welfare of the soul,
they ruined their soul-life inch to inch.



Is it not a campfire of low feeling?

An imaginary camp of temptations?

When humanity was in such a deplorable state,
Thence,

Tables turned in an aesthetic direction

during the course of millions

of years of evolution in Nature,

appeared Devatma,

endowed with the love of truth and goodness,
and a desire to transform

humanity,

from every inch,

The messiah of humanity set his feet on this land.



The Secrets of the Evolutionary Process

In order to bring about a transformation

of the highly pitiable

and most degraded state of humanity,

it was urgent requirement

according to the immutable law of

evolution in Nature

that

evolutes should appear

on this earth to fulfill the following conditions:

* In accordance with the immutable

law of Nature,

he (that evolutes) may be in human

form for the expression

and evolution of his soul and its various forces;
yet, he would be above the

soul-degrading Nature of man.

In other words, he would be

truly angelic (dev) or superhuman in nature

which would be quite opposite to the most degrading
Nature of man such as:

a) Being cognizant of various CREEDS
of pleasures,

man becomes lover thereof

and does not recognize

or possess any higher idol for his soul

or other brands of low or higher pleasures.

b) Even on professing or believing in



any so-called religion,
man still desires the attainment of pleasures,

c) Alone as the prime object of his life

and on becoming lover of

or slave to various pleasures

and hater of various pains,

he naturally goes astray from

the path of truth

for the sake of attaining such

pleasures and of attaining freedom

from suffering; thus he

comes to believe in various kinds of false faiths.

d) Man seeks

to indulge in various act of hypocrisy
and deception based on falsehood,

and going contrary to the path of truth
and righteousness or goodness,
commits various kinds of injustice and
cruelties on the living

and non-living world of Nature.

In this town

man ruins his home.

€) Man hardens his soul

following the path of falsehood

and unrighteousness,

creates darkness and becomes

blind to the true existence of his soul
and its degeneration on

account of such darkness.

He remains satisfied or happy
even in the daily degenerating



state of his soul,

by indulging in different suites of worse and
unrighteous acts,

and does not feel

any remorse for such degrading actions.

f) Being blind and unconscious to the true welfare
of his soul and having

no love for such true welfare

within himself,

he feels no desire to renounce

his various pleasures and the relations

or objects affording such pleasures.

To sacrifice all his powers for such welfare,
is wasteland of low thoughts.

An array of ‘feu de joie’

In other words,

such highest evolution should not be

the lover

of or slave to any kind of pleasures

and should not consider or have

the attainment of any kind of happiness

as his prime object; and, as

opposed to these pleasure affording loves,
whose soul should be possessed

of all-sided highest loves

of all kinds of truth and goodness;

And all-sided highest hatred

for all denominations of falsehood,
unrighteousness, evil, injustices, sins and crimes.

2. This evolution would be on account
of his being possessed of the unique highest loves



and highest hates,

be the true and all-round benefactor
of every department of nature,

and be the complete lover

and promoter of every kind of
goodness that is possible.

He would be able to carry out the true and

unique holy war with the followers of falsehood

and unrighteousness for their eradication

from the human world,

and the establishment of the highest kingdom

of truth and goodness.

During this unique war,

he would suffer all kinds of suffering

and bear all sorts of oppressions from his opponents.

He would be willing to sacrifice

his physical health and become diseased,
be ready to undergo all kinds of sufferings
as a result of diseases,

be prepared to cut off his connection

with his family and all other relations,
friends and other acquaintances,

or fraternity (biradri) samaj or society.

Whenever necessary,

he would be able to endure

all brands of calamity

or abuse for the protection of true Dharma
or his own realized self.

He would be able
to always fight with the lovers of falsehood
and evil



and would not back down from
such a fight under any circumstances.

He would always be prepared
to face the arrows of attacks and
be wounded during such fights.

However, he would never despise them
or wish ill-omens of them,

but would always remain ready

to do auspicious for them.

He would be able to surrender all his physical,
mental, and educational powers

as also all his money and property,

for the triumph of truth and goodness.

He would be able

to evolve in his soul

these supreme hates

which emanate the highest psychic

light and highest

psychic power, and by the evolution

of which he would become

the true worshipful being whose

spiritual worship could

prove truly beneficial for all capable persons.

3. He would, after the evolution of his highest psychic light
and highest psychic power to the sufficient degree,

become the seer or discoverer of the secret

and subtle truths about soul and its life,

and be able to teach true knowledge

of Dharma and thus be the mentor

of the only Nature-based or



science-grounded religion
for all mankind.

4. He would, by his highest psychic light
and highest psychic power,

be capable of bringing higher changes

in the souls of fit persons of every country,
nation, colour, or creed.

He would create in them
Nature-based true realization
and true faith about soul and religion.

He would further be able to
offer true freedom
from various kinds of false faiths.

5. He would be capable of giving true salvation
to all eligible persons, according

to their individual capacities from their
soul-degrading thoughts

and harmful acts.

And further than that to cleanse
their hearts from impurities as far
as possible,

He would also

be capable of nurturing and
evolving supreme wisdom in
capable souls,

according to their individual
capacities those higher or altruistic
feelings

which transmute the soul more
elevated and noble.



And he would,

on account of being the provider

of all these true benefits,

Be the all-sided spiritual benefactor
of all eligible persons.

In order to fulfill this very object,

Nature has, in the course,

of the gradual evolution of human domain,
brought into being

the approach of proper time,

the highest fountain of evolution,

a balm for wretched individuals.

Devatma, certainly was

Endowed with all the aforesaid

unique Dev Shakties (highest psychic powers).
Really,

An avant-garde of soul life,

A beatific ‘envoy of truth and goodness’.



A Great Longing for the Master

SIR (Professor) JULIAN HUXLEY was right when he wrote:

I am sure that the world will see the birth of new religion...just how it will
develop and flower, no one knows, but some of its underlying beliefs are
beginning to emerge—its beliefs are not based on revelation in the
supernatural sense but on the revelation of science and learning have given
us about man and the universe. It believes with full assurance that man is
not alien to Nature, but part of Nature, albeit a unique one. He is made of
the same matter and works by the same energy as the rest of the universe.
He is not only product of the universal process of evolution, but capable of
affecting the process which has produced him and of affecting it for good or
ill. His true destiny is to guide the future course of evolution on earth
towards greater fulfillment, so as to realize more and higher potentialities.

I believe that an equally drastic reorganization of our pattern of religious
thought is now becoming necessary —a humanistic evolution centered
religion too needs divinity but divinity without God...

From the specifically religious points of view, the desirable direction of
evolution might be defined as the divinization of existence........ But for
this to have operative significance, we must frame a new definition of the
divine, free from all connotations of supernatural beings.

India’s mammoth poet and thinker Dr. Rabindranath Tagore has written the
following:

It was the time

Whence

I have to contemplate

That

Fountain hood of civilization



Will be germinated from West
Therefore,

Whence,

At present,

Today,

I was on the death bed

On the stage

Too bade goodbye to world

Oh!

In this tormenting threshold

My that presupposition

Has left the home

Vague! Vain!

Today,

my final aspiration is wet with the axiom
That

World’s deliverer will

Put his feet

In our pauper country

And

From the channel of Eastern sky
His sublime message will be heard
By all the world

And

humanity will heartily

welcome this enormous/elephantine aspiration
Who knows

That

Time/day had not appear only
Heretofore,

that sublime sun

has not only took root



in Asia’s forlorn darkish sky
invariably,

Unquestionably,

this will

illuminate the world also



Master Born Before His Time

Alas! Alas!

Boundless people in this world
‘Foot the bill’

On selfishness, low feelings,
low hatred,

Curses and myths

Itisa

‘Tragedy of views’

A mouse trap scene

Dilemma! Dilemma!

For this reason

Whatever milieu is all around the world
In this ambience

If anyone

Punches the clock

With

Abundance/plenty of perceptions
Or

little bit

Shining aestheticism

Or



Positive nature
Taking the inheritance of religious life

Thence

Few years of his (a person) life of inheritance
Have been ruined

By his surroundings

The wicked people have drowned

in the deep ocean of vulgarity

And

They don’t know

How their life

Has been transforming

as the chaser of evil influences

With the horrible environs of vulgarity
They

Draw themselves

Nearer

To the followers of ruination
Heretofore,

They,

raise this horrible milieu

for themselves

Pushing

themselves along this path
Their near relatives

Leave no place vague

To spread filth and cure
Repeatedly

They condemn them

This world has become
a living pandemonium.



With the management of nature
The blessed event

The auspicious birth

of such a religious deity

Who has the capacity to transmute
this condition of humanity
With his pious birth



Opening the Doors of Light and Beyond

After getting feet wet

There has been phlegmatic like proficiency

In man

In the sphere of his highbrow, brainpower, reasoning
And other powers

Gradually,

he moved towards the bond of ‘nuptial knots’

gazing at

the ‘piquancy’ of the relation of married life

Thence

Evolved infatuation

And several other relations between men and women
‘opened their eyes’

Through mental power

The birth of

Their offspring

Was certain

It was the era of negligence

Man was deprived of the sense of sophisticated etiquettes
Like

Clothing, eating, reading, writing

henceforth

the craving for low pleasure

Savagery, looting, tortures, burning

Was still the ‘tale of almost every house’

Dry! Vanity!

Hush! Hush! To dirty ears!

What a fierce sketch of mankind.

Woman was not considered as a ‘companion/partner/soul mate’



She was noticed as the channel of lust,
hunger and temptation

Like a

Frailty within a frailty

Inferior and subordinate

Gradually,

Men enhanced into the street line of family,
pleasures and physical attractions

He learned the mechanism of fire

The Sati Pratha -tradition, where a woman dies with her dead husband,
was in full swing

During this inhuman stage

The killing of innocent animals was considered
A matter of ‘valour’

In this flurry

This whirlwind of swirl

People ‘set in motion of robbery’

And

Ruled over inferior ones

What a hedge!

What a network of confused paths!
Enormous mental burden.

A migraine of high depression.

There was slavery all around

Not a rainbow of liberation

O parching lips

O shrivelled individual

You are as dry as dust/scorched

What a windbreak

In this ‘la-la land’

This soil of

‘Bygone ages of individuals’

There is evidence of a dark history



And

abundance of low physical insights,
Anatomical attractions,

Low hatreds,

These low pleasures

Turned mankind into ‘dwindling transmutation
After this fierce stage

He was somewhat transformed
Which was ‘out and out’
Magnificent

Certainly,

Nature alone

Has been the director, a producer of ‘several sorts of comforts
Genuine understanding of nature

Is veiled/hidden in scientific methods

With the assistance of mathematics

A new/untouched knowledge came into existence
The era of technology produced various pleasures
No doubt,

There has been a huge variety of ‘progress

in art and industries’

2

bl

Man began to realize ‘accepting the right of others’
And quiet conduct in relations

Through the ‘momentum build-up

of evolutionary process of nature’

Mankind,

Gradually

Evolved to be civilized

Tables turned

Man took out of mothballs of ‘fake love,
slavery towards money,

Property, children, food, clothes



And superiority of name and fame over others
He was in the grip of conspiracy and politics
This implies:

‘A harsh condition of ‘lotus eaters’

Lethargy of unstable views

A stage of deterioration and frustration!’
Superior position and other enjoyments
Their sources of satisfaction

Turned the way of humanity

It was really

An intolerable condition of drowsiness

and infertility

Henceforth,

With the progression of civilization
Elephantine vulgarities ‘come into light’
Which

Previously were hidden

When man was in his innocent stage

Of ‘naive life’

Of eating, drinking and merry making
Capitalists had their own ‘majesty’

They did not understand the ‘pauper condition
of housekeepers

And their helpers’

They did not realize ‘mutual relation towards them’
What a murder of harmony and humanity
The relation between man and woman

Was based on sex, and physical pleasures
Before marriage

Physical relations were not considered
against pure rules

What a transient way of life.

FOR MOMENTARY COMFORT



THE GEM OF LIFE IS DESTROYED
The pious law of purity corrupted

Into the eddy billow of ‘lust’

Because of the practice of unjust ruling of government
Among ruling classes of various countries
The emotion of amalgamation, integration
DISAPPEARED

What a vague consciousness of maladjustment!
Correlation and concord vanished
Disloyalty opened its fierce jaws
Conlflicts, quarrels, revolutions
Suspicions,

Feeling of vanity in relations and

Mutual beliefs,

In the filth of hypocritical policies
Increased

In political matters

There was hyper filth

Men-women bond turned into divorce
With the huge yearning towards the flavours of
eatable things

Men started hunting

Killing of various sorts of innocent, weak
Serviceable animals were continuous
Many countries

That

Considered themselves

as the panacea of harmony

And tranquility

Turned into mutual disloyalty and
Suspicion

Begin to chase

The vague shadow fire of lust and desires



The desire of reverence

Turned them into the direction of vanity

These countries lost their strength of maintaining harmony
They were antagonists of reality

They lost their insight of seeing the finer side of others
They lived a life of hypocrisy, falsehood

And low pleasures of various sorts

Souls of boundless persons touched the poisonous ripples
Of

Boulder like hardness

Dark sill and garbage!

With the genuine consciousness of scientific understanding
Slavery of Inappropriate low pleasures

And

fake beliefs disappeared

On the name of religion

Who were slaves to their low pleasures

Changed

Lovey-dovey or warmheartedly

Positive energies evolved

In true sun shine of authentic ideas

Who were blind to reality

And its essence

Now transmuted

People compelled to leave the path of falsehood

Who were ignorant of the most significant thing

of their existence,

Namely their soul

Become conscious

With a fully-fledged mind

In this flowery-incense of truth and goodness

One will behold impetus___

An advancement of evolutionary process,



An embarkation of dawn

Which is a-light-within-a-light

Evergreen aestheticism of sublime light
Repercussion connotes:

Prior to Devatma

Mankind was in the crowd of darks ill

And spiritual dark sill

There was the dominance of degeneration,
Deterioration,

And dissolution

With the voyage of the pious feet of Devatma
Evolution of higher life has been noticed
With the blessings of Devatma

True knowledge about religion

Enhanced

Sublime light of Devatma ‘selected a route of truth’
Devatma’s sublime light is a shelter

“His home is our home

And his arms are always open for us”

Before the birth of Devatma

People were leading a life in harmful faiths
And

Love of low pleasure was elevated

People were thirsty of praise/appreciation
They were feeling glorified in name and fame
Acquiring reverence or position,

Gaining political positions

For satisfying various feelings of jealousy and sex
They were getting pleasures and comforts

in mutual relations

Before Pious Soul Devatma

People were in the circle of carcinogenic
Faiths



They were worshipping their false deities

Who were devoid of genuine sublime force
And true wisdom of religion

Their deities were not embodiments of certain powers
Not fit to be regarded as true worshipful beings
Too filthy!

They were

Devoid of true sublime forces.

About their sins,

they were ignorant

What absent-mindedness!

They adopted false faiths

Based on inappropriate seers and hermits
About salvation of sins

They adopted false thoughts

In the name of religion

They

Kept on knocking at the doors of useless spiritual practices
and ceremonies

Sacrifices,

Fasts and pilgrimages

They were lovers of

Low attractions and pleasures

They were enslaved

Chasing low hatreds

They

Indulged in unjust thoughts

Committed crimes in the ‘gyre of falsehood’

In various sections of Nature

On the area of unsuitability

Their one or other low pleasure was on the top
Considering these comforts as the breathing of life
They



Destroyed their life veins

True knowledge of the soul was out of order

What ignorance

What callousness

A bale of tears

A tale of mercy

People kept on chanting the beads of unjust thoughts and actions
O! O! What a dilemma of vain views!

O slaves of wrong deities!

Come hither!

Towards the ambrosia of truth and goodness!

What a spiritual degeneration!

What ruination!

Infertility of perception!

No genuine awareness

No desire for liberation and salvation from the grip
of these pathetic conditions

Lack of true consciousness

Or spiritual goodness!

In this blind era

Dawn appeared

In this lurid, dingy, pitch-black
Dusky, sombre milieu

For the truth

For the goodness

For evergreen, blissful and new age

The pious voyage of Devatma was necessary

Who was the storehouse of true

and unique sublime forces

His birth brought a

New age

New refined enlightenment and illumination for mankind



Unquestionably,

As a matter of fact,

Verily,

His birth

Was inevitable on this earth

With the process of evolution in Nature



Fountain Head of a Sublime Lighthouse

Aye! Devatma alone is the Genuine Worshipful Being

Sun and solid fountain head of a Sublime Lighthouse

He is the only ‘undeniable’ supervisor of religion

He is ‘unquestionably’ the superior Godmother for all mankind
According to their strengths.

Ecstatic melody of vision

Pot of multi-coloured buds

Is only Devatma,

He ‘set feet” from human species of this earth

of this solid nature,

after million years of the ‘circuit’ of the ‘actual evolution’
in one of its branches decorated with unique powers

and has attained ‘unfeigned -de facto’ sublime conduct
attributed by his incredible Dev Shakties.

He is ornamented with all love for truth

and goodness,

and hatred for untruth and evil

which are the vigorous expressions of his rainbow of sublime behaviour

It 1s his supreme ideal of life to bring about

The reign of all sorts of truth and goodness

Absolutely to banish all categories of untruth and evil in the world,
to bring about supreme changes,

in accordance with the certain laws of nature,

in the capable souls of mankind to the limit of their strength,

to perform betterment to sub-human domains of nature and
heretofore, to be perfectly serviceable

to the evolutionary process of nature



through his nature given Dev Shakties

What a cosmopolitan service it is

In accordance with the laws of Nature,

he has dedicated every one of his strengths
in the service of his ideal life

In accordance with the laws of Nature,
he has ‘buttoned up’ all required sacrifices
in the service of this marvellous glory of his life

Apart from his first ranked ideal of truth and goodness,
he does not brook any epicurean/greedy ideal

He is, therefore, out and out,

free from all brands of low-loves and low-hates

He has along with the evolution of the glorious Dev Shakties,
Established in accordance with the laws of Nature,
Heart touching Dev Jyoti and extraordinary Dev Tej

What memorable heart ripple
Astonishing

Through this incredible Dev-jyoti of his,
he has been able to behold



and understand truths regarding the human soul,

its spiritual life, its deterioration, and liberation

from that ruination and its evolution

Is this not the everlasting footprint of a pious hermit?

It is he alone who has for the first time

‘brought to light’ the authentic realization of religion,
He is only one star, a discoverer and supervisor

of this genuine wisdom of religion on this earth,

He is alone the almoner,

worshipful being in virtue of his incomparable Dev Rup.

Perennial honey-cane

A rhythm within a rhythm

He is the Sun for the Divine World

by decorum of his unique Dev Jyoti and mind-blowing Dev Teg;j
By virtue of these irrefutable, blessed, sublime attributes

he is the ‘unaffected garlanding being’

for all eligible souls of every country

as he is their spiritual guardian.



A Blissful Milieu-The Unknown Life of
Master

It is a legend within a legend

These are the pearls of unbiased triumph

In the pious cottage of a sublime life

An individual is blessed by ‘internal bliss’

Yes

It is through understanding the illumination

of Dev Jyoti, the light of truth in the divine field of the revered Devatma
that an eligible life force becomes

conscious of the absolute bliss of its soul,

the truths about its diseases and degradation

the horrible repercussions thereof,

and the highway of liberation

from them and the evolution of higher life in it

It is by the ‘perfect enlightenment’ of Dev Jyoti of Devatma

that a capable life force, on obtaining internal/boulder knowledge about
soul

life can and absolutely does get wisdom of veritable religion and never
without it.

without this grandeur

life goes in garbage —bin



A sack of filthy potatoes
Before the advent of Devatma,
no one had wisdom of what constitutes religion.

All suites of the so-called Gods,

named Ishwar, Khuda, Allah, Brahman,

Waheguru, Zirdust, among others

and their avatars and their so-called Rishies,

Munis, Acharyas, Hadi, Prophets, Pir, Vali, among others
Solid significance of religion was not everybody’s cup of tea

Under the influence of the enlightenment of Dev Jyoti
and the dynamism of Dev Tej of Dev Atma,
innumerable men and women have

noticed the authentic character

of their inappropriate beliefs and demonic actions,
They have obtained liberation from them through framing hatred for them
They had not been able to attain this real liberation
From their so-called deities

Gods/goddesses, their avatars or Devta or guru,
Acharya, or Rishi, Muni or Nabi, Pir or Saint etc. etc.
Prior to Devatma

This ‘true and almsgiving knowledge’ of religion

Was not everybody’s cup of tea

It was the framework of the finest knitting of truth

Under the refuge of Devatma and the influence of his Dev Prabhavas,

every capable soul achieves a certain wisdom about religion

which they could not obtain from any of the so-called deities,
gods/goddesses,

or their avatar, avant-garde, or guide.

He also attains freedom

to the limit of his capacity,

from the various aspects of his vulgarity or irreligious nature



and evolves multi-colored aspects of his first ranked grace

or religious life,

He could not have obtained this ‘absolute moksha’ and ‘vikas’
from any other source or place.

Devatma is the only lighthouse of truth
Who can show a ‘corporeal route’ to wretched souls



The Great Secret with a Question Mark

To understand truth and to love it, are not identical.
The love of truth leads to the discovery of truth,
Therefore,

possession of true knowledge does not ipso facto,
develop into a love of truth.

Apart from

some insane persons,

there are no human beings anywhere in the world
who are not

possessed with

some elementary knowledge-imparting sense organs
and

do not acquire/yearn for some knowledge

through these sense organs.

Besides mankind,

animals also possess

some elementary sensory knowledge

but they have no love of truth.

Just as millions of animals have some instinctive
and sensory knowledge

but

lack of progressive critical

and intellectual strengths,

in the same way,

millions among mankind have one or another sort of true knowledge
but they are deprived of love of truth.

The kind of psychology in which a love of truth can sprout
and progress is absent in millions of



men.

Just as in the course of evolution of the animal world,
millions of chimpanzees (who are

similar to man) did not and could not get the inheritance

to develop into human beings,

in the

same way,

in the evolution of human species,

there are millions

who

did not inherit the intelligence or desire which could sprout
into the love of truth.

In the course of human evolution of thousands of years
only in such an

extraordinary soul

and in him alone,

and nobody else,

could all-sided love of truth evolve

who:

(1) 1s free from the dominance of all evil dispositions which lead to untruth;
(2) 1s awakened to the reality of his soul-life and is concerned about its
evolution

and devolution;

(3) has developed perfect longing for the evolution of his soul
and is contend that this as his destiny

and 1s possessed of altruistic feelings of one

or another kind for the fulfillment of this destiny;

and

(4) realizes, this truth in all clarity, that it is only through
more and more true knowledge and

true knowledge alone

about every kingdom of Nature

and it is only through



more and more

observance and practice

of what is truth-based goodness

that his soul can continuously

evolve

and show him the path of truth.

Millions and billions of men can acquire various kinds of knowledge
but love of all-sided truth

can be evolved

only in a soul which is characterized by the psychological equipment
mentioned above

and in none else.

Is it

no wonder that millions of people are enveloped in absolute darkness about
soul life

and though they are sinking in

soul-life,

yet they are not conscious of it,

a soul be born

who on being conscious of terrible

soul darkness refuses to remain content with it

and who makes it a slogan of his soul-life

that whatever 1s not true,

1S not beneficial for soul life;

who values the light of truth for the

preservation of his soul life as much as he values air for the breath of his
life;

who loves truth

in every aspect of life;

who finds his greatest welfare

and satisfaction in the possession of

the light of truth that blesses soul-life?

Is it true?



What an achievement it is for

mankind to have a soul,

who does not merely praise truth in words,

but who loves

truth; who wants to live in the light of truth;

who devotes himself to searching for a greater truth

to guide his life; who considers it his highest destiny to share it with others,
who

sacrifices his wealth, relatives, name, fame,

children and society in the pursuit of it.

What a jewel he is for humanity.

How great, how invaluable, how beautiful,

and how useful are all

such constituents of love of truth

whose evolution gives a soul the destiny of

being a lover of truth!

There is no gainsaying the fact that evolution of man in Nature

is a great event.

But man’s condition remains deplorable so long as he

lacks those constituents of

the love of truth that have the strength in them to deliver him
from the path of untruth and puts

him on the path of truth.

He remains in this pitiable condition even though he be an emperor,
king/monarch, a capitalist, a man of genius, a poet,

an industrialist, a man of education

or position or name and fame.

As it 1s impossible for a man to breathe without air, even though
he possesses lungs,

henceforth,

it 1s impossible for a man without the constituents of the love of truth
to acquire the light of truth

and follow the path of truth in spite of his other accompaniments.



Just as light is necessary to dispel darkness,
the love of truth

1s necessary to dispel

darkness in the soul.

‘It 1s a wake-up call’

Unmistakably,

intellectual power is a beneficial thing.
But just as this intellectual

power is incapable to free a man from the life of sins and crimes,
Similarly,

a man obsessed by

one or another low passion,

leads a life of evil;

it is difficult for others to

motivate this man to a

life of truth.

Controlled by his superstitious beliefs,
evil feelings and passions,

he 1s driven to

the path of untruth,

The track of filth,

And garbage.

He

Even

deliberately accepts

untruths,

champions them,

supports them,

propagates them

consequently,

deepens,

day by day,

the darkness of his soul



It degenerates him

into extinction.

In this context,

how magnificent is the grandeur of the love of truth
Invariably,

for a soul

who has inhaled the whiff of truth,

and

all the constituents of the love of truth!

He is

Undoubtedly,

illumined by that light

which dispels untruth and shows the path of truth!
Truth is inevitable,

Certainly, truth needs no evidence.



Structural Principles of Truth and
Goodness



Psychology of Goodness

Duty

Gratitude

Helpfulness of others

Attraction for the altruistic virtues of others

Inviolate regard for sacred vows

Doing things to finish

Feelings to establish good producing harmony and peace.

Respect and reverence for elders

Compassion

Cleanliness

Feeling to prolong the life and utility of things (Feeling of Preservation
for things)

Feeling of attraction for flower

Feelings of attraction for birds —pigeons, nightingales, parrots, doves
cats, dogs-

Self-help

Self-respect

Sense of justice and discipline &c.

The love of goodness 1s a new foundation to the gamut of altruistic virtues.

To have the above virtues is not to have a love of goodness; however, with
the love of goodness, all the virtues are part of it. From childhood, there is
growth in the gamut of higher feelings rooted in a love of goodness of
Devatma. Each one of them appeared to Devatma to be great, beautiful and
sublime in comparison to elementary feelings.

The psychology of Devatma is not favourable for the absence of higher
feelings and presence of antagonistic feelings.



Therefore, He can never give up what he considers good out of the
opposition of others or out of fear or temptation of others. The absence of
higher feelings and presence of antagonistic feelings cannot form the love
of goodness.

1)

Devatma posits that the ideal life begins with deepening the sense of
relation to the four kingdoms — human beings, animals, plants and
inanimate world — on the basis of feelings of appreciation, gratitude, love
and service for the four kingdoms.

2)

To feel related 1s to feel concerned, and to feel concerned is to discriminate
good from bad environments — whether physical, biological, social or
cultural — and to serve to preserve and cultivate the good elements and to
reduce or remove the evil elements in them.

3

Good life begins with respect for whatever lives. Devatma makes it one of
the principles of his ideal life to show respect for the life of beings of all the
four kingdoms. For him, to be good is to respect all existences, and respect
not only constitutes avoiding injury or damage to the form or qualities of
both living and non-living things, but also in protecting and satisfying their
rights to full life in ‘length and width’.

C))

To show respect 1s not the same thing as to feel respect. To feel respect is to
see the good qualities of the elders or superiors, and to feel them superior in
some respects or to accept fellow human beings as of co-essence with
oneself.

Every human being is to be treated as a person without all forms of
exploitation; that is, economic, social, sexual, political, moral or spiritual.



Each human being should also be entitled to unconditional respect. Under
no circumstances are we to treat our fellow human beings, no matter how
depraved, as an object to be discarded. To accept someone is to understand
and respect the other’s point of view in our conduct with them.

)
Wishing well happens in two ways:

* I may offer wishing well for the redress of suffering of others with the
feeling of compassion or Karuna.

* [ may offer wishing well for others to realize their greater potential
with the feeling of Mudita.

Let us relieve them of all unnecessary suffering and to experience all
innocent pleasures.

Let us wish everyone to get the optimum condition for growth,
development and achievement of creative life in intellectual, artistic and
moral and spiritual spheres.

As a final note, wishing well cultivates in us the twin feeling of Karuna and
Mudita, which are the two wings of the human soul that allow us to fly
freely in the world of holiness.

(6)

Devatma holds affection to be an essential factor in different relations. This
is a basic principal of all interpersonal relationships and the first sadhana of
affection is to greet others with a smile.

The second sadhana to cultivate affection is to be able to have a dialogue
with others.

The third sadhana is to involve ourselves in our professional service.

An altruistic person gets his worst shocks from those whom he serves, but
he continues to serve them with greater and greater enthusiasm.



Affection, when genuine, is unconditional in its disposability to others
because, for the man of affection, others are a part of his own life.

(7

Gratitude opens a unique window to the world, ushers in illumination and
understanding in the dark chambers of mind, leads to development and
enrichment of the embryonic moral life and brings joy, truth and beauty to
‘life’s unquiet dream’.

Gratitude 1s the conscious appreciation of the service which is being
received and conscious longing to make some return to the benefactor.

It is the higher feelings that open us up to the world of truth, goodness,
beauty and joy for the human soul. Without them, the soul has no life,
growth, development, enrichment or joy.

The sense of gratitude opens reveals the truth that, in our origin — growth
and development — we are dependent on the services rendered by others.
For example our parents give us unconditional love whether we are ill or
well, bright or dull or good or evil, and regardless of our successes or
failures in life. The marvel of their love is that they feel more for us when
we are ill, dull, evil or unsuccessful. In the whole world, they alone own us
dearly when everybody else disowns us. When everyone else loses hope
about us, it is they who do not cease to hope for us.

Are we able to see the beauty of the love and service of our parents and feel
moved by it? Is there any part of the day when we remember them to offer
our homage of heart to them? When we fail to remember our parents’
efforts to raise and protect us, we lack truth in our life and this is because
we lack the sense of gratitude.

Had we the feeling of gratitude, we would feel as much appreciation to our
subordinates and colleagues at the success of the day as we feel annoyed
with them when they fail us. We have a duty to feel appreciative and
thankful when they do not fail us. If we fail to appreciate and thank our



subordinates for their good service, we have no right to feel annoyed with
them when they fail us.

The sense of gratitude makes us perceptive not only of the service done to
us by our immediate benefactors, but it also reveals the thousands and
millions of those remote benefactors who contribute to our life. Our
intellectual, aesthetic, and moral culture links past to our current
personality. Do we feel grateful to the past in which we are saturated? If
not, how much truth we miss in our lives!

The sense of gratitude perceives that the world of benefactors is as wide as
the world itself. Our activities are oriented to the satisfaction of our
character forces. When gratitude is our character, we cannot help but
remember our benefactors many times a day, with the feeling of
appreciation and affection for them, and look forward for any opportunity to
be serviceable to them.

The feeling of gratitude, when it is our character, seeks and finds ways to do
something for the benefactors. A man of gratitude is never satisfied with
what he has done. We cannot pay all our debts to our parents by serving
them until eternity, for gratitude is a return, and therefore, a conditional act.
In the same way, our parents’ service is an unconditional act of pure delight
in the service of what is loved. We can also pay our debt of favours
completely, but only if we love them as they loved us, which is an
impossible act for the human mind. How can I love my parents with the
same love that they gave to me! If I serve them, how much of their love
overflows to me, and in comparison, how small a thing is the service
rendered by me!

Apart from cases when we receive service without any consideration of
self-interest and out of sheer love, one receives benefits from society in the
form of knowledge, skills, principles of conduct and ideals of life.

This truth spurs a man of gratitude to devote himself unsparingly to the
service of others. In doing this, he would exert himself to his optimum to



reduce his debt of gratitude and develop into an altruist of gratitude. A man
with altruism of gratitude for his mother will not only serve his mother but
will feel an urge to serve womankind. He may work for their education and
their rights.

In whatever stage of development feeling of gratitude exists, either as act of
gratitude, sentiment of gratitude or altruism of gratitude, it is characterized
by making the other the direct object of service. It is not a case of dynamic
gratitude, if my motivation in return of service for the service received is to
promote the good of my soul. Such cases of gratitude do not reduce the
centrality of self in one’s welfare. In pure or unconditional feeling of
gratitude, the welfare of the benefactor is the direct object of concern and
tends to reduce one’s centrality on the stage of life.

Thus, the feeling of gratitude has both a narrow and a wide range. When 1
make a return for a service received and forget about it, it is a case of
spasmodic feeling of gratitude. When I regularly serve my mother out of
gratitude, for example, gratitude is my character. If I serve womankind,
besides serving my mother, I become an altruist of gratitude. However,
whatever be the duration and depth of the feeling of gratitude in a human
heart, the feeling gives out sparks of truth that light the path of service in
interpersonal relationships.

The feeling of goodness creates a feeling that there is a lot of good in the
world. Feelings of gratitude conjurs the belief that we can be a force of
good to others; for instance, when one perfects the qualities required for his
or her profession and provides dedicated professional service to others. In
appreciating the service of others, and in rendering service to others, I live a
life rich in truth and goodness.



The Psychology of L.ove of Truth

Love of Truth cuddles complete harmony
and unity with the most beautiful

and ‘eye-opening’ process of evolution.
This is an unparalleled love of Truth,
which matured the love of Goodness
culminated in becoming Devatma.

Love of truth should not be confused with
identity of thought and will......

There is a gap between

what we consider as auspicious

and actually doing good.........

We decide to perform some good work every day
and we have a history of failures

as our record.........

we will fail to carry through

our resolutions..................

There is no identity of will and thought.........

Great men of will always demonstrate

this personality trait — they carry

the routine perfectly

and are true to the great causes

they have decided to uphold,

passing through fire and brimstone unflinchingly.........
Their lives are inspiration to us................

Socrates sums up the psychology of the best
and highest minds of the world when he pronounces:
“I am not only now, but always a man who



follows nothing but reasoning,
which on consideration appears to me best”.

However, this identity of thought

and will does not encompass a love of truth,

even though the love of truth is one of its aspects,

for this identity of thought and will is

found in bad men as often as it is found in altruistic men.

Identity of thought and will

means to do what we think to be right.........
However, our thinking may be vicious

and we remain evil characters in spite of the identity
of thought and will............

Napoleon and Hitler, for example,

both displayed this identity,

therefore, we understand how they stand censured......
When thinking is in the interest of social and moral good,
such identity develops an altruistic character.
However, since this true perspective is also limited
and partial, as the altruistic person is

a mixture of both good and bad life.

Thus, identity of thought and will is also

found in bad characters,

while it 1s also found in altruistic persons

who have blind spots in many aspects of their character.
Therefore, a love of truth cannot be

defined as merely identifier of thought and will.

Love of truth cannot be identified

with love of knowledge,

though love of knowledge is a part of the love of truth.
Love of knowledge 1s developed from

the curiosity to know what attracts our attention.



Knowledge must not be unrelated
to the good of the human and sub-human
kingdom of the universe.

A philosopher is a synthetic genius —

he integrates his knowledge of the sciences

with his discoveries in the moral field and

presents a worldview..................

It 1s the task of philosophy and philosophers

to bless a ‘synoptic view of reality’ to

present the universe in an intellectual pattern

in which the physical, social, mental, moral

and spiritual aspects of the universe are presented as integrated...............

These two philosophers, Descartes and Leibnitz,

had a wonderful philosophic aptitude and great intellects,

but they were devoid of the moral courage to fight popular

false beliefs when they came to know that Galileo was persecuted.........
This proves that philosophic activity

does not cover the whole personality............

No wonder a great scientist or a great

philosopher is also a great person,

for it illumines his whole life.

However, love of truth is not a

particular aptitude,

whether practical, scientific or philosophic,
though all these aptitudes encompass it......
It stands for a new basis of personality itself.
Love of truth stands in contrast

to a love of pleasure.....................

We have different biological

and psychological urges.

These urges contain no



principles of control in themselves...
Each of these urges clamours

for unending satisfaction, even at

its own cost and the cost of others.

We lie, cheat and exploit in the

pursuit of our urges.

This happens because the principle
under which our urges work is in that

of the pleasure principle..........

Every satisfaction of an urge intensifies
that urge and it becomes more vehement,
seeking further, longer and if possible,
continuous satisfaction............

The ideal of urges is

the conception of the heaven

of sense, as drawn in sensuous details

in History of Religion...................
The principle of pleasure,

which is the determinant of the

urges in the way of weakening or strengthening
them, is not the principle of truth..........

An urge, under the pleasure principle,
seeks its satisfaction irrespective of truth
and goodness..................

Since we are under the principle

of pleasure in our urges,

we walk the way of untruth and evil.........

Love of truth is the new

basis of urges................

The urges are under the command
of the truth principle,

and therefore,



they do not know disposition to untruth and evil.

It is not the case that love of truth
is free from error in judgment and

Error is inescapable from our finite existence.
We have a limited understanding and limited
knowledge of facts...................

However, when there is a love of truth, there

is no disposition to error in judgment or conduct.
The whole personality repulses untruth.

It insists on scrupulous regard for truth in every
bitoflife......................

Such a personality is free from all propensities
of evil and untruth.

Such was the personality of Devatma,

the founder of Dev Dharma.

Devatma found in himself

love of truth,

and declared its evolution in him

as a unique manifestation in the human

To understand him is to understand the love of truth.

In the context of human situation, how
great 1s the glory the love of Truth

and of the soul who has evolved

all the constituents of the love of Truth

and who is illumined by the light which
dispels untruth and shows the path of Truth.

The various constituents of the love of truth that evolved in Devatma
comprise the following:



* Love of speaking truth;

* Love for unambiguous expression of truth;

* Love for acquiring true knowledge;

* Love for assimilating truth;

* Love to carry out right commitments or promises;
* Love for the dissemination of truth;

* Love to espouse truth; and

* Love for research in the field of religion.

The different feelings of ‘vairagya’, or aversion or repulsion for untruth as
under:

* Complete repulsion for all forms of speaking untruth.

» Complete repulsion for false promises.

* Complete repulsion for accepting or assimilating any untruth.

* Complete repulsion for supporting any untruth.

* Complete repulsion for hypocrisy or insincerity.

* Complete repulsion for darkness born of untruth.

* Complete repulsion for all forms of pleasures obtainable by untruth.
* Complete repulsion for all forms of gains derivable from untruth.



Psychology of Beauty

Everyone has a soft corner

For the beauty,

the beautiful things according

to their level recite something

special; for example, a Beautiful and fragrant flower
attracts us

or

a beautiful house, or a bridge, a dawn,

a sunset or a beautiful landscape steals our
insights,

the list is endless................

Every beautiful object is so called

because it serves some rational end,

whether for security or for the gratification of man.

However, beauty is not limited to

physical things..............
It extends to music, dance and drama............
It goes further......... It characterizes some

systems of reasoning,



such as the Euclidean geometry or Spinoza’s Ethics..............
Thus, beauty can be sensuous,
intellectual, emotional and spiritual.

Socrates appears to have attached

little importance to the immediate
gratification a beautiful object affords
to perception and contemplation,

but rather emphasized its power of
furthering the more necessary elements
of life,

The really valuable point in

his doctrine is the relativity of beauty.

The question is — when i1s a thing beautiful?
What blesses

beauty to a thing?

Beauty is not a thing — whether material or psychical,
as 1t characterizes the arrangement,

structure or form of something.............
Therefore, beauty does not refer to the

parts of a thing

but rather the arrangement

that pervades the whole............

As such, it 1s a formal character of the whole.

Moreover, colours do not knit

a thing beautiful — a colourful thing

can be ugly too. What makes a colourful

thing beautiful is the arrangement

of the colours or the form in which

colours harmonize with each other...............

It i1s how the elements intertwine that

determines the beauty or ugliness of things.........



If the mixture is proportionate,
the thing 1s beautiful; otherwise, it is not.

What makes a body beautiful is that

it has a complete number of organs

in complete growth that exist

in proportionate relationship

to one another..........

In addition,

what makes music beautiful is not sound —

songs sung can be disharmonious,

meaning that the sounds

are not related to each other in the right way.

There is a mathematical relationship

between sounds in music.

A dance is not just movements of a body — it comprises
the movements of a body in the right proportion

and 1n the right relation to each other and to the whole.

We speak of a beautiful play.

If what appeals to us in a drama is that

it has a moral lesson,

we have missed the play.

If what we like in a song is

its spiritual quality,

we have missed the music of it.

Most of the religious hymns,

in spite of their high international

quality, are as poor as poetry.

Classical music is pure music, for it is an exclusive
enjoyment of the relation of sounds

to each other, where no element

of meaning enters to distract the attention.



To a scientist,

the beauty of nature lies in the orderliness

of the events that happen within it.

The scientist’s task is to discover such an orderliness
of events and call them the laws of nature.

We can understand that beauty

is not specific to a particular subject

matter

but it is the principle of the organization

of the parts of any subject or matter..............

Since beauty is the principle of the structure
or organization of things or thoughts,

it can exist in the humblest of materials

and absent in the best of materials..........

To illustrate, a hut may be beautiful whereas

a palace may be ugly,

even though it is made of the best of marbles.
A poem may be beautiful even though it

only describes sublime divinity..................

Thus, beauty is something other than
subject matter...................
Beauty is the principle of

structure of things and thoughts.

Devatma’s soul is a complete union

of count, depth and detail,

and it is illuminated by the lights of beauty.........
This amalgamation of all ways makes

it complete,

filling it with sublime behaviour.

Devatma recites of truth,



goodness and beauty as his ideal,

all of which constitute love of truth

and goodness with a beautiful and proportional
structure that has the proper intensity,

depth, width and

relationship to other altruistic feelings.

His life is to be viewed as the

finest achievement of the highest beauty,

for the constituents of truth and goodness

are of the highest excellence

and he could evolve them in perfect harmony.

Thus, harmony within the sublime forces
of his sublime life and harmony with
the cosmos were in the service of his love of the aestheticism.



Psychology of Altruism

Altruism is limited in its vision.

An altruist who recognizes a compelling
obligation to serve the sick,

the 1diot, the immoral and the unfortunate,
does not feel the same moral compulsion

to serve the immature in body,

intellect and spirit, neither the accomplished
in science, fine arts and morality................

An altruist who realizes morally

drawn to the service of the accomplished
confesses his insensitiveness to the
moral obligation to serve the immature
ortheunfit.....................

Each piece of value needs a separate

sense of its discrimination, appreciation,

acceptance and accomplishment.........

We would need thousands of eyes to have

a ‘fair view’ of the field of values that

await actualization through human appreciation and action.

The sense of altruism in some
altruists is appreciative of its moral
obligation to serve the evolutionary process.

It spurts and develops under a certain philosophic
vision and attitude of the universe.

There are different world views—Idealistic,
Theistic, Naturalistic and Evolutionistic.

The object of service is possible through



the Evolutionistic world view.

The discovery of the idea

of evolution as a universal principle

for interpretation and understanding of the
universe is a blessing,

but it is not sufficient; thus,

it requires a ripe and richer interpretation.

This is possible for a new ethical genius,
whose life fulfills the aims of

evolution i.e. a life dominated by a trinity

of values: truth, goodness and beauty..........
Such an evolved life is Deva Jiwan/sublime life
and he who lives it is Devatma...........

Devatma developed sublime life

in himself; as a repercussion,

in reflecting on the comprehensive drama

of evolution extending to millions and billions
of years, he saw his sublime light,

in that evolution was not merely a

biological process

but also a value process,

and the values i1t aims at are truth,

goodness and beauty...............

He further saw that he is under
an unconditional command to serve them.

The process of evolution

could be the object of altruism only

when two conditions were satisfied: the process
of evolution emerged to the knowledge of man.

A moral genius measured up to the stature to



properly interpret the process of evolution

and noticed a complete and unconditional obligation
toserve it......cooevviiinineannn..

Devatma, therefore, realized

............ this unique manifestation of his altruism

had a different object for its service than what others served.

An object transforms and transvalues a feeling.
When one fears to do wrong

or violates a moral principle,

it is a case of moral discipline,

and the man i1s called a god-fearing man.

When one embraces a great cause,
it is a case of altruism...........

When one loves truth, goodness and beauty,
It is certainly
a maze that stretches far beyond altruism...............

It is because of this that Devatma

called his altruism unique,

means: its object being different could not
be categorized as altruism................

He affirms: “There is no one who
Having

possessed and evolved

in himself

life of truth,

goodness and beauty,

has declared them as his

‘ideal’ to engage

himself in the service of
different domains



of nature, as I, having matured
the sublime forces,
declared this ideal................

The 1deal avowed reads thus”.

“May beautiful, truth and goodness
My foremost aim represent,

And in the service of the world
My life be fully spent.”
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The second part i.e. “In the service of the world, my life be fully spent
was not so distinctive of his life

as the first............

There are an abundance of instances

of dynamic altruism.............

None of these cases of altruism

made service of evolution

as its object or service..............

The spirit of evolution is to

bring about a reign of truth, goodness and beauty...............

This is possible if there is superimposition

of the principle of truth

over the principle of pleasure

as the supervisor and examiner

of all human urges—biological, psychological
and social..................... This is made
possible to Devatma whose life is

the embodiment of this

ideal — the trinity of values.........

In framing the evolutionary
process as
the object of his altruism,



he was introducing a new
dimension to altruism,

a fresh eye and a new vision

is bestowed to mankind............

What is peculiarity about him

1S not altruism,

but the object of altruism,

which could be his object,

because he evolved a magnificent life.

The altruism for the process of evolution is
different from the altruism for the unfit,
the immature or the accomplished.

In altruism for the unfit,

the immature or the accomplished,

what

the altruist strives for is

to serve something concrete...........

A sick child or an idiot is present

in flesh and blood to awaken the compassion
of an altruist...............

In the service of the immature,

the immaturity is present in the individual
ONe SEerves............

In the service of the accomplished,

the excellence of the object of service
stimulates the altruist to the

appreciation and service of'it............

The process of evolution is a process,
not a thing...............
Its apprehension lays far greater



demands on the intellectual and emotional
equipment of a person.

Invariably, altruism for the ineligible,

the immature or the accomplished,

an altruist develops attachment and partiality
for ones which he serves..........

Even an altruist who aims to remove their
social, political, educational barriers nourishes
partiality for them...................

He exaggerates their grievances.

He makes demands for them

which are neither just nor ultimately

to their interest..................

Partiality for the accomplished is

too clear a fact..............

An altruist enhances blind faith in the
Accomplished,

serves and inflates his virtues and
undervalues or fails to examine his shortcomings.

Partiality is not possible when the

object of altruism is the process

of evolution...............

One cannot be partial to truth,

goodness and beauty as a trinity............

The process of evolution repulses it.......
Third, this form of altruism had to

wait for special and unique conditions

for it to rise in the moral consciousness........

Finally, even today, an altruist cannot directly notice
the process of evolution an object of service,



for he is psychologically unfit for it..........
Human urges are under the sway of the pleasure
principle..............

This often puts man in opposition to

the conduct that the process of

evolution dictates...............

Hence, according to the given
human psychology,

man cannot unfailingly drive
the process of evolution as his
direct object of service.

He can do aforesaid

if and so far as he is

under the psychic influence

of the life dominated by the trinity of values
of truth, goodness and beauty............

Devatma evolved a life of the trinity

of these values, and his life has psychological influences
which show that truth, not pleasure, ought to be

the principle of conduct.........

Moreover, these influences infuse that
strength, which notices person’s capability
to walk the path of truth in his conduct............

His light reveals this new object

of altruistic service to which we certify an unconditional moral
obligation to serve it,

‘out and out’ with his power,

we carry this unconditional moral obligation

to the extent our vision, capacity and will power.



Psychology of love

(Intrinsic Vs. Extrinsic)

Objects and human beings

have not only utility for us;

but their own intrinsic value also...............
When we are motivated by the benefit

of things, we fail to see their aspect

of intrinsic beauty........................

As we pass from the level of things
to the living world of plants, animals
and human beings, the intrinsic worth
shoots up to the climax...............

Though things have inner worth, they do not
have equal intrinsic worth..................
Love, as a basis of relationship,

rises in glory as its object of love moves from
inanimate things to man..................

So great is the intrinsic worth of self-consciousness
in men that poets and philosophers,

in their love of the universe, interpret

it to consist of centres of consciousness,

or that the whole universe is

one universal-consciousness.

Love of mankind is a supreme

example of

the altruism of love......

However, love for mankind is not a pity
for mankind.



More precisely, love is not pity.
Pity is a very inferior basis of a relationship to love.

A parents’ attitude towards his own child

1s one of love; to others in distress,

that of pity.........

Pity is a desire to remove the suffering

of another without acceptance of it as an

object of absolute worth............

Love i1s also a desire to serve another,

however, the other is accepted as superior to all
our devotion to it.

The mother accepts the child as

of absolute intrinsic worth,

not in terms of how he is going

to be useful for her..........

This advantage aspect is most repugnant to the
mother’s love, and this poison is introduced
by the social conventions.........

It is the purity of love that makes

a mother to cuddle the service of her child,

even when he has been suffering from

incurable diseases

of body, mind and morals.......

What is of absolute worth

Lies not in child’s helplessness weaknesses and wickedness— what
is of absolute worth is the child.

A mother believes, like a doctor, that weakness or
disease 1s not essential to her child’s body

but rather, accidental to his/her body........

The essential thing about her child’s body

1s i1ts health, not its diseases.........



It is the health of the body which is of intrinsic worth,
which a mother loves in the child.

It is pathetic to see a mother’s affection towards her
child, who suffers from an incurable

physical diseases,

still prays and hopes for the cure

Only ignorance of the medical

profession stands between her faith and the

cure of the child..........

Again, a mother believes, having criminal child, like
a psychologist, that these are not the definitions

of the boy’s psyche; rather, these are removable aspects
of the boy’s psyche.

Sometimes the psychologist gives up

the case of her boy as hopeless.

However, for the mother, the helplessness

of the psychologist is not the hopelessness of the boy.
In the face of the brutal realities

of the situation,

she continues her simple faith in

the intrinsic worth of her child.

A mother’s services are humble, but purity of her love

challenges the best services of the highest men.......

Her love is unconditional, her service is unsparing

and her faith in her child’s worth 1s also unshakeable and eternal; hence,
nothing can remove her love, not

even the ungrateful and cruel conduct of her

child, the uncharitable opinion of the worldly-wise or

the cynicism of world philosophies.

Love is the unconditional acceptance



of the other as of intrinsic worth, as an
end 1n itself and service of it
as the whole meaning of one’s life..........

Love does not appreciate the other for its utility

It appreciates its intrinsic worth,

for which it feels an unconditional

obligation of devotion.

It is a fundamental character of altruism of love
that devotion and service are not conditioned
by-what others can mean to us

but what they are in their essential nature.

Therefore, things and persons

have both extrinsic and intrinsic worth.

When we are appreciative of the utility of others,

we develop gratitude in relation to them,

and when we are appreciative of their intrinsic worth,
we plant the seeds of love for them.

Just as a utility relationship can degenerate into
exploitation, with hatred, a love relationship

can degenerate into attachment and partiality.

This happens when utility and love are

based on the pleasure principle.

But when utility i1s based on the truth principle,
it becomes gratitude; when love is based

on truth, it rises above attachment

and partiality and becomes pure altruism.

There 1s a distinction between
the sentiment of love and altruism

Sentiment of love may be for the virtues of



one’s father and mother,
or one’s teacher or Spiritual Master........

The altruism of love includes these

Heretofore goes beyond to the anonymous humanity,
to the world of animals and plants

and the infinite world of space and time.

The artist represents altruism
of love through the beauty of things..........

The philosopher and the scientist represent altruism of
love through the truth of things.........

The moral genius represents the altruism of love
through the goodness of things..........

No wonder, an artist thinks of the Universe as an
order of beauty, a philosopher as an

order of truth, and a moral genius as a moral order.

Though the artist, the philosopher and the moral genius
represent the altruism of love,

altruism controlled by truth rises to the highest glory.......
It 1s when beauty is truth,

and goodness is truth, that truth, goodness and beauty
become one............

Hence, it is when the artist awakens from the worship
of sensuous beauty to the worship of truth in life

and universe that he attains to the highest

achievement and

becomes the philosopher poet or a moral genius poet.

When love of truth is

the pillar of the relationship

between things and persons,

we realize that the whole meaning and significance



of our life lies in unconditional service,
which constitutes utter devotion
and building the ultimate sacrifice for them.

Unless we appreciate the inner and intrinsic worth

of what we serve, service is contemptible patronage,
hence, no service, naught

........ Patronage is motivated by pity

not inspired by love.

It degrades the provider and the receiver of the service.
The receiver feels humiliated and the giver feels arrogant;
consequently, both notice as maladjusted-ones to

the truth of the inter-personal relationship.

There is no significance in the service of mankind
unless mankind is appreciated as of intrinsic worth.
Imagine a state of affairs in which the

whole of humanity

is destroyed by natural disaster except

one young couple......

This pair may be of very mediocre

abilities and character.

Yet, in their lives, they

have the power to create

a new humanity when all other existences

of the three orders

of existence stand helpless to give birth

to a human being — a being

who has the capacity to discover

or understand truth,

to create and appreciate beauty or

to behold some good

and live it..........



What is of intrinsic worth in a man
is his strength to move under certain
conditions, some untruths and evils
in him and contemplate and live
some truth and goodness in his life.

It is the characteristic of the lover-beloved

relationship that determines whether love is

divine or human.

It sheds, ego-cent the beloved

takes the place of the lover’s ego.......

The lover’s thoughts regard his beloved,

and his or her desires and actions are directed on and geared
to the other............

A young woman, when she becomes

a mother, undergoes a complete transformation of her psychology.
Her thoughts are for her tiny child,

her desires and dreams are for him and

her activities are centred on him/her.

The altruist’s love widens and deepens as

his ego shrinks towards zero.

At this point, he enjoys

the freedom from ego-centrality

in the service of the four orders’ existences.

He realizes his destiny of static or altruistic life.



Psychology of virtue

Why do virtues go wrong,
what makes them virtues,
when are they virtues?

Humans generally experiment with

the virtues of satisfaction and deprivation,

which are based on love and avoidance,
respectively.............

For instance, patriotism is our love for our country.
Charming scenery, rivers and forests, and growing vegetables
and fruits, coupled with its literary firmament, art, literature,
science, philosophy and religion, etc.,

make us feel pride in our achievements.

These also urge us to take pleasure

in furthering such development and faculties.

Likewise, altruism finds pleasure in serving humanity to
relieve it from its physical pain.

It may add awakening about the universe

and to raise its moral tone.

Gratitude, in turn, seeks pleasure in sharing

knowledge, thence, generosity nurtures us

to share our auspicious fortune with others.

The other set of virtues

pertains to control, denial or deprivation.
Austerity minimizes our aspirations,

thereby pleasing us with denial of certain accesses
to ourselves.......

Humility contrasts with pride by



concentrating on what we are deprived of......
Surrendering certain things is the subject of discipline,
resignation, and submission,

whereas leadership asserts itself for

the positive satisfactions of

the enforcement of one’s will.

Nivritti, or religious ethics,

places a special premium

on the virtues of self-deprivation.

It veils the simplicity, humility,

resignation, austerity, celibacy,

seriousness and self-devaluation........

Hence, these are monk-like virtues

that find their origin in myths and monasteries.

Pravritti is the secular ethics which emerges
due weight to self-satisfaction

in conjugal love, loyalty, and in living well
with all the attributes of leadership and
revolt alike...........

Therefore, both self-denial and self-satisfaction

are necessary to spiritual growth.........

However, these attributes lack something,

as by themselves they are blind.

Simplicity itself is denial,

but it can also lead to absurd asceticism.

In turn, submission is good

but it can degenerate into slavishness.

Humility is good but it leads to self-condemnation.
Celibacy is just acceptable under certain conditions
but it can degenerate into slavishness.

The same fate is shared by secular virtues — pride degenerates



into vanity; patriotism into national arrogance; married love
into moha; faith into blind faith; gratitude into partiality
for the benefactors; leadership into aggressive self-assertion and so on.

Why do virtues go wrong, what makes
the virtues and when are they virtues?

A virtue is a mean between two

extremes of excess and deficit,

as courage is something in-between rashness and cowardice,
which are two extremes of a single situation.

Likewise, temperance is a mean between

gluttony and asceticism, which are

also two extremes of a single necessity........

Both excess and deficit must thus be avoided.
Non—observance of this norm is

devilish in nature...........

Truth happens to be the basis

of virtue in order to keep it a virtue,

and to rescue its degeneration into

evil by the worldly circumstances.........

Truth has the capacity to develop a self-illuminating soul.

However, this is not so, as much

of the time they are based on partial truths
that show partiality in conduct.

Hence, it 1s clear to see

how a supposedly simple person

can become ascetic,

and how a person who is supposed to

live well becomes profligate.

Moreover, achievements develop vanity,
and shortcomings, which are supposed to be addressed,
grow an inferiority complex.



Further, obeisance urges slavery — thus, teach man any
virtue and he slips into vulgarity.

Virtues show this tragic character

because of the pleasure principle,

which is not the truth

principle in itself.

Hence, virtues bear the mark of untruth.

Of course, humility is better than vanity,

and submission is better than aggressive self-assertion.
Resignation is better than revolution.

Simplicity is better than the excessive show

of things.

Since vanity, arrogance, revolt and presentation of wealth
are common among humankind; therefore, such aforementioned
monkish virtues are cultivated

with an emphasis to counter the corrupt.

Historically, this emphasis has depicted

them as the true and topmost virtues; however, this is false.

We have seen that

these monkish virtues have blind spots,
and they are in no way superior to the other
set of secular virtues.

There is no doubt that simplicity

is better than the excessive show of things,
but it is not superior to decent living.
Humility is better than vanity

but not superior to pride.

Resignation is better than

revolution but not better than

protest, submission is better than
aggressive self-assertion, but not superior
to leadership.........



They are superior or inferior to the extent

that they walk or do not walk on the truth

and the sharp edge of truth — false humility

is as worse as false protest,

and false submission as bad as false leadership.

However, on the other hand,

there are dependent virtues.

Honesty has meaning if the money

has value...........

Money and things have satisfaction value
because our biological needs

come first...........

Thus, without the craving

of food, shelter and other

things of bodily satisfaction,

honesty has no meaning.

Without sex, chastity, love and

fidelity have no possibility

of existence, and without social assertion,
there cannot be rightful pride in an excellence.
Without social life, there cannot be justice, or
altruistic life. .........

Therefore, these are not possible
without the animal instincts.

We can appreciate the virtue if
we recognize the truth:

* True foundation of virtue is the truth.
» Virtues of deprivation are not superior
to the virtues of fulfilling.
» Virtues intensify themselves
with their foundation in truth.



Psychology of Man

Devatma’s universal philosophy is the
application of a scientific method to

the discovery of the moral

and spiritual constitution of the human soul.
Certainly, the philosophical perspective knits
a complete departure from all other religious
studies of the human soul.

The human soul is an evolved and

organized living force that comprises several forces.

As its organism is not complete in all aspects,

like the human body,

we can define the soul

as thus: “The organized life force,

which comprises different powers, which

inhabit the human living body, is called the human soul.”

Not only human beings

but also plants and animals have

Life-forces.

Man is a soul-body unit — both

the soul and body are products of the evolution.

The soul has evolved out of inanimate energy

as the body has evolved of inanimate matter.

The life/soul primarily appeared in

unicellular bodies, thence, in multi-cellular bodies

in plants and animals.

Therefore, the human soul is a highly evolved form of life.

The basic foundation of modern scientific study



of human soul is that

the human soul is a part of Nature.

It has a biological origin.

It 1s the product of the evolutionary process.
It is the product of changes

in the Natural world,

therefore, 1s in ceaseless

transformation for better and worse.

It can stay alive under certain

physical and psychological conditions.
It can ‘breathe last’ under certain
physical and psychological conditions.

It has a dependent origination.

The biological origin of the human soul
has the stamina of construction in it

to build, sustain, repair and

re-produce its own kind.

Fundamental characteristics common
to all organized life forces are:

To build one or other kind of body.

To maintain or nurture that living body.
To keeping the body alive.

To multiply itself.

However, the human soul, in addition

to the above, also has other functions

1.e. mental powers

in the form of sense, perception, recognition,
recall, imagination, spatial and

€g0 consciousnesses,

desires, emotions and conduct.



Furthermore, the human
soul is biological,
cognitive, emotive and
originative in its functions.

This constructive power of evolution,
which

is inherited from the process of evolution,
1s the circuit of bringing into

being ever-evolving

species, thus resulting in man.

The emergence of man reveals the character
of the evolutionary process. ..........
Human beings have the capacity to discover
some truths, to actualize

some elements

of justice and compassion in their

social life, similarly,

to appreciate and create beauty.

Truth and goodness are the
conditions for the preservation
and strengthening

of the constitution of the soul.

If the human souls indulges

in falsehoods and evil conduct,
they harm the constructive
power of the soul,

which sustains his or her being,
and if he persists

in falsehoods and black conduct,
the constructive power of his
soul 1s completely lost,



since there is no power of the soul
left to sustain the body,

both the soul and the body

come to be ‘water under the bridge’.



Psychology of Sublime Life

Devatma is a soul,

which literally means ‘above

and beyond worldly malaise’,

which otherwise intervenes in the life
of a common man right from the
birth itself............

Normally, a person inherits the values and vices
and lives with them

throughout his or her life.

However, it is near impossible to overcome

these bonds of carnal love and attachment to curses,
such as greed, etc.

Thus, it is necessary for society to

seek out souls who can be weighed

like this; an example of such an

individual is Sri Satyanad Agnihotri.

He successfully crossed the limits of lower loves
......... was able to develop his potential

by loving truth, hating untruth and inheriting
characters, as described by the evolutionary process.
This can be measured in such a way in that only
ethics should be the outcome so that

the society could be led in a truly social way.

Love of truth and goodness in Devatma

stands for a new dimension of psychology.

This advocates that all thoughts and conducts

are determined by the principle of truth and goodness.



This 1is in contrast to human nature,
which gravitates towards a love of pleasures
for the determination of thoughts translating into actions.

Throughout religious books,

historical accounts, there 1s a fact

that even the best

of altruistic men can fall victim to a weakness
of flesh or ego.

For example, many saints and sages have been
trapped by satanic forces due to a lack of such virtues,
as advocated by Devatma.

Therefore, sages could not break from the
hedonistic psychology that led them into
untruth and evil.

In fact, they could not practice

what they preached because their love

for truth was not ‘completely’ developed,

and the inheritance of satan

dawned heavily upon them,

thereby nurturing in them

a bent of mind for these temptations.

On the other hand, Devatma developed his inherited
virtues of character and could successfully

water not only a love for truth

but also a hate for the

lower temptations........

Such is his philosophy,

as enshrined in his autobiography

in such a ‘rainbow’

that his followers are proud of.

Psychic forces of love of truth



When a soul evolves all-round psychic forces of love for truth, it:
Develops a concern to explore and assimilate

truth by establishing its contact

with a different kingdom of Nature,

which is an inexhaustible source

of useful knowledge.

It illuminates his soul,

equipping it with a greater ability to evolve truth.

[lluminates others in the light of truth
with which he rejoices himself,
proving prestige and dignity

of truth to the soul in touch.

Psychic forces of complete hatred for untruth

When a soul evolves complete hatred for falsehood:

It strengthens itself to give up

all that appears mythical,

which hinders discovery of truth

in different forms of Nature.

He will not entertain or support
whatever he recognizes to be mythical
that betrays the soul-illuminating
light and the high ideal of life;

It exerts according to his capacity
to set free the myth-ridden souls
with the true light emanating from his personality.

Psychic forces of a complete love of goodness



When a soul evolves a complete love for goodness:

It develops a complete concern and strength
to understand whatever is auspicious
and upholds it; and

It tries to actualize the part of Nature.
Psychic forces of a complete hatred for evil

A soul that has evolved complete hatred for evil:

It is beyond the access of any
vulgar activity,

and does not damage the
peaceful existence of Nature;

It impresses upon others with

his understanding of the things in the

right perspective to abstain from dark activities,
and harming nature to any existence.

According to the philosophy of Devatma,
only he can impart the scientific wisdom
of the soul-life,

who himself passes through

these tests.

To bear witness to higher truths
about the soul,

a sublime life is imperative,

in addition to a keen intellect.........



Without the sublime life,

there can be no light to notice higher truths
about the soul..........

This invaluable and supreme light enhanced
In Devatma day by day.

Hitherto,

1. This sublime life (of love of truth and goodness and hatred of untruth and
evil).

2. The invaluable light produced by the sublime life.

3. The complete love for scientific method.

4. The most essential knowledge of the processes of evolution and
devolution

were my total equipment for

study and research of soul-life.

Thus, Devatma is a competent authority to
study the origin, nature and destiny

of the human soul

while utilizing scientific methodology.



The House Where Nobody Lives

It is necessary

Not a ‘call of time’

to caution the readers

that it is not the life-sketch

of a great man,

a noble soul, a high-minded saint,

an idealistic mahatma, a glorious mystic,
in one word of a perfect human being.

It is the ‘life-sketch’ of a religious genius

He founded a naturalism religion,

divergent in species from the theistic,

absolutistic or spiritualistic religions of the world.

The world of religion up to

his time has been

polytheistic, theistic, atheistic, spiritualistic,
and humanistic in its system

of thought, and humanistic in its

system of practice.

He offers a ‘new spurt’ in religious evolution,
build with complete commitment

to scientific temper and method

in untiring efforts to discover human nature
and its destiny.

His findings of evolutionary naturalism

offer no loopholes for easy deliverance

from human slavery

to passions and freedom into life



of light and salvation.

It was the pious bath of life.

His scriptures can be taken as books in science.
Philosophy and life are the concave and
convex of a person.

Such unique religion of absolute

excellence is reflection

of his unique life of absolute excellence.

It invites utmost curiosity to read it,

to rejoice being dazzled by it,

to realize in it most valuable fulfillment

of one’s destiny.

It was a rational contemplation over imagination.

Life and philosophy of Devatma completely
broke away from

all classical religions

and established naturalistic

religions of Dev Dharma through study of the
value aspect of the human soul,

in the context of biological study and

the conditions of its life and death through
empirical methods.

If the reader is free from bondage to ancient scriptures
and 1s committed to scientific truth,

he will magnificently relish with abundant delight,
noticing the new horizons

of truth regarding the soul presented by him.

The literature of Devatma depicts

most graphically

the inner evolution of life and truth in the life
of the narrator,



it offers treasure house of truths in Nature,

human soul and human destiny discovered by Devatma.
Every great religious founder claims

some excellence for himself which distinguishes him
from mankind.

There is nothing wrong

about it for the founder

claims by his excellence the allegiance

of mankind for their destiny.

He attributed his special excellences
to natural conditions and creative renewal
of the process of evolution.

He came to reconstruct religion without
a supernatural God, heaven, and hell.
It was an aspect of the perfection of life.

He accepted the natural world as
studied by science

as the only reality

and his birth and excellence as much
explicable by natural conditions

as other events.

Since,

He has described his superior genius without
reference to Almighty,

the reader might mistake him as another

human being,

however exalted, talking too much about himself.

It 1s not taken as egotism when
Jesus Christ says: “I and Father are one” or “I am God.”
Or when he says: “I am the way, the truth, and the life.”



Therefore,

we must not commit the sin to think

of Devatma as egotistic when he says,

“I am alone the founder and teacher of true
religion and the

one true light and power for soul welfare.”
What is that distinguishes the psychology
of Devatma

from the rest of mankind,

including the founders

of major religions?

The development of the gestalt of eight constituents
of the feeling of love of truth

and the eight constituents of ‘Vairagya’

for untruth unknown to mankind.

Devatma has encountered the highest excellences
of spirit.

His altruistic (moral virtues) sprouted/opened

its feathers

from love of goodness,

whereas the human altruistic feelings

are motivated

by love of pleasure.

Human altruistic feelings are deprived of purity,
Comprehensiveness and depth

and are disposed to deviate into

untruth and evil.

Devatma’s altruistic feelings were

free from all these defects

for they had their perennial motivation

in love of goodness and love of truth.



Human altruism is hedonistic

whereas Devatma’s altruism is
philosophic in character,

to put it in the language of Plato.

The psychology of love of truth and goodness
And hatred

for untruth and evil

developed a life of light and power
called Dev Jiwan

which enabled him to ‘seek truth’
about his own life and about the nature
and destiny of the human soul.

His light and power have

the potency to deliver mankind
from bondage of untruth

and evil,

and cultivate in him the

life of altruistic excellence.

The life and teachings of Devatma
open the gates

for the reader.

It is a new legend of spiritual life,
in the history of the earth.

Let us consider Devatma’s description of the growth

and development

of inner spiritual genius

in a positive way for religious enjoyment and edification.

Aristotle rightly points out that “the

highest object of contemplation for the Master

is to recognize that the highest reality

and the supreme truth of the universe exists within him”.



Devatma’s presentation of himself in literature

as the highest unveiling of the process of evolution
offers understanding

of the process of evolution

which lights up the whole universe.

It was inevitable for Devatma

As a lover of the highest truth

to contemplate on his life,

for it was the supreme truth of the universe.

We feel blessed in reading his life
and teaching for we become
witness to the highest glory of the universe.

As the sun supremely favours us

with light to behold its splendour,
Devatma’s literature also blesses us
with light and strength to bear witness
to the highest life which has emerged
in the world through evolution.

It is an evolution —within- an -evolution.



For the Sake of Evolution and Harmony

The Mission of Devatma
Betokens

More than

A zealous social reformer,
a great political leader
and

a devoted scientist.

It is a ‘life vow’

put up with

‘Solitary reaper grandeur’
from rest of the human ideals.

It is a ‘refined walk of life’
that liquefied

with the purpose of

evolution in nature

and

promises the highest evolution
of man’s soul

that is

the greatest realization

of the goodness of nature.

Newton, Galileo, Darwin, Freud
in the world of science;

Lincoln, Shri Vidyasager,

Raja Ram Mohan Roy

in the social field;



Mazzini, Lenin, Gandhi

in the political field-

these are the great names,

Who connote

A boundless dignity

and solace to humanity___

a ‘movement of reformation’ wet with
a benign goal of life.

Their contributions are

monuments in the sphere of greatness
and humanity,

they twinkled the ‘hat of glory’
therefore,

We bow to their great sacrifices,
gigantic courage

and Master Intellects.

They have fought against
unripe beliefs, social tyrannies
and political injustices.

Henceforth, each one of them has fought
against some particular falsehoods,

some particular social evils

or some particular political injustices,

Even when these particular falsehoods

and evils are removed,

mankind’s root problems remain as unsolved as before.
When one falsehood or social evil is removed
Another ‘inappropriate fierceness enters’

As long as the human disposition/frame of mind
or nature

which produces falsehood and evils



is not handled and tackled

It is not easy to solve problems

Humanity’s goal will not be achieved

in this ‘wasteland of vanity’

What is to be improved

is man’s nature which is tending towards falsehood

and evil.

To know human nature,

to discover its ideal and to provide the means for the realization
of the ideal is the highest service of Devatma.

The mission of Devatma is to produce religious life in human beings
and to leave living seeds of it in the spiritual world.

At the time of taking his life-vow,

Devatma said: Evil-loving souls have made a terrible hell of this world
by their falsehoods and various evils.

They are dangerous and have given a high place to irreligiousness
which has produced various kinds of injustices.

It is necessary for me to make all the required sacrifices of my wealth,
reputation, superiority, respect, comforts, health, and power.

For this most difficult task of changing these souls from their evil state
and to produce religious life in them.

The religion which Devatma wishes to bring includes

pearls of wisdom.

It removes all kinds of sins and crimes,

Makes individuals sweet, true, reliable,

and worthy 1n various relations so that their mutual dealings

could produce goodness in all aspects of their lives

Creates such a state of knowledge and higher life in human beings,

the possession of which makes any human being capable of doing the
greatest good

not only to human beings but also to the animal, vegetable and the material
world.



What a blessed mission!
The very thought of it staggers and stuns us.
It makes one drop the ball to think of what is implied in this statement.

Each word and term is pregnant with such wealth of meaning

and treasures of highest truths that at the present stage of human soul,
it 1s not even possible to put in words what the most beneficial results
and what kinds of highest good will be realized with the fulfillment of this
mission.

How uphill a task it is to remove a false belief in a person?

How tremendously difficult it is to free a man from a particular sin
which has directed his physically evil consequences.

Man loves his beliefs and habits of action more dearly than his children
and himself.

To touch them is to touch the tender spot in a wound.

It takes the combined energy of thousands to remove a particular false
belief

or a particular evil custom.

What sacrifice of wealth, reputation, comfort

and even life has been made by scientists, social reformers,

and political emancipators for the removal of a particular false belief,
an evil practice and a political injustice!

Why was all this terrible sacrifice needed?

Because the human soul is a slave to the pleasure

it derives from its particular beliefs and habits.

Man is not prepared to sacrifice the pleasure without putting

in the stoutest/strongest opposition.

Man’s governing principle of life is pleasure and not truth.

This tale does not end here.

The masses of mankind have considered pleasure of low-loves of self
and body as their ideal.

Their pleasures are not even altruistic. We can almost count on fingers
those great men who loved



and lived for one or another kind of altruistic pleasures.

Had human nature made truth and goodness

as its governing and guiding principle,

we would not have needed all these sacrifices of scientists, social reformers
and political emancipators.

All these sacrifices are a price to evil and falsehood-loving nature.

If the great minds have felt that it is easier to lift a mountain

on a fingertip than to remove a particular false belief

or particular social or political evil,

what must be the nature of the assignment

which is to transmute human nature from its love of evil and falsehood
and to make it love altruism and true knowledge!

And if it is noble to fight against particular beliefs

and particular evils,

Thence

It is noblest and highest mission to fight with evil

and falsehood-loving disposition of man

and that is the greatest and highest walk of life related to Devatma
This ‘pious bath of life’

This handicraft of Devatma is one with the purpose of evolution.

Nature is striving to realize the highest virtues

Through higher forms of life and by producing higher harmony
based on truth and goodness.

Therefore,



When Devatma knitted his slot/day gig/ province
to fight

with evil and falsehood in human soul,

He was at that moment,

realizing nature’s immutable evolutionary purpose.



The Message: A Matter of Life and Death

‘The message of Devatma’

1s the recent chapter of revolutionary truths

in the domain of the soul,

an absolutely new ideal for human beings
Invariably

a call to a fresh way of life.

This intrinsically bound, unparalleled mission,
yearning for the highest sort of

revolutionary message

Unquestionably

It 1s unique

Yes

It is the garden house of pious incense.
It includes a variety of perceptions
about the life force of the soul:

1. The soul is the most fundamental reality in human personality.

The soul 1s not only an origin for the body
1n the sense that it caters, constructs,
contains,

and keeps it alive but also in the sense
That

it is singularly responsible

for the sublime experiences in the world
of truth, aesthetics and morality.

2. The soul is subject to its eternal and immutable laws being a part of
nature.



The human soul,

like other versions of the nature is subject
of transformation

1.e., the first is evolutionary,

and the second is devolutionary.

The latter manifests itself in harming itself
and Others and is linked with

the evolution of nature.

This changing by the way of degenerating,

thus devolutionary change gradually diseases itself
by losing its constructive power,

by proceeding itself simultaneously towards

its extinction.

3. The human soul is pushed back by low-loves when it seeks its
gratification in low- hates.

Low-loves such as SELF which are associated

with power, face, lust,

and undue attachment,

then blind faith creates in unison such a negativity

for the soul which leads

towards the lowest levels of existence.

Had the human soul not made

such pleasure as his ultimate?

Had it not been a slave to them?

It would not have followed evil and falsehood

while leaning towards spiritual darkness

and to become incapable of seeing truths of the spiritual.
This is irrespective of the worldly riches of a person,
intelligence, literary achievements, and political powers.
This equally covers saints and sages

or let us include the God incarnation himself.



4. If a human soul wants to progress and evolve it
must get rid of the disease, and must aver for the supreme goal of its life.

True knowledge and consciousness

about the organism of the soul discriminates diseases,
their true causes from the way of salvation therefore
Mere evolution of altruistic feelings cannot ensure
complete evolution of human soul

because no mass of altruistic feelings can take

the place of soul-consciousness.

It is also not free from all low-loves and low-hates
because the light of altruistic feelings cannot make us
soul-consciousness.

Therefore,

Undoubtedly,

It is the highest blessing as well as highest privilege
to have soul-consciousness

and to obtain living contact

with Devatma on the basis of unshakeable faith,
reverence, gratitude, and attraction

for Devatma’s sublime influences.

Henceforth,

His grand message cannot be accustomed

in my language

but his memorable sayings get the measure of:

I. O man! You are not only body but soul also.

This body of your will be dispersed in dust one day.

In fact, soul is the most fundamental and primary thing,
in the being of man,

and there is greater good for man than to safeguard

and evolve his soul.

II. How pitiable and sad in the condition



of that person

who is absolutely unaware, ignorant

and in darkness about the being of his soul,
its organism, its degrading disease

and about the

law of its devolution and evolution

and who i1s lost in one or another false belief
in the name of religion

and being ignorant

of the various causes of soul degradation,
he himself becomes

the source of his soul-degradation

and death.

III. No kind of pleasure can be a human ideal.
When love of pleasure —whatever kind it may be —
enslaves a human being,

or to put it in another way,

when a human being becomes slave to it,

then it becomes inevitable for him to go

the way of various kinds of

harms or evils

and to love various kinds of falsehoods

and various kinds of other harmful acts.



I'V. The various low-loves and their consequent low hates
in human soul,

based on man’s craving for pleasure,

result in evil thoughts and actions.

True salvation consists in getting freedom

from all these evil thoughts

and actions.

True salvation consists in getting freedom

from all these evil thoughts and actions

and of the dirt and degradation of human soul
caused by these evil thoughts and actions.

If a human being cannot continuously serve some
living or non-living existence inspired

by some high altruistic feeling

and cannot come to love such service,

then no such characteristics develops

in his soul on which the constructive

force of his soul can feed for growth

and by which he can protect himself

from degradation.

You must know and realize the truth
that the safety and growth of your soul
depends on

disinterested service of others.

V. It 1s the highest privilege

and greatest good of man

to recognize the relation of his soul with
the divine life of Devatma

and to become capable of establishing
this spiritual relation with him.

It is only by getting sublime light of Devatma



that deserving persons can achieve true

knowledge about soul, its diseases and degradation,
and

Its most horrible consequences,

Related to salvation and higher evolution.
Devatma’s sublime light is a universal light

that twinkles with truth and goodness.



Wonder of Wonders

Devatma’s ‘life-vow’

was only pregnant with the promises of the incredible
and extraordinary step

in the irresistible march of the inevitable process of evolution
Related to a new quality of life

where human beings need unshakable faith,
unconquerable determination,

ever-replenishing enthusiasm

and inexhaustible patience,

for the devotion and dedication to the service

of the process of evolution.

The false coins of miracles are most prevalent

in the religious world

That have driven out of view

the true miracles of nature and man.

These miracles have the following defects.

They are against the fundamental

and immutable laws of nature

Therefore, these are absolutely and complete false.

Even if,

for logic,

they are supposed to be true,

they do not frame

evergreen productive goodness

For example

Cursing a tree into a fruitless one,

Yet

Metamorphoses of a woman into a stone,



Transmuting a stick into a snake,
Transforming water into wine,
are out and out miracles

from which evils set feet.

These extraordinary changes are taking place
into physical world only which has lowest value
rather than ethical

or spiritual world.

Even if they claim,

for logic,

to produce goodness,

therefore,

this goodness is good for nothing

it 1s the lowest aura in the route of values,
such as physical values, mental values,

and moral values.

These religious leaders can never be better
‘avant-garde’

to bring about anything

from these miracles

which are not being performed

at better level

by other mortals.

With the warm assistance from doctors,

in hospitals,

how many people are cured of their blindness,
Similarly,

who are apparently dead

are being brought back to consciousness

they are

unmistakably



cured into healthy individuals.

Again,

the sweet

which is supposed to be fallen from tree
is not better than the sweet-sellers

so and so on.

These miracles are non-repeatable incidents
and not performed regularly.

They support to blur the vision

that spirituality consists in freedom

from consciousness,

love of altruism,

and above all

love of truth and goodness.

‘Miracles are those new evolutionary facts
which come into existence

under special conditions

With special methods and special powers.’

A true miracle is not a single isolated event
which comes into existence only once
then disappears into nothingness

Man who is one of nature’s greatest miracles,
has helped the evolution
of nature in various directions.

Through the agency of great scientists,
philosophers, master artists

and moral geniuses,

true wonders took place.

In the physical world there are beautiful rivers, forests,
and great architectural buildings



such as the Taj Mahal.

In the plant world, new fruits, beautiful flowers
and vegetables come into existence

which are so attractive to look at

and so sweet to taste.

In the animal world, the beautiful horse,

the innocent looking cows overflowing with milk,
the faithful dog with wonderful

new qualities also come into being

In the human world, ambitious personalities, philosophers,
poets, master artists, great scientists, philanthropic, altruistic
and moral geniuses

took place after plenty years of evolutions.

The ever-growing sweet aroma of evolution is continuous
and continual conviction

Devatma has brought unique wondrous transitions

That

Certainly

inspires awe and wonder.

They constitute

the greatest manna from heaven in nature.

He has so miraculously changed some human beings
In a ‘refined way’

that

they have become standing surprising events/miracles
for all who knew them before.

What a prodigy!
What a stroke of luck!

Debauchees have been
distorted into protectors of women’s honour,



Dishonest dealers have been changed into trusted guardians
of the helpless widows’ property.

Men who delighted in killing animal life

just for sport

and lust of taste,

have grown to be so morally courageous

as to forbid hunting within their own estates

and to refuse meat to the highest official authority.

For further knowledge

they have not only stopped being disloyal

to their wives by violating other women’s honour,

but instead

they have developed true respect for women’s personality.
It is not only that persons have given up dishonesty
Henceforth,

They have developed a hatred for it.

O for this rarity!
For this warm windfall!
We are overwhelmed!

What a marvel! What an aestheticism!
to transform love
for gross evils into hate for them!

What a good future!
What a revelation!
Amazing! Stunning!

Further transformation of human nature
has been brought about
how to be an ideal in different relations?

Does an average son behold the true relation in which
he stands to his parents?



Or does a son see parents in their true aspect in relation to him?
Not at all! Those rare children

who have seen parents as parents

have become idols of mankind.

In Indian history, there is only one Sharavan kumar-
an ideal son

who saw his duty of life to take his blind parents
from place to place

and spend his life in discharge

of this duty.

What a grace!

What a glory!

While dying, he had one wish and will to his murderer,
1.e. to fulfil his duty to his parents.

Devatma has produced hundreds of sons

like Shravans.

He has turned ungrateful children,

callous to the ills and ailments of their parents
into the greatest solace for their parents.

How many brothers are able to ‘feast eyes on’
their true relation to their brothers?

Instead of relation of mutual respect,

mutual harmony, mutual service,

and mutual adjustment and accommodation,

We have enmity,

ill-will, fights, murders, jealousy

among mutual relations.

Words are ‘speechless’

In this sketch

Linked to the ‘plethora of maladjustment’



Devatma has converted
Aurangzeb sort of brothers

into Lakshamans

in such a degree

so that

property decisions,

instead of being dragged to courts,
have been solved by postcards.

Therefore,

miracle is not the word for such ‘rolling punches’
Devatma has diversified

intensely

selfish persons into altruistic souls

who live for the good of others.

What a metamorphoses!

What a blessing!

It is more than a miracle.

Higher to these never-ceasing miracles
1s the creation of soul-consciousness in human souls.

The whole humanity was in absolute darkness
about soul-consciousness.

The human soul

‘wept and made sad sounds’

for salvation from the pains

of soul-diseases

produced

by man’s inordinate and dominating

love of his own pleasure.

Therefore,
they found no satisfactory way.
Some deserving/fit souls have been provided



soul consciousness through Devatma.
We have some persons who think,
feel and act in terms of the soul well-being.

These highest modulations

in the human soul

are beyond the grasp of understanding
and therefore, beyond appreciation.

Therefore,

the autobiographical sketches

of these persons with soul-consciousness

have been read

like romances from religious world.
Devatma’s miracles are the true

and the greatest achievement of nature
Because

They do not contradict the law of nature of human soul.
The miraculous ‘readjustments’

brought about

by Devatma

definitely and invariably

direct the individual soul better than before
These miracles are not isolated events

once performed and never repeated.

These are knitting frames of continuous voyage
These true miracles are the repercussions

of true insight into the nature,

and organism of human soul,

its diseases and laws of its health and diseases.
Invariably

A perfect salvation.



Schedule of a New Species with New

Vision

(Schedule of Master)

While establishing a bond

with world, an incredible relation

of me, living in the condition of awareness and ‘consciousness’
I have been deeply dipped in whatever works

These are:

For my life-vow, Dev Samaj and ‘parlokvasi’ (dead souls)
Relatives

I perform morning many prayers

Excited by one or another higher feeling

In relation of world’s one or another

Department ‘kept on thinking’ and viewing

The numerous perceptions

And I fulfill works in an order in a systematic way
and catch other’s hands to write it

Create/write any book, etc.

Work in the relation of creating ‘Dev-Shastra’

I use the requisite proof of any book or suitable book necessary in

my any essay that 1s in press

I take care of my written book and to publish it again according to suitable
time

Editing monthly magazine

Occasionally, for one weekly letter, I hand over some writings

To edit society person’s various essays



For the revolution of near and dear one’s (as their deliverer) any of low
activity

I develop in them

Any of high feeling or force

To create councils related to education life-vow and °‘sangat’ (good
company)

And to raise his light and potential to everyone present with his sermons
While enlightening them with his knowledge and wisdom

An effort of their true salvation

Of the heart

‘a freedom’ from illiteracy and disloyalty

To show them their heart’s low force

and showing them any curse, salvage them

and in relation to higher life, keep on noticing any glimpses of aestheticism
have struggle to raise in them high love

To meet family member and local outsider assistants

And communicate with them about the ‘welfare/benevolent conversation’

To study welfare books and newspapers

For the protection of his serviceable body, toilet, bathing, food rest and
medicine exercise

A contemplation while going outside for exercise

For ‘various animals and numerous brands of trees’

And plants’ protection

(noticing and thinking on their subject

and by conversation) to create his relation with physical

and other world to fulfill any service with hand

Have a prayer for Dev Samaj’s main Life-workers

Have a ‘view point’ and contemplation in various works of Dev Sama;

To order letters related to the topic of DEVSHASTRA’S various
performances



To organize Dev Samaj’s council or in their relation handing over requisite
subject

Amalgamation with employees to inform them various sorts of suitable
works

Take a route outside working areas

Time to time, have a look and care of theirs’ work

Building a council of sermons, etc.

To make enquiry of society’s finance

A look at requisite Dev Samaj Parishad and officer’s papers
and getting sign on essential papers

To excavate schemes of large social festivals ___and
propagations
preparing ‘a system of works’

And maintain requisite arrangements

According to the experience of every year, in relation of social structure
and source —system,
Keep on maintaining essential things

To write and modernize them
While seeing any of diseased one
Have an eye of ‘take care’ of him

To make for him requisite and auspicious system

Cleanliness of home and places related to Dev-Ashram

Renovation, decoration and plants (take care of) protection

Time to time schemes of any new home’s creation and its transmutation
Having a thought to fulfill its arrangement

With entire devotion

To make prayer for any wretched or diseased one in obstacles in family clan
or other short or small bodily related sorrow at day night

Repeatedly remembering

The letter (reached through post or any sort) in abundance



to read them and writing an ‘answer’ in their area in suitable way
Appropriate (proper looking after) shelter in relation of any mishap
its remedy and essential discernment

To take care of his houses’ finance

In living room of his family clans

A drive of cleanliness, renovation, decoration of things and protection of
home plants

Having knowledge of family members’ various needs

Fulfilling them and take assistance to fulfill them

Knowledge of dependent animals’ condition

for the removing of tiredness and heart’s activeness

having in the group of shelter of any amusing talk of any type

Or occasionally

suitable singing and listening to instrument whilst body’s harsh tiredness
Standing or walking, a brain wind
any benevolent activity

for whose auspiciousness and wellbeing

I have adopted my prime welfare and unique but harsh difficult life-vow
out of them while suffering from anyone’s unsuitable behaviour or curse
Torture and affliction

I am pierced and pierced

With the tempest of heart attack

Invariably, such a super terrible and unbearable tortures

That cannot be described in words, for its solution ‘catching the thread of
struggle’ etc. etc

As a repercussion, as long as I have not been in condition of complete sleep
or unconscious stage

by any physical disease or sorrow

at that level my soul has been continuous in aforesaid ‘one or another
work’ equally.



The Fire Test of Piousness

Actions

have an internal and external side.

The internal side of actions is

influenced by his man’s passions.
Certainly,

Every action is executed by some feelings.
One aesthetic action can be undertaken with different feelings.
Some assistants

work to please their boss

or

to attain a promotion.

However,

there are some

who consider it to be their duty

or they have an interest in their work.

The external aspect of an action is the same
Even then

it is executed by different internal feelings.

This is like a witchcraft of various things,

A magnetism,

Hocus pocus of feelings,

Where one should have to select ‘a pendant of piousness’
Feeling which guides

the action is the basis of evaluation of the action.

The same behaviour can show whether the person

is of high moral values

or ordinary values or low values of money.

If we accept the fact that feelings



evaluate a person’s life,

then,

it 1s important to understand the nature and working of feelings.
The nature of feelings is

that a person wishes to satisfy them.

These are sovereign

and a person yearns for them

to be satisfied directly or indirectly.

The psychology

Also

Provides evidence

that a person satisfies his feelings
consciously or unconsciously.

Besides, different feelings

are found in the sub-conscious mind

of a person and he endeavours to gratify them
with his behaviour and actions.

The interplay of dreamland,

And wakeful moments,

Cherishes boundless desires.

One noble act gratifies many feelings.
When we serve others

the feeling of serving others is satisfied.
While serving others,

one tries to save money,

thus, the feeling of miserliness is satisfied.
When we help a girl

Then

Not the feeling of serving others is fulfilled
Henceforth,

the pleasure of the company of the opposite sex is also fulfilled.

It is physical thirst among low pleasures,



The very seed of lust.

In administration, the feeling of discipline

as well as the feeling of ruling others

1s gratified.

If we scold children,

Through and through,

the feeling of welfare and the feeling of cruelty are satisfied.
If we realize

that our various categories of feelings influence
each other

and can be gratified by one action,

we can understand the difference

in the internal aspect of behavior of an ordinary man
and

the noble behaviour of DEVATMA.

We,

the human beings

have both virtues and vices.

Men have virtues like gratitude, respect, and service for others.
They also love justice,

are logical, dutiful, and disciplined.

Besides

these virtues,

they have vices which incite them

to indulge in activities harmful to other human beings or animals.
It is a callous and deteriorating portrait of mankind.

Some accept bribes out of greed,

some steal

and some indulge in adultery and cheat customers.

Some men are unfaithful to their life-partner

and outrage the modesty of other women or young girls.

There are others



who attempt to justify unsuitable actions towards their families
and indulge in undesirable social behaviour.

We attempt to gratify our low feelings of ego, selfishness, false pride,
hatred, jealousy, false beliefs.

These vulgar traits are low-hates

and low-loves

and do not allow a person to adopt the path of Truth and Aestheticism.
The route of moral values

Has been set aside

In the maze of low, destructible pleasures.

It 1s a woeful tale of wasteland.

Therefore,

Human beings

have not only good feelings

out and out,

but low-hates and low-loves also.

These low-hates and low-loves

adversely affect the good feelings.

The feeling of ego 1s stronger

than

other feelings of low-loves and low-hates.

Ego vanishes the tender petals of love and reverence.

DEAVATMA is free from low-loves and low-hates.

He has been absolutely free of evil feelings of jealousy,

Cruelty, and ego.

Besides,

his personality was such that these evils could not take birth in him.
In a pious plant

No vulgarity

Can frame its existence,

Never, never.
Thus,



there is a psychological difference in the feelings of Devatma and mankind.
The external aspect of the behaviour of Devatma and mankind may be the
same on some level but,

there is a basic difference.

Man’s good behaviour may be guided by low-loves and low-hates.

In contrast,

Devatma’s smallest activity is also absolutely full of pious feelings.

He is the garden house of goodness and piousness.



The Only Holy Approach: Completeness

Assume,

that individuals are free from all vulgar feelings

Will there be a disparity between humans’ and the internal difference of
good behaviour of Devatma?

There are many incompleteness in the feeling of humans, the altruistic
feelings of a human:

* Incomplete in the sight of calculation or incomplete in the evaluation.

* Very brief in comprehensiveness or limited in expansion

* Lack of appropriate depth

» Lack of direction and balance in the structure of pure feeling towards
the respective good qualities.

Devatma’s sublime feelings

are liberal from these four scarcities.

Therefore,

Comprehensiveness of his sublime feelings is complete.
The depth of his sublime feelings 1s complete.

There

is wholeness of structure in his sublime feelings.
Therefore,

there 1s an ‘attribute of wholeness’ in his sublime behaviour
where our positive behaviour hold

the finger of the curse of incompleteness.

He is perfection within perfection!

Man’s good behaviour is imperfect

as a nominee of pure feelings.

In contrast,

Devatma’s pure feelings are complete

and free from such abnormalities,



they have comprehensive quality of depth and evaluation.
In brief, there is not only difference in human soul,
Unmistakably.

Devatma is blessed with

The purity of feelings

And

There is

A difference of comprehensiveness

regarding the internal feelings also.

If man’s good behaviour is motivated

by only positive feelings

then

they will be lower to Devatma’s sublime behaviour.
In the structure of man’s positive emotions,
there are vulgarities of calculations,
comprehensiveness,

depth and structure

from which Devatma’s sublime feelings

are completely liberal.

It was not possible ‘for his love of goodness’
that he might neglect any of the goodness.
His love of goodness

with his positive structure

provided him with

attributes of calculation,

comprehensiveness, depth, and structure, making him whole.
In his good behaviour

There

Has been the attribute of completeness,
Something which

man’s good behaviour is devoid of.
Certainly,



The land of patience and
Harmony
can produce the fruits of goodness and truth.



The Door to Bliss and Beauty

Assume,

the altruistic feelings of an individual are complete in numbers,
comprehensiveness, depth, and structure

even then

in the structure of altruistic feelings

there has been the tendency of untruth

though it does not take the shape of behaviour

but

it is present in the shape of thought

henceforth

in the structure of altruistic feelings

there 1s this minor ugliness.

The structural foundation of Devatma’s sublime feelings

is love of truth and goodness,

that’s why

there is not a ‘room left in his positive emotional structure’
for filthy views of untruth and inauspiciousness.

There are no clouds of untruth and inauspiciousness in his positive
emotions.

In man’s good behaviour’s motivational altruistic feelings,
if there is less mixture of low

feelings

and the calculation

of altruistic feelings in great proposition, 1.e.
comprehensiveness, depth and structure,

the continue to be aesthetic.

Low powers in less degree

n a person



implies

that

he can obtain the emotions of altruistic feelings.

But

Because

for man there is an ideal limitation

to get rid of lower emotions

and to obtain all altruistic feelings’ complete structure,

so that

the positive behaviour of a person may be aesthetic in

a less or more proportion.

In his positive emotions,

there is no mixture of any shapeup

and invisible low-love

or the emotion of ego.

His sublime feelings are completely pure.

In spite of this,

in his structure,

there is no deprivation of altruistic feelings.

There is no negativity in the comprehensiveness, depth, and structure of his
altruistic feelings.

They are aesthetic.

His good behaviours are enlightening with the aesthetic structure of
altruistic feelings.

The proper match of his good behaviours and positive emotions makes a
supremely aesthetic structure.

The sublime behaviour of Devatma is replete with complete beauty.
This connotes:

“He 1s well-packed module of Altruism.”

When any good action is

Performed

with any one altruistic feeling

thence,



it is less valuable to altruistic feeling

that might be done with two or three altruistic feelings.

The numbering of man’s higher feeling is limited to one or two higher
feelings only;

Therefore, there i1s not the beauty in our good actions

such like a rainbow.

From the external side, there may be similarities
between human and Devatma’s good actions

but

from the inside,

there is a huge difference, much like the divide between land and sky.
There is a complete aestheticism

like ‘rainbow’

in the good actions of Devatma

and human is deprived of this feature of good action.
Therefore,

He is well-formed

properly

who’s numbering of parts is complete,

the development of parts is complete

and

all parts are mutually balanced in proportion.

There is dearth in man’s positive structure

In the area of

numbering of altruistic

Feelings.

There 1s incompleteness in men

and the mutual balance of these altruistic feelings does not reside in man.
In addition to this,

along with man’s altruistic feelings,

his low feelings are

also



mutually linked.

Completely,

the shape created in man’s altruistic feelings and good behaviour
shows

that

its beauty is the amalgamation of the beauty of a common low class.
The numbering/calculation of Devatma’s sublime structure,
comprehensiveness, depth and structure is complete;

through and through,

the balance of these feelings is complete.

Unquestionably

It is complete.

As a repercussion,

the structure

of his

sober/benign behaviour

and complete positive shape

is supremely beautiful and close to the heart

Yes,

Symmetrically magnificent.



The Pulse of the Foundation

The foundation of Devatma’s sublime behaviour is the love of truth and
goodness, and man’s supreme level of action is based on altruistic love.
Altruistic love does not form the whole of higher feelings.

Having one higher feeling means the absence of other higher feelings. For
the love of goodness, the absence of any altruistic feeling is intolerable and
immoral. Love of goodness is emotional to all spiritual goodness.
Therefore, it develops all the sublime feelings in Devatma so that no
goodness is left behind.

One altruistic feeling is not only devoid of other altruistic feelings but
rather it accompanies other sorts of inauspiciousness. So, with altruistic
feelings, low-love and low hatreds can live together. There are low feelings
that can also accompany higher feelings; thus, there is a mixture of lower
feelings in man’s good behaviour.

However, with the love of goodness, there is no possibility of low-love and
low hatreds. The reason is this love of goodness is not devoid of any
goodness. Therefore, it cannot bear any inauspiciousness. The love of
goodness is an attraction and love for all goodness, and with the love of
goodness there cannot live any lower love and lower hatred.

The basis of love of goodness is the supreme goodness of soul. The lover of
goodness displays the same behaviour that might be the source of the
supremacy of his soul, and thus makes the supremacy of soul an ideal. He
measures the various behaviours to the extent that is he helpful in
performing services to others. This attribute is not present in altruistic
feelings — the parameter of their decision is only the essential and limited
goodness, not the supreme goodness of soul.



If the altruistic feelings of an individual are established in the love of
goodness, then humans should have a complete love for the goodness of
soul. Further, if humans hold love for the supremacy of his soul, then this
must be the motivation towards the precaution of the doing untrue and
inauspicious behaviour, because untruthfulness and inauspicious behaviour
are harmful to the soul.

In man, there is no love for the supreme goodness of the soul, so for any
man who is a lover of pleasure, he himself cannot establish his higher
feeling in the love of supremacy of soul, nor can he enslave them.

There is no trait in man to understand the supreme goodness of soul in
itself, so while having altruistic feelings, he does not have scientific
knowledge of his altruistic feelings. Only the supremacy of the soul can
appreciate the necessity of positive feelings, grandeur, and appreciation of
the beauty, and can show it in the soul’s supreme law. Along with this, it
can show that how higher feelings that connect with Devatma can allow the
soul to reach its supreme condition. This spiritual stage enables us to revere
the sublime beauty (Dev roop), which is beyond the reach of ordinary
altruistic feelings.

Hence, only the lover of goodness can understand such altruistic feelings in
a scientific way. Instead of perceiving such feelings in the shape of law and
understanding, humans see their altruistic feelings only in the contour of
incidents and attempt to understand them. Only the lover of truth can write
the scientific book of altruistic feelings and can publish it in the laws of the
soul’s supreme goodness. In addition to higher feelings, there is a sublime
light in Devatma that is absent from the altruistic behaviour of human
beings; as such, the light of understanding is absent from human behaviour.
Devatma sees higher feeling in the light of the supremacy of the soul,
so there 1s a sublime light in his positive behaviour, to which the positive
behaviour of humans is zero.

The love of goodness taught Devatma that the life of a soul depends on
having a relationship with the four worlds, and this relation should be



linked to the highest values of the soul. Devatma, with his love of goodness,
created a relationship with the four worlds on the basis of the supremacy of
the soul. Only the basis of the supremacy of the soul made the behaviour of
these worlds’ existences possible.

* The life of the lover of truth, Devatma, and his behaviour due to the
establishment on soul’s supremacy, have become important subjects of
worship and love. The lover of truth and goodness, Devatma, has the
eligibility of all goodness, so his life is the source of motivation and
enthusiasm for all persons who possess positive eligibility. Nobody
with a positive lifestyle can be the fountain of goodness, which
Devatma only achieved because he has no eligibility to enhance
positive energy.

* Not an eligibility to see higher feelings in the supremacy of soul in the
shape of a law.

* He has those orders and prohibitions to establish a relation with four
worlds but he has no capacity to provide them knowledge and
education.

Therefore, man’s good behaviour can be motivated from altruistic feelings
only. He cannot cross this boundary himself, and he cannot situate his
altruistic feelings in the supreme soul’s goodness and love. Devatma’s
sublime feelings are situated in the supreme love of the soul. Devatma’s
motivators of sublime behaviour derive from the supreme soul and
comprise goodness-related altruistic feelings. Whereas man’s good
behaviour carries the colour of altruistic feelings, Devatma’s sublime
behaviour is coloured in supreme goodness of soul.



From the Wave to the Cosmic Ocean:

Subjectivity

If we assume that a human can free him or herself from all low feelings and
develops all altruistic feelings, there will be a clear difference between his
or her behaviour and Devatma’s good behaviour. The reason is that the love
of goodness does not equate to the completeness of altruistic feelings; thus,
this is the ambivalent attribute of a new life.

One altruistic feeling has many aspects; its difference is because every
altruistic man lays emphasis to his decision in the light of his supremacy of
his predominate subjectivity of altruistic feelings. There 1s no rule left for
him other than the supremacy to which he could decide right or wrong.

Every altruistic feeling and every part of altruistic feeling has the capacity
to see only its own value. In addition to this, every altruistic feeling
assumes its demand as a whole, because in front of him there has not a
plethora of higher feelings and no aim above the feelings that could help
him to prove the opposition of higher feelings or select them. Due to this
limitation of man’s higher feelings, according to philosopher Hegel, human
life is a tragedy.

The higher decisions of a man are based on the self, not subjectivity. These
decisions are based on selflessness, as our tastes are selfless. For example,
some cherish salty delicacies, while others prefer sweet dishes. Also, some
people like Rasgulla in sweets, whereas others prefer Gulabjamun. The
basis of such preferences are not the attribute of the subject but the feature
of the nature of the experienced person. This liking is not subjective, but
rather, based on the self.

The sublime feelings of Devatma do not lack this structure. His sublime
feelings are the production of the love of goodness and Truth. These are



complete in calculation, intensity and depth, with a fully balanced structure.
Above this, their love of goodness in them produces the aesthetic attribute
of neutrality. No altruistic feeling considers itself complete, as it is
completely emotional for the truth of other emotions. On top of this, when
there is a disparity in the values of these higher feelings or oppositions,
then Devatma’s love of truth becomes the law of their decision. Hence,
where there i1s a curse of selfless in the altruistic nature of humans,
Devatma’s sublime behaviour is replete with subjective completeness.
Where we are in the grip of our feelings, and what is accurate from the
point of view of the subject, we forget that Devatma feeds higher feelings
with the subject of correctness. Because humans have no traits of love of
truth, he has no basis for decision-making, except for subjectivity in the
opposition of the values of higher feelings, and he is separate from the
behaviour. We hear people saying that he is more compassionate, meaning
that he is compassionate where he should not be compassionate, where he
should not be from the insight of subjectivity. In the nature of Devatma, no
feeling shows more than excessive difference because he is under the
feeling of love of truth, and is, therefore, completely subjective.



Truth: The Ultimate Value

Let us see whether Devatma’s love of truth makes a difference in his
positive structure from man’s positive structure.

There 1s a part of myth in the altruistic nature of humans. The reason for
this is that man’s higher feelings bear the curse of prejudice. Take, for
instance, the altruistic feeling of seeing and appreciating the attributes of
others. We see and feel any other attribute in our devotion from the insight
of beauty. This attribute touches our heart, but the same attribute of other
people does not touch our heart. We do not feel any motivation to
appreciate him. There are many reasons for this, though it is mainly due to
our disparity with other person that we have a lower hatred for that person.
In the same way, it is common that people from a particular religious
society do not feel appreciation for any attribute of any other mentor of a
religious society.

Much of the time, due to the absence of lower hatred, we behave in such a
way. The reason for this is the bias for our devotion. We do not feel an
intensity to appreciate other personality traits through poor tongue and
voice, and we do not feel power in our pens, though both have the same
qualities. When I behold only one attribute of appreciation to others, in
addition to not praising them similarly and do not feel motivation, then I
experience a limitation of seeing truth in my higher feeling. I have an eye
for spotting this attribute — I see it in one person clearly, while in others
there 1s only a faint presence. Thus, my emotion of seeing positive
attributes 1s mythical. From the insight of a truth, any positive attribute in
oneself should be held in its own truthful contour. The insight of truth
cannot accept individual, social and caste differences. Thus, the lover of
truth, Devatma, this mythical difference is not possible in his sublime
emotions; thus, he sees and appreciates any positive attribute, and there are
no individual, social or caste prejudices between him and his positive



attributes. This is not a nature of the individual’s higher feelings and it is
not above from bias, for its foundation is not the love of truth.

Let us look at the second mythical difference in the higher feelings of
humans: there can be enormous positive attributes in our one devotion, and
their contours are good and healthy. Moreover, the method of walking and
speaking 1s good, as well as the way of living. Humans are scholars and
hold compassion for others. This emotion, which enables us to see the
qualities of others, is not able to see every positive attribute. Let us assume
I have an eligibility to appreciate physical attributes. In this condition, I am
attracted towards my devotion’s physical attributes but do not feel
enthusiasm by knowing his or her other attributes on an intellectual plane.
This mythical difference is the partial contour of our positive emotions. To
see the others’ emotion shows one sort of attributes, which is not the only
quality that makes us compelled to be by his side.

Because of this, their reverence does not show others’ positive attributes to
the same extent. Most people behold compassion, and in this manner, they
do not give them a place in heart by knowing other attributes on an
intellectual plane. The demand of the love of truth is that every virtue
should be seen in the light of truth. For example, soul-related virtues hold a
higher position than other positive attributes; however, this does not mean
that other positive attributes should be disregarded. The basis of Devatma’s
sublime feelings is the love of truth. He does not disregard any of goodness
out of all goodness. In himself, he evolved all positive emotions of physical,
mental, social and spiritual and provided its teaching.

The third mythical difference of higher feelings is related to structure. All
higher attributes are not equal in value, since mental attributes are more
valuable than physical attributes. In spiritual attributes, the more valuable
higher feelings are linked to Devatma, and the sublime qualities that bind us
to Devatma are more important. Assume that the altruistic feeling of seeing
others’ attributes motivates us to appreciate many sorts of attributes, and to
see the qualities of others motivates us to appreciate other qualities;



however, this is not enough. From truthful insight, it is also important that
this praise should be in accordance with quality. If our appreciation beholds
less valuable attributes as greater than the more valuable attributes and
feelings, then it is mythical.

In spite of the mythical differences, man’s altruistic feelings also use myths.
When our higher feeling sees any higher attribute, then there is the
possibility of two sorts of curses in its appreciation. Take the common
perception of freedom: to achieve freedom, revolution and sacrifice is the
thing of appreciation. However, the songs that are sung for freedom are
more in abundance than its genuine quality. Henceforth, when we describe
our attributes of reverence we describe them in hyperbole.

There is no such attribute in our altruistic feeling of appreciation that does
not separate truth from the description of the attributes of others that can
bind us in truth. There should be no appreciation greater or less than truth,
and this should not let him allow to appreciate no greater or less than truth.
In our altruistic feelings, there is tendency to separate the truth. Most of us
become superstitious in our relationships, and most of the persons who do
not trust others do suspicion only. Most of us are blindly devotional and few
people lack these attributes. Further, many of us are blindly grateful, and
many do not admit others’ benevolence. In our altruistic nature, there is a
tendency to voyage from one or second extreme, and so our behaviour
becomes untruthful.

Due to these four mythical parts in man’s higher feelings, he has a lack of a
love for truth. The basis of Devatma’s sublime feelings is a love of truth,
and henceforth, his sublime feelings, which are motivated by good
behaviour, are liberal from positive attributes. He sees where and in whom
any positive attribute cannot help without praising it. He was not the
follower of any attribute and cannot be bereft of any attribute. He has the
eligibility to praise and evaluate the attributes according to the value. There
1s no question of saying in abundance and in minority in the appreciation of



their positive attributes. His genuine insight, which is generated by
measuring attributes, has evaluated it accurately.

Therefore, by nature, human beings have (I) lower hatred and
frustration, (II) prejudices, (I1I) illiteracy and (IV) curses of mythical faiths,
so their good thoughts have a mythical touch. Devatma has a love of truth
and goodness, which liberates his soul from low feelings, prejudices,
illiteracy and mythical tendencies, and does not let these myths control his
sublime behaviour.



Wings for the Truthful Knowledge

We know how bias and untruth impact the positive behaviour of man. By
appreciating others’ attributes of positive feeling, a person with positive
attributes can become a follower of his devotional attribute.

* He praises one attribute in his devotion, though he does not feel same
appreciation for others who have the same attribute.

* How he becomes in favour of an attribute out of his devotional
attributes.

* How he imputes the structure of attributes.

* How he appreciates one attribute in hyperbole or in minor.

Because of these four biases, man carries the part of untruth in his positive
feelings. The lover of truth, Devatma’s sublime emotion is liberal from this
part of untruth. Hence, his truthful emotion is not only pure in terms of
goodness, but pure from the outlook of truth. Devatma’s love of truth in the
book of positivity does this first transformation, which liberates him from
mythical differences and angles.

In human truth, altruistic feelings, such as goodness, which are related to
his higher feelings, can often be incomplete or underdeveloped. Every
scientist wants to understand any of the truths he devotes his powers to, but
does not feel any motivation to propagate that truth.

Further, any human who publishes his or her theoretical or scientific truth
may not feel any motivation to propagate it. For instance, a common
researcher with a positive love of truth-related incidents does not show
supportive truthful motivations towards debate, perfect debate and truthful
propaganda. In Devatma, he sees which behaviour is true, and that positive
feeling related to truth are wholly complete. He has also seen which truth
shows truthful debate, accurate declamation, truth absorption, truth
propagation and motivations of support of truth.



Truth-related altruistic feelings remain incomplete in almost all humans.
For example, consider a scientist who wishes to conduct truthful knowledge
research and absorb higher feeling, and devotes his or her powers to
connecting the two. Assume that the scientist has truthful debate, accurate
debate, truth absorption, truth propagation and truth support, even when
some or all of these skills are incomplete. Where he or she displays a
proficiency for a particular field, they do not show motivation towards other
fields; essential truth in one aspect does not motivate the others. If a
scientist uses a scientific method in his field, he or she will probably not
apply that method to his or her religious beliefs, and furthermore, the
scientist does not enquire into the nature of his traditions and ceremony by
applying or considering scientific methods.

When Descartes learned that the scientist Galileo had been sent to jail by
the Roman church on the basis of his astronomical scientific theory, he
chose not to publish his latest book that was due to be published. This book
detailed his beliefs related to astronomy, which were equal to Galileo.
Scottish philosopher David Hume wrote a book entitled Dialogues on
Natural Religion, which argued against the existence of God. At that time in
England, there were harsh punishments for those who protested against the
faith of God, and he and his companions assumed that nobody would
publish this book, and if it was, nobody would let him live. With this fear,
this book could not be published in their lifetime. Today, this book is one of
the most important books on the negation of God’s existence. Darwin
published his research on biology in a book, but there was such a huge
protest that he did not participate in its support. However, Huxley was a
prominent supporter of Darwin. For this reason, his life shows truthful
behaviour in one or two angles, but in the rest of the angles of life, his
behaviour shows an untruthful angle.

The love of the truth of Devatma is the law of his whole life, and 1s the law
of his every thought and behaviour. This law dominates the whole corner of
life. Therefore, his whole life is enlightened with truth. In contrast, positive
human life related to truth does not have this right.



The ego love present in humans is the harsh difficulty of having the
absorption of truth. The history of science presents strong evidence of the
fact that human beings developed from the animal kingdom, and that
common man is not ready to accept this for a number of reasons. One
reason was that this truth goes against the religious beliefs of individuals
around the world. The second reason was that this truth was the wound on
his ego. Humans are proud beings, and many are devoted to the word of
God, for he is the all-knowing, unique and supreme powerful God. When
the scientific community retorted that man is the son of animals, many
people took this as an insult of the highest order, and this feeling of
inferiority was the difficulty of the human absorption of truth. Similarly,
when the scientific community told that earth was not the centre of a
universe, then it does not only hurt his faith but it is also an attack on his
pride. Considering earth as the centre of universe is very important to
humankind, so for them, hearing statements that go against this belief are
difficult to bear. Henceforth, modern psychology has presented many of
these aforementioned truths, whose acceptance has been limited because
they are often considered as attacks on the beliefs of the common man.

The evolution of science is the evidence that ego love may be the
obstacle in absorbing knowledge. Initially, the evolution of science was
because of energy. The reason for this was that scientists could study freely
in this field rather being more biased. We can accept these bitter truths in
the scientific world much more than we can difficulties, for we do not bind
in love in the sphere of field of energy — we love our ego more. Thus,
relating the knowledge of truth and absorption of truth is not difficult, but in
relation to oneself, the search of truth and absorption is more difficult. After
many years of the evolution of energy science, there was a revolutionary
evolution of life science. Darwin’s search represented a wound in human
pride, and considering the evolutionary life force as the creation of God,
some satisfied their egos. When life science showed truths,
individuals stepped into psychology. Hitherto there are not spent hundred
years of psychology when it takes itself as laboratory science. The history



of science shows that man has devoted a vast amount of time to search for
the truth of his existence using scientific methods, all for the love of his
ego. Devatma, being the lover of goodness, his love of truth made the
knowledge of the soul the central point of his study.



The Value of Scientific Knowledge

* Incidents and existences have two sides: fact and value. To
understand incidents and existences is to know their factual aspects.
Every realistic science is the name to know the factual aspects of both
evidence and existence. In order to gain this knowledge, it is necessary
to employ these two essential methods. In the seventeenth century, the
discovery of scientific methods opened the door of knowledge to the
factual side of incidents and existences. Before these scientific methods,
the methods in use were devoid of the factual aspect of incidents and
existences. At the initial stage, humans analyzed the factual side of
incidences on the basis of their ego. Our processes focus on our mind
because of mind alone. Hence, we endeavour to harm others due to the
anger and dispute in mind. We do this process to help others because of
our mind’s compassion and love. Human analyses natural incidents on
the basis of the paradigm of their process.

An individual sees the incidents of nature through his spectacles. Science
removed these glasses and tried to observe such incidents as incidents with
their sight.

* Science did not only renounce the sight centred on mind but also
discovered a new instrument for this insight. Neutrally, knowing the
factual side of incidents through scientific methods is called science.

Science clearly tells the factual side of the incidents of knowledge, but
incidents and existences do not only have a factual side but also a value
side. The difference in the factual side of existence is not the evidence of
what such things possess, nor the nature of aestheticism and/or ugliness.

Darwin did not analyze the incidents of evolution from the insight of
goodness and evil, but only on the basis of the factual side. His theory is
that there is always a possibility for the genes of a species to mutate, and



there is a difference in the attributes of species. The species that possess
useful and positive attributes precede those species that possess useless or
disadvantageous attributes. The dawn of new attributes and the
development of new species are not based on the ideals of value. The
reasons behind this regard the dawn of the attributes of utilization and non-
utilization, but this reason is neither ideal nor valuable. The comprehensive
workplace of evolution does not have any relation to values. Darwin
considered his evolution only as transformation. As energetic things link to
certain conditions, and when some conditions separate at various
conditions, so too does this happen in the field of life.

Complete knowledge is not only the factual side of the processes of the
mind, but it also comprises those which describe mental processes in terms
of values.

« If we leave the value side of the evolution of species then there is not a
satisfactory description of this thing, which is why the development of
species continues in a way that is helpful for the development of man.
When the change of species 1s without any purpose then how can we
describe various species in various times and their interest in one side?

e There are two parts of incidents and existences. For this knowledge,
there should have been knowledge of mind and goodness. The
possibility of the complete knowledge of incidents and existences is due
to these two mental levels. To understand the feeling of facts that gained
development in modern science is not suitable. It is also essential to
understand the emotion of values. In any field, the altruistic feeling of
knowing the true knowledge of facts is not suitable, therefore, it is
necessary to understand the values related to knowledge.

It is not sufficient that there should be these two mental weapons; however,
the depth should be same in them in the same proportion. If it is not
possible, then there would be no balance in the fact- and value-related
knowledge of existences and values. Our knowledge will bow either to



factual side or value-related knowledge. These two leanings are problems in
the complete knowledge of both incidents and existences.

There are two sorts of instruments in Devatma, since he has a love for truth
in complete ratio. Thus, he adopted scientific neutrality and scientific
methods in order to know the factual side of soul. Man’s soul has derives
from the animal world as a living — he has seen its factual contour and
presented it. However, a love of truth is not possible without a love of
goodness. In Devatma, there is a love of goodness in complete shape.
He did not only present the factual side of incidents of evolution but also
valuable insight. He declared that change in the soul is due to goodness and
evil. The soul has an evolutionary side as well as a devolutionary side. The
higher knowledge and higher consciousness of the soul is a track of its
evolution. The selfishness of the soul- and ego-related pleasure is the path
of its destruction.

Hence, by these loves related to truth and goodness, Devatma gave a
complete description of the soul incidents of human beings, and this
knowledge 1s not possible for any person devoid of these feelings. The goal
of the human soul is to obtain altruistic feelings; however, we know that
altruistic feeling does not concern the love of the supremacy of the soul.
The scientific knowledge of the factual side of the soul is only possible
when the researcher has the complete love of the supreme goodness of soul.
The sublime feelings of Devatma are situated in the supreme love of soul.
He has the complete ability to evolve and destroy the research law of the
soul. He gained a prestigious award to research the truth as a good
behaviour in soul. We, as individuals linking ourselves to him, in his light,
know that truth by him can show good behaviour. As a researcher of the
goodness of soul, Devatma’s sublime behaviour is the good behaviour of a
scientist, and our behaviour is the good behaviour of a disciple to absorb the
truths discovered by him.



The Highest Phenomenon on the Earth:
Devatma and Fools

As a result of Devatma’s ‘Dev Bodhs’ (the sublime consciousness of truth
and goodness) and ‘Dev Anurag’ (the sublime love of truth and goodness),
there are a number of fundamental distinctions between him and all of the
other human souls for all time to come:

* The highest sublime forces of complete love of truth and goodness and
the necessary fruit of their evolution form the true unique ideal type of
life which the Devatma has been able to evolve in his soul in virtue, and
by means of his various kinds of all the requisite surrenders and
sacrifices and other evolutionary cosmic forces.

* The highest progressive sublime light is known as Dev Jyoti, which the
Devatma has been able to gradually generate in his soul in accordance
with the law of the soul-world, together with the evolution of his highest
forces of complete love of truth and goodness.

This sublime light can alone reveal those nature-based kinds of truths and
principles about the organized being of that very subtle but real thing called
soul, its organism, its diseases and degradation, as well as their most
horrible consequences, its freedom and its evolution in higher life, of which
truths alone constitute the knowledge of true religion.

 The highest sublime power, called Dev Tej, was developed in
Devatma’s soul in accordance with the laws of Nature governing the
soul world, in virtue of the evolution of his highest psychic forces of
complete love of truth and goodness, and by which sublime power
creates higher hatred and higher pain for all pleasure-affording low
loves and low hates, thus resulting in all kinds of falsehoods and evils.



In his sublime light, Devatma has discovered various truths about the
soul and has given the true philosophy of true religion based on the
bedrock of the cosmic facts and laws of Nature.

The unique and supreme objective of his manifestation, which the
Devatma proclaimed as a result of the evolution in his soul of the
unique psychic forces of complete love for truth and goodness, and
being solely ruled and motivated by them.

The unique example of life led purely and exclusively in relation to
either human beings or the sub-human existences, on the basis of the
highest psychic forces of the love of truth and goodness (and not on the
basis of a love of pleasure and a hatred of pain), which the Devatma has
set before the world by virtue of, and, as governed solely by his sublime
love or ‘Dev Anurags’, and the highest and most beneficial ideal of life,
which he has thereby presented in all these relations.

The necessary and complete surrenders and sacrifices which the
Devatma made in virtue of his highest psychic loves, for the
accomplishment of the supreme objective of his life based on those
loves.

The most remarkable changes, which the Devatma, being the spiritual
sun of this darkness-ridden soul-world, has been able, by means of his
sublime light (Dev Jyoti) and sublime power (Dev Tej) to bring about in
the world. These higher changes have been, and are being, brought
about in fit souls through the alchemy of the rays of his unique psychic
light and power by creating a true and higher repulsion, and moreover, a
true and higher pain for one another’s pleasure-affording. However,
there are false beliefs and creeds about the soul-life in the name of
religion and for pleasure-affording, but unjust or evil deeds in relation to
the various existences in Nature.

Unlike human souls, the Devatma, being possessed of the highest
psychic loves for truth and goodness, could not, in accordance with the



immutable law of Nature, develop a love of pleasure or make pleasure
the goal of his life. Despite possessing multiple consciousnesses for
pleasure and pain, he did not, like other human beings, fall in love with
pleasure, and did not make it the goal of his life.

e Unlike the human souls, the Devatma, in virtue of his unique and
highest psychic loves of truth and goodness, could not establish his
relation with any human being, animal, plant, or inanimate object on the
basis of any pleasure-seeking feeling, and hence, he did not form any
such relation on that basis with any being.

* The Devatma, in virtue of his unique highest psychic forces of love of
truth and goodness, did not form a relationship with any animate or
inanimate existence of nature on the basis of pleasure, and hence, like
other human beings did not form any bias or prejudice for any of them
and so he did not do so.

 The Devatma, in virtue of his highest psychic loves of truth and
goodness, as well as his absolute freedom from every form of pleasure-
seeking love, could not become a slave to any kind of pleasure, and
hence, unlike the men and women of this world, he never became such a
slave. In short, just as in the evolutionary scale of Nature, the inorganic
living objects possess superiority over non-living matter, the organic
living plants and animals possess superiority over the inorganic living
objects and the human beings are superior to all these existences; in the
same way, in the human world, the Devatma possesses superiority over
all the human souls.

Hence, as the Devatma, the virtue of his — these true and unique highest
psychic forces — is in the scale of the human evolution in this world, the
most noble, the all-sided benefactor and the highest emergence. Having
attained to the true and unique highest psychic forces and all their unique
characteristics, he possesses a fundamental distinction from or superiority
over every being of the human world, just as the human beings, on account



of several kinds of special powers, have a fundamental distinction from and
superiority over every being of the animal world.

Therefore, belief in all the so-called gods, goddesses or worshipful beings —
whether they belonged to human species or came from animal or vegetable
or inanimate worlds, or were the creation of mere fancy —has been
propagated throughout the world. These deities are devoid of the true
highest sublime forces (‘Dev Shaktian’) that have appeared and evolved in
the Devatma.

From the outset, these wholly imaginary gods and goddesses never truly
existed, at least in the physical realm, yet, even the real beings of the
human, animal, vegetable and inanimate kingdoms were called, accepted
and propagated to be gods, goddesses or worshipful beings, in spite of their
true existence and devoid of the real sublime forces of the Devatma. Then
again, those from amongst the human beings who were called or believed to
be gods, having human nature in them, were one and all lovers of pleasure
alone, and were absolutely destitute of the real sublime forces which have
emerged in the Devatma in the evolutionary course of Nature. Therefore,
the Devatma has, and should be considered to have, the same distinction
from all of them as he has from all other human souls.



Philosophy



The Secret Taste of Honey on the Tongue

Human beings are so situated that they must deal with others than himself
in order to simply be. The °‘other’ is inseparable from life and
consciousness, in fact and value, in ontology and axiology; hence, our
response to the ‘other’ is inescapable to it at the level of understanding,
feeling or will, and can be scientific, aesthetic or moral.

In the aspect of morality, our dealings with others can be one of
exploitation, cooperation or service. When we seek our own good at the
cost of the good of others, it is exploitation; on the other hand, when we
seek our good along with others, it is co-operation. When we seek the good
of others, which is not a perfect duty, it is a case of altruism. In light of
these points, it is worth considering the following question: Why should we
do meritorious good to others or be altruist?

1)

Philosophy and religion see ‘eye to eye’ when it comes to the challenge of
the problem of egoism and altruism at different levels, which draw
distinction between different types of good things. The material goods are at
the base of the value pyramid, the intellectual goods constitute the middle
and the spiritual goods come at the top in a hierarchy. The conflict goes on
decreasing as we pass from lower goods to higher goods and reaches its
highest intensity at the level of ‘material goods’.

If spiritual goods are emotionally accepted as higher, they reduce the
conflict of material goods. If spiritual goods are acquired and are
considered the best, ‘give and take’ about material goods become easy.

Hence, the reply to the question as to why I should prefer to share my good
with others is that it is to my own good to do so. We may call this reply the
altruism of Self-consciousness, for it is motivated by the truth that the best



form of ‘goodness’ is the good of one’s own soul and it consists of altruistic
non-competitive goods.

Self-consciousness in the form of service of others is not selfishness, for
selfishness seeks the lowest goods at the cost of others.

For example, a selfish man seeks material goods and political power. Again,
the goods he seeks make him to deny the same goods to others. On the
other hand, a man of self-consciousness seeks to cultivate the virtues of
purity, chastity, charity, love and understanding and service of others. By
the nature of the goods he seeks, he not only safeguards the rights of others
but he also proves benevolent to them too.

This is clear from the practical involvement of thousands of men and
women of different religions who serve education, medicine and social
welfare throughout the world and usher in good for millions of people in
order to save their own souls. Whatever the pathway of dedication they
follow, for them, the supreme good is the salvation of their own individual
soul. However, the philosophical distinction between my good and the good
of others remains irremovable, even though the pursuit of higher goods
leads to altruistic conduct. If the good of my soul (i.e. its salvation is the
highest good for me), then the good of others is not the highest good, as
either of them cannot be the highest good, in the same way as two people
cannot be the most beautiful person.

What the theory of Self-consciousness can establish is that when good is
properly conceived as spiritual good, the same altruistic conduct can flow
from a man of Self-consciousness as from a man of dynamic altruism.

2)

If the distinction between motivation of self-awareness and pure or dynamic
altruism is grasped, the qualitative differences between the two shine forth
in all clearness. To illustrate, a man of self-awareness makes his soul’s
welfare his absolute concern, whereas a man of dynamic altruism makes
society the direct object of his service. A man of self-awareness is a man of



calculation, whereas a man of dynamic altruism knows no calculation. A
man of self-awareness, consistent with his ideal, can never brook sacrifice
of his soul, whereas a man of dynamic altruism would risk everything,
including his soul, for the others in complete conformity with his ideal. A
man of self-awareness cannot consistently accept an inferior spiritual state
for the good of others, for he is absolutely attached to the good of his soul,
whereas a man of dynamic altruism transcends the attachment even to his
highest self.

Thus, the psychology of a man of dynamic altruism is in the spirit of an
explosive, which, in order to remove a mountain of untruth and evil in the
way of human progress, would not mind exploding itself to non-existence.

Dynamic altruism makes the service of others the direct object of
realization as it 1s the first and last object of concern.

The qualitative difference of concern with others makes for different levels
of motivation in the order of altruism of gratitude, altruism of justice,
altruism of compassion, altruism of mudita and altruism of love.

The first level arises when one shows too much concern with the self’s
welfare as a direct object of realization, which comes through the feeling of
gratitude, thus making the other the direct object of service, without any
concern of what the benefactor may mean for the person. In the future, he
or she will not serve the other because he will do something further for him
in the future for example, by leaving a patrimony, his services will win
approval, appreciation and applause for him either here or in heaven.
However, the release from the umbilical cord is not complete — the other is
still served because of his service to one’s self — it is the utility aspect of the
other that gains its recognition as the direct object of service for the
individual.

The feeling of justice still further weakens the predominant place of self in
relation to others. It places the other at par with oneself. The rights of others
are of equal value with him. He is to count for one, and only one, among the



millions. Discrimination i1s allowed on the basis of colour, creed, caste,
status, position, power, community, nationality or species of man, animals
and plants. The feeling of justice abhors privileges and perks based on the
denial of basic common humanity.

To hold that all men are equal is to say that all men are ends in themselves
and that no man is a means or thing employed to serve another person’s
purposes. Slavery is evil, for it treats certain people as objects to be
purchased and sold. The sense of justice awakens us to the truth that since
all humans have basic rights and all men are equal. Our self-assertions must
end where others’ freedom begins — the-sense of justice reduces egoistic
partialities and prejudices.

The motivation of compassion goes a step further to move beyond respect
for the rights of others — it feels an obligation to serve the sick, the hungry
and the abandoned and shares a part of one’s gifts of life in terms of one’s
talent, time and money with the lower-placed humanity.

Mudita still further reduces the place of self in one’s count and regards
feeling joy in the progress of others. Here, the ego love is further down-
graded. To serve those who, through service, will rise to higher merit to the
limit of over shadowing them is to realize greater liberation from ego-
centric concern.

It 1s the feelings of justice, compassion and mudita that led to the altruism
of love for others. In feeling love, the individual has abolished the
distinction of the good of the self and the good of others — he or she is the
other and the other is installed in place of him or herself.

The feeling of love makes the final deliverance from making one’s self as
the direct and final object of realization. The self is eclipsed and the other
takes the sovereign place of service.

These motivations are not like separate switches on a switch board of mind,
which operate separately or independently of each other — they exist in an



organic unity, with several of them operating together in different
hierarchies in different individuals under different sets of situations.

3

Altruistic motivations are distinguished on the grounds of the degree to
which they release us from the centrality of ego-welfare in our altruistic
service.

The motivations for the service of others operate individually and jointly,
depending on their presence in an individual. Thus, a person of gratitude
may have a feeling for justice at a minimum level and may not feel
interested to fight for rights of women and children, for example. A person
of justice may lack compassion for the oppressed and down-trodden in the
world, and although they may fight against oppressive laws, they may
not go out to share the suffering of the oppressed. However, there can be

altruists with a strong sense of justice and love or gratitude and mudita, or
self-consciousness and compassion or other motivations; these individuals
may join hands for some social service.

The same motivation may work in one field of service or another. Those
with self-awareness skills, for example, may serve the mentally retarded,
gifted children or great men and may serve to preserve the past, reform the
present, or create the future that give us the colourful crown of altruists.

We do not associate ourselves with those who do not share our level of
excellence-

*  Who are physical, mental or moral —are unfit in life

*  Who are blind, deaf or lame, and those who suffer from infectious and
incurable diseases.

* Who are insane, and criminals who can be educated to live in society.

This form of altruism for the unfit is psychologically challenging and goes
against our general tendency to be with a group of our kind or with a better

group.



However, altruism for the unfit calls upon us to associate with those who
are at the bottom. One must have extraordinary love for the good of the
unfortunate ones to overcome the psychological resistance to associate with
and serve them. To serve those who suffer from infectious and incurable
diseases or those who are idiots or insane or moral lepers calls for
superhuman psychology. The greater the gifts and achievements of the
altruistic person and the more unfortunate or condemned the unfit he serves
are, the greater is his moral development in self-sacrifice.

The altruism for the unfit involves not only the sacrifice of a healthy
psychic impulse to associate with one’s kind but it also involves far greater
sacrifice, as it endangers the good of the altruist. All evil is infectious. An
atmosphere of evil has adverse effects, for instance, we know how Father
Damien contracted leprosy while serving the lepers. In mental hospitals, the
superintendents of the hospitals are found to go insane; thus, we cannot
remain unaffected by the evils and weaknesses we deal with.

We have limited energy and time, so we just make a choice. When we are to
choose between two goods, one is to be sacrificed, for to choose one of the
alternatives is to sacrifice the other. When one is engaged in dealing with
sinful humanity, there is a greater chance of being infected with evil or
losing sensitiveness to evil.

Altruism for the unfit is different from the love of truth, goodness and
beauty. To be a philosopher, a scientist or an artist is not ipso facto to be a
messiah for mankind. These two ideals — service of truth and service of
mankind.

Devatma, in his life vow, clearly distinguished the two ideals. If he had
entirely devoted himself to the discover of a true philosophy of religion and
soul, he would have been master philosopher but not master Guru.

It was the second part of his ideal, the service of mankind in the light of his
philosophy that made him Spiritual Master for all mankind.



Altruism for the unfit calls for the ultimate psychological sacrifice. It claims
a part of our highest good, which concerns devotion to study or research of
truth, goodness and beauty. What makes this sacrifice and suffering
bearable is the feeling of compassion for the condemned humanity, and
finally, it is the hardest ethical service on two counts.

The unfit people consciously or unconsciously behave in a manner to hurt
the altruist. As we pass from the physical to the mental and then moral
unfits, we find that their misbehaviour mounts up. They misunderstand the
service and mistake their benefactor for enemy.

Devatma’s vilaap is a classical expression of what sufferings he had to
experience in the service of men and women addicted to low-loves and low-
hates. His Advitiya Tyag (unique sacrifice) is a record of the unbearable
pains he received at the hands of such unfortunate souls.

Again, It 1s a ceaseless fight against the evils about which one does not
know how to overcome them. To put it in the language of a Greek tragedy,
such an altruistic person is a tragic hero who challenges the evil decree of
fate without success to his death, for this altruistic service is so anfractuous
that one must have the patience of a mother to remain engaged, due its
negligible results against those of a service that benefits other groups of
humanity.

An 1dealist view of life may be- if our ideal is to attain a truly efficient
society, we must not tolerate the weak and diseased. This way of thinking
appeals to the man of compassion who is devoted to the unfit. He is inspired
by the thinking of a mother, for a mother no child is to be cast to the waste.
For her, every child has a place in her love, which is not related to
efficiency or utility. Should her child suffer from an incurable disease or
mental issues, she will give the same amount of love — this mother-love
finds extension in the altruists of the unfit. Compassion in such altruists
cannot disown anyone of their fellow human beings, however condemned
they are by heredity or environment. There is no question of casting out any



brother human being, as all brother fellow beings are unconditionally
accepted and respected, however unfit and inefficient they may be.

We need to be humane to the least gifted among us, in order to recognize
their claim on us for their advancement and welfare. Without this core
virtue, the inter-personal relationship will be without sweetness and light.
To this altar of humanity, the altruist of the unfit sacrifices his psychological
and ethical scruples to the point of extinction. A man of altruism of the unfit
has dedicated his soul to the humanity in him. What it serves is of little
value but his services have a quality unshakable by any other form of
altruism. It is the altruism of the mother extended to the unfits in humanity.

4.

Altruism for the immature in human species takes various forms, for human
personality is a complex of many-sided immaturity, whether physical,
mental, moral and spiritual.

e Altruism for the immature is based on an admiration for the
developing capacities of the immature, and rejoices at the progress of
others who may surpass the altruist himself.

* Altruism for the immature calls for self-development to the measure of
service which the altruist is to render.

For example, a lecturer needs greater mental development than a school
teacher, and a professor needs far greater intellectual illumination to be of
service in education. Altruistic service provides intellectual stimulus to
students under him — to which only a Newton or an Einstein is able to do.

Moral life can be imparted by moral life. If I wish to help others to develop
honesty, I must be honest. If I want to help others to be chaste, I must be
chaste myself. The host of virtues, such as honesty, purity, disinterested
service, and a love for knowledge, among many others, needs their first
development in the altruist before he can serve to develop them in others.
Beyond these moral virtues are the spiritual virtues of faith, reverence, love
and service for the holiest in mankind. These virtues are spiritual, for



spiritual life is a life of association with the holiest in mankind. Religion is
an attempt; however, it may have blundered and bungled to develop these
spiritual virtues, which can put us in living contact with the living perennial
sources of goodness. Bhakti, faith, reverence and service (i.e. devotion to
the worshipful-being — the lover of Satyam, Shivam and Sundram)
constitute the conditions for the fullest and finest satisfaction of human
personality.

It is clear that altruism for the immature is higher than the altruism for the
unfit, when it claims a higher development of us for the higher mental,
moral, and spiritual services of others, As services grow superior, those who
can engage in them decrease. Those who can guide research work are fewer
than those who can lecture in colleges; likewise, those who can develop
moral virtues are fewer than those who can develop good etiquette.

Devatma developed a love of truth, goodness and beauty. This is a love of
spiritual development beyond the moral virtue of altruism. Hence, the
service he could do to the immature stands in its own category and could
not be done by a person who had not developed this level. Those who are
truly under his blessed influence are, therefore, charged by them, and are
able to render to fellow human beings the services that others outside these
influences cannot render.

Altruism for the immature, even though ethically more difficult than
altruism for the unfit, does not evoke as much admiration as altruism for the
unfit. Altruism for the unfit consists of the removal of sickness, mental
backwardness and anti-social behaviour. We all appreciate how evil bodily
illness, idiocy, stealing, drinking or womanizing can be. These evils
threaten the biological values of survival. Hence, we have appreciation for
those who try to remove these evils. We do not appreciate the service of the
research guide as much, for we have not yet developed that degree of
appreciation for the values of research in truth as we have for biological
values. We might appreciate a worker who helps to develop honesty,
chastity, discipline and good neighbourliness than a worker who builds up



devotion for the worshipful being who is Satyam, Shivam and Sundram in
his life and character, for appreciation of such virtues for the highest is far
less than that of social virtues. The altruist who works for the highest good
stands neglected and ignored, for he deals with something foreign to the
common appreciation. Devatma, who catered to the highest good, felt
ignored, neglected and even hated by those around him.

(5).

Unfitness and immaturity are different in kind. Unfitness is a condition of
limitation, while immaturity is a condition of progress. Unfitness is to be
removed, whereas immaturity is to be developed. Unfitness stands in the
way of the development of maturity, for maturity compensates for unfitness,
while for the unfit, altruism is to engage. In the work of salvation, altruism
for the immature is to work for evolution. Altruism for the unfit
concentrates on the present evil, while altruism for the immature looks to
the future good. Altruism for the unfit is grounded in sympathy (‘karuna’)
for the condemned or the unfortunate aspect of the unfit. For the immature,
altruism is grounded in joy (mudita) at the developing aspect of the
immature. For the unfit, altruism regards preserving and serving those of
the humblest and most intrinsic worth. For the immature, altruism concerns
developing immature persons to high intrinsic worth. For the unfit, altruism
is psychologically the hardest, while altruism for the immature is
psychologically the most rewarding.

(6).

Altruism for the accomplished as a service inspired by the appreciation of
the excellence of a class whose member or members highly excel in some
desirable gifts, and feel worthwhile of serving it. Altruism for the
accomplished arises when two conditions are satisfied in the lift of the
altruist:

* The excellence of the accomplished person is highly appreciated, and



* The worthwhileness of the accomplished perceived to be superior to
all other forms of service.

The altruist is to recognize is the superiority of this service of the
accomplished. Are the lights on in the houses of mankind in the process of
evolution? They encompass an evolution made concrete in flesh and blood
to provide the conditions for the progress of the less-developed.

Suppose that Galileo, Newton, Darwin, Karl Marx, Freud and Einstein,
Ibsen, Hegel, Gandhi and Devatma had died in childhood, we would have
been deprived of the rich heritage in physics, biology, psychology,
literature, economics, politics and religion. Altruism for the accomplished
rests on the perception that the accomplished are indispensable to evolution,
and that their service has a peculiar claim and extraordinary value. This
perception of the truth of the place of the accomplished in the economy of
human evolution and the consciousness of moral duty to personally serve
them gives these altruists a place next to the accomplished in the
appreciation and gratitude of humankind.

Altruism for the Accomplished calls for four forms of humility.

« It involves a recognition of the superiority of those whom one serves,
which thus requires a great humility in an altruist. Humility is a
condition for appreciating the excellence in others. When one is full of
oneself, one loses vision to see the beauty in the life of others.
Therefore, one has to humble to appreciate the excellence of the
accomplished.

* An altruist is to accept himself as inferior in excellence and allow him
to be treated as subordinate. It involves a crucifixion of one’s ego
affirmations, to which even the best of altruists may fail to show this
humility. In the case of the service for the unfit and the immature, one is
accepted as superior and enjoys a superior position. Therefore, One has
to humble to subordinate his judgement to the accomplished.



* The altruist has to develop a tolerance for the weaknesses of the
accomplished. No accomplishment is achieved without limitations,
angularities, idiosyncrasies, and weaknesses. The altruist must have an
abundance of the spirit of tolerance to adjust to them in the service of
the Accomplished. For this one needs an extraordinary humility and
appreciation of the excellence of the accomplished.

* An altruist has to humble to do humble service to the excellence of the
accomplished. One can serve the physical needs of the accomplished in
health or illness or one can attend to his public calls on him or to the
publication of his works.

Personal service of the accomplished requires a moral vigilance of an
unusual order. Familiarity breeds intensiveness, blindness and even
contempt for the person of the accomplished. A certain distance 1s essential
for the average or even distinguished to appreciate the miracle of excellence
in a great human. This distance is not possible for those who engage
themselves in the personal service of the accomplished. Hence, only those
can prove fit for such service through the possession of natural gifts or
spiritual training, or both. By doing so, they can maintain or evolve the
vision of the excellence as perceived in the first flash of discovery.

In summary, the moral equipment of the altruist in the service of the
accomplished includes:

» aperception of the excellence of the accomplished;

* an extra-ordinary moral vigilance to keep intact or evolve his
perception of the excellence;

» to value such service as the highest;

* to subordinate one’s judgment to that of the accomplished;

 to have an abundance of tolerance for the angularities of the
accomplished; and

* to the content to do humble work.



However, the altruist should feel rewarded in this personal services of the
accomplished. He lives, breathes and has his being in the atmosphere of the
best. He 1s most blessed in the service of the blessed in his
accomplishments.



The Last Milestone: Philosophy of Truth

Truth as a virtue is basic to psychological health, social good and spiritual
deliverance. Mutual relationship is valued so high for it permits
communication with others, sharing our puzzles and problems, our
struggles and triumphs and our visions and ecstasies. It helps the emotional
catharsis of the individual and society, for all this is truth-sharing.

¢ Truth builds credits on which social life revolves such as moral
solidarity, social mobility and business efficiency.

* Truth rises to highest excellence in moral and spiritual fields for
salvation. Generally, truth as a virtue takes the form of truth-speaking
or veracity.

* Truth-speaking involves truth-finding. It requires the insistence on the
correct knowledge of observing facts.

* Truth-speaking is a different virtue from sincerity as it involves truth
finding and avoid carelessness, prejudice and ignorance.

* Our low-loves and low-hates feed on falsehood, and hence, we
deliberately but unconsciously ignore facts which show how little we
satisfy even first condition of truthful living.

* Truth-speaking is a virtue in those who can patiently and fairly
ascertain facts according to logical principles and scientific
procedures, and in those who can express the ascertained facts in a
transparent language which mirrors truth.

» Truth speaking, which is the correct communication of facts, is a virtue
only if it satisfies other conditions. A person who thinks and talks of
real weakness of another may be a back-biter, which is not a virtue.
Truth-reporting must be controlled by good. It is only virtuous to
explore another’s true faults when it is to the good of the speaker, as
well as to the subject of criticism and to social good. Correct reporting
in gossip 1s not a virtue for it serves no good purpose.



Truth speaking never gives the moral right to be brutish, arrogant or
sarcastic in one’s expression. It is always wrong to express facts in a
manner which unnecessarily hurts the others.

In order to be a virtue, truth-speaking must be inspired by pure motive
with a consideration for the good of the subject of the criticism and in
language designed not to hurt.

It is virtuous to indulge in imaginative satisfaction through the art
activities of creation and appreciation because it is related to our
aesthetic good.

Truth-speaking is bound up with good. Truth-speaking is respected as
a moral virtue because of its relation to spiritual good. Truth-speaking
shows a regard for spiritual excellence over material, social and
personal advantages. It 1s when truth-speaking indexes or affirms this
regard that a person develops ethical excellence.

Though truth-speaking 1s thus defined as a great excellence, it is not
the sublime virtue that prophets have proclaimed and poets have sung
about.

Truth as a virtue rises in excellence in terms of the object of
observation and discovery. The greater the excellence of the object of
discovery, the greater is the mind that discovers or revels in it. A
philosopher scientist discovers truths that are true for all fields. A
philosopher is a scientist philosopher, as his function throughout the
ages has been to see through the truth that transcends the truth of
particular sciences and suggests corrections and reorientations of the
studies.

The greatest piece of literature must have a sublime object for its
theme. The artist, like the scientist, sees beneath the superficial
experiences of life and appreciates or discovers a great idea or
conceives a great character, and whose powers of expression are
matched to the gigantic structure of his idea or character.

The spiritual principle 1s implicit in the universe and has become
explicit through the evolution of higher and higher levels of existences.
From single cell organisms to humans to Devatma is a story of the



gradual explicitness of the spiritual principle. There is a greater
appreciation of the spiritual principle of the universe than in the study
of the single cell organism as it 1s wider and deeper understanding of
the spiritual principle. In theology, God is also thought to be an object
to itself, which thus constitutes the highest form of knowledge.

These are perceptions of the truth that the highest is the knowledge of a
spiritual principle, even though the spiritual principle is not truly conceived
here.

The spiritual principle is best manifested in the sublime life (Dev Jiwan)
and Dev Roop of Devatma. Hence, his observation has the sublimest object
for reporting (i.e. Himself). In knowing himself, he knows the spiritual
principle in its full explicitness. His truth experience has a quality unto its
own. Its knowledge by Devatma is His Own in the way in which it cannot
belong to others. Hence, he is heir to a truth of highest sublimity
unapproachable by human genius. Thus, it is this dimension to his
knowledge which places truth as a virtue in him of highest importance.

When we can observe the spiritual principle in him and express it truly, we
observe and speak that it is the noblest. Truth experience of Devatma is the
ideal for all who wish to develop a virtue of truth in them. Through faith
and love for Devatma, humans bask the light of the spiritual principle made
explicit in him at its best.



PHILOSOPHY OF DEVATMA

Devatma as a philosopher has touched the four sphere of philosophy-

Ontology
Epistemology
Ethics

Religion



The Nature of The Universe-
Ontology



The Laws of Nature: Metaphysics

Naturalistic ontology deals with the nature of the universe. Devatma’s
philosophy demands concrete evidence about occurrences and happenings
as per the demands of scientific research, and therefore, this conviction is in
parallel with ontology. Plato’s dichotomy between the world of ideas, the
world of essences, the world of senses and the world of appearances has no
place in it. Simultaneously, world-views based on conjunctures and
surmises get annulled, since they shatter when questioned systematically at
the pivot of rationality.

Like many other Indian thinkers, such as Raja Ram Mohan Roy and Keshab
Chandra Sen, Devatma also revolts against traditional Hinduism, altogether
rejecting the Brahamnvada of Samkara, the concept of incarnation of the
Gita, the doctrine of karma and the transmigration of Indian philosophy, in
general.

Devatma did not believe in the existence of the God as a creator or anything
like the ways people admit his existence. It is not proved that God created
nature and neither is nature an entity like an individual person; rather, God
and Nature are mutually exclusive. Since scientific methodology cannot
prove otherwise, the concept of God is out-rightly denied and thus rejected.
He is not a creator of Nature. Nature is not a person, and God and nature are
not equivalent. As God’s existence cannot be established, Devatma ejects
transcendentalism in metaphysics.

The philosophy holds that Nature is a reality and its events can be explained
with conviction and authenticity. In such a structure, where concrete proof
is required from every phenomenon for its occurrence, there cannot be
stories about miracles or any agency that is supernatural in essence to
convince us in the occurrence of these miracles.



The universe is one where its constituents function as a matter-force unit.
Its ceaseless changes are not a series of ‘chance-products’ but there are laws
governing these. Certain happenings may appear to us as good ones and
others may be bad ones, but the laws governing these have inseparable
dimensions of value and disvalue. Evolution and devolution are not
exceptions to these laws. Devatma, an emergent evolutionist, holds that
man plays a vital role in shaping this universe.

Since Nature i1s the totality of all its constituents, human personality
happens to be an organism and thus a constituent of Nature, like many
others. There cannot be a human origin outside the realm of Nature —
neither can his destiny be outside this circle.

Devatma ejects Bradley’s conception of the absolute as it is beyond change
and relations. He holds that, ‘To be is to be related’, ‘To be is to be casually
connected’, ‘To be is to be change’ and ‘To be is to be different’.

The soul is a life-force in human beings similar to life-force in all fauna and
flora. One who is born or grown cannot escape change. As the soul is a
doer, it is not immortal and the souls are many. All creations exist in
plurality, and continue to change all the time in adherence to the laws of
nature.

‘To be 1s to be embodied’. The soul does not exist apart from the body, and
even after death, it can take a subtle body out of the finer particles at death
from its own gross body, as believed in the philosophy of Devatma.

The modern era of science and technology weighs the concept of God
differently. It raises questions to such an existence that cannot be proved,
and in an elaborate experimentation on godliness, the modern era asks why
we need it if it cannot be proved as a supernatural being, and thus wants it
to be dethroned, since it does not explain the occurrence of events in nature.
God has to vacate his chair immediately; otherwise, further awareness
among humans will replace him with the scientific instruments it is going to



invent. Thus, it is high time we review the old views, surmises and his
being.

Nature exists for us with its multifarious magnificence. This is wrongly
believed as the creation of God — Who is that God? Where does he live?
How does he procreate? Given its magnificence, where does he derive the
quantum of energy to regulate the nature? Certainly, this is a pious
conception of a fear we are obsessed with! So far, there is no viable
explanation of the entity we believe as God — only mere speculation, of
course!

Nature was not created. It has neither a beginning nor end — it is eternal.
Yes, of course, if we try to understand the matter, it is a process of
evolution. In this process, Earth has attained fine stages beginning with the
crude form.

Darwin’s theory of evolution and subsequent studies in the sciences, such as
psychology, physiology and biological science, etc. can explain how we
have travelled so far and the journey continues today and will continue
tomorrow.

This research will prove how much God is responsible for the creation of
the universe and how much it happens to be a lie. And strangely enough,
humans bluffed by the existence of God preach godliness, but his faith is
found infirm when he commits crime. This means there i1s no God, since
dailies are replete with reports about religion going wrong in civil matters.
This proves contradictory in itself. If we still have faith in the scriptural
doctrines, we are thus committing a crime and doing great injustice to the
sciences.

Nevertheless, with the passage of time, the old beliefs would shatter, and
society would believe in theories of science and not have blind faith. The
philosophy of Devatma can reply to all our questions, and God can sit
silent, whereas, in silence, this would mean falsehood. In its own accord, let
us say, society will learn how to be inquisitive about things and God will be



stripped to nothingness. Yes, change will come, but only with the passage of
time.

Therefore, in contrast to the unfounded and baseless beliefs about God,
which will soon be redundant, the naturalistic ontology of Devatma sees
everything in terms of firmly-grounded scientific truth.

Devatma sings:

We all are part of Nature,

which is the only real Nature;

most spacious is this Nature,
wondrous and boundless is this Nature.

Ever changing is this Nature,

yet indestructible is this Nature;
everlasting and endless is this Nature,
self-existent and eternal is this Nature.

Always changes this Nature,

by its own laws this Nature,

which always prove true in Nature;
trustworthy 1s always Nature.

Every existence appears in Nature,
it has its being in Nature;

it grows better or worse in Nature,
it involves or devolves in Nature.



Nature Alone Is a Source of All

Knowledge

The reasons for Devatma’s belief in the non-existence of God - we will
consider what his philosophy of nature is.

“Universe 1s Nature one unlimited, uncreated, self-existent, eternal
whole of embodied existences, in ceaseless change for better or worse.” The
basic tenet of his conception of Nature is that all entities of Nature can be
divided into matter and force. Further, matter and force are inseparable. He
refutes the theory that there is only matter and no force. The presence of
force cannot be denied, as all matter is subject to change, and change
implies force. Even bodies at rest imply force, says Devatma, because they
are “characterized by impenetrability and inertia” which can be understood
in terms of force itself.

Devatma defines perception as the process to see objects in space and time.
To him, knowledge of the external world is true only if it is scientific. All
scientific knowledge is based on matter, force, space and time. All living
bodies are governed by laws of physics and chemistry. However, they are
also under the biological laws. Devatma is not reductionist and does not
reduce biological laws to physics and chemical laws.

Devatma repeatedly asserts that while we can trace the evolution from the
inanimate to the animate, there is absolute no evidence to prove the
existence of disembodied beings. Hence, this leads to the conclusion that
there is no God. He denies the existence of the disembodied soul. He holds
that Nature is one. On the basis of this tenet he argues that since Nature is
one, it is independent and there is no existence beyond it, either
supernatural or transcendental. If Nature alone is real then it is a source of
all knowledge, and all mystic experience are false. Since Devatma totally



rejects the existence of God, there is no need for a dual approach to the
study of ethics. the scientific approach that he follows denies Brahman and
requires the study of Nature only.

1. NATURE. “Nature is self-sufficient and autonomous. Nature and nature
alone is real... There can be no existence outside of Nature.”

“The universe is natural. It acts in accordance with its own nature and is not
influenced by anything outside it. The universe includes everything, so
there can be nothing outside it to influence it. It is self-contained, self-
sufficient, self-caused.....”

2. RELATIONS. “To be is to be related”. “Nothing exists without being
related”.

3. CAUSATION. “To be is to causally. The hypothesis that nothing
happens without being caused to happen does not seem to be
unreasonable as a continuingly reliable working hypothesis in
metaphysics.”

4. CAUSATION OF NOVELTY. “Causation...can...be emergent... The
effect can be very different from its cause.”

“There is some novelty and thus some creation in every cause-effect
relation.”

5. CHANGE. “To be is to change. To exist is to change and to change is to
exist.”

“We propose the thesis that to ‘exist is to change’ and of course, ‘to change
1s to exist.’”

6. PERMANENCE. “There is no evidence of permanence in our
experience.”

We Share Devatma’s antipathy toward “a nominal world of changeless
being” but since “To remain the same is to be permanent.” Devatma



recognizes that “there is some experience of stability...”; that change itself
“is characterized by regularity, immutability, and variability,” and that “the
same set of conditions produce the same effect.”

7. DIFFERENCE. “To be is to be different. Every existing thing...is
different from every other existing thing in at least one way.”

8. SAMENESS.

We share Devatma’s antipathy for the idea of “unchanging substance”
which “is ceaseless change,” if that implies that man cannot remain the
same in any respect, then I must not disagree. Perhaps I misunderstand him
here since he also says that man ‘“has continued existence under certain
conditions,” and he is very much concerned about “value as a necessary
condition for persistence in existence.”

9. VALUE AND EXISTENCE. “Good and evil both exist.”

“He holds to a casual relation between value and existence. Value is a
necessary condition which further existence and disvalue is a necessary
condition which reduces further existence. As new existents emerge, new
goods emerge, but as new existents bring new conflicts, they also bring
evils.”

10. PERSONALITY.

Human nature “is an evolute from the biological life. As an evolute, it
shares certain common characteristics with the lowest life forces.” But also
“it has capacity for language...ideals...abstraction and generalization. It can
develop social life. It can plan and execute things. Human personality is
from body and society.”

“Biology, by giving us insight into heredity and evolution, reveals other
questions about the nature of ourselves.” “We are not born human, except as
members of a biological species, but we become human after birth through
the socializing influences of others upon us.”



Human species, like other animals species, has biological origin. But human
species has its own psychology different in some respects from animal
psychology, e.g., we have the capacity for verbal language, abstraction, and
generalization which are not possessed by animals. We are born human and
humans develop through social intercourse.

11. AGENCY.
Is the human soul a doer?” Yes, of course.

“Not only do you function as an agent, but because you act in many
different kinds.”

12. INTELLIGENCE.

“Man’s doing shows an operation of intelligence which extends the scope &
quality of his doings.”

In its broadest and deepest meaning, ‘intelligent’ is something all-pervasive
and 1s essentially equivalent with ethical living in the broadest and deepest
meaning of the term ‘ethics.’

That nature was, is and will ever remain real; and it never was, nor can be
an illusion. That man is evolved from and “lives, moves, and has his being”
in Nature, and cannot know anything supposed to be above or beyond or
outside Nature. That the fact and immutable laws of Nature are the only
sure foundation of man’s knowledge. That no knowledge about any
objective existence can be called true, unless it is verified by scientific
methods,

Accurate observation.

Accurate reasoning.

Accurate experiment or test, where possible.

Accurate reconciliation with other known facts and laws of Nature.

=

1. That Nature is one indivisible whole, consisting of all kinds of
existences whether “inorganic” or ‘“organic,” which are all its inter-



related parts.

2. That all existences in Nature are composed of two things only, namely
one or other kind of matter and one or other kind of force: living or non-
living.

3. Both matter and force that compose Nature are interconnected and are
indestructible in their sum-total, hence Nature is eternal and self-
existing.

4. That force in Nature by their own motion, change matter into different
forms and themselves under change or transformation of various kind
according to their own inherent properties or immutable laws.

Hence, infinite number of forms of non-living and living beings, composed
of different kind of matter and force, appear and disappear in Nature.

1. That every living organism, lives and grows only under certain in
Nature.

2. That every living organism is bound to decay and die, if necessary
conditions of life are not fulfilled in Nature.

3. That every living organism in Nature changes by its own motions and
by the influences of other beings surrounding it.

4. That the unceasing change going on in Nature, affects every living
organism in two ways i.e., either it makes its organism better or higher,
or it worse or lower than before, as regards,

(a) its physical form.
(b) its inner power or functions.

5. That the change for the worse or deterioration in living organism, if not
checked in time, gradually leads or ends in the extinction, of that
particular entity.

6. That the change for the better in a living organism leads towards
completeness and perfection of its organism and its right adjustment in
relation to other parts of Nature.

7. That the higher change in living organism depends upon:



(a)

(b)

its own capacity to resist the destructive influences of its unfavourable
Environment on the one hand and to adapt itself to the constructive
influences of its Favourable Environment on the other.

its getting an Environment of such forces as are favourable to its
growth.

8. That a lower change in a living organism depends upon either:

(a)

(b)

its own incapacity to resist the destructive influences of adapt itself to
the constructive influences of its favourable environment on the other,
or

not being able to get an environment that is favourable to its growth.

Evolution—All reality is a single process of evolution. The two eyes
for discovery in every field—factual or valuational— are evolution
and scientific method.

There is no need or room for supernaturalism in understanding the
universe and life

Evolutionary man feels at home in the natural world in which he has
his roots and destiny.

Evolutionary perspective is futurist in point of knowledge and
principles of conduct.

Man of Evolution has global perspective

The ideal for a man of evolution in within Nature and consists in
realization life-potentialities as participant in evolutionary process.

A man of evolution can visualize the religion of the future.



Truth Cannot Be Lost: Evolution

The basis of the entire structure of the universe is evolution. Its processes
can be explained by the theories of science. The verification of the
processes by these theories compels every modern thinker to accept the
truth regarding evolution. His inquisitive mind finds out the what, how and
why of evolution.

And where will the thinking of Devatma stand? It is naturalistic, dialectical
(understanding things and events that are always in their interrelationship),
scientific, evolutionary, developmental, optimistic, responsible and
altruistic. Its goal is a life of service in which low-hates and low-loves are
kept to a minimum, while the individual tries in high loves to remove evil in
life wherever he may find it.

Accordingly, nature is constantly creating fresh and fragrant values
pertaining to humanity. Moreover, the course of time means more
sublimation of human values. Therefore, the evolutionary process means a
persistent development of new and ever new values.

Evolution and devolution, utility and futility, life and death and creation and
destruction are the various two aspects of this seeming enigma which
interact within themselves to create a specific tension amongst them all, and
when there is a strict adherence to the rules governing them, this can lead to
creativity.

Those with a high capacity for progress and are proactive when they happen
to be in a conducive environment rise higher in their personal capacity. On
the other hand, millions of living and non-living beings do not find
themselves in such proactive environments and gradually degenerate,
which, if left unchecked, may cause their annihilation.



Devatma differs from Darwin’s fundamentals concerning evolution, though
he himself was prompted by his theories to work for the verification of the
things in a systematic manner. While presenting the concept of ‘natural
selection’, Darwin 1s generally understood to be stating that the survival,
propagation and reproductive variations of the species is a purely random or
an irrational process. However, for Devatma, there are the laws of evolution
that determine the successive rise of dominant types.

Devatma’s metaphysical position is that the universe is law-bound. Darwin
proposes his fundamentals without reference to values. For Darwin, the
emergence of destructive animals is as much a case of evolution as useful
animals. However, Devatma gives value meaning to the concept of
evolution. The emergence of a useful species is evolutionary. The
emergence of a ferocious species is devolutionary. There are two opposing
processes in Nature: one is to sustain, the other is to atrophy.

Secondly, other evolutionists, such as Herbert Spencer, maintain that since
only the fittest survive as a result of natural selection, those who survive are
perfect. Thus, he equates survival with perfection. However, Devatma does
not equate mere survival with perfection. For him, it is not a contradiction
to say ‘XYZ has survived, but it 1s not perfect’. Therefore, Devatma says
that, according to the ceaseless process of change, such existences in every
department of Nature follow the degrading activities of harming others, and
thus cannot sink to nothingness over the course of time. Similarly, such
existences show higher conduct, progress in their utility to others and
achieve better and better harmony with other existences, which, in turn,
prolongs their life. Hence, a time must come when there will be existences
in each kingdom whose intra-group and extra-group relationship will be one
of pure service and absolute harmony.

The process of evolution has a direction, and hence, it is teleological. There
is an emergence of species and individuals, which makes the realization of a
world of values possible. The process of evolution is teleological both at the
unconscious and conscious levels. On the other hand, the evolutionary



process is both biological as well as cultural. When Devatma speaks of the
process of evolution, it is not limited to biological evolution. With the
appearance of man, a new technique of evolution has come into operation —
the method of cumulation and communication: the cultural method.

Man is a tool-making animal. His tools preserve his manipulation of
material for use in defence and production. He can think in symbols and his
written language preserves his thinking. These socio-psychological
processes of cumulation and communication of learned responses have
replaced the biological process of mutation through genes. For example, a
science student at university level may know more science than any great
scientist did. Thus, the part played by genes in biological evolution is also
played by culture in social evolution. This cultural process is as much a
natural process as the biological process is.

Therefore, human evolution concerns the health, strength and growth of the
human life-force. What constitutes the content of inner and outer conditions
of evolution is determinable through the study of the human soul, just as
what constitutes the health, strength and growth of a body i1s determinable
through the study of the body.

All those personal feelings, thoughts, actions and social conditions of
customs, conventions and laws, which contribute to the health, strength and
growth of the soul, are the inner and outer conditions of evolution. Thus,
human good consists of the conditions of evolution, and human evil
consists of the conditions of human bondage.

Low-loves and low-hates are human evils, for they are destruction of the
health and strength of the soul and other existents. Higher loves and higher
hates are human good, for they make for the strength of the soul and
contribute to the evolution of others.

Last but not least, what is the future should it not concern completing the
course of evolution? Can human beings be Devatma or can they choose to
be perfect? Man’s moral perfection is possible only because of cultural



evolution. The advances of humankind towards optimum moral perfection
have developed through association and rapport with fellows, and
moreover, through Devatma. However, he cannot become Devatma because
a person who attains to the evolution of his altruistic feelings is sattvick
jiwan Dhari (an altruistic person), not Devatma. A person can become
Devatma if he develops sublime powers amounting to an absolute love for
what is true and good, as well as having an equal intensity for hating evil
and untruth. Altruistic feelings, such as compassion, justice, gratitude,
reverence, honesty, etc., remain under the influence of pleasure principles
and they dispose him to partiality and untruth. Devatma alone is the ideal
soul, as he has no disposition towards evil and untruth.

Therefore, the sum of all the higher feelings is not Devatma. No doubt, as
believed by Devatma, there is no end of evolution; thus, moral perfection is
not possible. Of course! One can be the best altruist, but not Devatma,
because altruism falls under the influence of pleasure principles rather than
truth and Goodness.

Devatma’s philosophy will through rapport with the Devatma alone, in that
a human soul can understand the highest development of the process of
evolution in the sublime life of Devatma and the beneficial evolution it will
bring in all the orders of existences — human, animal, plant and the
inanimate world.

Thanks to evolution for the emergence of Devatma, where mankind leaps
forward in evolution under the light and power, which is the embodiment of
truth and goodness.



Evolutionary Naturalism in Devatma

The naturalism of Devatma attempts to integrate the physical world and the
self-consciousness world, keeping their distinctive features intact. This is
obtained through its theory of evolution, which has the following
characteristics:

* New qualities emerge themselves which exhibit new laws of behaviour.
So evolution is not merely change but it incorporates in itself an
overhauling pertaining to novel qualities and behaviour. There cannot
be evolution in the process of home coming. Naturalism of the
inanimate world 1s fundamental to all existences. The primary
substances of the universe are matter and physical force. The existence
of the higher levels lies in the existence of the matter-force.

 The evolved levels of consciousness carry with them the defining
characteristics of its origin. This is to say that life has evolved certain
chemical and physical conditions. Therefore, a living body is analyzable
into chemical constituents. This shows the pattern of carrying defining
characteristics that constitute the earlier levels of existence.

The direction of the evolution 1s a complicated embodied existence. The
human being, which is a multi-cellular organism, is more embodied than
amoebae, for instance. This fashioning of characters puts the human soul in
no disembodied existence either in the present or in its future.

With these embodied entities, subject to evolution, we can define the
knowledge spheres. Its simple implication is that if there is no knowledge
about God, Brahma or disembodied souls, there cannot be existence in
either the perceptible or imperceptible thought universe. However,
knowledge-imparting cognitive powers are not exclusive, but rather
inclusive for understanding of the universe. The highest cognitive powers



thus need the lowest cognitive powers in order to arrive at theory and
verification thereof.

The evolutionary ethics of Devatma does not reject the other-worldly ethics.
It also rejects such forms of Naturalism which advocate satisfying our
biological urges, such as animals. For this lower world of animals, the rule
of survival of the fittest applies itself to eliminating the weak. An animal
does not require any justification for its deeds given to the basic idea of
being an animal only, and has not evolved itself as man. Man has, as per the
law of evolution, accumulated its social character, and therefore, it cannot
seek shelter by comparing himself with animals for its behavioural lowering
to the extent of animals, for this would mean to ignore the laws of
evolution.

The ethics of Devatma reject the idealist ethics materialisms of getting
haphazard satisfaction from biological urges. All needs have a space in true
ethics and religion. But these needs must be so evolved that they contribute
to both the good of the individual and society.

A need is sinful only if it harms the independent existences of others. The
ethics is the requirement of a religious life. The true religious genius is the
sublimation of biological urges and interpersonal and infra-personal
relationships on the basis of truth and goodness.

Devatma, the father of Dev Dharma, represents a type of religious genius.
Aesthetics exhibits itself in his eating, neat living, pat wearing, and a
beautiful married life. In doing this, Devatma develops virtues of purity and
loyalty for the partner by recognizing the truth of the multiplicity of
relationships and servicing humankind for their conduction of a religious
life. Animals, plants and inanimate objects all fall in line for getting their
due from Devatma. All business inspired by goodness for himself and for
others. This life of comprehensive values is based upon the second
characteristic of evolution, which Devatma offers as an ideal religious
genius. This may be the ‘the way, the truth and the life’ for the whole of
humankind.



» Evolution is not directed by a single value of survival. Darwin interprets
the facts of evolution in purely biological terms (i.e. chance variations
occur in species). Those variations in a species, which are helpful for
adjustment with physical environments, persist in the course of time and
give rise to new species. The new species is the fittest but not the best.
There is one value which explains the rise and persistence of species
(i.e. the capacity to meet the challenge of physical environments). This
is too limited an interpretation of the facts of evolution and will not
explain the evolution of man. It is true that man has the capacity of
survival, but we find that man also has capacity to discover truth and
appreciate beauty.

Man could have survived even if he had not evolved these higher capacities
of cognition and conduct. Why should evolution give rise to a species that
shows some capacity for truth, goodness and beauty? The evolutionary
process shows direction towards bringing forth a species with an increasing
capacity for understanding and learning, thus leading to man with capacities
for values of truth, goodness and beauty, besides the value of survival. In
fact, the generation sweep of evolution indicates that those species have a
future which does not harm others. Such animal species have a greater
chance of survival which do not harm to other species but help other
species. Goodness is a condition for survival. There is no conflict between
survival and goodness.

Therefore, the evolutionary process is the process of the survival of species
or groups which contribute to goodness, truth and beauty. Evolutionary
ethics circumscribes the satisfactions of human desires within the bounds of
truth, goodness and beauty. Man is to bring beauty and grace in all his
thought and behaviour. Truth, goodness, and beauty are conducive to the
survival of the human person and human group.

* There is no single method as to evolution. Up until the rise of man,
evolution has followed the biological method. For any new



characteristic to rise, new species are to emerge. This was the
process of the rise of new species.

The evolution in human species is socio-cultural. What was once possible
through the rise of new species is now realizable through the rise of a new
man of genius in human society who educates the rest of the species into a
new mode of life. Through language and group life, treasures of knowledge,
ethics, and aesthetics are accumulated and preserved for future generations.
What mankind gained in knowledge and conduct in thousands of years has
now been acquired by the younger generation of the last twenty years. The
scientific mode of thinking is now socially inherited for every child in
modern schools. Mankind is acquiring a new mode of scientific thinking,
and turning new species apart from the superstitious mind of the primitive
man of the forest and the cave. Every master genius helps mankind to rise
to a new level of behaviour that we have defined to be evolution. These
characteristics of the process of the evolution have a significant bearing on
the future of mankind on earth. It is clear that evolution is not purely
biological in character but also is multi-valuational. Further, evolution does
not only involve genes but also through education.

Devatma holds that, just as the evolutionary process has thrown up men of
genius to invent scientific methods and discover the truths in the fields of
physics, chemistry, biology and social sciences; it has given rise to a unique
religious genius in his person with a new psychology to further man’s
evolution in feelings and conduct. Man, at his best, is altruistic, and we find
that different religious founders have been endowed with some altruistic
virtues, such as non-violence, compassion, benevolence, justice,
brotherhood and disinterested service, and through these virtues they have
helped mankind to build the civilized life as we know it today.

However, altruistic virtues are limited in their vision and conduct. In light
of this, they only carry the civilizing activity of man to a limited extent. An
altruistic virtue does not cover the whole of the psychology of man because
each virtue cannot see beyond its own value that it pursues. Secondly, each



virtue makes us partial to its own good, and hence, a life of virtue may
deviate us into untruth and evil.

To remove and reduce the reign of evil and untruth in social life, it was not
sufficient to have a religious leader with altruistic virtues. Thus, the process
of evolution has evolved a genius with a supra- altruistic character, whose
virtues are not under the bewitchment of pleasure principle, and hence, are
not vitiated by untruthful disposition but are rather under the principle of
truth and goodness. Hence, such a genius is free from partiality and
prejudice, and whose vision is wide awake to the total field of values. Such
a religious genius can help mankind to see the ugliness of vice, create desire
to abjure it and give strength to get rid of anyone who is a complete lover of
truth and goodness as well as a complete hater of the untruth and evil,
which evolved in Devatma.

Therefore, Devatma claims that he is the moral and religious genius thrown
up by evolution to fashion a moral and spiritual culture, as scientific
geniuses have established scientific culture.

The evolution of mankind into a new level of mentality and conduct, as
manifested by the new geniuses, brings in the need of social institutions of
education and religion. The function of social institutions is to further man’s
evolution. In this task, Dev Dharma is fashioning a new species of human
beings.



Keep The Doors Open: The Human

Evolution

Human evolution means the health, strength and growth of the human soul.
Soul-consciousness is the peak of evolution but it is not last step, the
climax. If we evolve, grow and create a blissful state of soul, it is Human
evolution.

Thus, human good and human evil are determinable by the study of the
human soul. However, good and evil are not humanistic concepts, they are
cosmic concepts.

Devatma holds the human soul i1s a life-force in that it is nutritive,
reproductive, sensitive, intellectual, aesthetic and emotional. Moreover, it is
born, grows and decays like any other living organism. Therefore, for
Devatma, the good and bad carry the same meaning as health and growth,
disease or decay carry for the medical scientist.

He extends the application of good and bad to non-living things. The
conditions that preserve such an inanimate entity are good, and the
conditions that injure or destroy it, are bad.

He takes a cosmic view of both good and bad values. The entities in the
cosmos are in casual relationships — when a causal interrelation betters the
figure, form and qualities in a relationship, it is good, and when it harms
them, it is bad. There are changes in the entities that produce a pattern of
mutual co-operation for better existence, those that are called evolutionary
or good, and changes in the entities that produce a pattern of mutual
destruction, with such changes considered devolutionary or bad.

Ethically, the value situation of our planet as a whole, there have been
changes in the physical conditions that have made life possible, and these



conditions continue to persist. These changes are good or
evolutionary. Therefore, there have been changes in the growth of life under
the stimuli of certain physical conditions that good of all existences: human,
animal, plant and mineral — these are evolutionary changes. There are
changes in the cosmos which threaten the extinction of life and delays in
further improvements of species or qualities in the animal or plant world or
in human communities—these are called devolutionary changes.

Devatma holds that good or evolution of man is not in conflict with the
good or evolution of other entities, but is rather part of it. Whenever man
participates in the process of evolution, he ensures the health, strength and
the growth of his soul.

For example, when low-loves and low-hates injure and exploit others, they
constitute the pathology of human soul and its bondage and tend to blind,
pervert and weaken the soul, and ultimately, bring about its death.

Higher loves and higher hates make us fair, just and serviceable to others
and they strengthen the human soul. They constitute human evolution.

Devatma employs two concepts in his philosophy: salvation and evolution.
Salvation means deliverance from low-loves and low-hates, while evolution
means the development of higher loves and higher hates. Just as health is
not only freedom from diseases but the positive functioning of bodily
organs for the strength of the body, the health of the soul not only regards
freedom from low-loves and low-hates, but positive development of
altruistic feelings-higher loves and higher hates.



Always on the Funeral Pyre—Human

Altruistic personality

Human Altruistic personality, even at its best, 1s degraded with certain
limitations which decrease against its full growth and satisfaction.

For example, I may have an altruistic feeling to appreciate the achievements
of others, but my self-love is jealous of the free satisfaction this altruistic
feeling brings.

Similarly, I may have an altruistic feeling of justice, but my partiality
towards some issues may make its full operation impossible.

Likewise, I may have a feeling of service of others, but my partiality for my
own group may make me cold to the service of other groups, or even make
me hostile and harmful to them. Thus, my inter-group altruism may be
accompanied by extra-group indifference and even enmity.

I may develop love for a good cause and may desire to part with my money
for it, but my attachment to money or children may bar my way to this
altruistic satisfaction. The cause of women’s emancipation may touch me
but my service may be soiled by my sexual weakness. I may feel attraction
for a great personality and start serving him, but my vanity may make my
adjustment to him difficult, and I may cease to be of service to him. Our
altruistic personality grows with the weeds of low-loves and low-hates,
sapping the full growth of altruistic feelings and leaving a stunted
personality for us.

Even if low-loves and low-hates are not allowed to grow or are removed
forever, there will still be certain difficulties standing in the way completing
the altruistic personality of the human being.



Human personality does not show the capacity to develop total
configuration of all the altruistic feelings.

The growth and development of all altruistic feelings in us is limited by
our individual inherited capacities and social influences. Since human
personality shows incapacity for love of good as such, it must continue
to remain incomplete in its altruistic altruism organism for us to have an
idea of the state of an incomplete altruistic organism.

There are even further limitations to the human altruistic personality,
with each altruistic feeling showing limited spread.

Human altruism also shows limitation in relation to depth. The depth of
an altruistic feeling should correspond to the extent and the quality of
the values in a person or thing towards which the altruistic feeling is
directed. It is directed toward specific values and is exclusive rather
than inclusive of all the benefactors and benefits.

Apart from this limitation in relation to love of goodness, human
altruism in infected with an element of untruth. To live a truthful life is
to have impartial appreciation of and adjustment to the true character of
values of persons and things. When our altruism shows partiality for
certain persons rather than others, there is an element of untruth in it.
There is also an element of untruth in my feeling of the appreciation of
good qualities, even if I am not able to the do so, in relation to a person
who does not belong to my social group, community or country, or to
whom feel hostile towards, even though he possesses the same qualities
which I appreciate in others. There is an element of untruth when my
gratitude is touched by some benefactors and where the depth of my
reverence does not take note of the quality of excellences of the persons
concerned. This is unjust and untrue to the constituents of the value
world, and this element of untruth exposes the fact that human altruism
is not founded on a love of truth.



If 1t 1s i1deal for human evolution to develop adjustment with all the four
kingdoms of Nature on truth and goodness, man’s altruism is not sufficient
unto him.



The Great Love Affair with the Universe

1. The universe is one, everything is interconnected.
2. The universe consists of two elements: matter and force.

3. The weighted element is matter and its weightless counterpart is force.
Each of these constituents has entirely different characteristics.
Therefore, the two elements cannot be combined into one, and neither
can they transform into each other.

4. There is an inseparable relationship between matter and force, meaning
that they can never become dissociated from one another — they always
stay together.

5. Matter exists in different forms, such as solids, liquids or gases. The
most suitable form of matter is that which flows through the entire
universe.

6. Material objects consist of atoms. It is through force that all of them are
in a state of vibration. Vibration produces the long and short waves
within them.

7. Force manifests itself in both attraction and repulsion. It assumes new
forms through its own activities and it can also change matter to create
new forms.

8. The universe is always in a state of change due to its ceaseless activity
of force. Every aspect of the universe undergoes change. The
fundamental law of change is universal and immutable in the universe.

{Note: Under the law of change, force and matter mutually change their
forms, thus giving rise to innumerable worlds, including our solar system,
which also contains our Earth. This Earth plays host to innumerable



existences in the form of plants, animals and human beings. Under this law,
just as numerous worlds and living beings keep appearing, so too do they
lose their individual forms over the course of time}.

9.

10.

11.

Under the law of change, whereas some parts of the universe take an
upward course and assume higher forms, some other parts take a
downward course and assume lower forms. According to these
simultaneous courses of activity, when one part or individual undergoes
constructive change, another part or individual undergoes destructive
change. In this process, some develop positively while others
experience decline; or in other words, some evolve while others
devolve.

In the universe, when an existence takes an upward course in its
development, it is considered to have evolved, whereas when an
existence takes a downward course and becomes worse than before, it 1s
said to have devolved or degenerated.

Although it is clear that matter and force change their forms, both of
them are indestructible, and are, therefore, eternal.

{Note: The universe was not made or created or built by some Ishwar, or
God — the common belief that the universe was made or created by God is
entirely false}.

12

13

. Matter and force are inseparably united. Their mutual action and
reaction is the main cause of the appearance and disappearance of
millions of beings in the inanimate, vegetable, animal, and human
kingdoms.

. The higher or lower changes in any non-living or living existence are
dependent on the following conditions:

(1)  the capacity to change;
(11)  surrounding relationships;
(i11) the medium that relates to its environing conditions; and



14.

15.

16.

(iv) the influence of mutual action and reaction between its

surroundings.

If an existence is closely associated with its environing conditions to the
extent that it becomes degraded, then its association is called degrading,
and 1f it becomes better, this association is called upgrading.

If an existence takes a downward course through its association with its
environing conditions, then these conditions are considered
unfavourable or devolutionary. In contrast, if such environing
conditions lead to an upward course, they are considered favourable or
evolutionary.

In the universe, millions of different existences go on to assume higher
and higher forms through their favourable association with the
environing conditions, while others go on degrading from higher forms,
thereby assuming evil forms through evil association and degrading
environ conditions.



The Philosophy Whose Time Has Come

1. The force that exists in the various kinds of embodied living beings,
which also operates in all activities of life is called an (organized) life
force.

2. The organized life force constructs its living body independently and
maintains its life force by consuming food. Being an independent life
force, it directs the course of its life by itself and reproduces with other
living bodies similar to it. Therefore, the organized life force is known
by the four characteristic activities of

(1) construction, (ii) maintenance, (iii) direction, and (iv) reproduction.

{Note: There is an elementary consciousness present in the life force in
terms of its physical activities of assimilation of food and protection}.

3. Millions of years ago, Monera, the most elementary form of life, first
appeared in water

{Note: Monera are so tiny that they can only be perceived with a
microscope. The size of a monera ranges between a seven-thousandth of an
inch to two-thousand-five hundredths of an inch. These bloodless and
boneless cells are incomplete living organisms. }

Monera comprise two kinds of organisms: (i) Protophytes and (ii) Protozoa.
Protophytes assimilate nourishment from inanimate substances, while
protozoa survive by eating protophytes. It is the protophytes that give birth
to protozoa.

The first type of monera (i.e. protophytes), which are like subtle balls, are
entirely homogeneous in both their interior and exterior. Some of them can
become complete cells when in favourable environments, (i.e. the interior
of a monera is hard while the exterior 1s soft). This hard, point-like part on



the interior is called the nucleus, while the soft exterior is called the shell or

covering.

4. Under certain environmental conditions, the unitary cells (i.e. nucleus)
combine to form multi-cellular organisms. They go on organizing their
energies and external bodies, which have taken the form of large and
small plants and animals over millions of years. During the course of
evolution, man — both his soul and body — has emerged from the animal
world.

{Note: Apart from life force, there is no creator or maker called God or any
other imaginary divine being among the bodies of plants or animals or
human beings.}

ORGANISM OF THE HUMAN SOUL

5. The human soul contains numerous powers. The various groups in
which these powers can be classified are as follows:

(1)
(i)

(iii)

(iv)

v)

(Vi)

Body building and protecting powers;

Powers that produce sensuous consciousness (i.e. consciousness of
physical shape and size, sound, smell, taste, heat and cold, hunger,
thirst, pain and comfort).

Powers of (vasna) desires, i.e., the desire to live, the desire to
protect oneself from sorrow, pain and degeneration; the desire for
the pleasure of taste, smell, vocal and instrumental music,
listening, sexual intercourse, possessions and praise, etc.

Power of (uttejna) or passions, i.e., the passion of anger,
vindictiveness, violence, jealousy, etc.

Mental powers i.e., the topographical sense, temporal sense, sense
of beauty, sense of rhythm, imagination, memory, word formation,
thinking or reasoning, etc.

Ego powers, i.e., feelings of arrogance, vanity etc.

These powers are not found in all men in the same number and with the
same strength. They vary to a great degree among people. The organism of



the soul does not become complete with these six kinds of powers. It
remains very much incomplete. Besides these six kinds of powers, some
altruistic powers have developed in some souls to a greater or lesser degree.
Therefore, from the point of view of altruistic powers, there are several
souls, who more or less possess the seventh kind of powers. There is
another kind of power above the altruistic group of powers that are called
Dev Kosha; the soul on the one hand attains its complete soul organism and
on the other hand, develops the whole gamut of altruistic powers.

6. There is an inseparable relationship between a soul with a dynamic
force (shakti- meiy atma) and its body. Both are essential for the total
being of man. Neither of them can stay alive without the other. Just as
body, when it is separated from soul does not stay alive, so also, when
soul 1s deprived of its body and is not able to build a new (subtle) body,
then, it, too, does not stay alive and loses its individual entity and turns
into physical force.

{Note: It is as necessary for the life of the soul to remain united to body
(gross or subtle) as it is necessary for the life of the body to remain united
to soul.}

7. Under the grand, immutable and universal of law of change, the forces
of the inner organism of the soul undergo as much change as its external
body does.

8. According to the grand law of change, millions of existences of the
vegetable, the animals and the human kingdoms have different forms
from one another and are different form one another in virtue of their
characteristics and qualities and are higher or lower in their state in
terms of their value character. Millions of human souls are graded in
millions of kinds in virtue of their high or low, noble or ignoble state of
life.

{Note: It 1s false belief of Advaita Vedantists and Vedantists that one
formless universal Brahman pervades millions of human bodies of which



each human soul is an aspect. The truth is that millions of individual souls
inhabiting millions of bodies stay as separate existences with different
characteristics. Among these millions of souls, there is one who 1s complete
in its organism and the rest of the millions of them are different in gradation
of completeness — some are very incomplete and some less incomplete,
some very degraded, some less degraded, some very bad and some less bad,
some very noble, and some others less noble}.

9. According to the immutable and grand law of change, the extent to
which a soul is born with ability to evolve higher powers and attain
favourable conditions of associating with higher souls, to that extent it
develops higher life in itself. A soul that develops higher powers of
complete soul organism can also obtain the privilege of becoming
immortal.

10. If a soul is incapable of developing life-conducive higher powers in
itself, then in this state, it gradually gets debilitated and one day it
becomes extinct.

{Note: On of the one hand, persons ignorant of the grand law of change and
on the other hand motivated with strong urge for continued existence and
enmeshed in false traditional beliefs, hold that every human soul is
immortal. This belief of theirs is absolutely false.}

11. The life force in every living human being, i.e. its soul, is the most
fundamental essence of it. In its preservation is his continued existence,
and in its death is his extinction. If a soul continues to function
according to the various kinds of consciousnesses, then on the one hand
he can satisfy his true natural and strong urge for longevity and on the
other hand, he becomes capable of enjoying certain pleasures according
to its state of development. But if one’s soul is extinct, then with this
loss, his natural desire to get pleasurable satisfactions dies and he
becomes incapable of enjoying pleasure of any kind.



12. It is the primary aim of man to preserve his soul by making it free from
slavery to lower passions and their evil distortion and by evolving in it
higher altruistic or Dharmic feelings.

GOOD AND EVIL ACTIVITIES & THEIR CONSCIOUSNESS

13. A person responds internally and externally in relation to experiences.
His internal reaction is called thought and his external reaction is called
overt activity or action or karma (and the two together are called
conduct).

14. Various feelings are the chief motivation of good and bad thoughts and
actions. If a person is devoid of a feeling, then he does not do any action
corresponding to that feeling.

{Note: A person devoid of the feeling of compassion does think about
alleviating the suffering of others. On the contrary, such a person does not
feel remorse about inflicting pain and suffering on others. A person
possessed of the feeling of violence puts to death various innocent living
creatures for the satisfaction of his evil feelings. A greedy man steals,
cheats, experiences jealousy when they hear someone being praised more
than him even for some good quality and wishes him ill etc.}

15. A person undesirably motivated by appetites, passions, ego loves, and
intellectual powers takes to various evil courses of action and thus
greatly harms the existence of his soul by his evil thoughts and actions
in relation to various orders of existents in Nature. For instance,

(1) Dominated by pleasure-affording appetites a person in satisfaction
of them, indulges in various courses of evil conduct in relation to
various orders of existence and besides harming others, he very
much harms his own soul;

(i) Dominated by various passions, a person in his urge for
satisfaction indulges in undesirable thoughts and overt activity in
relation to various orders of existence and besides harming others,
he very much harms his own soul-life;



(111) Dominated by ego-loves, a person in their satisfaction indulges in
undesirable thoughts and actions in relation to various orders of
existences and thus very much harms his own soul-life;

(iv) Dominated by false beliefs and evil superstitions, a person in
satisfaction of them, adopts evil courses of action and thus very
much harms his own soul-life.

16. Though all good and bad urges have their origin in the psychology of a
person, yet they may sometimes be reinforced by other men of this
world and of ‘parloka’.

{Note: God or Satan do not exist and therefore cannot cause urges in man.
Therefore, the belief in the ‘voice of God’ through ‘conscience’ is pure
myth.}

17. Without the awakening of genuine consciousness of the relatively
superior importance and value of his soul in comparison to his body,
and other things of the world, a person remains completely unconcerned
to know what is good and evil for his soul. He spends his life in the
gratification of his pleasure or pain producing appetites and passions
which are dominant in him. He does not experience any genuine
concern to evolve religious feelings of altruism and to get rid of evil
feelings in him.

18. A person who does not possess to a sufficient degree higher
consciousness about what is good or bad for him or others cannot in the
nature of things have direct knowledge about good or bad. In such a
state of ignorance he cannot but rest his beliefs about what is good or
bad, right or wrong. What is virtuous or vicious, noble or ignorable,
sacred or sinful, on his imagination or speculation or received tradition.

19. The belief about right and wrong, good and bad, virtues and vice, sacred
or sinful, which a person entertains, on the basis of his imagination or
speculation, traditional faith or belief may be true or may not be true.
No wonder different religions on this earth have different views on what



is right or wrong, sacred or sinful; in several cases, contradictory beliefs
are prevalent. That is, what is sin in one religion is not a sin in another
religion or even more it is believed to be right or sacred.

{Note: The believers in one, all-good God hold different things or even
self-contradicting things to be sacred or sinful as the word of God. Since
belief in God is pure myth, it is no wonder that religious founders, being at
different levels of moral consciousness, have propagated different and even
self-contradictory beliefs about what is right or wrong. }

20.

Apart from a complete embodiment of religious life or a true Devatma
who in the course of evolution has evolved all-sided consciousness of
what 1s right or wrong, good or bad in relation to all living and non-
living orders of existences, no human being or so-called god — including
‘God’, can give true consciousness or knowledge of what is true or
false, virtue or vice, noble or ignoble, sacred or sinful life.

HIGHER AND LOWER INFLUENCES THROUGH ASSOCIATION

21.

22.

23.

Like other living and non-living existences, man also emanates every
moment of his being, some type of subtle particles. These subtle
particles resemble smoke and have good or bad character according to
the good or bad character of the person from whom they emanate.

The good or bad subtle particles emanating from the being of man
spread themselves all round. They pervade all living and non-living
things, (such as) surrounding air, the walls of a house, clothes and other
fellow human beings, animals, and trees to the extent of their
attractiveness for them.

The material particles of things of good or bad odour are not sighted by
the eyes of man but on striking the olfactory nerve give evidence of
their good or bad odor and though a person who lacks the sense of smell
does not sense the good or bad odours, yet they cast their good or bad
influence on him. In the same way, though ordinary persons are not
conscious of high or low influences of the subtle particles through their



24.

25.

26.

27.

28.

sight, but higher souls are able to have conscious experience of them.
Those who lack conscious experience of them yet assimilate them
according to their good or bad nature and thus become better or worse
persons.

Just as the residence and objects therein assimilate the higher influences
of noble souls through association with them, the same is true for living
plants, animals and men. In the same way the various inanimate things
like house and clothes, no less living things like plants, animals and
men become degraded through association with evil souls.

A person benefits himself or does good to himself to the extent he
dissociates himself from such men, animals and plants, house, clothes,
places, and air that contain evil influences, and associates himself with
men, animals, places, and clothes, that exercise higher influences.

The sprouting and development of a higher feeling which leads a man to
higher activity not only elevates his soul-life to greater and smaller
extent but also improves the quality of the cells of his body. In the same
way every evil appetite, passion and ego-love and false belief degrades
not only the soul of a person but degrades the cells of his body also.

Both thought or feeling waves which emanates out of a man spread
every moment and thus the whole atmosphere is charged with good or
bad influences of different people. The people of different character and
life attract such of the influences suited to their nature and capacity.
Thus, knowingly or unknowingly they are moulded by them in good or
bad natures and feel pleasure or pain according to them.

A person here on earth, all of sudden and without any apparent cause
feels sorrow and depressed by receiving without his knowledge the
ethereal current of thought or feeling of some relation of his living at a
great distance from him or one who has departed to ‘Parloka’ on
account of the latter being stricken with some special sorrow, pain or
misfortune. Some persons possessing and acute sense directly see that a



particular relation of theirs is in trouble. Some persons are able to see by
inner visual sense in day time or in dream state or hear sentences by
auditory sense that a particular relation is in trouble.

{Note: Those special men and women who possess inner sight or inner
auditory sense can serve as mediums and if they so desire, they can prove
helpful to others by arranging interviews with their departed relations who
are living in the Parloka.}

29. 1t is the soul alone which is the architect of its own body. It pervades in
every part of its body. It is united with every part of it. Thus, just as it
influences the body with its good or bad state so also the body
influences the soul with its good or bad state.

30. The various feelings of the soul exhibit themselves on the face of a
person. One can judge by seeing the facial expression of a man whether
he is sad, sorrowful, happy or unhappy, lustful, angry, vindictiveness,
hypocrite, wicked, sincere, modest, gentle etc. Nobility of a soul casts a
beautiful reflection on the face of a person and its attractiveness is felt
by noble souls. An evil, low and wicked soul casts an ugly and dreadful
reflection on the face of a person and is felt as bad and dreadful by
noble souls. To the extent a soul is free from distortion of evil-
producing feelings, to that extent the purity of the soul is reflected on
the face of a person. To the extent a soul is decked with beautiful
feelings and love of higher activities to that extent the inner beauty of
life casts a beautiful and attractive glow on the face of the person. Evil
life makes a soul ugly and repulsive and noble life makes a soul
beautiful and attractive.

THE CONSEQUENCES OF HIGHER & LOWER COURSES OF LIFE

31. According to the immutable law of change, just as the body suffers
immediately the consequences of its violation of the laws of health, i.e.,
in getting diseased or ill, in the same way the soul of man too reaps



32.

33.

34.

immediately the consequences of its evil doing by its distortion (i.e., in
getting diseased).

A man who takes poison experiences its consequences in his body and
there 1s no need of an outside punishing authority. In the same way,
there i1s no punishing authority needed for a soul to suffer the
consequences of its evil conduct. The same principle applies to good
conduct. Therefore, the belief of being punished or rewarded for
conduct by ‘Ishwar,” ‘Khuda’, ‘God,” or ‘Yama-raja’ at some specific
time is absolutely mythical and false.

The laws relating to punishment of crime which human society has
gradually set up and developed for maintaining external peace is
altogether different from the model of punishment based on the
universal and inevitable laws of Nature. The former punishments are
different in different countries. The latter system of punishment is the
same for all countries. The former system change but the latter never
changes. The former is different for different people but the latter
system is the same for the whole of humanity. Under the former system
hundreds of persons escape punishment for one or another of their
crimes but under the latter system no man or animal or tree or any other
object, can ever and under any conditions escape from the operation of
its laws.

Just as a human life force builds in the womb of the mother, a human
body similar to that of its parents and not the body of an animal like
elephant, horse, donkey, cat, rat, pigeon, partridge, crow, etc. or that of
any tree, or plant like mango, jambu, mulberry, marigold, gulmehdi,
jasmine, radish, coriander, spinach, fenugreek etc. in the same way the
soul after leaving the gross body builds from its subtle particles a subtle
human body and not the body of an animal or plant nor assumes the
body of an animal or plant. Such transformation is against the laws of
Nature. Those who believe that a human soul after the death of its gross



body assumes the body of some animal or tree, according to its deeds,
cherish false beliefs.

PLEASURE AND EVOLUTION

35. Pleasure and evolution are not identical. Evolution inevitably leads to
pleasure but pleasure does not in all cases lead to evolution; rather, more
often than not, it produces evil and unhappiness.

36. A person given entirely to love of pleasure can never evolve to a higher
life; by following the evolutionary course of life, he not only gets
ordinary pleasure but is heir to higher pleasures also.



A Journey From Fiction to Reality

1. Every big or small organized living being of the vegetable world:
(a) wants to live; and
(b) does not want to become extinct.

So, it struggles every moment to save itself from extinction and to stay
alive. Above the vegetable world every member of the animal and the
human kingdoms has, besides the desire to live, developed consciousness of
pleasure. It

(a) wants to live;

(b) does not want to become extinct;

(c) wants to live in a pleasurable state; and
(d) does not want to suffer pain.

It strives to save itself from death and suffering and to stay alive and happy.
Despite moments of suffering, it strives to stay alive. It is the principal
instinct of animals and men to stay alive and stay happy, on the one hand,
and to avoid death and suffering on the other hand.

Further, between the two strivings, the striving to stay alive is far more
dominant in them than the striving for pleasurable satisfactions. Hence
except in the case of morbidity, no man, or animal ever tries to destroy
itself. On the contrary, it always struggles to live.

The teaching of true religion is based on the knowledge of universal and
immutable laws, and the fulfilment or failure of these basic urges for life
and pleasure.

2. It depends on the strength of the life force of a man or an animal or a
plant for it to stay alive, i.e., life can exist only so long as the life force
remains intact. If a life force becomes extinct under certain conditions



or loses the capacity to keep its body alive, then, it too does not remain
alive. When it loses its organic character, it gets converted to physical
force. And then its individuality as a man, an animal or a plant is totally
destroyed. So long a man does not, on the one hand, possess knowledge
about his life force, i.e., the organism of his soul, the fundamental and
immutable laws of its evolution and preservation for the longest
duration and its degradation and gradual decay and death, and on the
other hand does not develop various higher consciousnesses which
protect him from destruction and evolve capacity for more and more
life, he cannot fulfil his dominant urge to stay alive and resist extinction.

Those higher forces, which help to germinate and develop altruistic
feelings conducive to prolonging life in a soul, giving it the character of
complete organism, constitute religion. A person develops religious life
in his soul to the extent he grows these religious (higher) forces in
himself and is entitled to be called a religious soul. Apart from these
religious forces, whatever beliefs, dress, rituals or other actions are
current in different countries under the name of religion, are not
religious at all.

Every such appetite, passion, egoism or any false faith or belief or
action which induces a human soul to develop pro-attitude to evil and
produces in it distorted or deteriorated life, in violation of the religious
feelings or force, is irreligious or ‘adharma.’

Just as in a human body, the various organs for its protection and
preservation are the same in all human beings, in the same way in a
human soul, the various religious forces for its protection and evolution
are the same for all men, that is, there is the same identical complete
religious life or ideal for all mankind.

Just as there are the same scientific truths about the human body for all
mankind, in the same way, there are the same scientific truths for all
mankind about the organism of human souls, its degradation and
evolution, or what is ‘dharmic’ (religious) and ‘adharmic’ (irreligious).



Altruistic and Sublime or Complete Religious life

7.

10.

The higher forces, which germinate and develop real religious life and
which in course of time show capacity to mature to complete the soul
organism, can be divided into two categories, one of which is sattvic
kosha or altruistic forces and the other Devkosha or Sublime forces.

By the germination and development of sattvic (altruistic) and Dev
(sublime) forces, there is sprouting and development of higher conduct
and higher life in a soul. This is what constitutes its evolution. Contrary
to it, dominance of the forces of egoism, appetites, passions, and
superstitious beliefs give rise to and develop evil conduct and evil life in
soul. The evil conduct produces harmful suffering and the soul
gradually decays and dies in course of time as an organized entity. This
1s its devolution.

In the course of the evolution from among the altruistic souls, when a
soul appears which develops in itself all the altruistic forces which
complete its organism in all respects, and which on attaining this
complete organism, is on the one hand, blissfully free from undesirable
conduct of untruth and evil in relation to all the kingdoms of Nature and
on the other hand is in love with conduct based on truth and goodness
and is thus capable to establish complete harmony with higher
evolution, then, it rises superior to all altruistic souls to become the
most worshipful embodiment of Devrupa; such a Devatma (or
embodiment of Devrupa of truth and goodness) on being equipped to
establish his relation with all the kingdoms of Nature on higher conduct
and on being free from all evil attachments in relation to them, becomes
capable to evolve his soul higher every day and becomes the most
exalted and indispensable part of higher evolution.

When a feeling germinates in a soul which urges it to do some
disinterested service in relation to some kingdom of Nature, there is
addition in the soul of a new part of beneficial conduct and through it,



11.

12.

13.

14.

15.

there is beginning of higher conduct. These higher-conduct-producing
feelings are of various kinds and they are called altruistic feelings.

In the course of evolution of mankind, under the law of variation,
several souls are born who came in the world with inheritance of one or
more altruistic feelings which they have grown or can grow in their
heart in a greater or less degree according to their capacity and
conditions. A soul is better in comparison to other souls to the extent
and depth of the altruistic feelings which he develops and proves
beneficial in relation to one or other kingdom of Nature.

When some altruistic feeling is absent in a soul, that person is capable
of harming others. (For example, just as it is natural for a man of mercy
to feel anxious or desirous to do an altruistic service, in the same way it
1s natural for a man with a passion for cruelty to feel anxious or desirous
to inflict injury on someone.)

Though altruistic souls motivated by one or more altruistic feelings
prove useful to the existences in the universe in one or another respect,
yet being bereft of complete love for truth and goodness and complete
hatred for untruth and evil, which characterize the complete soul
organism of Devatma, they remain disposed to untruth and evil in many
respects; as a consequence, they cannot attain a life of complete
freedom from evil conduct and complete development in higher
conduct.

An altruistic soul is privileged, according to the excellence of his
altruistic life, to enjoy longer life (on earth) unless some untoward
accident overtakes him and to live in higher regions of Parloka (after
death); and experience higher satisfaction or happiness in comparison to
other souls inferior to him.

Crores of human souls lack the capacity to develop a higher life; on the
contrary they are disposed to become more evil each day. Some souls
have the capacity to develop higher life for a limited extent but not
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reach beyond it. There are others who have capacity to continuously
grow into a higher life.

Under the law of variation operative in mankind, there are souls who
not only lack any altruistic feeling, but their souls do not have the
capacity at all of germinating any altruistic feeling. It is an absolute
false belief of theists that each soul is born with a spark of divinity with
the capacity to progress (in spiritual life) till eternity.

Knowledge: POSSIBLE AND IMPOSSIBLE

17.

18.

19.

20.

It is only through some of his knowledge-imparting consciousness that
man does and can gain direct knowledge about any subject.

When a man lacks a particular knowledge-imparting consciousness, he
can never obtain direct knowledge open to that consciousness.

Due to difference in the number and acuity of knowledge-imparting
consciousnesses, men do not attain to the same degree of knowledge.

Man cannot obtain knowledge apart from all kinds of his knowledge-
imparting consciousnesses.

TRUE AND FALSE

21.

22.

23.

That proposition which man’s knowledge-imparting consciousness finds
absolutely necessary to accept and impossible to disbelieve is self-
evident or direct knowledge.

All knowledge, other that self-evident or direct knowledge, is indirect
knowledge.

Indirect knowledge is of three kinds:

(1)  Traditional;
(11) Faith; and
(i11) Inference.



24.
25.

Indirect beliefs can either be true or false.

A belief which is consonant with,

(a) a direct-knowledge-imparting consciousness;

(b) right test;

(c) logical reasoning; and

(d) previous knowledge, is true. A belief which is against any one of these

26.

27.

28.

29.

30.

31.

32.

criteria is false.

The power of imagination or speculation in man can be helpful in
gaining knowledge but by itself it cannot always yield knowledge.

Knowledge 1s always desirable for man and therefore worthy to be
assimilated.

False belief is always undesirable for man and therefore needs to be
rejected.

For man, knowledge about the soul is of the highest value and therefore
primary knowledge, for it is by getting this knowledge only that man is
able to protect and evolve his soul as far as it 1s possible according to
his competence.

Apart from all-sided knowledge of the soul, no other knowledge is
primary; rather it is secondary.

In order to gain complete knowledge of the soul, it is essential and
therefore desirable for man to obtain knowledge of the fundamental
truths of the universe.

In comparison with knowledge of other kinds, the propagation of all-
sided knowledge of soul is more essential and more desirable than any
other form of knowledge.

FAITH



33.

34.

35.

36.

37.

38.

39.

40.

To rely on or trust the word or conduct of another person in some field
is called faith.

Just as it is essential so also it is natural for man to trust or to rely on the
word and the conduct or some person.

There are two kinds of faith: true and false. When a belief 1s based on
truth, it 1s true faith, and when a belief 1s based on falsehood it is blind
faith.

The greater our faith in the word or conduct of any person, the greater
our trust in him.

It is only trough knowledge, and not through false belief, that man can
have real and superior welfare in life. It is therefore essential for him to
test his belief against the criteria of knowledge and immediately give up
all such beliefs that do not meet the criteria.

It is only through knowledge and not through false belief that man can
gain real and superior welfare of life. Therefore, it is imperative for
every man anxious for his soul-welfare that he remains loyal with rock-
like determination to the beliefs which satisfy the criteria of truth and
should never give them up, despite the opinions of others.

It is essential for a fit soul (adhikari atma), anxious to develop religious
life and gain true salvation to have full faith in his guru, who is the
supreme well-wisher, supreme good-doer, imparter of religious life and
salvation.

To the extent a person, desirous of obtaining true religion and salvation,
gives up self-centeredness, that is, the dominance of appetites, passions
or ego loves of his and the understanding and thinking motivated by
them, and comes to believe his life-imparting guru as superior and
superb to him and through habitual spiritual exercises grows faith in
him, day-by-day, to that extent he becomes more reverential to him and



establishes deep communion with him and gains capacity to get his
higher light and higher consciousness.

ADORATION AND WORSHIP

41. When a person becomes desirous to attain freedom from certain evil
conduct and to evolve to a higher state of being and live a more
altruistic life, he establishes communion with Him so He may illuminate
his soul. This enables him to:

(1)  see in His higher light one or another of his evil conduct in its true
ugliness and develop aversion for it;

(1) to see in His higher light one or another defilement of his soul and
become purified through reparation; and

(i11) to see the beauty of one or another sublime religious feeling in
Him; feels attraction for it and strives to develop it as far as
possible.

This process of spiritual exercises is called true worship.

42. All such religious exercises of a person constitute false and harmful
worship which do not help to obtain that light and that awakening which
reveal evil conduct as evil and produce an urge to get rid of it; on the
contrary, they render his soul less illuminated, insensible, sinful, defiled,
and evil.

(Note — Just as there are various kinds of mythical worshipful beings in
different communities and religions, there are also various kinds of
exercises of false worship in relation to them.)

43. So long there is no awakening in a person about the organism of his soul
and its evolution and degradation, he remains ill-equipped to accept a
true worshipful being and the true method of worshipping him.

44. A person can develop awakening about the real nature of the organism
of his soul, its evolution and degradation through the benevolence and



true association of such souls who have this awakening or
consciousness in them.

WORSHIPFUL BEING & WORSHIPPER

45. When a person considers someone as his malefactor or benefactor or
presents him adoration, concentration, prayer, and offerings, then the
latter is called his worshipful being. A worshipful being is also called
god or goddess in ordinary language, and he who worships him is called
worshipper or ‘bhakta’ or ‘sevak.’

46. There are various kinds of gods and goddesses which people worship;
while some are true most are mythical.

47. The various real beings that have been worshiped are as follows:

(1) Worship of one’s own ancestors or ancestors of others: This
worship is called ancestor worship, guru worship, sadhu worship,
avatar worship, prophet worship, peer worship, saint worship, hero
worship, etc.

(11)  Worship of some beneficent or harmful animals: There is the
worship of cow, bull, horse, snake etc.

(i11) Worship of trees: peepal (Ficus religiosa or sacred fig) tree, banyan
etc.

(iv) Worship of some inanimate objects: worship of sky, earth, sun,
moon, fire, lightening, air, water, etc.

48. The various mythical beings who are worshipped on this earth are as
follows:

(1)  The various imaginary creators of this universe such as ‘Brahma’,
‘Ishwar’, ‘Vishnu’, ‘Allaha’, ‘Khuda’, ‘God’, etc.

(11)  Wish-fulfilling gods and goddesses, for example Durga, Saraswati,
Kali, Shitla, Ganesh, etc.

49. The various kinds of worshippers in the world are as follows:



(1)

(i)

(iii)
(iv)

Some go in for worship in order to seek satisfaction of some
worldly gain such as wealth, land, property, or a cure from some
disease, etc.

Some worship in order to get, after death, some pleasure-affording
place called ‘Swarag’, ‘Baikuntha’, ‘Goloka’, ‘Shivloka’,
‘Bahishat’, or ‘Heaven’, etc.

Some worship to get their daily livelihood.

Some worship to get satisfaction of some saatvic or altruistic
feeling or bliss.

50. For a person

(1)
(i)

who has received truth-revealing light of true guru about religion;
and

who has in him desire to get true deliverance from irreligious
(‘adharmic’) or evil conduct and to evolve true religious (or
altruistic feelings), it is imperative:

(a) to completely reject (belief in) gods and goddesses who are purely

mythical; and

(b) also to dissociate from worshipful beings, who had or have at

present real being but who have not manifested in their lives all-
sided religious forces of love of truth and goodness and hatred of
untruth and evil.

51. It is absolutely imperative for a person with some capacity to obtain
freedom from a destructive life and to evolve to a higher or altruistic
life. Those who have the desire to work for the above desirable change
and to establish communion with Devatma who has manifested all
religious forces (complete love of truth and goodness and complete
hatred for untruth and evil) will develop complete soul organism.

52. 1t 1s only in communion with the soul which has attained to all-sided
sublime life (Deva Jiwan), that a fit soul gets light and power that reveal
sublime, wonderful and invaluable world of knowledge and feeling.



They germinate and grow in the fit soul various consciousness in
relation to his evil thoughts and actions which deliver him of them, and
develop other various evolutionary consciousness which evolve in him
the evolutionary altruistic feelings. Devatma possessed of complete
soul-organism and complete Deva Jiwan is the one true worshipful
being among mankind for all those desirous of true deliverance and true
religious or altruistic life. It is the primary obligation of every fit soul
who 1is desirous of true religion to offer true worship of this one true
worshipful being (Satya Deva).

ATTAINMENT OF TRUE MOKSHA AND TRUE RELIGIOUS LIFE

53. So long as a man does not develop various kinds of consciousness of
repulsion for those forces in him whose improper operation leads him to
evil courses of conduct and thus makes him entangled in the
devolutionary process, he cannot be free from their undesirable
operation or slavery (especially if they happen to be pleasure-affording).
In most cases, he does not even feel an urge to obtain such freedom, so
much so that if some soul superior to him tries to deliver him from such
evil courses of life, he frustrates his efforts through his opposition to

him, and wants and persists in his pleasure-affording, though evil course
of life.

(Note: One can imagine how difficult and uphill a task it is to develop some
higher or religious feeling in such a soul even if he has the capacity for
developing that higher or religious feeling!)

54. So long as a person is not desirous to gain true knowledge about
religious life, till then he does not put in any effort or take to any means
or any exercise which can develop some religious virtue which is absent
in him. On the contrary if some higher soul, with the object of doing
good to him, persuasively suggests to him such religious exercise, he
feels offended and wishes to stay and does stay satisfied with one or
another religious short coming.



(Note: The task of reclaiming millions of human beings who are in this
terrible state of recalcitrance is an uphill battle.)

55.

56.

57.

58.

59.

To obtain true salvation and reach a higher life (Dharmic Jiwan), it is
necessary, for man according to the universal and immutable law of
change in the universe,

(1)  to have the capacity or potency to awaken various consciousnesses

relating to one or both of these objectives; and

(1) to obtain suitable associates for awakening such consciousness.

Those souls who

(1)  do not possess the capacity to develop consciousness in relation to

true salvation and a true higher life (Dharmic Jiwan); or

(1i1)) even if they do possess the capacity for those consciousness but

fail to get suitable associates to develop them, they cannot meet
either of the objectives.

In the higher evolution of mankind Devatma is the only one true
complete ideal of all-sided true salvation and higher life (Dharmic
Jiwan). He 1s the one complete discoverer and knowledge-imparter of
the truths of true salvation and true higher life.

To develop urge for true salvation and true higher life (Dharmic Jiwan)
in a man it is necessary that true understanding should arise in him
about the separate and distinct existence of the body and the soul and
their inter-relation.

Of all the desires in man, the desire to live is naturally the most
powerful. So if a man gets true understanding about the separate and
distinct existence of his body and soul and their inter-relation, he will
necessarily develop the desire to get true salvation and true higher life
(Dharmic Jiwan).



60. The four different powers through whose exercise, a man can take to the
spiritual exercises to get true salvation and true higher life (Dharma
Jiwan) are as follows:

(1) The exercise of meditation includes the spiritual exercises of
reading, singing, repeated recitation (Jap) and concentration;
(1)  The exercise of concern of wishing well for oneself and others;
(111)) The exercise of linguistic power of speech; and
(iv) The exercise of physical organs.
(The first two powers are mental and the other two are physical.)

61. Man is a part of the composite universe. It is, therefore, necessary for
him to get rid of his evil intent toward all aspects of the universe
(human, animal, plant).

Man is a part of the composite universe. So in order to develop higher life.
it 1s imperative for him to take to all the necessary exercises to develop
various kinds of higher or ‘dharmic’ feelings in relation to every aspect of
the universe.

(Note: All those spiritual exercises that a man undertakes in relation to
every aspect of the universe for his true salvation and higher life are called
spiritual exercises or Brat or yajna in relation to that department. A
statement of the method and commandments concerning all such spiritual

exercises in relation to the various departments are given in Dev Shastra
IV.)

62. The aim of all spiritual exercises concerning true salvation and Dharma
Jiwan 1s to give real self-realizations, that is:

(1) to be rid of evil intent for the universe and to purify his soul.
A man (sadhak) must develop:

(a) complete awakening (of various low conducts);
(b) complete repulsion or hatred for them;



(c) complete repentance; and
(d) reparation and purification.

(i1) on getting light about higher-life-producing consciousness a man must
develop in relation to them:

(a) complete awakening;

(b) complete attraction or love;
(c) higher bliss or happiness; and
(d) higher power.

63. Due to ignorance of the nature of true salvation, the various religious
founders have given false teachings about salvation which are most
harmful and deserve to be rejected.



Skies beyond Skies

The fundamental principles of One Universal, Scientific True Religion
I. The universe and man’s relation to it

(1) The universe is the name of the totality of all matter and all force, and it
1s one.

(2) Matter and force are indestructible and therefore are eternal. They
always change in one or another form. No one has created or produced
them.

(3) Force produces movement and movement brings about change. It is due
to the operation of the immutable law of change that various entities
come into existence or disappear.

(4) The universe has four divisions which are closely inter-related; (a) the
inanimate world; (b) the plant world; (c) the animal world; and (d) the
human world. The inanimate world is the basic world. It is from the
inanimate force that life force evolved and has manifested itself in all
the existences of the other three kingdoms.

II. The life force in man, its evolution and dissolution

(5) Man’s life force alone is the builder, preserver, and operator of his body.
It is therefore the most fundamental essence in him. Man’s life force is
his soul.

(6) Man’s soul, like his body, is an organized existence, i.e., its organism
consists of intelligence, appetites, passions and several other feelings.

(7) The soul of man, being a part of this universe, is under the operation of
the immutable law of change, in the same way as other existences.

(8) Being under the operation of the immutable law of change, the soul of
man either evolves when it changes for good or degrades when it
changes for evil. It gradually becomes extinct through continuous
degradation.



(9) When a human soul has the capacity to become good and gets
evolutionary associates, then it evolves or rises higher in life.

(10

)  When a human soul has no capacity to become good or does not get
evolutionary associates, it becomes degraded or devolves. Eventually, it
devolves to a point where the human entity is extinct.

(11

) Man’s soul stays alive after the death of its gross body by constructing a
subtle body similar to its earlier body, when it fulfils certain necessary
laws.

III. True and Complete Religious Life in Man

(12
) True religious life begins for a human soul when:

it puts in effort to awaken consciousness in relation to one or another evil
disposition in it in some cosmic relation and makes effort to get rid of all
kinds of unfavourable or evil influences; and

is in earnest to develop some unselfish good desire or urge in some cosmic
relation.

The developments of higher dispositions whose evolution gives a human
soul complete religious life are as follows:

(a) The development of the disposition of complete repulsion for what is
untruthful and evil, which disposition protects it from degradation and
devolution; and

(b) The development of the disposition of the complete attraction for what
is true and good, which on the one hand brings about his evolution and
on the other hand, establishes its harmony and unity with the
evolutionary entities.

True religion is another name for higher life and complete true life is
complete true religion.



It is only when a person achieves complete higher life that he can hope to
protect himself from every form of degradation or devolution.

(13

) Itis the one and only one true and highest ideal or sublime ideal for man
to completely protect himself from any deterioration and devolution on
the one hand and to develop complete higher life and thus establish
absolute harmony and unity with all evolutionary entities.

(14

) In order to attain to knowledge of higher life and have complete
development of dispositions or forces of repulsion and love (as stated
and defined above), it is imperative for a human soul to establish
rapport with one who is fully equipped with them.

(15

) Devatma has achieved complete soul-organism by developing all the
true and all-sided religious or higher forces or dispositions and,
therefore, He is the relation who 1s the true and all-sided evolver for
human souls.

IV. The Unique Manifestation of Dev Dharma

(16

) Dev Dharma is another name for the manifestation of complete soul life
in Devatma; the Dev Jyoti in him is the soul-life which reveals the truth
about higher life. The metaphysical teaching of this religion is
according to the immutable and true laws of Nature.

Therefore:

(a) Dev Dharma is the highest and noblest gift of Nature to man.
(b) Dev Dharma is alone scientific and therefore a true, universal and
complete religion for humanity.

Apart from Dev Dharma, all other religions of the world and their ideals
which are not based on science are:



(a) Fictitious and harmful in various ways; and

(b) They not only keep man away from knowledge of higher life and from
achieving complete religious or higher life but they are also harmful to
him and various other existences of the universe.



A Journey Without End

(PRINCIPLES OF TRUE SCIENTIFIC PHILOSOPHY OF LIFE AFTER
LIFE)

l.

On our gross solar system assuming organized form, each of its parts
has been emitting subtle particles, according to the ceaseless law of
change, and they have, under the law of gravitation formed themselves
into a subtle solar system, similar in form to the gross solar system. The
subtle earth of this subtle solar system is called Paraloka.

This subtle earth is divided into more and more graded regions. Each
region is called a ‘Loka’ in Hindi (each higher region is higher in value
content). The second is more beauteous and superior than the first, the
third is more beauteous and superior than second etc. Below the first
region there are comparatively speaking lower regions called ‘Pradesha’
in which persons and creatures of very low nature reside.

If the soul of a deceased person is able to obtain in sufficient amount,
subtle particles from its gross body and has in it sufficient form-giving
creative power to give them a form, then it can in a short time have a
new subtle body, similar to its earlier gross body and lives as before as a
living organism. On assuming subtle but similar bodily existence, the
soul goes to reside in one or another lower or higher region of ‘Parloka’
or ‘Pradesha’ according to its higher or lower character. However, if it is
not qualified to enter ‘Parloka’ or ‘Pradesha’, it stays on this earth or in
an area surrounding it. Such unqualified souls are called Adhamatmas
(evil souls) and their place of residence is called Adham-loka (evil
region).

As a soul rises higher in character, it correspondingly produces a higher
quality of subtle particles and on its death uses this to construct its new
and finer body. It becomes qualified to enter and reside in a higher
subtle region to the measure of its noble and higher character.



10.

To the extent a soul is low in character, to that extent it produces subtle
particles of lower quality and at the time of death of its body, it forms a
subtle body of poor quality (if it has the constructive power to do so),
and qualifies to stay either on earth or in one or another region of
Paraloka according to the quality of its life.

To the extent a soul has capacity for higher and higher life and becomes
noble, it correspondingly can live longer and is privileged to ascend to
higher and higher regions of Parloka.

A soul, in whatever region it may be, which lacks the capacity to rise in
higher life, gradually goes on deteriorating in its constructive power,
and one day it is completely extinct in that or some other region.

A soul given to evil activity loses its capacity to produce subtle particles
of that organ of the body (say, hands, feet, mouth, eye, ear, sex-organs
etc.) to the extent it uses it to harm existences of some kingdom of
Nature and therefore on the death of the gross body, it does not make
that subtle organ for which it does not get the necessary amount of
subtle particles or forms and incomplete organ if it receives inadequate
subtle particles.

The subtle body which a sin-ridden soul forms on the death of its gross
body either does not possess one or more of organs or possesses
incomplete and useless organs. Due to the absence of some organs or
having incomplete and useless organs, it suffers heart-rending pain
besides the pain it experiences due to its degraded state of life.

These degraded souls subsist on the subtle particles that emanate from
the food prepared in the houses of their relatives or other persons or
which are found on shops for sale or on the edible fruits of trees. They
quench their thirst by subtle particles of water. The degraded souls
given to meat diet go to slaughter houses or meat shops and take the
subtle particles of the blood and flesh of the slaughtered animals.
Besides, they kill and eat the subtle-bodied animals which on death do
not qualify to enter Parloka and are condemned to stay in ‘degraded
region. Sometimes they kill and eat children who on death are able to
form subtle bodies for themselves but cannot defend themselves in the



11.

12.

13.

14.

absence of their guardians or protectors in degraded region or higher
regions.

Millions of beings of the animal kingdom which are exclusively
carnivorous or otherwise harmful become extinct on their death. Apart
from them, there are several kinds of animals which go to Parloka. They
go to the higher regions of Parloka according to the degree of their
usefulness in cosmic relations. Millions of sin-ridden human souls,
(which include thousands of believers of one God) are condemned to
stay in ‘Adham loka’ or cannot go beyond the first or the second loka,
while useful animals like cow and bull etc., qualify to comparatively
higher regions on their death. The same law is operative in the case of
beings of the vegetable kingdom. However, no plant or tree, big or
small, builds its subtle body after its death near the place where it stood.
On being capable of going to Parloka, it goes there with subtle particles,
finds roots in that ground and then assumes a subtle body similar to its
gross body on earth.

Men, animals and plants staying in different regions of Parloka go
through similar routine of daily activities which they did on earth with
their gross bodies. The only difference 1s that unlike the villages and
cities of this earth, men and animals of low and higher character do not
stay mixed together but persons and animals of more or less same
character stay together in a region to which they are qualified.

The higher the regions of Parloka, the better are its physical geography
and nobler are its men, animals and plants which inhabit it. There is
comparatively greater harmony and happiness amongst them, i.e., their
mutual relations is sweeter, happier, more peaceful, and life-promoting.
As opposed to this, the lower the region, the lower are the men, animals
etc., which inhabit it. Their mutual relations are comparatively less
sweet, less peaceful and less happy. The condition of the inhabitants of
very low regions is comparatively worse and the condition of the
inhabitants of adham loka is most wretched and painful.

Hundreds of the inhabitants of Parloka on finding someone of their
relations on earth in a state of trouble come to his rescue by their



15.

16.

suggestion or prayers. If anyone among the relations is dying, then
besides helping him to assume new subtle body, they take him along to
Parloka if he is qualified for it and help him in one or another way.

So long as a person does not develop an altruistic feeling in him by
which he does unselfish service in relation to some department of
Nature, he cannot rise to a region higher that the second. Though a soul
rises to higher and higher regions as it develops various altruistic
feelings, yet so long it does not develop complete Deva Jiwan, he
cannot establish complete harmony with the higher evolutionary process
and make for endless progress in higher life.

The souls devoid of altruistic feelings and given to pleasures do not
progress. Those who work for social good gain more pleasure in life in
comparison to those souls who do no social good.



10.

The Whole World

The universe is real and eternal.

The universe is composed of matter and force.

There is ceaseless change in the universe due to interaction of matter
and force.

This ceaseless change in the universe proves evolutionary or
devolutionary for different existences.

The evolutionary and devolutionary changes in the existences of the
universe are due to their higher or lower activities. Every existence in
the universe gets degraded by low activities and get up-graded by higher
activities.

The human soul gets degraded by evil activities. If it cannot get freedom
from evil activities, it goes on getting degraded and one day it becomes
completely extinct.

The presence of evolutionary forces in a human soul alone constitutes
religious forces. The life which is manifested by these religious forces is
called religious life.

Apart from true religious life and its true teaching, whatever else is
prevalent in the name of religion on this earth is pure imagination.
Through the acceptance of any fictitious religion or faith or spiritual
exercise, one gains nothing but greatly harms himself and others.

In the evolution of human species Devatma alone gained complete soul-
organism. There 1s complete manifestation of religious life in him.
Through his influence of higher forces, fit (deserving) souls get
deliverance from low activities and get evolution in religious life.
Human soul by itself on fulfilling certain laws, builds a gross body by
itself. On the death of its gross body, it also keeps alive by constructing
a subtle body from its gross body similar to its gross body on fulfilling
certain laws. However, this subtle body has superior or inferior form,
according to higher or lower character of a soul.



11. The universe consists of gross regions and subtle regions. Persons in the
higher subtle regions show a degree of harmony in all respects to the
extent of their superior life.

12. Extremely degraded souls after building their subtle bodies cannot reach
any of the subtle regions in Parloka. But other souls higher to these
extremely degraded souls, reach one or another subtle region of Parloka
according to their character.

To the extent a soul obtains deliverance from low activities and attains
evolution through higher activities, and reaches a higher region of Parloka,
to that extent it is recipient of higher and satisfying influences and rises
higher in evolution on being capable of it.

When a soul reaches such a region of Parloka where there is perfect
harmony between the different kingdoms of Nature, it obtains perfectly
good well-wishers as his companions and enjoys perfect peace and bliss and
becomes capable to higher and higher evolution. Without evolving
complete religious life, a soul cannot become an inhabitant of this region



Human Soul: Unknown to Yourself

The human soul is a part of Nature. The human personality is a soul-body
organism and its soul is as much a part of Nature as its body is.

The human soul has its origins in the biological history of Earth. It is
neither uncreated nor created but evolved.

A human soul is born as a result of the coalescence of the sperm and the
ovum. It is a unique, emergent entity, unknown to the previous history
of excellence. There 1s no transmigration.

The constructive power of the human soul can construct a body peculiar
to its own species. It cannot, therefore, take the form of a goat or a cow
in any future life. Transmigration further violates the truth that each life-
force can construct a body peculiar to it and not any other.

The human soul, like any other life-force, is functionally related to its
body as its builder, maintainer, sustainer and repairer. If the human soul
is so functionally related to its body, it cannot leave it by any yogic
exercise and return to it.

The highest powers of the human soul, its power to discover and
understand truth, to appreciate and create beauty and to build
institutions of justice and welfare are as much evolved as the motor and
sensory functions of the animal soul have evolved from the nutritive,
motor and sensory functions. They are necessary to the functioning of
these higher powers and are integral to any achievement of the higher
powers. The entire soul of man is an evolute from biological life.



The Book of Secrets: Embodied Soul

All evolved species are embodied species. The soul, as one of the evolved
life-forces, 1s an embodied entity. Scientific psychology studies man as an
embodied existence, as a psycho-physical organism. There is no support for
the theory of the disembodied soul in the scientific study of human
personality.

The soul is a part of Nature, not only in its biological history, but also in its
origin and 1n its ethical and spiritual destiny.

No activity of human life falls outside the study of biology, psychology,
sociology and other sciences; therefore, the disembodied soul is
functionless and consequently non-existent.

Transmigration is not required for the ethical problem as to how man is
rewarded or punished for his good or evil Karmas or deeds.

The physical conditions must, invariably and unconditionally, give effect to
other physical conditions and not to utility or beauty.

In the same way, in the valuational field, an action must produce its
appropriate value effects invariably and unconditionally, which happens
frequently. If I grasp some new truths, I must be illumined; if I serve others,
I must and do become an altruist; if I create or appreciate works of arts, I
must and do become an artist or aesthete. To be illumined or to be altruistic
or an aesthete are inner experiences which give us satisfactions of truth,
goodness and beauty. These are the direct consequences of my valuational
actions and there are no effects of the laws of Karma. Further, there is no
moral ground for believing in transmigration, for the reward of good action
is immediate and incomparable in the form of inner excellence of mind,
even if this mental state or mind does not last beyond the moments of its
realisation. The punishment for immoral actions is immediate and immense



in the form of the disfigurement and ugliness of inner life, even if it is not
followed by loss of money, wealth or social face — the evil action sets rot at
the core of life.

If we develop consciousness about the health and disease of our soul, we
will think it proper to observe moral laws and feel satisfied that the reward
of good life is health of the soul. We will seek and desire no reward beyond
it. Therefore, the moral ground for transmigration is dispensed with it. The
moral laws of the health of the human soul and their violation as leading to
the disease of the human soul therefore reject transmigration as an uncalled
for hypothesis for a pseudo-moral problem.

Thus, neither the natural and social sciences of biology, sociology,
economics and psychology, nor the normal sciences, such as ethics, need
the hypothesis of the disembodied soul for the explanation of human
activities. So, the hypothesis of the disembodied soul is redundant and thus
stands condemned.



In Search of a Lost Treasure

Each one of us feels in himself a separate centre of experiencing
individuality. My experience is mine in the sense in which experiencing
others is not mine, even though the object of experience and enjoyment may
happen to be the same.

I experience my body in a way in which I do not experience the body of
another, even though it happens to be my child. Its date of birth is different
and 1its death may be different — the fact of sympathy does not obliterate the
demarcation between the sympathiser and the sympathised, but rather
focuses it. If separate centres of experiencing of individuals are denied,
sympathy turns into self-pity, which is a contemptible state of mind in
comparison to the glory of sympathy. My satisfaction or happiness at the
prosperity or progress of another is divine virtue and not a case of
psychological self-glutting. In the same way, my love for another is not a
case of self-love.

The experiencing of the glow of illumination in me is exclusively and
entirely mine. What can be shared is the common object of experiencing,
but not the experiencing of it.

There i1s a difference in the organs and sense organs of different
individuals. Also, there is a difference in the qualities of different
individuals. Some are altruistic or sattvic, such as sages, some are tamasic
or evil, with others are rajasic or ambitious. Therefore, all souls are not one.

Soul is a part of the natural order (i.e. empirical in origin, character and
content). Hence, the human soul is born and the human species has evolved
from the mammalian branch of the animal world and human souls are born
every day through the sperm’s impregnation of the ovum. The science of
biology establishes the truth that each human soul is a unique product of



separate conditions, and hence, the factual evidence for plurality of the
souls is irrefutable.



You cannot Escape Change

To exist is to change. Whatever exists is a matter-force unit. The modern
discovery of the convertibility of matter into force and force into matter
affirms the fundamental thesis of Devatma, in that no unit of existence stays
unchanged.

Devatma places the soul in the vortex of change, for he places it in Nature
and cuts all its association with some transcendental reality for either its
origin or destiny. The soul is no foreigner in Nature, which has lost its way.
In every inch of its being, it bears the indelible marks of its origin and
growth in Nature. It is one with all other existents in Nature in its being
under the law of ceaseless change, thereby running the risk of extinction.

Change in soul has a value dimension. Every change helps or hinders the
integrity, vitality and quality of the soul. Changes that help to preserve,
evolve and strengthen the human soul are good, whereas changes that
hinder the preservation, progress and constructive power of the soul are
bad. Value is an inseparable dimension of changes in human consciousness.
For the human soul, to be is to be change and to change is to evolve or
decay, to be good or evil.



A Small Candle is Enough

There are no disembodied individuals and the human soul is an evolute. The
human soul has originated from an animal species. The higher life-force is
inclusive of the functions of the lower-forces from which it has evolved.
Since the lowest nutritive function is inseparable from the human soul, the
human soul is embodied. The individual transforms his environment, and in
transforming the environment, transforms itself. Man’s life force shows the
maximum capacity for transforming his environment in comparison to
plants and animals.

Man has transformed himself from a savage soul to a civilized soul in
knowledge, feeling and conduct. Thus, to be a doer is to effect change, and
in effecting change, be changed in turn.

Therefore, the human soul is neither substance nor pure cognition — it is a
nutritive organism, with motor, sensory, affective, conative and cognitive
functions. As such, it is the doer, as it effects change and gets changed. It is
under the law of change, subject to growth, decay and death under certain
conditions.



You are not immortal

The human soul is similar to the life-forces in plants and animals and is
under the laws of change in Nature. Hence, it is not immortal. A human
personality is a psycho-physical organism, here and hereafter. Hence, its
continued existence depends on physical as well as psychic conditions.

The psychic conditions for the persistence of a human personality are two-
fold:

* Its soul must remain free from the diseases of evil dispositions and
actions;

* It must maintain and evolve altruistic or beneficial dispositions and
actions.

A human soul is diseased when it follows the guidance of pleasure in the
exclusive determination of its course of thoughts and actions. The freedom
from low-loves and low-hates and the evolution of altruistic forces are
essential for soul preservation.

If a human soul does not possess some altruistic feelings, the existent body
building power will continue to gradually decrease in the absence of any
thought or action which could create such power, and that soul will become
weaker by the day. Again, it has some altruistic feelings through which it is
able to produce some strength in itself by doing altruistic activities. Even if
some hindrance occurs in their working of any account, or if there is any
decrease in or a complete cessation of their functioning, the soul’s power
will stop increasing and will go on decreasing. At some point in time, when
its power 1s completely lost, it will die in the same way in which its own or
another person’s living body dies on the complete loss of its strength.

The soul of man is most intimately connected with its body (i.e. as the body
of man cannot remain alive when the soul departs from it and consequently



it dies). In the same way, the soul cannot live and it dies if it is not able to
build a body for itself to live in.

The human soul is not able to function at all without a living body
possessing a brain and nervous system. Without such a living body, it can
never grow conscious of anything and can never get any knowledge without
this medium. Furthermore, it cannot feel any pain or pleasure, nor feel love
or hate for a person or an object, nor manifest any other activity.
Consequently, if the soul 1s not able to build its body and is not able to live
in it, then not only does it die, but even its living body dies. Thus, the entire
being of the man becomes extinct.

Hence, if at the time of the death of its gross body the soul of man is not
able to build a subtle body for itself, in which it can live as it did in respect
of the gross body, then the entire being of the man is extinct.

But if, at the time of the death of its gross body, the soul is able to draw the
finer living cells or particles that are stored within its gross body — from the
feet to the head — and build out of them, by means of its constructive power,
a body almost identical in form and features with its gross body, though
finer in its essence, can continue the pilgrimage of life.

Thus, the subtle body, though finer in texture, is still the same human body
and can be easily identified. This living but subtle body, like the gross body,
feels hunger, thirst, the need for recuperation or rest, the heat and cold of
seasons, the pleasant and unpleasant sensations, etc. Also, it retains its sex
and possesses the self-same organs barring those which the deceased has,
by its misuse, destroyed. He or she has to fulfil the same laws of Nature in
order to exist, as he or she fulfilled them here on Earth. The soul also
possesses the same mental powers, the same feelings, etc.

The finer cells of the subtle body are built by the soul of man. This capacity
to build finer cells 1s acquired by the soul of the human child several weeks
after its birth on this Earth if the work of its preservation and maintenance
continues uninterrupted thereafter. It is at this point that its constructive



power grows sufficiently strong and it is able to build finer cells and store
them in the body.

But even after it has required the capacity to build the finer cells out of its
gross body, it does not, in all cases, at the time of its physical death, build a
new subtle body and continue its existence. If under certain unfavourable
circumstances it is not able, at the time of death, to draw the finer cells from
its gross body and collect them in one place for the construction of its subtle
body, it cannot build such a body for itself and become extinct.



A Little Taste of Human Life-force

An evolutionary view of the human soul:

* Human soul is an organized life-force.

« It has its origin in the animal kingdom. It has evolved from mammals
and shows the characteristics of the life-force in them.

* It builds the peculiar human body, as the life-force in a cow constructs
the peculiar body of a cow.

« Itis essentially a doer.

* It not only constructs the human body, but also maintains, sustains and
repairs itself, and reproduces new individuals of its species with the
procreative powers integral to it.

» If the soul loses the constructive power to preserve its body, however
gross or subtle, it meets death. The soul has no life apart from the
human body, so its biological powers are intrinsic to it.

» The constructive power of the human soul is central to its existence. If
it 1s destroyed, the soul is destroyed.

* Good is what preserves and strengths the constructive power of the
soul; bad is what weakens and damages it.

» Besides the constructive power, the soul has a large number of drives,
motives or desires.

* The attraction to pleasure and aversion to pain deviates the drive
behaviour to augment pleasure and reduce pain irrespective of the
health of the body.

*  When a human soul develops ego consciousness, he or she experiences
certain needs connected with it, such as praise, honour, name and
fame, selfishness, vanity, etc. These deviations are untruthful and evil
in character.

« The motivation of gregariousness, sociability, self-assertion,
acquisition and the possession of wealth and property, children and



family life, aggressiveness and social beliefs and practices brings
untruth and evil in interpersonal relationships because of love for
pleasure.

There are some human beings in whom the altruistic feelings of
justice, reverence, gratitude and responsiveness to the needs of others,
etc., are present.

Aesthetic feelings, such as a sense of beauty, a linguistic sense, a sense
of music, a sense of order and a sense of cleanliness, are also present
in some human souls.



Education for Life before Permanent
Death

(Theory of knowledge-what we can know or what we know)

The human soul acquires a knowledge of such forms and qualities of
embodied existences as his various consciousnesses lay open to him.
Devatma takes an evolutionary view of the various sources of knowledge
and the form of knowledge.

The structure of human consciousness has been classified into eight groups.
Man can get direct knowledge about the different matters concerning
Nature by means of these eight types of consciousnesses. They are:

» Direct-knowledge-giving elementary consciousnesses (sense organs)

Nature has given man various sense organs in order to get direct true
knowledge about the forms, sounds, smiles, and tastes, etc. of different
existences. It is only through these sense organs and through no other
means that humans acquire direct knowledge about perceptual objects.

« Direct-knowledge-giving intellectual powers

The following are the cognitive powers by the evolution of which man can
or does get direct knowledge about the different aspects of Nature:

(1) Power of retention; (2) Power of memory; (3) Power of imagination; (4)
Power of concentration; (5) Power of Reasoning.

* Direct-knowledge-giving  consciousnesses connected with the
conception of Ego or “I”

The human child has no consciousness of own, particularly during the time
of its babyhood and even for some time thereafter. In the course of time, it



becomes conscious of its individuality of the ‘self” or ‘I’, which was
previously absent, and begins using the terms ‘I’, ‘me’, ‘mine’ and ‘my’ in
connection with one or other activity or feeling. Thus, the child uses
language such as: ‘I am feeling hungry’, ‘where is my cap?’ etc.

* Direct-knowledge-giving lower kind of consciousnesses of sensual
feeling

Direct knowledge about the the reality of certain aspects of Nature that can
be obtained through some particular feeling can only be acquired by that
feeling alone, such as:

(1) Passion or love for money, (2) passion or love for children and (3)
passion or love for lust, etc.

* Direct-knowledge-giving aesthetic senses or consciousnesses, which
are:

(1) Sense of Beauty
(2) Linguistic Sense
(3) Sense of Music
(4) Sense of Order

(5) Sense of Cleanliness, etc.
* Direct-Knowledge-giving higher feelings based on justice

* Direct-Knowledge-giving higher feelings of Reverence and Service of
others

(1) Feeling of altruistic reverence

(2) The altruistic feeling of gratitude

(3) The altruistic feeling of sympathy or the realization of the pain of others
(4) The altruistic feeling of responsiveness to the needs of others; etc.

* Direct-Knowledge-giving several kinds of Dev shaktis or Higher
psychic Forces



(1) Complete Love for true and only true knowledge in respect of every
department of Nature;

(2) Complete hatred for all Kinds of False beliefs pertaining to every
department of Nature;

(3) Complete love for all that is good or beneficial in respect of every
department of Nature;

(4) Complete hatred for all kinds of wrongs or evils in relation to every
department of Nature;

Necessity of sufficient or love for every truth relating to the subject about
which true knowledge is sought.

Necessity of sufficient attraction or love for the scientific method of
investigation for the acquisition of true knowledge in any field of Nature.
The necessity of sufficient love for the method of logical reasoning in order
to master a true knowledge of any subject.

The necessity of various life-forms to perceive the truths in nature.

The Devatma accepts the evolutionary theory of knowledge. A child learns
what its parents and teachers in school teach it, passively accepting all that
it is taught. This is why millions of people acquire false beliefs, and once
acquired, they stick to them. Since they are people, they lack the complete
love for truth and goodness and complete hatred for falsehood and evil, and
fail to question them. Moreover, low loves for sensual pleasures, wealth,
prestige, fame, idleness etc., and low hates lead people to accept and
fabricate all sorts of falsehoods and evil deeds. Thus, “all kinds of
falsehoods, evil deeds, crimes and sins, which are rampant across the globe,
are the direct and inevitable outcome of the various kinds of low loves and
low hates which dominate the human heart.”

It is not possible for anyone to learn all the truths about Nature all by
oneself directly from childhood, so it is necessary to have faith in a teacher,
for without such a belief, life would be impossible. Moreover, one may not
have the particular faculty by which one can acquire direct and true
knowledge in any specific sphere of Nature. In such cases, if one desires



knowledge in that field, one has to put faith in the words and teachings of
another person, who is believed to possess the direct knowledge in that
sphere. “In short”, says Devatma, “it is impossible for any man, related as
he 1s to other men, not to put some kind of faith in any other man in the
world.”

In a case in which a person accepts certain beliefs on the authority of some
other person, it is necessary to check or find out whether the beliefs or
statements accepted by him on the authority of some other person are true
or false.

The Devatma holds that there are four Nature-based criteria for testing such
belief. They are:

1. Only beliefs about existents in Nature can be true and all beliefs in
supernatural objects are false.

2. Any belief which goes against the direct knowledge obtained through
any of the eight kinds of direct-knowledge-giving consciousnesses is
false.

3. Any belief inconsistent with the principles of validity in logic cannot be
true.

4. Any belief inconsistent with or which violates any immutable laws of
Nature, i.e. those which can never be or are not proved by any
experience cannot be true. After giving these four criteria, the Devatma
adds, “If any of the teachings of the Devatma also fail to prove true on
being tested by any one of these four criteria, it, too, does not deserve to
be accepted as true.”

Nature (Reality) is conceived to be the infinite fountain source of all and
every aspect of true knowledge. It is pre-supposed that there is an intimate
relationship between knowledge and Nature. The structure of truth involves
the corresponding structure of Nature, devoid of which truth stands
obstructed from reality, and thus, become a contentless, barren concept that
would fail to yield true knowledge:



(1) Existence of corresponding sphere of reality (Nature); and
(2) Presence of direct knowledge-giving consciousness.

* The necessity of true knowledge for man

* Eight consciousnesses giving direct knowledge
* Four loves

* Motivation for the origin of falsehood

* Necessity for faith in another human

* The nature—based criteria for testing beliefs

Naturally, we cannot expect Devatma to discuss these problems using the
language of an epistemologist.

An empiricist in epistemology need not be a materialist, but he must be a
naturalist. Devatma is a Naturalist philosophy. It would be futile to ask
whether Devatma’s ontology determines his epistemology or vice-versa.
The truth seems to be that a philosophical commitment, which is
simultaneously expressed through metaphysics, epistemology, logic, ethics,
aesthetic, religion, and other aspects of life.

According to Devatma, ‘It is the highest and noblest privilege of man to
have the capacity to acquire greater and greater true knowledge about
Nature in general and in particular about his own soul, which is the most
essential part of his being and to get more and more freedom from all false
beliefs, superstitions, fictions and false religion, and to be able to not only
to get rid of every kind of falsehood but also to accept truth and truth
alone’. Devatma is able to clearly demarcate the boundary between the
sphere of (true) knowledge and the sphere of false beliefs, superstitions, etc.

All aspects of existences have been classified into four spheres of Nature.
The following list comprises the spheres of Nature in respect of which man
can acquire true knowledge.

The reality of the various kind of existences in Nature composed of matter
and force.



The physical forms and qualities of various kind of real existences in
Nature.

The inanimate and animate forces of the various kinds of real existences in
Nature and their attributes.

The immutable processes of Nature, also called its immutable laws, which
act under the operation of the changes take occur in Nature and the facts
concerning such changes.

‘Excepting these four true spheres of real Nature, the teachings of all other
prevalent matters in the human world are but vain gossip or false’.



The Light-The Gateway of Devatma

(Sublime Light)

Dev Jyoti is a light in the field of values.

It helps a person to see what is good or bad and right or wrong in one’s
conduct and character.

In this light, one 1s able to see what is harmful and thus hateful in
certain habits, such as smoking, drinking, and excessive indulgence in
food, sex, rest, gossip, etc.

It enables one to see how evil it 1s to see what causes harm to others,
such as unnecessary injury to the form and/or qualities of things,
cruelty to animals, meat-eating, stealing, and cheating, etc. This light
also shows the ugliness of character.

In this light, one is able to see the ugliness and hatefulness of greed for
money, which leads one to exploit labour and the customer in business.
It exposes the hatefulness of lust for power, which leads one to deprive
others of their rights and treat them as things.

It makes one beholder to the evils of over attachments and under-
attachments.

It provides a condition for seeing the beauty of what is good and right
in both conduct and character.

It opens the world of altruistic feelings in all its beauty and grandeur.
One perceives one’s unconditional love and service in beautiful
colours and sees one’s obligation to do something for them in return,
thereby expanding intrinsic worth from the human world to the animal,
plant and inanimate world.

One awakens 1n this sublime light to the exalted excellences of great
souls and one dances in appreciation of their great virtues and also
reshapes one’s life in the service of one or another excellence.



One sees the beauty of the service of the unfortunate, the diseased and
the poor with the feeling of compassion.

One sees the urgency to change socio-economic conditions which
perpetuate the misery of the masses with the feeling of justice.

In the sublime light, one sees conflict between good and evil, but also
conflict between good and good, such as justice and compassion,
reverence and compassion, etc.

One sees how to resolve conflict between altruistic feelings and
determine what is the right thing to do when these conflicts arise,
because each altruistic feeling is partial to its good and is blind to the
good of other altruistic feelings.

One sees the best law and best principles, which are framed with a
complete love of truth and goodness. In the sublime light, one can see
the extrinsic and intrinsic beauty of the species that is fully evolved in
Nature, which 1s Devatma.



Ethics and L.aws of the Soul

Devatma’s ethics are within the reach of all men, regardless of whether one
is an intellectual, a philosopher or a layman. The core of Devatma’s ethics
is the human-soul and the aim of his philosophy is the advancement of the
human soul. Soul consciousness can only be acquired by one who considers
his soul as the highest good and who tries to gain freedom from low-loves
and low-hates while cultivating higher-loves and higher-hates. Devatma’s
ethics is unique, meaning that, while a total empiricist, he employs the
empirical method to study the laws of the soul, for to study of the soul is
religion and morality.

Devatma re-examines the maps of the geography of the universe and the
human soul as drawn by speculation, human desire and aspirations, and
rejects all such elements that do not satisfy the demands of scientific
method, logic and the direct evidence of the eight-fold consciousnesses. He
draws his own blueprint in accordance with the demands of the scientific
method.

When Devatma comes to deal with Ethics, he employs the same scientific
spirit and the same scientific method to understand it. Values do not
constitute a world apart, a world of essences, just as he rejects it in Ethics.
There 1s nothing outside Nature — value, like facts, are part of Nature.

For Devatma, Ethics is a science that aims to discover the laws of the soul
and its conditions of health and ill-health, just as medicine aims to discover
the laws of the body, as well as its condition of health and ill-health. Just as
no reference to the super-naturalism is required for the science of medicine,
no reference to it is necessary for the science of Ethics.

The whole empirical life is thus worth discarding as valueless, for it appears
to be infested with unavoidable pains and impermanent pleasures. It is the



aesthete’s hatred of pain that makes the philosopher, in general, theorize a
way out of body involvement.

Devatma rejects this ideal of freedom from pain or of a permanent state of
uninterrupted pleasure as bad ethics. For him, neither empirical Hedonism
nor transcendental Hedonism is the human ideal. He saw clearly that the
pursuit of pleasure — whether empirical or transcendental — is not the pursuit
of good. More than any other philosopher, he has brought out the moral and
spiritual evils or diseases that attend to the exclusive pursuit of the pleasure,
regardless of whether the pleasure pursued is empirical or transcendental.
His moral perceptions on the invidious influences of the pleasure principle
on the health of the human soul are classic in the philosophic literature.



Ethics with a difference

Different methods have been employed in the study of the problems of
conduct in human thought.

Devatma denies the existence of God, and naturally rejects the method of
revelation. He rejects that commandments in the scriptures are right because
they are the word of god or revealed. He exposes the evil character of many
of the commandments given in different scriptures. For him, moral laws are
as verifiable as the laws of health.

Devatma also rejects the apriority approach to the problems of conduct.
Reason is most competent to deal with the world of the possible or essences
where the relations between entities are necessary. It cannot, by itself, know
the laws of the existents. Just as we cannot do research in medicine through
the apriority method, we cannot have an apriority method for ethical
research. Medicine discovers the laws of the health of the body. Ethics, for
Devatma, discovers the law of the health of the soul. Medicine uses
empirical methods in its study and Devatma urges the use of the empirical
method in the study of Ethics.

Devatma holds that good essentially centres around the soul. The principles
of goodness are the law of the health of soul. Any moral principle can be
verified to be true, in the same manner as any principle of health can be
verified to be the true verification of the principles of goodness in the
manner of a medical scientist.

Though Devatma employs an empirical method, he avoids the error of some
of the empiricists. He would not accept Mill’s identification of the desirable
or good with what is desired, for what is desired may be bad. He does not
reduce Ethics to Psychology nor to Biology or any other natural science and
considers Ethics as analogous to bodily hygiene. The laws of physical
health, which are purely descriptive, are not like the laws of gravity, which



are partly descriptive and partly prescriptive. We find in them at once the
elements of description and prescription. In the same way, the moral laws
are both descriptive and prescriptive and the prescriptive element is
amenable to the empirical method. The statements of metal hygiene are
empirical prescriptive statements. Devatma employs the empirical method
parallel to the way a mental hygiene scientist uses this method to develop
and verifying their conclusions.

Devatma, however, thinks that special equipment is required for the
discovery of moral laws, in contrast to the equipment required for the
discovery of physical laws. This is a valuation consciousness that is
essential for a worker in this field. One requires a sense of justice to
discover the conditions that violate justice or those which can promote
justice. In the absence of the sense of justice, no investigator can set out to
discover just laws to regulate human relations. An investigator with a sense
of compassion can discover the laws for the amelioration of the conditions
of the down-trodden.

The moral equipment is not to be identified with conscience. Devatma
rejects conscience as a single power, which unerringly tells us what is right
or wrong in interpersonal relationships. Each vale needs a specific sense for
its perception and practice. An individual equipped with a sense of justice
can perceive what is just in certain situations, but not what is generous.
Again, this sense of justice is not a single power. In the same way, a man
with a sense of justice in the economic field may lack a sense of justice in
certain familial relationships.

Devatma calls these senses of value altruistic feelings. Each altruistic
feeling is a condition for the cognition of value corresponding to its specific
sensitivity. The altruistic feeling of justice is a condition for the discovery
of one or another right of man as or of man in certain social or occupational
contexts. The altruistic feeling of compassion is a condition for the
perception of the needs of a helpless and unfortunate group.



Devatma holds that, whereas each altruistic feeling can help to discover
certain laws for the regulation of the relationship between man and the sub-
human kingdoms, none of them can singly and collectively know the nature
of soul, its laws of health and disease, its freedom from disease and the
evolution of its health. It is a person endowed with a love of all-sided
goodness and all-sided truth who i1s mentally equipped to undertake this
task. This love of goodness is not the sum total of all altruistic feelings
about goodness, though a person with love of goodness will have the whole
gamut of altruistic feelings. Nor is the love of truth the sum total of
altruistic feelings for the understanding and discovery of truths in different
fields. Man is crippled in this slavery to the principle of pleasure. Devatma
claims himself as the only soul equipped for this task.

However, even the deliverance of one possessed of love of goodness and
truth need not be accepted as true. Since no human understanding is
immune from error. Our beliefs, whether concerning facts or values, or
both, are on eternal probation to be re-checked every time new facts, values
or both come to light.

Devatma is a true empiricist in both method and spirit. Though a man of
religion, a religion and a religious leader who challenged all religions, he
never put his deliverance outside the possibility of error and insisted that,
from his philosophy, whatever does not satisfy the scientific criteria of truth
must be rejected. He writes, “If any of the teachings of the Devatma also
fail to satisfy any one of these four criteria, it too does not deserve to be
accepted as true”.

However, his empirical Ethics is an Ethics with a difference. Though it
employs the empirical method, what it studies are the laws of the health of
the soul, which, for him, are the laws of morality and religion. The modern
empiricists in Ethics are not sensitive to the relation of soul and values, and
are found to mainly concern systematizing the values discovered by certain
altruistic feelings. There is all the difference between a codified common-



sense and a science about the subject, which is the difference between other
Empirical Ethics and the Empirical Ethics of Devatma.



The Root Problems of All Problems

The feeling of pleasure inevitably accompanies the satisfaction of all
desires, whether biological or social, evil or altruistic.

The satisfaction of desire cannot escape the feeling of pleasure. A man may
find that pleasure will prompt him to repeat the acts of cruelty and he
would, through a repetition of cruel acts, develop the character of cruelty.
For example, when someone finds and cares for an injured bird, he or she
finds pleasure in the satisfaction of this desire. This pleasure prompts him to
do acts of kindness towards animals, and thus, he becomes a man of
compassion. The difference between the man of cruelty and the man of
compassion is not that one experiences pleasure and the other does not do
so — both experience pleasure. The difference is ‘in their desires’ — cruelty
and compassion — and not in the presence or absence of pleasure.



Dark Slavery of Human bondage

The human tragedy is the human tendency to deviate into evil and untruth.
This i1s man’s bondage. The problem for philosophy is to pinpoint this
tendency and to find out how this tendency can be checkmated or hedged
round to safeguard human personality from its devastating influences.

The human will is subject to deviations into untruth and evil because it is
often under the dominant or exclusive sway of the pleasure principle. The
pursuit of pleasure is not the pursuit of the true. If a will is determined in its
choice by the principle of truth and goodness, it can only give consent to the
beliefs to which logic and facts would warrant and approve conduct and to
which the situation and values would recommend. However, if a will is
determined by the pleasure principle alone, it may believe what is contrary
to logic and fact, and act contrary to what situations and values demand.

It is not the human vices that are under the sway of the pleasure principle
but rather our moral virtues too. So long as the influence of the pleasure
principle is present in human thought and actions, humans will not be able
to deviate into untruth and evil. There are vast dark corners in the human
soul, which, due to the dominance of the pleasure principle, stay in bondage
to untruth and evil. And there is not a single corner in the human soul that
completely shines with truth and goodness. However, there are shades of
the pleasure principle which dim the brightness of the best of the moral and
intellectual virtues in man — this is the human limitation and sets the limit to
human ethics.



Fallen a Prey to Bondage

There are drives, motives, desires or forms of will that admit of dominance
through their feeling of satisfaction. More specifically, this is true for such
volitions as they concern themselves with bodily and ego-centric urges.
These are the special areas of human bondage.

Devatma takes the major biological, psychological and social human drives
and holds a mirror to humankind to see how many low-loves and
corresponding low-hates he has developed, and thus falls a prey to bondage.

Devatma divides the urges into these main groups:

There are urges for food, drink, sex and bodily comforts. These urges
are connected with the body. If there were no body, these urges would
be absent in the human soul.

There are urges connected with the consciousness of ego. If there were
no consciousness of ego or ‘I’, there would be no urge for praise, name
and fame, superiority, or self-seeking.

There are urges for affection of offspring or children.

There are urges for acquisition of money and property.

There are urges for traditional beliefs, social connections and various
habits.

There is an urge for violence or destructiveness.

There are urges for false beliefs.

There are urges for sympathy, benevolence, compassion, disinterested
service, etc.

The Roots of several bodily pleasures

There is a bondage of low love of taste in a person who, in spite of his
knowledge, finds himself compelled to eat and drink.



What is not edible for the human organism;
what is injurious to his body;
what involves cruelty and injustice to others;

There is bondage to the low-love of sex in a person when, in spite of
himself, he knowingly indulges in

excessive sexual satisfaction;

is tyrannical to his partner in marriage in insisting on sexual
satisfaction when she or he is diseased or unwell or unwilling;
transgresses the social sex ethics by seeking pre- and extra-marital
sexual intercourse or prostitution.

There is satisfaction in bodily rest or in other effortless satisfactions. One
develops a low-love for effortless life or laziness when he lives:

as a parasite on his patrimony;

takes to cheating or borrowing for his living when patrimony or other
means are not open to him;

shirks work assigned to his job;

neglects his duties or obligations of service to others;

takes to the life of a beggar or conventional ‘sadhu’ or ‘fakir’ and
becomes a parasite on others;

takes to a do-nothing life when he retires from work after earning
enough for his livelihood;

wastes time in sexual gossip or talking or hearing ill of others; or
becomes incapable of observing the principle of self-help in the
satisfactions of his needs, or in protection of things under his care.

The Roots of Ego

The growth of the consciousness of self — the consciousness of ‘I’, ‘mine’.
This consciousness of one’s self extends beyond one’s body, thought and
actions, to other things and persons. We identify ourselves with things and



persons until their loss becomes our total loss. As a result, we lose our
bearings or commit suicide.

When we develop the consciousness of self, we find satisfaction in the
approval and appreciation of others about our person and thoughts and
about such things and persons with which we have identified ourselves.
This urge for acceptance, approval and appreciation by others is innocent. It
is part of our mental health to accept ourselves and gain the acceptance of
others. However, when pleasure, which comes from the satisfaction of this
urge, gets the better of the urge and deviates it into paths of untruth and
evil, it becomes a bondage.

Devatma distinguishes four deviations that this urge undergoes, and thus
leads to the four kinds of low-loves into which it degenerates.

We enjoy receiving praise from others. When the praise is truthful about us,
its enjoyment or satisfaction or pleasure is right, but when such pleasure
gets the better of some persons, it becomes a low-love of praise, which
leads them to:

* enjoy undeserved praise;

» render even unprincipled help to their flatterers;

» profess faith in what they do not believe out of fear of loss of the
approval of the social group;

* observe ceremonies in which they have no faith in order to avoid
disapproval;

* keep external symbols of a faith, even when they consider them
unnecessary or harmful and thus turn hypocrites; or

* develop low-hate for a man who truly exposes even their undeserved
praise. They sometimes go to the extent of harming him or getting him
harmed.

The second deviation of this urge is to seek social respect, name and fame.
It is a healthful urge to seek recognition. There is a moral justification if a
great soul feels sad or laments the neglect of his greatness or contribution or



merit by his society. He has a moral claim that his service be given
recognition and respect.

However, when a person seeks positions of respect and power without
reference to the excellence of his character, calibre or achievements, he is in
bondage to the love-love of name and fame. A person is under bondage if
he seeks political, social or religious distinctions by either:

1. squandering money;

2. using the wrong means of flattering or doing unprincipled service
towards those who can confer such distinctions on him or her; or

3. propagating his or her own false image to impress his merit on them.
Such an enslaved person:

4. feels pained and hurt if someone points out the wrong, evil,
undesirability and vulgarity in such of his actions;

5. harbours hatred for such a person;

6. stops helping him if he was giving him help;

7. 1n case his hatred is intense, he devises ways and means to harm him.

The third form of deviation of this urge is the desire for superiority. We
want to be superior to others in body strength, ability and achievement. This
natural urge to excel each other is innocent and helpful to social progress.
However, we do suffer from a false sense of superiority. When this happens,
we have a low-love for superiority.

We have a low-love for superiority when we:

» falsely believe, declare or show ourselves to be superior to another in
skill, knowledge and character when the other person is, in fact,
superior to us in these respects;

* falsely claim to possess some excellence which we do not infect,
possess or exaggerate some excellence which we do possess;

» take to bragging about our vices;

* unnecessarily challenge those of superior strength or ability;

* squander money to be accepted as superior;



feel small to take help or advice from persons who know better about
matters in which we know nothing or little;

criticise or disrespectfully say something to a person who is superior or
elder to us in the family or generation, or is otherwise worthy of our
respect;

fail to acknowledge some of our real faults or wrongdoings;

grow vain, and thus fail to see the beauty or superiority of others;
become cruel to others who have different beliefs and ways of life; or
feel pained when someone else is even truly praised and to feel
pleasure even when someone falsely praises us. This low-love, like
other low-loves, hates the light of truth and hence develops a low-
hatred for such a person who evens our false beliefs about our
superiority.

The fourth urge is to seek one’s own pleasure. It becomes a low-love of
selfishness in us only when we seek our pleasure without consideration or
at the cost of the good of others.

We are entirely selfish when:

we do not utilize our time, energy, skill, education or money for a
social good;

make no return for the services received from others;

fail to prove serviceable to the animal, the plant and the mineral world
from which we receive so many benefits; or

become self-willed and insist on going our own way, however harmful
it is to us and others, and disrespect the discipline of our group.

The Roots of the Affection of Children

The affection, love and service of parents for children is an enormous good.
One has only to visualize the social problem of the orphans to realize how
great the service rendered by the parents is. Only if parents were to remain
true parents, they cannot, exceptions apart, render a greater social good than
to rear healthy and noble children. When the pleasure in the service of



children comes to dominate parents it deviates their love and service into
untruthful and evil pathways and becomes their bondage.

This love of children degenerates into bondage to children when:

we concede to such of the wishes of our children, which are harmful to
them and arise from a fear of displeasing or losing them;

become partial to them and conceal their faults, vices or wrong actions
or crimes and tell lies about them;

come to hate persons who complain against them to us;

develop partiality for some children against others, and thus, be unjust
to them;

give away or will away our self-acquired property to our children.

1. who are adults, self-earning and able to meet the needs of their
family;

2. even to children who have already squandered our earnings by
their evil life; or

3. who neglect us in our serious illness and wish for our death so as
to possess our property and go to the extent of being hostile to us.
Such are the limits of this bondage.

The Roots of possession of money and property

Economic activity is basic to living a good life for the individual and
society. Not to earn the goods of life when adult and fit is to be a parasite
and what a contemptible life it is!

Through successful economic activity, we gain satisfaction, which is
healthy. However, then we become slaves to this satisfaction to the extent
that it becomes the be-all and end-all of life. Therefore, for many of us, our
lives are geared to earning, possessing or hoarding money as a means to an
end. We earn for the sake of earning and we employ the methods of
exploitation to increase our piles.



Devatma lists as many as forty practices and professions in which the
bondage for money or property manifests itself. All these may be divided
into three groups.

There are certain criminal methods by which some earn their
livelihood, such as stealing, robbery, hired killing, the forcible
confiscation of others’ land and property, child kidnapping, taking
away women by force or seduction for prostitution, the forging of
documents or making of counterfeit notes or coins, gambling, the
suppression of debts, misappropriation of the property of one’s brother
or sister and cheating others by pretending to be an alchemist or
miracle worker, etc.

The second group consists of professions that may be legally
permissible but which involve harm or injustice to others. These
include trade in wine, tobacco and other intoxicants; meat, animal skin,
silk and prostitution in some countries; and fortune-telling,
speculation, and putting one’s daughter or wife to prostitution.

The third group consists of economic activities that are otherwise
unobjectionable but in which a slave of money brings in evil practices.
A man in business or private practice may take to false advertisement
and the exploitation of customers and workers. For example, a medical
practitioner may issue false certificates; an official may take to bridge-
taking or misappropriation of the funds of his office, firm or
institution; a man in a business partnership may unnecessarily risk the
money of the investors or cheat other partners out of their partnership;
a money-lender may suppress pawned possessions; a social or national
worker may misappropriate the funds collected for some good cause or
divert them to some purpose other than for which they are collected;
and a ruler may take to empire building or the forcible occupation of
land beyond his border, etc.

However, a slave of money need not take to these or any other undesirable
professions or practices; yet, he does not cease to be a slave unless he turns
into a miser and refuses to spend for his needs or progress or for the needs



or progress of his dependants, or if he does not contribute some share of his
money to the good causes which call for help from everyone able to afford
in lesser or greater measure.

In short, we are slaves or in bondage to love for money or property. If we
acquire it through evil trades or indulge in evil practices in otherwise
socially useful professions, or if we fail to spend it for our needs or for the
needs of our dependents, or for contributing to some good cause.

The Roots of wrong impressions, associations and habits

There are low-loves concerned with the attachment to group ethos, place of
residence and sociability. For instance, a child is born into a family with its
own ethos, beliefs about God, the soul and the universe and its beliefs about
what is right or wrong in its conduct and etiquette and in its own habits and
profession. The child assimilates all this, and as he grows into an
adolescent, he is influenced by the social ethos in his beliefs, practices and
lifestyle.

This assimilation of familial and social ethos is helpful to the growth of the
human personality. This is mental food for the maturity of the mind. There
is satisfaction in this process of assimilation and identification. However,
repeated satisfactions make us partial to the ethos and put us in bondage.
The bound man does not take to the critical evolution of the beliefs and
practices of his ethos. On the contrary, he utilizes his intellectual and
emotional gifts to defend even the false beliefs and evil practices — he
rationalizes them even when he finds beliefs false or a practice evil and is
unable to give it up. No wonder a reformer has such a hard time to make his
group see the evil character of a practice or to make them give it up. The
conservatism, when it is attachment to the ethos for the sake of it, rather
than for the truth or goodness of it, is bondage.

Similarly, we develop the inertia to move out of our place of residence
where we have stayed for long, even when our professional need or
physical health or cultural advancement requires it. A man may starve in his



village but he may not move out to a place where better opportunities await
him. A man may not go to an outside place or change his residence, even
when medically advised as desirable for his health. A man may tour other
places and countries when he has time, money and health. Such a conduct is
symptomatic of a low-love for one’s place or residence.

Sociability is another urge in human beings. We feel drawn to those who
share our temper, character, habits, interests, ideology, or pursuit of some
good cause. Even when such friendship or association is innocent or
socially useful, its repeated satisfaction leads to partiality for the associated.
We come to help or defend our friends even when it is unjust, and we come
to believe what our friend or group tells us against others, even when it is
false. Finally, this low-love involves some persons in so great a mental
suffering at the separation from a dear one, whether it be a wife, husband,
child or friend, that this shatters their nervous system, and when this
suffering becomes unbearable, they commit suicide or pine away into
premature death.

The Roots of Violence

The low-loves of the fourth group concern the urge to inflict suffering on
others. This may be compared in some respects to the death instinct in
Freudian psychology. It can be traced to the hunting stage in man when he
survived by shooting animals for food. With the invention of agriculture,
hunting gradually came to be a sport. This urge has extended to inflicting
pain on fellow human beings and becomes a low-love when:

» we shoot animals for sport or food;

* we delight in cruel sports, such as bullfighting;

* we tease or torture animals or human beings;

* we give mental pain to someone by giving them false news of the
death of a loved one; or

* become destructive of things or the properties of others.



The Roots of False Beliefs

Low-loves concern the human weakness to accept or use untruth and evil if
it appeals to or satisfies someone of his desires or provides safeguards or
escape from some feared consequences. The parents give false fears to
children to silence them from crying or to force them into obedience. In
doing so, they teach their children evil practices of their professions. In
knowing this, low-love can be traced the origin of false religions. This
weakness in man accepts or uses falsehood to evade the difficulties or
obstacles of life and is exploited by departed spirits and the priestly class to
foster false beliefs about supernatural powers and actual persons to serve
their own ends.

The epidemic of untruths or falsehoods in speech and evils in conduct in the
day-to-day commerce of life is due to the fact that they help satisfactions
for our low-loves and low-hates. We use falsehoods to make a better
bargain in a deal, to win in an argument or election or to seduce a person
into agreement to our advantage or passion, to escape unpleasant
consequences of wrongdoing or to harm a person who has antagonized us.
We indulge in evil practices of cheating or forcible possession or
intimidation to satisfy the ends of low-loves and low-hates.

Devatma devotes in tracing out the various deviations, which urge
otherwise innocent and useful flow due to the exclusive domination by the
pleasure of the satisfactions for which the agent develops attachment, and
thus, his urge into bondage.

Therefore, It reveals as to at how many points the human personality is
threatened with bondage. Each one of us can verify for him how many
boring low-loves and low-hates he has made in his personality.

The Roots of Altruistic Pleasures in Human Beings

There are many individuals who, apart from the members of their own
family and with those whom they are attached by the tie of some pleasure



do not perceive some pain, trouble or want of another person (with whom
they are not attached by the tie of some pleasure) and do not possess any
feeling to remove it by some legitimate means; therefore, these persons do
not bestow on their own to do any such thing for any such person.

However, if there are those whose soul feels the need to remove physical
pain or disease or physical or mental want, or to help in the improvement of
mental knowledge or to eradicate a false belief, evil custom or ritual of any
such person or persons, and if that feeling of his is also pure (i.e. in doing
some good through this feeling, the individual feels no longing to receive a
praise, title, position or reward from somebody in this world or of obtaining
the pleasures of an imaginary heaven or afterlife in the next world.
Motivated by this pure feeling, this individual makes the sacrifice of some
of his or her wealth, property, physical energy or intellectual learning and
knowledge, etc. for the above-mentioned object, then such a sacrifice will
be pure altruism. If this kind of feeling becomes so strong in a person that it
overpowers his or her love of other pleasures, and actuated by this feeling,
he or she regularly or faithfully dedicates themselves to their work and feels
satisfied with a higher kind of pleasure or happiness, which, in accordance
with the laws of Nature, he experiences in doing such action, then his love
of pleasure would be a love of altruistic pleasure.



The Inferno of L.ow-Hates

Whenever the satisfaction of any of our low-loves is hindered, it gives rise
to hatred for the object of interference and pulls into the dark slavery of
low-hates.

Developed low-love of self-esteem, makes us unhappy with the seniors and
the superiors who point out some of our shortcomings or mistakes and we
develop low-hate for them, start harbouring ill feelings against them.

Therefore, I have the feeling of low-hate for someone if I:

» find satisfaction in thinking, wishing, and talking ill of him;

+ inflate his shortcomings and devalue his virtues;

» find satisfaction when some harm comes to him; or

» actively go about to cause him harm either directly or indirectly.

1

One way to know why low-hate is bondage is to understand how we come
to hate. The psychological causes will reveal the untruthfulness of them.

One of the chief causes of low-hate is difference of thought, feeling, and
behaviour. We find customs, conventions, and etiquette of a group to be
different from our customs, conventions, and etiquette. We regard the dress
of another as ‘shameless’ or ‘grotesque’ or ‘ugly’ or ‘unbecoming.” We
dislike a person for his manner of eating which is different from ours and
we call it ‘uncivilized.” Hatred between social groups rests in part on
differences of language, mode of dress, diet, customs, religious beliefs, etc.

We hate when we differ in physiognomy from others. Each hates the other
because of their differences. We hate a particular voice, handicap, gait,
some particular dimensions of a body, or a particular deportment of a
person.



We hate a person who holds opposite opinions to us. We hate another who
presents things differently from us.

When this is one of the psychological causes of hatred, we see how untruth
lies at the root of it. We make our customs, etiquette, modes of dress,
speech, gait, physical constitution, beliefs, interpretations, likes, and dislike
the standards of truth, beauty, and goodness. True is what I believe, good is
what I do, and beautiful is what pleases me. So what differs from my point
of view is neither true, nor good, nor beautiful. This is the lie in the soul
which feeds fat our passion for hatred. What is ugly about low-hatred is that
it rests on untruth. A belief different from mine is not necessarily false. A
life different from mine is not necessarily evil. Both beliefs, both lives, both
interpretations may have an equal degree of truth in them or different
degrees of truth in them, or what I believe, live, or paint may untrue, evil,
and ugly. Two modes of writing may be equally effective, even if each
presentation is diametrically different. Two different bodies can be
beautiful, though no two bodies are alike. Different music can
be aesthetically satisfactory. Different customs, conventions, etiquettes can
be morally unobjectionable.

During certain periods the virtues of ‘honour,” ‘courage,” and ‘sacrifice in
war’ were considered exclusively good. In the medieval religious period,
devotion, humility, control of appetite, non-attachment, etc., were regarded
exclusively good. Today ‘social good,” ‘democratic living,” and ‘freedom’
are regarded as exclusively good. The past emphasized the ethics of duty.
The present emphasizes the ethics of rights. The standard of good admits
both rights and duties, humility and pride, control of appetite and
satisfaction of appetite, etc. Again, the scientists admit different
interpretations of, for example matter-as particle or wave - as acceptable in
the study of phenomena in different contexts.

No standard is identical with one of the things that fall under it. Hence it
can admit different from of behaviour, thought and feeling as good, true and
beautiful.



Thus, one untruth that feeds low-hate is ego-love, i.e., making oneself the
standard of what is true, good, and beautiful. Instead of utilizing the facts of
differences to care oneself of one’s ego-centric outlook, belief, and
practices, one exploit them untruth is made, by low-hate, to strangulate us.

II

Another psychological cause of hatred is the unfulfilled expectations and
unsatisfied demands made on others. I claim certain respect, praise, and
service of another and he fails to do any one of these things. I lay claim of
my desires on others and when they do not comply with my desires, |
develop low-hatred for them.

Not only this, I have needs which I expect others to meet, which they are
not even aware of. All frustrations of expectations rest on this. Most of the
low-hates in family and social relations rise from this source.

This psychological cause of hatred shows another foundation of untruth on
which low-hate i1s based. I assume that my desire is good which may be
false. I may desire respect from others which I don’t deserve. 1 build
expectations of my children which go against the facts of their hereditary
capacities. I ask for support in an appointment which others deserve better.
My low-hate takes for granted that my claim is just. Again, I assume that |
have a rightful claim on the others to get satisfaction of my request.

I11

When to hate a person is to hate the whole of him, the glaring degree of
untruth stands exposed. Where is the justification in extending my hate to
the whole area of his life, which is the case, when I hate him! To hate a
person is to hate the whole of him. It is clear from the fact that I am no
more enthusiastic or touched by his virtues as I was before the different
arose. The virtues of my object of hate receive an unbecoming gloss over
them by my hate. Nay, I even see his virtues in perverted light. I try to
reduce them to evil.



Nothing can exist for a moment whose every activity is geared to evil and
destruction. A man whose body is damaged in every part and each part
refuses to co-operate with others, cannot just exist. What 1s bad on the
whole is not bad in every part of it. Nothing is known to exist which is pure
evil or ugly. Since nothing is pure evil, nothing deserves to be hated
completely.

So, when I hate, I am through and through with untruth. Since obligation to
truth is unconditional, low-hate is unconditionally evil.

IV

Low hate is not only evil under all conditions; it i1s the worst of evils. Its
direct object is to harm another. In this state of low-hate, every time they
would think of the critic, they would think ill of him, wishing him harm. A
man who has love of money directly aims at accumulating wealth. He may
resort to dishonest ways. Here he harms another. But he does not grow
vindictive and hate him.

Again, there is a lot of good which comes through low-loves, though evil
over-weighs the good. The low-love of sex leads to family life. There may
be low attachment between the partners. There may be low attachment to
children. But we know what good has come to society through the low-love
for children. One has to imagine the lot of orphans to realize what good
comes from the institution of family life. The low-love for wealth is a factor
for the magnificent evolution of world industry. Not only this but low-
hatreds directly aim at destruction and spread destruction. They are the
most loathsome diseases of the human soul, for unmitigated evil flows from
them, Involving destruction of others as well as of one’s own self.

v

In jealousy one hates the points of superiority in the other. He wishes to
harm or damage his superiority and even destroy him.



Vindictiveness is the worst form of low-hate. It is a passion of destruction,
pure and simple. It is cruelty conceived in cold blood. It scorches every
tender feeling of the soul. It is the limit of human bondage.

There are four ways which lead to the production of low-hates:

(i)
(ii)

(iii)
(iv)

When one does not obtain from another the satisfaction of one’s
desired pleasure.

When one is attached to himself or some other person or society by
some low-love.

When one’s self-love develops extra-ordinarily.

When a person becomes a lover of his false traditions or false
beliefs and therefore becomes partial to them, then:

(1) he hates a person or society who have different religious beliefs
from his own;

(2) he hates a person on finding him not akin to himself in dress,
manners, or the way of living or language etc.;

(3) he hates a person on finding him inferior to himself in some
respects;

(4) he hates a person on account of difference in profession, colour
or community, etc.

The psychological make-up of a person given to hate is as follows:

1.

2.

3.

Human longing for wish - however evil and undesirable it may be in
relation to someone else— should be necessary satisfied by each one.

No one should have a belief or opinion against any of his religious
beliefs-even when it 1s absolutely false in the eyes of others. And no one
should ever express or propagate any opinion or view which is against

his views and wishes.

No one should be considered or accepted, or declared to be superior to
or better than he and no one should be praised more highly than he, in
any respect.



4. He should not be considered or called, or accepted or believed to have a
defect or, to be lower or inferior by any one even when he has really got
some defect or inferiority.

It is this untruthfulness of low-hates that makes them unconditionally evil
and it is their expression in the form of wishing evil, jealousy, and
vindictiveness that condemns them as the worst evils. They complete the
bondage of the soul.



The Range of Human Bondage

There are a range of dimensions of low-loves and low-hates. Each low-love
and low-hate shows the dimension of extension. A person may falsely think
too much of themselves in education or scholarship, but may show no
vanity in relation to matters spiritual or vice-versa.

A low-love shows specificity of area. Either chillies or sweets are low-loves
of palate. This blurs the question of the extent of human bondage. For in
every low-love we can trace its extent.

The more limited the extent of the low-love, the lesser the extent of the
harm it can do to the welfare of the individual. Extension is one of the
dimensions in which the influence of low-loves and l